I. The Cross of Reality

Anima naturaliter Christiana. Man was meant to
fulfill himself as One Son of God, from the Start. Hence
Christianity is as old as the world. This is forgotten
only when and while people forget what the worés "God" or
"divine" actually mean.

But if their meaning is kept in evidence, it becomes
clear that man was created as a pagan by birth, and a
Christian by deéath. Man's power to overcome death has al-
ways been divine. And man's soul always has represented
Just this his divine power to oercome death.

Historical Christianity has added nothing but the‘
recognition of this fact.

Any power that is not simply the 'life-force' or
physical energy, but which is victorious over death, is
divine, in the eyes of mortal men. God becomes known to
us in all the processes which triumph over death. Antig-
ulty saw a God in the power that kept together a tribe after
all the individuals died, it saw the God of the city
triumph over the death in peace or war of all its citizens.
Using this definition of the divine that it summarizes all
the powers which are victorious over death, we may survey
the growing knowledge of God.

God became known to man first when warriors sacrif-

iced their lives and when victims were sacrificed for the

immortal spirits of their tribes. Through this act, God




%¥&s known as "spirits" surviving the death of human bodiés:

He became known once more when his stars began to

“reveal a cosmic eternal order of millions of years to the
priests of the temple-city. One of the oldest terms of

the Egyptisn tradition is "millions of years," for this re-
ason, whereas primitive men can not count with peecision be-
yond a hundred or thousand. Through his firmament, God be-
ceme known as order everlasting, Surviving the disappear-
ance of every one star, aye, of every one thing that the
eyes of man could see, or that his hands could touch, or
that his mind could eclassify.

Finally, God becazme known when the first perfect men
gave back his spirit into his fathee's hands. HNow, the
spirits of mortsl men, of tribes, ceased to linger on; The
walle of cities and whole civilisstions mow could fall.
Jesus had given up his spirit, his inspiration, his mind
as well &s his body and had survived, had risen. 4nd in
Jesus, God became known as victorious over the minds of man
as well as over the objects in heaven &nd earth.

HMen rejoiced that death had lost its sting. But what did
participatad in God's victcry®over bodies and spirits?

Let us analyze this csrefully. It is important because our
idealists, realists, pragmstists, becsuse all philosophers

dare not make this distinction.

Jesus died completely, body and spirit; he cleansed

his and our souls from all mental ballsst. The thoughts
and concepts and abstractions snd notions that fill our

minds, were now thrown into the melting pot of evolution




Man's soul triumphed over the death of his 'Ymentality'. Zhe

_Spul dissocisted herself from the #ind.

Ever since, common zense has retzined this trigamph.
Neither our minds nor our bodies are divine: they die. Our

soul is divine in that she can triumph over the death of

both.

This penetration of God into men's soul, this eman-
cipation of man from hisbbdy and mind, is man’s final evo-
lution on earth. It is his history, personal as well as
wniversal history.

It is a double movement: one from man towards his
soul and fighting off eny asttempt of mind or body to en-
slave him. Here, man conguers the organs of his incar-
nation, his physical and mental world?or this process of
the incarnation cf the soul.

The other movement shows God conguering man's soul
into the service of his history with man, into the creation
of 1life eternal. The two movements are in &very one of our
actions. 4 man taking to drinking, does something to him-
self: he is defeazted. But his defeat has historical con-
sequences &lso, in prohibition—leglslagion and similar
social acts. Every act hss personal and universal signif-
icance.

The duplication of the movement, one from man towards
his soul, the other from God towards the soul, cennot be

illustrated by s straight line or by & circle. The Christ-

jan symbol iz the cross. The crucifixion of the first com-

plete example of this double movement, started man on an




1=Adepetendirg of the cross. Thre cross becsme to mesn more
&hd more things, besides the crucifixion. The penetration of
the cross into more and more filelds of human existence is

the hictery ¢f Civictionity.  The sevlef menm wrs Christisn,
wes in & double movement from the creation of man; but the
penetretion of the cross into our sccisl relatioms, iunlo our
iphin, celencern, politics, - thie ir the history of the
Christian era.

Of this penetration, a2 new chapter requires Lo be
vritten. Defore turning to it, let us sum up the full
meaning of the double movement. It will then reveal itself
as crucial, as fourfold. u |

Criucifixlon verified four hiological or revolu-
tionary facts: 1

1. Han knqws God not by birth but by deatii.

<, Man rv eiving un his hody, creates the soclal
body of solidarity between men. Warriors create
tribes: Jesus snd the mertyrs creute tue Church.
£ Body politic for which nobedy will die, collzpses.
Han by giving up his mind, his self will, cleanses
his soul from all transient Peatures ¢f his wen-
t=1ity and its concepnts.
A soul whieh triumphs over the dea%h of body and
mind, is divine.

Ia this =msmmer, the crucifixion is the climax of sli
former knowledge of God. #¥an became perfect to the extent

in which he participsted in these four truihs.

Ryt these faur truths are paradoxical. They seem to

delay man's divimity indefinitely because his body and




his mind have to live, and they'will fight for their lives
desperately against the soul. lheir inertiz will tie man
dovn to & stastic situstion either physiéal or mental.

The penetrstion of the creoss, then, hazd to surround first
the minds and later the bodies of men with appropriaste sign
posts to keep them moving. To give an example: Whereas

in Athens snd Home, local Gods were filling the minds of the
faithful with the glory of their statues, in no modern
nation anything else is worshipped than the one God even in
the most nationalistic communities. That is to say, any
earthly clty has admitted one building at least into its
midst - in fact many more - which is not of national origin,
and thereby Keeps the minds of men In some detazchment from

from his immediate environment. ZThe mind sees two worlds,

one national, one divine, when he moves through the streets
"between State House snd Meeting House.

The examples could be nmultinlied: Hobvody is any
longer irreplscesble, in our work. We work in shifts. We
go on vacatlons, Tfhese are innovations of an era that
makes men's body a transient; temporzl, juickly psssing
function,

Ihe cross has penetrated every field of human sctiv-

ity, nearly. Obviously, then, z straight line would not

gescribe correctly mén‘s curriculum through if€g¢, or his

positisn in society. ¥We must slternate Winioesen -our being
‘conquered by God wad our coayueriag the world of our bodies

and minds for God. We must alternate between serving znd
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manipulating, between organic and organized existence. ¥e
need plumbing and loyalty, bsatering and direction.

The penetration of this psradox caniot be expressed
by = cirecle. The symbols of the circle, the wheel, the orb,
the sphere, have been used in competition with the resl
symbol, #firegquently. But all the round signs exclude personal
defeat &nd victory. & circle degrades our 1ife to sheltered
unreszlity. On the wheel of fortune, in the sphere of the
business cycle, in the orbits of =strology, men 1s the
product of the never failing sutomat. TIhe circle deprives
ug of our divinity. It does mot allow us to triumph.

The cross is the symbol of our reslity. And the cross
is as personal as it is universsl. The cross, in its hop
izontal and vertical arms, testifles to the double movement
of our 1fe history and of all life history. The one arm of
the cross stretches out from birth to éééfh;i?rom beginning
to end, snd it places us so that we face bacikward towards
our loyalties snd background, and forwsrd towards our sims
snd destination. The other arm stretches out into the two
worlds of our daily existence, one towards the people we
spesk to and communicate with, the other towards the object-
ive world we do not speak to but speak of, which we manip-
ulate‘and conguer and scquire and work. These two worlds
are as distinct as past and future: Only in the fellowshlp
of the world of speech do we crave for sgreement; the mute
resistance of the externsl world hzs to bLe broken by force,
or cunning.

The cross of reality orients us all in time and space.
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¥herezs the line-snd-circle-worshipoers connst distinguish
between past sad future, or between inner socisl snd exter-
nzl natural retdtions, the cross mskKes us aware that beginn-
znd end of man “orz s body of time that sy pull us in
opposlite directlons., And 1t also shows that society (the
space Ln which we sSpesk znd are spoken to) and nature (which
#wc work Aand eat =nd expleit) zre two contradictory attitudes
towards the world. Time znd space are fourfold, as beginning

znd end, soclety znd nsture. Every man, then, is nalled

to this cross of reality. Ue comes out of & background of

thoussnds of years; he 1is wmoven into the camzon destiny of
21ll, willy nilly. &t the same time, he must, on one hand
integrate himself into his group ~nd soclety; snd
have something to eat, that is, he must struggle with the
-world of resisting hard objects, with outslde nature, for
survival., Hsn is nsiled to o crosaz frow which he faces
backward, forwsrd, inward znd outwsrd. Our history books
imply too often that\w@ can know the stery from the beginn-
ing towsrds us, This is impossitle: &1l history ﬂéoks
backward from our times into ithe past, God created heaven
snd earth in six deye bucsusa mon crested the sabbsth on
the seventh wher the chanter of Genesis wes written,
ind our historlans do exsctly the same; only, unfortunately
they do notl know 1t.- él&o,;izox inward into our own snd our
brother's inner thoughts snd feeling, But we look inward,
and not from an inner center towards us. Some mysties
santimentalists sre spt to forget this direction. They

to make us believe that we look from some lnner center
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Thet means thst there 1s no possibility of seeing ocurselves

objectively from the outside inwerd. ¥e can objectify the

JrLaETa L owarlae a0l Ll IuIo, o4l e venn sl sabeo ygeaend
end externalisation is donme towards the cuter world, not
towards ourselves.
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essence of future is that 1t acts ss a meganet upoun our
heart. But since we cannct look or express the future,
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and poetic snd historiecsl methodes fail to predict or to

) Ligh e,
groduce the future. We do not "look farwsrééAQQ anytﬁing
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itions of the past. Zo zll other events we should look
forward not without stagefright snd falth or fear, Af our
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iz in the offing.

Every direction of the cross hus its specific sense
L8 ower of Taiang Mived. Awd oyei, ao cae dirveclion oo ba
omitted. Zime sand space, in their four dimensiocms, and there
are nelther more nor less, are ilmperative for say creature
thet wishes o 2b0y alive.  7Tould we run Toresrd wnaly, 12
the scquired quelities of civilisstion and charscter would
vanish. If we loocked backward only, we would miss our destlamy.
17 men 42 20t roflect ailth hie BLow wen in
communicetion on his 1ife conselously, if he did not build
up inzight, for consent, unanimity, bsrmony, in his mind
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cnd in ine seoup, ne could wmve ne seces of aind, Fiosily
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as to number fdur, if he did not look out for the where
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Desth zurrounds nim, 2t all four

fronts, stervation on the natural, physicel front decay when
he is not dresn towards the {uture, barbsrism wvhen he gives
us his gratitude towords the classic, zednossverhen he loses
the peace of his mind. The cross of reality =ignifies man-
agains ne desth of body =snd mind in starvation
geinst the desth of heart and soul, in decay
snd brutality. 7Ihe two dimensions of time and the two dimen-
sions of space sre no hormless cnvironmentsl casings, They
arey on us incessantly in sn olttempt of disintegrstion.
To miss the future, to lese/th@ past, to be exiled
froa soclety, or to be imprisoned Ly neture - are our four
gorgos thet verily moy frichten us sut of our wits; wnd the
number of people who ghit this baittle cannot surprise us,
Physiczl death snd disezse, wentzl collapse =nd lunacy, moral
eruelty =né heteg, indolence and decusdence sre the price paid
by & high percentage of huwman beings, for the rest of us.
They wern us off the edges of the sbysses that open at our

feet. Our hospitsls, orisons, asyluws, lonelliess, are our

Eut man hss made his dangers tolerable by fellowship
snd lhe more féllowa cen share the cross, the bhetier we can
asn the four fronts of reality, the more hezlth snd the more
eternzl life can prevail. Civilisation znd evolution are the
two processes of acquirimg the fruits of the cross. Civil-
iesation is men's safegusrd in spece., For, = clvilisatlon

s ressonsble distribution of naztursl and soclzl ener-

gles znd assigns & share of both to the aversge citizen,
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Evolution mskxes =z similar order for time. It times the
growth of events upon the individusl so thst the transfor-
cobica fPror fre peFioisto Lho Tutere Jovs a2t bresk him.

.- Civillisation znd evolution, space snd time, sre in a

delicatebalanece, and often taey are at wer, Clvilisatlons

wy oasve By Tley, poaes daus ooy CLae i B3 usollly.
Civilisation may serve evolutiom, or may defy 1it.

How, how do we survive this clamorous batile on four
Feoatas?  Tle avder la thlec conlislan sosss ‘;;ﬁrﬁﬁ Lhiw love
imparted to us snd imperted by us. To be loved, msrks our
moveasent from birith; te love, marks our movemasnt towards
tne ead. Thot love wo e boe Lacsagebliols wompetille, is

known to anybody whp marries sand now has to live with his

own femily =nd hig in-laws, both, at peace. It seems in-
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tradiction 18 conguered. Thusz, when we wake up to ourselves

through love we zlresdy have been pushed a2 considersble length
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place in the world are largely detsrmined; our destiny,

however, depends on how we hand on the love thst hss resched

end o owhlot Mrpaestlon
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ind only when we do not dsny this transfer of the

love recelived into leve tendered, do we accept the cross of

renlity ¢ cllow LY Lo poneleite cur T lvesn.

transfer, do we secept the fects of birth =né desth, of
evolution into our otherwise timeless, spstizl mentelities.
Torbunrtely, soust aoeele Jo ofecept the ehemilinge, Sl Ly

maeke history by subjecting thelr spacial embodiment ag bodies
and =minds, to the disecipline of evolution.
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The penetration of the c¢cross inte the minds and bodies r

of men snd women by our accepltance of the cross, is the
history of our souls in this world. 4 new penetration of the
eross into a anew sphere of our alnds or bodies, merks 2 new
epoch in history.

I clsix that & new penelration of the cross 1s reguired
today from sur souls, a penetration that draws together, in
our mortal danger, the hearss of men in the Eazst and in the
Yest.

Under the explosive catastrophes which we undergo
in the %ewmt as well as in the Bast today, we would have to
lose hesrt without 2 new realisetion of our soul, If Ab-
raham and Jesus can be made to meet with Buddho snd Lso-Tau,
we would gain iamessurable strength. How, they face sach
otherl They seem to contredict or to eaution us against
thelr doctrines. Can all be right? Hust at least thres
e wrong?

The burden of a world-wide civilisation on our heart
stems from this contradiction and fatigue of too much co-
existence, to0 maeny coexisting beliefs snd great tradit-
ions,

smerica, a Hew ¥orld, placed between two old worlds,
one in the old éécident, one in the Psr Baast; is in deanger
of losing heart. The créa% of reallty is man's conguest of
nimself. But the conguest seems so difficult today. 8o let
us speak of the cross as & sclentific fact that need not
frighten us, let us accept 1t as a common plsce from which
to start, not =3 a far nebulous goazl from whieh to escape.
Let us say that every new form os this cross repeats the

double ‘truths
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thet man is a Christiesn from the beginmning of the world. ,

That man must become z Shristian sven to the end of the

I.
2'

world.

And the organising tendencles of the eross of reality

which invites us towards the end of the world, become clear

in the relation between Abraham, Laot~£zu, Buddho, Jesus. |
Kb/ e/ shEAATL 1AL / L EAARALI B8/ B2/ ENE/ S5/ 8%
A collaboration exists between these four creators

They &ll depend on one

of the higher life of msnkind.

revelation; and whoever csn be won over to this relation,

will have penetrated one more thick lsyer of disbellef within

our own tradition.

The East and the West created for each other? The

East and the West creating for each other?

Are not the f&ith of being created for each other,

and the love of creating for each other, our only hopes of

survival?
%hen the stream was in spate, when faith still spoke

with power, the 0ld and the Hew Testament agreed in the
torrential statement: YHear, 0 Israel; the Lord our God is 3
One Lord: And thou shalt love the Lord thy God with all thy §
heart, 2and with all thy soul and with all mind and with all |

thy strength: this is the frst commandment. 4And the second
is‘like, nzmely ‘this, Thou shalt love thy nelghbor as thgselfl.
There is no other commandment greater than these." 3.Hos.
19,18; Veut. 11,13; Msrk 18, 28ff. ;

In our days, we must trznslate this torrent into the

deseriptive langusge of the world, in plain rational terms.

But then, the two commandments do not suffice but must give
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way to four descriptive sentemces. In transiatiag the t@sf,
{oremost commandments Into f{our scientific stateﬁents,’wé
chey ths laws that Gistinzuish discursivs sregument frox arn
personzl speech. And we lay the foundations for a logile
whnich will be penegrated by the distinction between soul and
mind on which the nerfact 1ifs rezts hut =hich iz repudictad
by philosophy even to our present day.

Let us emplain first why two sentences in the Bible
mustbecome four, in prase. Then, we ahall nreceeed to zive
the translation and thereby recognlze the cwoss of reslity
cuce mGre.

1. The difference berwaen the Rible r1é medern omeech

is similar to the difference between imperatives and indic-
etives sentences in grammar. "Rise! " is an imperative; "
we rise® 15 an indieztive phracse. Tre ntviovs diztincticn
between the form of "rise® and "we rise" lies in the
sudition of tuoe Fwe® in tne &econd phrase.

An imnerative wmsy concist of nne single word; =n
indicative has at least two words; compare: %go’, ?'heart?,
tsueyt, agalnst: you go, we stay, I hear. Why is that 5o?
In the imperative, the dner snd the asct done, are still
wmdivided. Whem I shout: volunteers, then the man who

listens =nd wlunteers, gives life to the act itself,

17}
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volunteering snd my volunteerings rre wndistingulcshatle !
me who called into life zn sct of volunteering now only
emnodiedwyy the man who volunieers. In my command, the- ‘
listener and the act to be nerformed bv the llstrper ramein
united.

in the indieative, a greater distance has been reached



ﬁw;;ygt:.ibww‘x‘ymmvv,‘yw
between act and person. 1t no longer is true that the

act is embodied in this person exclusively, or that this
person is incarnated in this act exclusively. The person whe
acts, bas other gualificatlons beslides; and the zet may
‘happen to other subjects. The person, hou or we or whoever
it is, in the indieative *we hear', and the verb, sre taken
apart in two separate forms or words, and them, put together
again for the speclal purpose. In the imperative, person and
act are committed, in the Indicative they remain non-
committal.

The cross of reality is given, in our Bibitekl texts,
as commandments. Therefcre‘it appears in a dusl, twofold
statement, But the first and second of these twe greatest
commandments really say something about the past, the

future, about nature and society. The time and space of our

lives is illuminated by the commandments.

Jesus repeats the two commandments of old. The words
in Mark repeat that which has been said inm Leviticus and
Deuteronomy. We have an old and z new law. The old law
contains the two rules. The new law although spparently
higher than any other law. It selects them, and that is
new., The reletion of future to past, in evelution, is in this
selective power. Since Adam and Eve, msn has not added to '
the creation of this world one bit except seleetilon. Hﬁm&n
evolution consists then in a constant recognition of the
whole ?ast, and a constant selection of peitinent elements
from this past as determinsnts of the future. The eross
of reslity knows, for the time srem, of no break between
past and future, and it knows of mere continuity. The
heart of man 13 in the middle between past and f%ture.




Looking backward asnd being prejected forwerd, we must select,
2nd choiee is not a guestion of arguneat; or of will, but is
a eompetition between old snd new love; or - ati least -
should be & choice between two loves. ﬁe}‘hahear’ cur
father and mother and we leave them to cleave to the wife
of our choice. Old love is honoured, new love regquires to
be included., This settles the relation betfggg past and
future zgainst all politiecal theory of resctionaries znd
revolutionsires. The choice must be made wi%&uhaaxt, s0Ul;
mind, snd strength. The soul is master of strength and

Py

mind. 7he cross of reslity sppears in the second csmmsnéﬁaat

vith 168 arms of imner and externsl space, of soclety and
nature. We sre told: Imeorporate your meighbor with your~
self into one body politie, snéd we, in the zame breath,

sre expected to love ourselves as much &5 our nelghbor,

which means that together the fellowship of men may iive from
the earth end its materials. Ths men who fell ampng the
theives and the good Basmaritsn, staved off the slekmess, the
transporstion, the bill, the loss cfhhimm, together. DBut
nature had to be overcome, by their tesmwork.

. Qur ratiomsl amslysis of the twoe grestest commendments
has transormed two imperatives into four indicstivesf. In
doing so, it introduces the distinction between soul and
mind into the one field into which the cross so far has
not g@ﬁetﬁ&;gﬁ, into the séience of logilc iisslf. Philosophy
af the OGreek tradition hes tried again and again to confuse
the smbl soul with the mind, to give the choices which love
elone can make between our heart's pest and our heart's

future, over to the timeless mind which mever knows when &
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thing is dead or aslive, because birth &aénﬁeeth“§r3~hi§a§n
from the brailn.
Ihe Pour sentences are desling, two with evolution,
two with eivilisation. ;
The two- statemeats on evglution say:
1. H¥an hes been createﬁ i&,aa%igaaty, before Cﬂr&s&,
to his fﬂll statare. Eathiag tan &% aake&‘
has nob beea/atked before. The pa%t
creaztion. A
2. #an 1s desthed to hear mew commands, to male hew
chaiéeé. He is destinﬁd»té @értiﬁip&ﬁe‘in~hi5né@n~g%n&ﬁ2§éa
by responses. “
- 8. Man shall start new fsllmwship iﬁnesaaatly.
Any mén offers the aﬁparﬁuﬂity fer the aane ralakians that
preva;l wdthia th& 1ana1y salf and 1ts 1mn@r ??ﬁ@ﬁ@ses. e
are no. better inzagrateﬂ when we remain mithin eu? awn
- shell than when we 1necr§0rabe our: neighbor," lﬂ faet, the
man iztbaﬁtwthf% gréwiﬂg fs&iawshipureﬁaias aﬁﬁ %@e@mgﬁcmﬂ:e
and more & split geraonnality. Inner unity within myself
is onky achieved by<auter unity w&th athera.
4. Tag@thgr ﬁ@ shall evercone thﬂ extarnai abst&a—
les of the;wer&d outside. As one maa,wsne~?ﬁéy;§@iiﬁ$¢;

men 1is aaster.ef aﬁ@a?a;~f&r@.énﬂ’water, c?ﬁke;»aﬁaﬂfagdné‘

,anﬂ sicknﬁss, can be @as%&r@é and shall be m&sﬁ&veﬂ, a& ta
the ease of tb@ Good 3&mﬁf§ﬁan The Br@sa nf E*@iity h&s %ﬁ
“ﬁenetrate our- 11ves, mare aamylet@ly ia th@ fﬁtﬂre, bec&ﬂae
1t xas-eﬁlivgaeé our s@ﬂlﬁ frem zhewveﬂy bﬁginmiag, xn
6nﬁer s keag the soul allve ia & eu?rieulﬂﬁ*ef eiraies aﬁﬁ
treuds, and bllad alleys, and spes& highmays, t@day,

need & rédirectien of the mind.




Seclence is going forward in & straight linme of

speeialization. investaents laboratories limit snd re-
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future resesrch. The past cf sclence, by these investments,

encrouches on 1its future.
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znd new territories of our lives. %hen Jaws became Christ-

izns, they invited the feniiles in, whep Western ¥an crusaded
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hen wen

reformed the world, he industrialized Chins =nd Indis.

%hen science is redirected, it w%ill have to admif
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are not recognizsd as elements of the life of science
pecause they are cubtsids the workings of the scientific
meabalitr, TR iT Tevo Tooa Soorneoo olegcnii we-
cause they are thef the sources of sclentifle creativity,
and social significance ¢f zeilence.

Ipivitun nooseltar e oplrita; ac,dc ex Zerlivotiosac

sed ex virtute nativitas est. (Hilerius of Poitou, De

Trinitate VII, 28) The Spirit is begotten by the Spirit; no
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place. The sclences &3 much &g Christianity are beginning
to belleve in derivstlon, for thelr "systesmatlic® progress.
Tre redirectin of U0y ccelentific nind must TLghE tae
conception of & science Iime thet hopes to go on in a
straight line, by mere mentel Jderivetion from one scientist

relentific progrescs
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The Redirection of the ¥ind
a. Soul and ¥ind of the 3cientist

¥hat must the riech younsz man do, in ¥ark, when he asks
for 1ife eternal? He must forget about hie grest posses-
glone. The health of seientlsts depends on thelr capacity
to forget the great possecssions of thelr sinds. Jesus never
wrote 8 line, never printed a book, never became z best-sel-
ler. I sometimes think that thie wes his most divine feature.

It showed that his soul triumphed over his aind. And
his vietory is not only interesting today becsuse of the
private conscience or sslvation of some private individual
scholar or research fellow. This personal aspect of a pos-
sible conversion of escience does not interest me here. The
frultfulness of the human mind is at stake. HNot the iIndivid-
ual gelentist but sclence is the rich younz man with too
nuch interest in grest possessions. And because the frults
of knowledze become bitter, we must ask ourselves if the
type of mind which ie represented by scholer and seclentlst,
cannot be discinlined by giving us a2 clearer ineslght into
our epecific mandate in the isague of the humen race against
death., |

I shall try to lay the case before science with thise
one intention to rescue seclence from the attacks upon it by
a justly diﬂappolnteﬁ gociety, and from its own vieiags~cir—
cles:

¥y hones are that waye will be found ia change the up-

bringing of our future scientiets and college teschers, and

to offer thes the opportunity which the mere imltation of

ropean models seemed t0 make superfluous, for evolving the




-

strength, the 3ind, the heari and the soul, of which the
corzandment of Teuteroncamy and Y¥ark spesks, and of which we

orotect the sclentist, as best we can. 1 epeak here of the

]
waye ocut of an impasse because I wish to see scisnce resur-

rected.

The nearer sclence comes toward the investigation of
living processes, the more dangerous becomes a relentless
drive in one direction by the scientiflc faghions. Every-
body remembere excesses of medleal fade like vitaming and
calories. I ean testify to the faet that a group of young
men, on whose saerifise and devotion s ministér preached
on Sunday before a College congregation, and who, by their
parente were consldered models of health and moral strength,
were treated by two expert psychologists as madmen and unfit
for service. 7Then sclence begineg to meddle with the souls
of men, tﬁe training of the sclentist 1s shown up as pagan,
primitive. He knows wmore things than his own soul has ex-
verlenced.

Hence; his tralning must include experliences of his
own soul, not of his mind only, in the future.

"fantusn habet homo de Scientia quantum operatus”:

Yan's science can never go farther than the field of reality
which he has paced off, ag 2 person.

And this balance of soul a2nd =ind, the cross of reality,
offerse guldance. The balance is s prerequisite for a sclence

-

of the living. ' ‘ o

b« The Religion of the Sclentist
The scientigt ususlly has a good congtience. He works

hard. He harame nobody. He thinks that the truth of hie




enlizhtenment will brinz about the greatest happiness of
the greatest multitude in the end. He_abstaias from violent
action. He Jdoes not ralise hie volce. He inclines towards
stoiéiém. At lezst, he will not weep, not think to be him-
self as much & partissn ss others in the community. Toes
he not understand everything? And 80, he condemns nothing.

3o runs the sclentist's official religion, be he Albert
“instein, Bertrand Resell, Count Keyserling or Lawrence
Henderson. Thelir practice, however, is different. We find
them benevolent children, ffivolous deracines, or passiocnate
political &nd administrative fools.

-Ag to thelr abstract vision, I think that our resume
iga guite f2ir« 1 have heard Collegze Presidents subseribe
to 1t. And my challenge today runs;: ¥ay a colleve presg-
1dent subscribe to it as a goal for education without des-
troying the future of mankind?

To externalize and rationalize the acte of men into
nere ohjectivity, to hold everything before our eyes as
thouzh 1t were only what we can see, weans to turn 1life into

"nature”., W¥hat our eyes can see and what our hsnds can zan-

’ ~ipulate, 1s outside of our living system. We have loest its

golidarity with us, our loyalty to it; and the mutual res-
ponelbility between us as members of one body 1is replaced
by an ismpéreonal attitude towards somebedy else.

%hen 1ife 1s conterplated "selentifically”, we leave
1t to itself, and to ites power to 1mpr¢sa iteelf on our re-
2istering brain by clear sight, numbers, definition and

clessification. Ye also know already that the living uni-

verse contains four direetions in time and spasece, all of
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:7ﬁﬁi§h represent necessary processes of 1ife. A University
sither faces the task of recognizing the incessant movement
between the four "fronts", forward, bsckward, inward, ang
Méﬁtw&rd, - or 1t 1e false to the full truth 2bout iife.

Ye muet condemn. Te mﬁst be partisans. %e must mourn and
weep. %Fe must know that %ruth engenders hatred, not unity.
%¢ nust not work too hard. Fe must have & bad conselence
ag scientists. ¥e must not try to understisand everything.
¥e mugt become inarticulate in despailr, and raise ocur voice
in joy. Otherwise, we sghell never mature from emotional
childhood, never verify by real incarnation our Utopian
ideas, never root ocurselvee in our nelghborhood =snd town.
And taacheré eitheﬁﬁpeak in all these four tongues to their
students or they 40 not meet thews,

The mémantum of four hundred years of scilentific eye-
worehip cannot be overcome by 8 nurely intellectual pretest.
Te have to build un egually colosssl enercies of enthusiasnm
in another direetion. Our future obsesaion by the right
"times” of éan must outwelgh the natural sclentist's obses-
sion by the true nature of th}ngs. Otherwise we shall not
: re-create a8 gclentifically overfed humenity. (?or this pur-
[ pose, we must show up thie momentum of sclence as something
far more general than an acadenlie orocess. The academlc
fetigue with 1ife is only 2 seection of a greatler and more
sublime sttitude. %hen we can refuce or, to 8peak more cor-
rectly, retrieve the scedenic and Platonic world of ideas,
it will become essier to sessems it ar an sternzl ingredlent
of 1life. 1In stead of making it into the‘goal of life, we:

ghall be able to eqﬁip)oureelvea with 1t &8s 8 tool for at-

tailnine heslth and sanity and vitality. The scientific
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| arive 1s not the attitude, but one attitude among others

- and depends upon the éxistence of the other éttituﬁss for
ite own meaning.

éautamo 3uddha geems to me the natural sponsor of the
sclentlst’s detachaent from the struggle of life. §hen‘a
scientist 1s perfect, he 1s on both sides of the fence at
konee. In his heart, the fecundity of doubt makes the very
best  thoughts spring up to defend contradictories. He is
vietor and vanqgulshed, object and subjeet. FThat 1f science
had built & house for the universsl element of Buddism in-
gide the Occident, quite unknowlnzly? The incressing pop-
ularity of 3uddhiem during the last century mey have some-
thing to do with the increasing popularity of éeience. Dar-
#in and Theosophy are centemporarigsn Science; perhaps, is
v Buddhism, intezrated upon the cross of reality.

4g 8 question, this may open up & vista into an inter-
play between human attitudes which we wrongly exile into
Fest and Tagt geographically. In fact, they may just be
eternal reculremente of any human form of 1ife. And this
‘questian may hel» ue to eee the seientist in the light of
a morevgéneral attitude. The selentlist's religion may 5@
& very réal religion, 1P we ean only understand what re-
ligion 1is.

I should not earry much convietion if I went on com-
v’paring 3uddhism and scienca. Such a cotparison aight be
undertaken a8 =z plece of mere rhetoric. I wish to ramain‘
>aub3ect to your or;tleismn Let us rsdirect our ste?a to~
wards the central ineight. Society puts man on one of ghs
| four "fronts” of life at any given moment. All division

of labour in faslly, nation, business, church is besed on

{ thie fourfold neccssity. The individusl human belng is
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enzmeshed in 2 quadrilateral of tendencles snd trends. Fhat
shall we do when we have to face into history, future, na-
ture and scclety, as the garrison of the fortress of 1ife
Seieagered by death fro=s-zll sides,

Obviously, we should use our right and power to live
e complete life and to integrste ourselves ae the garrison
that strivea for eternal 1life, by ueing msrticulate speech
and literature, for 211 the four aspeeis of our existence
in tiame and sorce. That wmesns that we must cultivﬁte our
loyalties toward the past, obzerve znd classify the fscts
of the external world, give expression to the immer life
of our group and person, and be humble enough to get started
on a new life towards the future. 3ut these four trends
are so opposite that tﬁey affect us like a maze. And the
occidental mind has tried to organize this maze and to il-
liminate the confusion by two great sete of preceptis.

On the oceldent, the theologles have dezlt with creat-
' ive and last judgement, the ohllosophies with nature and
society. In other words: Religlon and science have diviaed"
their labors; relizion hes vreached on beginning and‘and,
baptieing the newly born 2nd burying the dead. And seience
hag copied with thﬁ.nclitical and econonic 1ife of the body

politiec and 1ts sociel contreaects &and contacts and with the

| technolosical and scilentific explanation and exploitatlcn

of nature.

The "Religioniste” and the "Scientists”, the "Theelbg-
iana™ and the "ohilosonhers”, have competed witn"&aah‘ethsg‘
without a clear line of demarcation. Weither one hag ad-.

zitted the sovereignty of his éompeti%er."ﬁeithar one wae
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gwsre that the person to whom they talked andAaf whom they
talked, was a different azddressee for the theologlan and
for the philosopher. ‘ B

In science, we talk to subjects who cz2n agbserve ob-
jective facts and we talk of objects which ean Dbe énalyzed
and exawined. “Subject” and "ocbject” are the only two &8~
pecta of'exiétence known 1n selence.

In religion, we talk to "sons" and "fathers", to "daugh-
ters" and "mothere"; we mlso talk of sons of God, of God as
a fsther, of the ﬁaughtet of man, the handmaid of the Lord,
| the mother of Jesus., A4 dsughter or a mother are neiither
subjects nor objecta. If they must receive a teéhnieal
label, the persons talked to snd talked of, in religion,
might be called "tra=jeete", and "pre-jects”, more logileslly.
Any mother represents the paset eowpared to the children to
whom she has given 11fe. And any daughter represents a
premiée for the future into which she 1e thrown, by the love
that her woer offere her. In evolution, we all are trajected
from the past, or prejected into the future. In civilisa-
tion, we are objecte of nature, and subjects of soclety.

Se there can be 88 monopely elther the advoeate of evo-
_'lu@ion, the theoclogian, or the advoecate of vicilisation,
. the philosopher. Both will never do &g long 2g they pretend
| L0 be self-sufficient. Philosophy deale with reslity as
§ civided in space; Theology, with life ag moving through
tine. FReliglon and Sclence, up to aur days, have divided
-:reality between them cautlously, and in s queer and metiocu-
| loue compromise. Philosophy hes admitted two out of the
- four "froﬁ%s“; religloﬁ hag preached the two others. Hind

| and matter are merely philosophical notions. And no sermon



"on the mount or in & vzlley, need necessarily ever mention
them., Paat and future, thre creation of Adem and the fact
of s Last Judgment are theclogical notions; and a philoso-

pher may live ninety yesre, and never find any reason to
zive a thought io these two embodiments of backward and
forward trends.
Here you see the western =2ind‘s present paralysis.
1% is eplit. The erts and sclences form one realm. Chur-
ches, synagogues and politics form another. Zducation, whe
ich should be = cholce of direction, le frustrsted. ““hers-
ver it turng, it zets only 2 half truth. %hat shall we do?
It would be perfectly hovelese to dig up the old big
controversies of Falith snd Selence. They 211 have ended
iﬁ s stalemate, T personally do nbt believe in mind, and
I 40 not believe in matter. T think ihat nman ig not un-
known, but that ¥r. Carrel is ignorant. That does me no
good; for ¥r. Carrel doeg not care. On the other hang,

most of you don't believe in ¢ Lasti Juﬁgmant, the Zecond

Coring of Christ, or the Fall of Adam. They are no longer

meaningful notions for the sonhisticated. Yor instance,
Tr. Richapd Cabot finds Adawm complately sunerfluous for
zodern thought. And [ believe that symbolic chic ieg an
obvious case of mentzl aberration. Since we wight g0 on

in thig way with every word of our voecabulary, using them
asz buliete and &s expressions of contempt, we naf ags well
abandon the direct task of reeonciling the ohilosonhers &nd
theologians. Our gigantic visions of God or of ¥ature with

a eapital N, lead ué fascinated in diredtlons which never

neat .
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¢. Personal Education

Let us try gzoing less far in either direction. The
crogs 0f reality centres in every human heart. Hence, a
union which is 1mpoesivle betwsen Religion and 3cience may
be possible as personal communion. That would, indeed, be
education, because it would 2ive to ths son of woman & dir-
ection for all his push znd pull, fight and din.

Te have seen that Jesus was "perfect” when he ssid that
1t was done; thet action ends in man when he says: "It is
finished", or- "God created the heaven and the earth.”,
znd that 1t becins in the ezme man whan he invites othere
by saying: "Come.”" Yovemenit starts in man and leads 1o ex=
pregeion. And mcv@mént rung on ia man's beling when he re-

cords what has happened or registers the telegrams of hile
7 senses. “an is never on the bank of the stream of 1life;
he alwaye swims in the river. His gnyines and thoughts are
the crests of waves wshich move on. In his worde the waves
rice, the waves break. 2ur worde are parts of the event
| iteelf; even zn experitent includes our taking down 1t8 re-
sults.

But the four powers of man -- staying power ag loyal,
ctrestive power, nower of exprescion, and power to think -
these are overwhelminz experiences. Thile it is true thet
man's 1ife accumulates, begins, reveale, iné reflects it~
gelf in i1lluminatinz lanzuage, it 18 slgo true that man is

l often overwhelmed by every one of these sltuatione, so that

' he predlcates hie wmhole beilng after some one of them, thé

| one which iwpresses hism nost. For every human belng 1ﬂ)tem—

pted, or led by others, to call himnself a conservative, 2
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racdiczl, & ratlionaliet, or & mystic. 1In doing so, hé tden-~
t1fies hinself with one tendency which he thinkes he should
ever-sceentuate. Thle is not 2 bad 1des as lonz as we know
what we fre doing. 3ut 211 the horror in the world seems
to come from the fact that mosl oeople helieve that these
four lsbels are mutuslly exclusive. They figzht 211 their
lives on the level of the guestion: “To which of the foup
groupe, --progreasive, loyal, rstional, sentinental,--ghall
I zive =y allezlance?” 411l the battles fought over this

puzzle, sre fought fo- nothinz, The majority of people

: do'fight their inté}lectual tournaments on thise level.

That 1= why thelr thouzht Jdoes not make the slightest dent
on the body of their times.

To educate, meaneg to proteect & person from the dangers
of futility. Tduestion must show the mousetrap constently
in wait - to catch us a2nd kesp us out of the metzbolism of
v_the socelal procegs. I 30 hope that I may prove to you how
lack of faith énﬁ ener~y in speaking destréys thie world
in 82211 bite dailye.

Last fall, I was asked to help reorganize z clrele of
| students and profeesors called the Junto. ¥Fe spent two
houre in discuséing what name it should go under in the
‘ eollege eatalogue: club, soclety, or organization? Zvery
Hlone of these noune geemed slightly -to pervert the character
of the group. inother cuestion waes: “Shall the Faculty
:’and the student body be mentioned as eepgrgﬁe narte of the
#hole?” Our first formula was: "The Junto is °n organiza-
tion open to Faculty and Students.” Finally, we said: “The
Junto unite# Dsrtmouth sen, interested in the arts.” That

| was voted unaninously, becazuse it was true. Helther the
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zord Club, nor the word Soeclety would have perzitted the
Junto to be itself, |

Nouns 2lmost never tell the truth. Verbs do. Fhen
I eay of the past: "I have been to war.” "I have paid
taxes.” "I have tasted the sweetness of s howre,” reality
makes me its rtouthplece. hen I abstract from these facts
and sgay: "I am conservative,” I cesse toc bhe the volce of
conerete reality; only qualify myself,-omittinz the taxes,
the home and the war. But when I take the next step and
proelaim myself "A Conservative®,;7I establish azyself-at
one "front” of life for zood. The historieal aets of which
I first wze the mouthpiece, gualified ﬁe, in the sesond
phrase; but now they stamp me into 2 type. Thus I become
a fized type, not beesuse of any other influence, but by

an act of my own consicousness. A Ban who calls hisself

"A Conservative,” does the only thing e conservative should

not do: he echanges the world by humiliating & part of i¢,
himeelf, into 2 veing of his own making. That is the res-
gon why "A Conservative” is as unnaiurasl a product of 1life
ae "A Revolutionary." And the constant erroneocis change of
sere zdjective into nouneg ic the content of mo=t of the sé~-
cular struggle aetwéen men. "I love 2y hoze"”; "I am conser-
vative;" "I am & conservative", are rungs of the usual lad-
der on which we descsnd into the hell of sbetractions.

When we begin to abetract deliberstely =ith the four
elements of our soeisl existsnce, we may ¢o very far. Houns
hunt one another. The loysl man becomes setiled for zood,
esteblishes hingelfl ase 2 congervative, then a pillar of go-

ciety, then guperstitious, 2 reactionary, finally, a relic.
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“he wman who nmsde nrogress, becomes nrogressive; the progres-
sive becomes a Liberal, pink or red, 2 radical, a nomad,

a revolutionary, snd may end as 8 terror-ist snd thrower

of hombe. The obeerver diseivlines himself into & sgeientlst;
“ut on he gzoes to rationalism, scepticism, 2nd finslly cyni-
cism. The cynie is not satisfied 1o hold everthling up be-
fore bile remson, in detachment. He trespasese:z on a fleld
where our eyeg don't work. Like the political reactionary,
he denudes the world. And the mysilce, who revels in chew-
ing the sacred and mysterious body of the Unlverse, 1s as
viclent 22 the cynie. He stands as the extreme of his arm
of the croes of reallity. An Intentionsl 1lluminist, he ex-
aggeretes the inner aspect of poetic and mueical feelling;
the playing, meditatfing, sentimentzl and imaginative ro-
sentic does not exsgaerate.

I have seen compuniste of an extrema violence, A vell
before thelr eyes, cotton in their eare, without any roots
inexperience, they would oroceed with thelr propagenda for
the end of 2ll history. Humsn relics who starve ug, terrore
iste who kill ug, cynics who make use blueh, mystice who

pamper us, are evildoers. For man, it is wickedness to es-

tablish himself se a type, on one "front" of life. %hen

we can no longer return into 1ife through the three other
doors, we have murdered sur owmn sould. e shall kill

other souls. ¥e 7ust cesse to exist. Te.have scted too
early (revolutionmary), too late (reactionary}, too eynically
(rationalist), too sentilmentslly {(mystic]. )

Perhaps you now percelve the deep wumenity of Jesus,

who contrived neither to be » success, nor to be a wariyr.
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To bhe unconsciouse to the last minute of the iabel that we

tight choose for ourselves, is the only way of keeping

‘alive. The one grest sin isvﬂisunderstanding the 0ld Greex
~ imperative, "Gnothil sauton," imow thyself. It meant:"Yea=~
gure your distance from the gods." It never nust mesans
Enow your self by heart, plan for one form of your exige
tence is evolution or civilization, in time or space.

Feagtion, Cynleisn, Romantie indulgence, znd Terrope
istie Politice, are the four universsil possibilitieg of -
eny humen being stranded on the experience of one vitsl sit~
uatien.' It 12 easy to denoﬁnce these possibilities here.
It 12 nearly itpossible to eseape then compietely in the
course of life.

For, the »roblem is not only one of 3y own, or your
own, meking. Z“very man, by the very fact of flnﬁing him-
self, for example, in » family, 18 pushed toward one "Front"
of 1ife with more energy than towards the three others.
Then you snalyze the coordinate: in a fsmily of four =
mothey, father, daurhter, son -~ you may remember the clever
"2a3" on a ear., In this advertisement, the pother asked
for safety, the father for = bsrgein, the daughter for
beauty, and the son for egpeed. That wss excellent psychol-
9gzy - escribing to the mother historical continuity, to the
vfather the struggle for 1ife, to the daughter dresme of
the future, and to the son the playing attitude which 1s
kso charscteristic of the years of apcrt, verse writing,

: and adventure in ideas. These fourrmambers of one family
think in different directions, because each is challenged,
by the very existence of the three others, to stress his

"awn point of view. Destroy this family unit, let a lonely
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individoal buy s ear all for himself. He must try to bel-
ance &1l these four interscts within bhis own heart. That
is too complex for him. He 1s unable to represeni the group.

‘He makees up his mind, smart? prudent? romentic? N

Living in familiee, man facilitates his task of unit-
ing four opnosite tendencles. But even so, the evil in
noct eschewed. The blackz magic of changing verbs into qual-
ities, 2nd sdjectives into nouns, continues. Hen label one
another. It is not enouzh for me to avoid calling myselfl
a thief. ¥hat 1f others do? 'Onee a thief, elways a thief."
The whole proleterian and Yazil ideclogy mekes it a virtue
to lahel other peonls,

The famouquhost of original sin may be lald here, per-
haps. The ninetesnth century has poked fun at 1t; I 2l-
ways thought, very poor fun. With the devil and hell, orig-
inal sin was banished. 3Zut in one form, 1t remains.\ We
prectice this ein dally. It ie sin foreced on the ianocent.
Fhen & man is rig@heous, but everybody else gives him a
"vad name', he cannot act innocently. As & basis for our
actions, innocence is not enough. Because his neighbours
labelled him INRI, the Perfeet ¥an could not survive in
innocence. Original sin consiets in thie fact: that in
scclety we have 2 name long before we Decome visible as

what we really are. TFor thls one sin, Jesue dlsd. He

wag without sinj but they ecalled him, in original sin,

Jogeph's the carvpenter’s son, and that grieved him. TYes,

before we ourselves discover who we are, others know all
about our background, our changces, our money va¥ue, etc.
411 good party names, nilcknames, pet names are gliven man

from the outside. A%t begt they are ziven us Decause Our
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acte rezlly point in that direction. 3But once the aéme

comes down on us, it steys for sver. If =men sre Jews, He-

gros, Armeniane, thelr sitory is writien bafore they exist

" at all. 3y speaking in nouns, man kills all the time. For

instance, by c2ll ing everybody after hies nation, 2ll Zurop-

eans are 111 toeday. They cannot wear thelr nationality,

"i1ike a2 raimnent, carelessly.” America differs from Zurope

in thie faect: there, we still use thes adjectives, Irish,

-

Ttalian, Polish, ete., wheresg in Furope men belleve only

n\i
in & paet of nouns and particinles: "The Jermans,” "“The

Ttaliens,” "The French." They do not say, "he is pollsh";

they verify hiam into, "he 1e & Pole”. ¥en cannot live to-
gether under thic form of eststements. Tualitiers don't kill.
|- Nouns do.

That 1s why "natural” 1ife does not exist in eoelety.
The constant weskenlng of spsech from verbs into nouns
'tangles the individual in a historical process of whieh he
18 as puch the author as the victim; because he gets a
nawe, and because he talke, For every wrong name, a whole
political progrzz musgt be crested. A name resulite in in-
justice; % politiesl proerawm heals this injustlee. For
avery bit of chean talk, 2 new zreat boem mist be written
to gave genuine feeling from loss by chsapeniaz., TFor every
resentful newory, true memory must e restored by schools
ani eolleges and libraries. ¥o individual "nature” makes
you snd e ratlonal, enotional, loyal and changeable.

Soelety delezates these funetions to ue. Only in thise way

s y . e T
does the body politic exband\sa much farther than any in-.

dividual's rhysiecal body. Smell, vision, touch, and hesring

are physlezl capacities of our body. .Radicaligm, rational-
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tg3n, coneervatisnm anéAmgsticism, are social atiitudes
ing advantage of these physicsl possibilities. But I am
not 2 radicsl by birth. The 1mpr1na_of soclely shows 1t-
""gelf in the radieal, the mystlc, the conservetive and the
rationalist. And in~so~far 3s no individusl, but only the
group in itz division of lahour may reprecsent the four
"fronte” of 1ife effectively, thesee four types sre one-
gided cocletier shrunk into one individual. "Uvery man a
king" meane that every men haeg a kingdot to hlacelf within
. himgelf which he hes inherited. from his group, from society.

Perhaps 1t 1s well to remove any doubt about the scelal
chzracter of these individusl features. I, as 2z bedy, as
an individusl, hsve my physleal past, my physlcal future,
2y physical inner and‘@y physical outeide world. 3ut these
physical aspeete woulld only equlp me with hsbite (past),
instinet (feelinz), impulses (future), impresclons (external).

4 constent misundercgt<nding identifies this bodily horlzon

with the goclal. WVowhere 3o hablte, instincis, impulsse

overstep the frontler of =y physical self. Hence, all these
_four aspecﬁs aye speechlees, Only as 2 tevber of a group
older than myself do I speak. Only as & member of & group
with s longer future than my own 1life do I creste. And

| only as & member of 2 brotherhood unanizous in mere thean my
poor self, do I sing. %e all roepresent the Great dan,
Soglety, whenever we use lansusge, logic, litersiure. Not
',aa 2 physiologicsl body, but s&s & man speakinz to, and

‘ gpoken of, do I get stuck on one erm of the cross of re-
 &11€§. ¥ot 2s a body, but as & speaker within a big soclety
' man blunderg. And only society can put him right. We egan-

. not heaul our blunder in speech except by fellowship.
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The imdividual, &5 an individusl, is unable to cope with
the demend on him to selsct 1007 correct cholces. And it-
k’is not enough for soctety, to educate people in loyalty,
vw&armany, fizhting power and restrainmt. As wisdomn, courage,
justice, and temperance, these faur'natural virtues are
zell known. They are not enough. ¥e need an encouragement
to survive our wrong choieceg of all of them. TWhen we have
become disloysl, unharmonicus, wesk, haprdboiled, how do we

get back to normaley??

Iin this quandary, we may take two lines of action;

One is: we may play safe. Every one for himself, may adopt
e ainigpum attitude; slways acting with a eideglaﬁee in the
other three directicns. To becore more and more nNonecommid-
tal is the eurse of modern man, in his fear of golng too
far in any direction. CGolden mediverity, ne guid nimis,
This doctrine weans; no real devoiion, no real excitement,
no resl fight, no veal love. It invites ue into a future
in which 211 the energies which made pogsible our own ex-

' istence have cocled down., This future would see no child-
ren born, froz sheer preecsuilon; nc sorrow felt, for fear
of pain; no loyslty exerted, for fesar of golng static; no
struggle brouzht to an end, for fear of growing violent.
Who will deny that we apre on thise path to glory? Han, in
solitude, cannot do mueh better. If we tell the individual
that he 1s and wuet remain alone in his choices, the poor
man wpust s8top maXing cholees. The consequdtices of any
sorry choice sre too terrifying.

1f an atom in the universe really cannot do better
" than play safe, lifé mast come to s standstili. Are we

eondemnéd to extinguish the fires of 1life becauss it is

3




_18-

too dangercus? I¢ urudence really ths last humﬁn word?

1 4o not see trat w2 should have much nsed {or edueation
1n‘that cage, Yot I am fTlooded wiih informetion that this
winizun 1ife iz the quintessence of most philosophical,
psychological, and sociological teaching. Not one work of
ert, not one free constitution, wot one song, not one dis-
covery, cbuld »e made under an education for this "minimum
131fe", The doctrine ean raise 1ts hesd only because there

existec slready 2 world created by mexisum effort. The

teechers of aures mediocritas would have no jove, had not

thelr asncestorc, predecessors, teachers, bteetified to infi-
nite loyalty, infinite love, infinite Jjustice, and infinite
8NErgy.

¥an's problem is maximur effort on every "front", yet
selection of the right desd, the directing aet. This ree
quires & strengthening of man in his single handed battle.
And the only way to sirengthen man 1s to take the curse of
loneliress from him. In the struggle Ffr life, 1in divis-
ion of labour, in cur historieal group, in political move-
nents, we sre united slr@éﬁy, #an, moreover, has these
four "fronte” in common with every living being in the uni-
verege. If men could unite in warning e-eh other againsat
wrong choicee, in sharing the temptation { and the viectory
over the temptation) to wrong ghoice, wmrong speech, wrong
memory, snd wrong demands, the individual would not have
to grow weaker and weeker. He could keep his red blood,
and 8till be correct. The fellowship would ecover up his
blunders, mimimize hie fallures, maximalize bhls wita.

At this pmint; the four refoundere of Human nature

become significent - Suddha, Leo-tzu, Abraham, Jesus.
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%Fhat nave these four natures-changers done? éhey haye_'
traced one of *he four direetions of reslity %a its ulti-
nate end, and in siming for ~he -Fast like Colunbus and ¥ag-
“gllan, they have reachad the %est. They lsarned that even
the most radiczl attempt to proceed on one bsan of the eross
of reality =0:13 lead back inte the life of all. And they
took all of us to the nadir whenc= we may unify our effort
to choose our next etep. They unitsd wenkind outside the
crogs of reallity, so tist we, after then, are masters of
it, returning into 11fe from an unworldly exnerience.

Howm wee thie done?
%@ ghall analyze the method of all four, one after

the other. 3But don't forget, in the meantine, the faet
that thelr four directiong sre exhaustive; and that, in
the end, =~ ghall have to acsess the relations between
2ll four, necsuse they are not iust four interesting per-
soralities or founders of interesting movemsnis., We shall
gtudy then for two reasons which must not be separvated:
Tiret because they have changed human nature. Yan i8 not
the same being ae before., Second, becanse the changes are
exhaustive. They cover 211 primary potentialitiee of change.
%y purvose 1in the following congiderstions is to make you

realize the unity of these four re-foinders of humen nature

and the stupendous and, =0 to sneak, organlic order among

tﬁew.

He may hg% out a8 sizn for every one of them, at the
beginning: (1) 2uddha identifies the whole world of eppear-
-anees, of cause and effect which reacson defines. (2) Lao~-
tzu identiflies everybody withieverybody else through iden-

tity of coocoperation and of soeial function. (7)) The Olad




Testament s=ponsors one and the same orizinal loyslty for
all men. (4) Christianity centers around 2ll men's identity

in.-g¢onversion or rebirth.
d. Buddéha

1. Let u= bezin at the rational "front". Here, a man
looke outside nimeelf into the objeets that move around
him in nzture. Thie “neture” ié exactly the unlvsrse pro-
claimed by Zertrsnd Fussell, as the last "Zeientific Out-
look" of emancirated science: "I think the universe is
all spots and Jumpse, wilithout unity, withoul continuity, with-
cut coherence or orderlinesg or any of the other properties
that govern love. Indeed, there is little but prejudiee
end habit to be sald for the view that there is a world.at
ali.” Audiha knew this. ¥eny worlde, many lumps of world
tumble over each other, follow eaeh other. The worlds of
apoearance are confusion. TTverything struzzlee, oughes,
gweats snd nurderg, in sn atoristic universe of parts and
parcele. ¥an 1s in the fight himeself. But his eye, his
vision, his enlightenment, his concentration =may becomne 80
éompletely the rallying centre of hig belinz, that he can
lesve the world of e2pvnearsnce. Buddhas renourcer his own
parﬁisanship in the coemic strumgle. He keeps out of the
fight. And this undoes the fignting. 23y sharing the 2ud-
| dhistiec penetratlon behind apnearance, all men are united,
not as renunciation, the absolute charaecter of the fight is
| made relative. As wonderful as a machine would be that

. produced ite own 01l, so wonderful le man'g vpower to halance

| his whole being on his eye, and thersby mitigate the des-




oalyr of reging warfars. The self-annihilation of one part-

- icle of will =mitigzates the tresendous pressurs thai heats

tne strugglic bHetween 2ll others. Fe &ll Xnow that seceticisa

is a3 way of making 1ife less terrible. One drop of ascet-

iciegm has entered the 11fe stream of ue zll. %e are all

in our work, our sex life, our diet, and the

monks today,

character of o:r plessures and sporis.
Now, the central grandeur of this negation of 1life is
thet 1t is 1illogieal.

Albert 3chweltzer, in the introduetion

to hie "Indian Thought" (New York, 1936), pointedly says,
"The difficulty of the worldview of world-and life~nega-~

tion conelste in the fact that 1t is impracticable. It is

compelled to make concesslons to world-and life-afifirmation.”

This 18 obvious. Buddha himself had to live 5 long

1ife to proclaim the nezsation of life. And this was deemed

his greatest sacrifice. Buddha is illogical. Only, the

rationalist who egmileg st this man for eo obvious a logi-

cal refutation, forgets that perhaps only his own manisa for
logic and rezsoning is c¢hallengel by the Suddha, Because

L | t00 many men move on the outward beam of tre croes of real-
. i1ty, ressoning sbout everything, treating 2ll and everyihing
.as mere objects for exploitation, fight and conquest, BSud-
dha comes down to the host of lost souls on this parﬁ of

: life®s hattlefield. ‘ilnue times minue results in plus.

If Buddha had tried to show the rationalists that 1t 1le

| 1mpossible to balance life on ithe visiblility of the world,

he would not have made any impression. Sut by =making the
eye absolute, Dy condensing humen exislence in the very MMNWMM,*;,

organ which had done the damage, he ou&witteé the cynie,




-PPe

sutreasonsd the reasonadble, snd drove the jogician who gsaid:

you can't mezate 1life without affirming 1t, out of his log-
1cgl hiding »nlace. Logic*is silenced by resolution.

*hen we, &8 soldlere of 11ife, move on the bean towards
the external snd cobjective world, we feel thst resistance
and fight are our duties. %e may, however, be called to
| order by our own absolute zeroc. The absolute zero of strug-

gle is non-strusgle; the absolute zero of resistance is
’non-resistane&. The abeolute zero of violence is non-vio-
lence. Thess three "nons™, %o be sure, make no sense Iin
themselves. Thie, however, is true for zeros. Absolute
cold is meaningful because it 1ie relate’ to warm. Absolute
» black ‘ig zmeaningless exeept when related to colors. And,
8t the bottom of zero, ae we already know, there 1s death.
And death, too, 12 mesninzful onlvy when understood of =y
1i%e ang yohr 11fe and our friend's 11fe where 1t gets ite
full weaningz and weisht.

Ls mathensties had to dlecover zero and infinlty in
order to become mathematics, £o men as a Tlghter must dle-
cover non-fishting genulne zero suddealy charscterizes all
humen getivity &= esgeentlially of the same pltilessnese.
Aets that never b@foé@ hed been thought of as containing
elements of struggle, were disclosed as beinz full of vio-
lence. Think of far.ly relations. The exscutioner and the
butecher are-wiolent like the soldier or the hunter. The
hunter no more 8o than the eook, the cook no more than the
eater, the czter no more thanm the bacteria in his bowels.
Struzgle, etruggle, strugzle everywhers. The costle strug-

gle, when increased unlimnitadly by man'e violence, becomes




unbeeprable., ¥2n ig the only Heing that can step out of

the maniz. 4And so it is his 12igssion to stand "au dessus

do ls melee”, 10 Fenounce, Renounce, Fenounce,

MIn 1859, Charles Darwlin proclaimed the struggle for
existence and the survival of the fittest asg the most truih-
ful egtatemernt zbout the universe; its naxiz was "eat and
be ezten.” In Tarwin's period 3Buddhism made headway 1n the
Zest. "Bat and be eaten,” "Beat and be‘bééten,” ares the
only rules that sclenece csn dlscover. 3ut the discoverer
must remain pure eye, unmovéed. Darwin's externelised sne
lightenment 1g¢ pure extraversion into & world of objects.
3uddhism 18 the naturzl antidote for & gteff of scientlistis
that stoops to gsze into the microscone, The more general
man's educatlion as & sclentiat becomes, the more this army
of egclenticts must he trained like one glg=ntic Buddh&.
Then, and only then, may sclence produce means to mitigate
the world's neina. (Buddha was haunted by them.) Jodern
gcisnce is out for soporifice, drugse, anesthesls. The
geilentific Nirvane is a chemicsl Virvans which we 8ll are
cn the roed of 2ceepting to a perilous degree. e all &re
gecond rate -2uddniegte 1n our escape frowm pain. Jesus on
the cross relscted the drug which would have diminishéﬂ
hig pain. “ho even understands his rejection today? Ofen-
uine Suddhism, I think, hazs nore depth than our chenical
Buddha celle! pharm&cology. “hat is 1mp0rténﬁ is the sxlst-
ing perellel between science’s new jungle of objects and
- Buddhats worlds. Wheﬂ Festern wman faces the chaocs con=
celved by recent selence, he eannsf help 3ceenting & dfop

- of the Ruddha's blc@d, who healed the eye of reasgon by
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purigying its lense and by =eptying it of any content; By
making man - 25 Schopenhauver ssild, inte "Vorstellung®, -
into & gigantlc, crystal-clear eye without any pictures
" in 1t |

If we 11 could get those crystal-clear egyss end
recognize each other, not in what we see {which is different
for every one of ue} dbut in the fact that we gan see, then
a copmunity of non-natursl beings would be ectablished.
And any clsssrcem representeg, in fact, such a comnunity of
peonle who look into the world from outside the world. For
what drawe pDeonle tozether in =2 leecture hall ie thelr united
effort to have no beat ln their own eyes. Thls has becone
our nature to such an extent that we rarely think of it as
2 very, very lste achlevemnent and change of nature in nman.
¥e have abolished the cosmic lsw that the eye and the object

geen by the eye, are one. %e huve emnptied the eye.
e, Tao=tzu

2. The empty 2ye 1g the undoing of objesets in thelr
over-whelming vower ovepr man. 7The empty ezy 1s the undoing
ot subjeetive din., Then we ®walk through the streets of a
city, we receive an imnpression which differs widely from
‘ the chaos deseribed by Sertrend Ruseell and ZBuddha. Ye
admire & colossal degree of integration. The functioning
of the seprvicss 17 a big e¢lty ie breath-takinz. The cogs
| on the wheels fit 1nto each oiher to perfection. OSevwers
‘and food stores, real estate sgents, thestrical managers,
| electric power, hospitals, museums, rallroad stations, and

| the skiling at Macy's, - these form & well organized world,
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to say the leart. And we ourselves are integrsted into
1te innumerable serviges and functione with irresistibls

kindness and force. Hature may be fightinz. 3ut scclety

makes an overwvhelring impression of coordinstion on s

perfectly colessel scale, A city-dweller mﬁst e put bee-
fore the mieroscope before he can understand nsture, in

the gence of 3uddhism. 3Soclety ieg 2 huge machine or orgen-
iem. The whesle may squeak; there is friction, sxhaustion
from playing the ssmne 10o eagerly. Buit- it iz a =z2me in
which all may hope to nake s living.

In China, the social cystem saved man from exposure

tc naked nature. He gaw nature only ze the background of
the Son of Fesven, because "heaver"” was s cocALl and isper-
18l institution itself. Iliere was & hesven c2ught and drain-
ed to the temples of the eapire on earth. Tveryone in
Ching had instinetive failth in thie soclety. n contraet
to the innumerable gity-ststes Ming WER one
world outslde of which nothing re: 2 sk recogni-
tion when man began to reflect on the univerce., The Chin-
ese hsd no chance and no reason te stand off and look at
themgelves, from the position of anothsr civilizetion.
dontesquieu’s desire to stzre st France aeg thoush it were
¥adagasecar was quite inco~ceivable in Ching. The Chinese
lived a szocial monis~. And as we mentioned hefore, heaven
end the seasons and the Jdemons in the flslds werse concelved
{ 5c mainly concerned with lending the firishirg touch to g0~
ciety. The nresent soeial 1ife of man was the center of
;attention. Ygture, earth, snd the celeetial powers forzaed

an sgsresste comnlementary to the One Great Zoclety, but
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were never contrasted with human soclety,

In Chins, then, s iz : the logical contradiction
to India, - society wag 211 inclusive. ¥Then we see Eastes
in Indis, cuttinzg man from man like sevarate natures, we
undersiand how the Hindoo world-vies carvies objective chaos
into the very heart of gociety. 7n China, the trouble
with the individual is not too much war, but too aueh peace.
It is no sceident that way and militarism were despised
in Chinz. Chins crested s 11fe that turned ”inward” eX=-
clueively.

The (Grest Society ie so esger, s0 busy, &2 indusirious
that we all are in 1t for good. ¥e must keep zoing, in-
creage onr effort in order to overcome the friction which
resulte fror constant funetioning. The tear and wear of
functioning itgelf, mske mere equality of effort insuffic-
ient., We must =244, in order to keopn the resull even.
ﬂervoué breakdown 18 the only wey for modsrn man to keep
from being draesged on and on, - to always more acqusine-
tances, more telephone calls, wmore &ppolntmenté, MOTEe COMe
mittees, more memberships and =zmore bills. In &ny soclety
the first rule le: "Keep smiling." And the secon is: "*hen
you can't smile any longer, sten out.” On the inmer "front®
of 1ife, only jeoy is legitimete. You remember the two
doore to the "front” of feelinz, joy ushering ue ln, 8OY=
rcw dismiesing us. That we call sceiety ie beoged on 8
unenimity of effort, syapathy and esmotione. And withoul
thie cheerful unaninity, eociety tekes on the ugly ecepect

of brutal nature. The newcomner into 2 city like Parls or

Hew York eseef 1t only from the outsise, 28 2 monstrosity.

ﬁfter'hls first hard times, he zets into the game; and it
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becomes so much & part of hireelf, and he =2 nar
sarile 1s like 2 rvey €=11ling on hiwn fros
solar system of 2 cheerful soecizl harmony,
‘JTO the eternzl Chinese within us, ‘service first"” is
instinctively true, ¥%e all love funetioning smoothlye.
*e crave harmony o wovement, rhytkn. The first thing any
gocislly well established dignit=ry has, 18 s certain rhy-
tha of daily routine by which he reslizes how well he filts
{nto the buzzing snd humalne wniverse. YWe try to dance as
well =8 we cz2n,.
Obviously, the Chinese viewpolnt 1e s8 nlausgidle,
and 2e 1llozical, ge the Hindeo. Te m8y ctudy everybody
8g being ontzide everybody else; the result 1s that we
| bezin to gee ev:rybody as an snimel in the junzle. Te way
think of everyhody as inside one body; that incorporation
itself hesrd like a wheel with myriads of cogs,
orchestra of innutnerable insgtruments,
In this state of =ffaire, Lao=tzu enters the gcene.

| His contrinition, like Buddha's, isg 2 reductioc ad absurdum

of thig socizl industry and noise, He bullde in the sbeo=-

lute zero, the fzaous "hub »2f the wheel”, sSince the mere
eontinuance of socl:l industry slso mesne a conctant in-
ereage of sociai frierion, cinece the same recult would

not be posegidble without nore and more effort, men has to
return frdm functioning into nonw-functioning, from being
filled with socisl iaportance, to lacking any i&ﬁértance.

The returm to zerc is a gzfety valve for the human heart,

 within society. Soclety lives on two anti-social possibl-

1ities which man must practise:; anonyaity and venishing.
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These two qualities sre Lao-tzu's biographiesl dsta. That

he had not the nsme under which his sayings went, end that
he disappeared, are the =miminum datec of his her@ic 1life,

' He created the potential =minlwum of business biography.

: Buddhs also had two great blograpblesl experiences, the

! Sreat Penunclation and the Great Enlightenment. Laoutéu,

f wvho tried %o live the soclal zero, the hub of the wheel,
wag 38 little able to 11vevthe illogiesl, ae 3uddha., OFf
gourse, you have t0 live in scclety to teach neople to
be outside the noise of soeiety. And yet, this illogiesl
attitude of Lao-tzu 1s much more logieasl than Confuclanisn,
ginece 1t purifies the orgsn by which man 18 able to share

: the 1ife of the soelety szround hia. Lso-tzu‘'s two aechleve-
| mente, snonymity and vanishing, deserve ocur interest es-

‘pecially today. Ve all are more or less obsessed with the
| 1dea of record, fame, reputation, beinz in the know, not
belng left out 1n the cold, ete. Our copyright, coming
jlate, cezme with sll the more violenece. And it exprersss
the importznece that =e attribute 1o being nemed. Inevit-
ably the "Yho 1s "ho" is 2 yardetick of our sociasl isport-
ance. Tare are those who, when asked for thelr cost-of-
arzs, answer with Charles Francis Adams that his family
does not have a coat-of-arms, and does not care {0 have
one. Our whole economic egyetem is based on naaing and lebel~
ling our servicesg to soclety. Unrecognized service is
'Qaseible only when a livelihood ie gueranteed to would-be

200d SCamaritans.
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the other hand enough oF hié true personality went on pre-
cord to mske his =ct of becoming snonymous known ag his
own. If his giving up his name had not been recorded,
thsi important zet would have left no 1mgression. The
educatlonal, revolutionary changee in human tendency had
to be kept in evidence in theese changers of our nature.
Buddha had to 20 on record as a former prince; Laoe-tzu
as "Erh”, {his true name). Only by thie paradox could hie
life be summed up, in the book Shih-Chil, chapter 6%: “He
ained at self effacement and namélessness.” And his death
was like 2 vanishing, leaving no rooam fOor sSOYrow Or Ceree
monies. "¥en sll seek the first. He alone‘aeught the
last. 4en all seek sulfillment; he alone took the empty.
The early Han empercrs, following the tenets of Lac-tz@,
ruled through acquiescence and non-activity.” A cannot
be B, Tao, the principle of the way of 1ife, can be both
4 and 3; it 1ie not in one thing o~ly. "“ithout sound,
1t si=ndes slone."” %Flthout sound, indeed, the ear of man
is purified, snd frees itself from the speeding-up of
society.

"It 1s truer to call Tac Non-3elng than Being." This
again 1s the discovery of zero, without which soclety can-
not instill into itself s new rhytha. "It 1s eternally
l namelece snd ie concealed in the nameless.” The road ahich
I man's living soul could take, within the wells of the One
great and inescapable 3oeciety, was into an inconquerabls
f "in". 4e "the hub of the wheel” he describes this in-

| wardnees. “The world is invariably possessed by him who

docesg nothing® (enapﬁer 48}, Hence soclety csn use this
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| zero as s new spring for ite functioning. “The zore laws

are promulgs&ed,'the 7ore thleves and bandits there will

% be.” {57} "The practice of Tao consists in eudbtracting,

day by day.”
Our %orld Soclety ie as totslitarian as China. It

'does not take dictstcrships to make a soelety totalitarian
i in 1its impact on man. Hence Chinese moral problems have
‘u been introduced into inerleca. Just as we found that the

i microseope 1s very elése . Buddha's gigantié world-eye,
Americe's schoole of Sehavioriem snd Znvironment are very
| near to ﬁbe optimistic teschings of Confucius. The very
word "adjustuent”, the prasmatlic value of truth, tbe‘évoid—
ance of conflict, everything exeept the lack of filial
[ plety amongthe virtues, reminds one of China. “ut the

‘ one corrective of Chinese traditicn that cured the Chiﬁese
from mere Confucianlsm, Tao, subitracting day by dey, is
not to be found in these Anmerican traditions.

As Derwin needed sc e Zchopenhauer to h»rcome palaé
table, so the amerlcsn "{eep Smiling", followed by 2 ner=-
voue breskdown, i& pruned today by the author, for instance,
of "The Art of Living". Our overproductive, overcreative
society 18 in o strange danger of not ripening the frults

" of crestivity, because 1t strives for them too feverlishly.
Yhen I see how thcusande'cf colleze people, profesgors,
wives of professors, boys &and gigls, find the solution

- of thelr problems in writing, I am sure that their next

guestion will be how to find ereastive rest. Regpeot for

the question when to be crestive snd when not, 1is so 1ittle

known that people who hsve once published a bhook aimply
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go on writing to thelr 1life’s end. The question of anony-~
mity in izvortant snirituzal influences is another profound
aystery. I have f2und at tines that anonymous suthorship
" was asked of me. 2nd 8t other times, juet the reverse.
From these experiencee, and frov the question of anonymous
giving which everybody knows, I draw the conclusion that
the cholice between nazedness snd namelees ness has o deep
aiguificance. I once gave a whole course on names; and
found the problem ¢f infinite divéraity and impertance.
And in Tso it comes to us as the eenter. \In our first lee-
turee, we met 1t when we spoke of articulation. The grest-
est courage 1g required todsy to stay long enough silent‘a«
mong the peonle with whom you live in order to méke your
volce really becomne thelrs when you do speak.

Lao-tzu seewns to be as slgnificent for o:r artistic
fever, ms Buddhs ie for ocur scientlific écegilcism. Now
the arts and sciences are our earthly, our pagan heritsge.
Théy sre ouyr roots 1ln the esrth, outside revelatlion. Outer
observation and immer sywoDathy recur in sny age, irrezpective
of this or that Trs. They are timeleas recurrences to man's
heart snd brain, ear and eye, 1n epace.

For these two extensions in snace, Buddha and Lao-tzu
found a zero position which frees wzn from his aliegiance
] to any accidental art or science. It is hard for young
people in Americe to zrasn the creative fresdom reached by

Tao and Nirvana. A friend asked me: 'To you mean, then,

that men muet not be ambitiousy I tried to show him thet

the potéﬁtialities of man simply have been doubled by &llow-

ing hiz the tendency both towards zero and away from Zero.
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Then Daniel Webster clung to becoming presidsent and dee
clined the vice-presidency, he lost his grest chance (the
eleeted preclident dled in his first aontg of holding office)};
he showed the sterility of s single track mind which finde
that only straight lines sre cuccessful. To meke fallure
a success, non-resistance g vietory, suddenly creates 2
fantastle number of new curves and possibilities in life.
The minus, onge made ag zmeaningful for the health of the
conzunity and the salvation of the world as the plus,
Theodore Roosevelt faced Wehster'se chance quite differently.
In him, we feel much more versetile vitality. “hen he
swallowed the bitter pill of becoming vice-president, his
| secrifice mede him pregident. It ir not encughito be a
| conqueror. It 1s not enocugh to be a success, & m&rtyf.
 The many ¥ho want to become precident do not sueceed.
A1l Smith would have won hsd he bsen herole enough not to
:run in 1928 2= people advised hiam to do. 1%t takes more
fthan mabition to becone the man of the hour. He must have
lenbition and non-ambitlon as well. The arrow of his life
must swing freely away from zerc and toward it. (The ple=-
fture of Gladetone ghopping trees in his tines out of office
is painted delieciously in ¥Yaurcis' Disraeli).
ow let ue turn from the erestors of the pure World
lEye and Lhe oure sosial Bar, to the changers of space, the

phangera of our times. Abpahan crested man'd destiny,

{Christ hig hisgtory.




3. Abraham tecld 211 loyal people that & supreme loyalty
existé; by which 211 earthlv loyalties sre messured, and
found too chespe.

¥hy i1s that so?

The fact that ibrahesm 2nd Jesus are parts of our Won
struggles spreads a cloud, even today, over tﬁeir gober
achlevenzents. Let us concentrate on the obvious and per-
manent results. They boil down to something tangible and
definite. And I ask you to forget all partisanship or
denozinational embellishment 0f the simple facts.

The first sentence of the Bible, "In the beginning,
God created heaven and earth”, turned against the disru-
ption of the unliverse and the wars raging among the heathen,
between the zods of heaven and earth. The humanity of
Abraham's days worshipped, in divided loyalty, different
parts of the world. Abrsham left the place of divided
loyalty, hie own home country; and this exodus out of the
country of ldolstry, of loyalties divided between many
antagonistic deities, remalns the catchword of sll Igrael.

Egypt and the exodus from Egyot, only repested the
story of Abrsham's exodus fros Ur. Falth in the unity
of ereation 1s Abraham’s only merit, as the 3ible so
strongly asserts. "For the rest, he is just z manl"

Royce, in his philosophy of loyalty, describes Abraham's

L pcsitlon literally when he discovers "loyalty to loyalty'.

Royee says thet only that loyelty deserves cultivation

which includes every loyalty {(of other men and in other men),

that is not at war with other people's loyaltiles. Abraham
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gzys: "At the beginning, the sarth and heaven were creatsd
58 one. #an has divided then and the parts of the earth.
I am going to pierce down ithroigh the crust of tribal nem-
orieé:io the moment of coaplete unity.” And ths finsl oute
come 1s the Jewish era, which siutply counts from the crea-
tion of the world.

This may seemn unscientifie to you. But it iz exactly
g8 effective as s drug ageinegt the false logle of tha heat-
hen, &z Lao=tzu with bhils subtracilon, or 3uddha with his
extinction. All pagan history starts somewhere within
tine, for inetance, with the founding of Rone, or the QJlym-
plc games in 776 3.C. Thet ie to ssy, they all must stsrt
with 2 divided loyalty. The only way to lower the walle
erected by dlvided 1oyal£y iz to go bey nd eny historical
past. For we know slresdy, the "tra~-ject” in man, hie being
heir-at-law of the @xneriéncea past of former szemerations,
makes him wofship the language and the valuecs which come
to him as hie mother tongue snd his fatherland, beyond
everything else.

Don't believe too deeply that your Purlten ideas of
Jehovah, Tte. are pertinent to the understanding of Israel's
eternal funection. I dscline to tslk Theology in this natter
at zll today. Ae & function 1n society, the role of Abra-
ham'e seed before 1879, simply wes one of wsiting, till the
Gentiles should awaken out of their dispersioﬁ¢ The 80~
called dispersion of the Jews over this world of Gentliles

corresponded exsetly to the Sispersion of divided loyaliles

zmong the Gentiled all over the globe. Abrahenm walted. In
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this, his waitinz sttitude, he made all existing loyalty
relative. %Yo livinz order was divine, no wonarch z God.
Daniel and hies Kine Hebuchadnezzar agreed in this sanme
devaluation of royalty; only the courtiers wanted to dee -
ify their Ring. And Daniel went into the lion's den.
Thie happens today in Japan or Germany with the same ex-
actitude as then. Israel 1ls a2 dsngerous interrogation
mark, for any specific loyslty.

7hen I talked with a student sbout this creation of a
common denorinator for loyalty, he zot exeited: %sut, then,"
he ssid, "they reslly have the ricght religion." I nodded,
but I disliked his use of the =word religlon. He saw the
funetion snd used a static name for 1t. 3Sut the word re-
ligion is worthlese when 1t makes 1ts believers into people
who have somnething. Buddhe &nd Lao-tzu are not founders of
religion. Neither a Jew nor = Christlén, nor & 3uddhist
nor s Lao-tzu disclivle, "hag" anything. To speak of the re-
ligion of these four 1s & refined wzy of elinlnating thelr
function. The heathems "have” 5 relidion.

¥hen Isreel 2nd whesn the Church were founded, neither
wag ¢slled & rellgion, but rather = new kifad of man.  And
that is exsctly what they were. Isrsel csnnot have a re-
ligion, because Israel has & Teaning only =s =2n antidote
sgalnel existing religions. If you call =n antidote by

=

the name of the corruption or dlsgsesse of whiech it 1s the

ujiantidote, you make 1t wrather diffiecult to understand 1ite

role. Israel came to cure the world from religlions. It

? hed to give its meabers some relltlon, too. 3ut the world-

! wide meaning of Judaisa i% found, not in its own religion,
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’but in ite establishling 1tself, with danger to 1ife, in
the den of ths many lions cslled religions, in every coun-
try. ZEvery "resliglon” tried with alght znd mein to wall
itegel? up in an emplre. The wezkness of Isrzel was 1ts
only strength. It had to keep so disarmed, so small as
a country, 80 scattered, so lesderless, becsuse it had to
face, literally faee, 3ll the innumeradle loyalties that
make people dile for s psrticulsr cause, a2 particular land,
a particular language. Whether we like it or not, we first
muet see why Iserael transcended the averaze meaning of re-
lizion, by challenging a2ll religions as divided loyalties,
and inviting them to = wnessianic kingdom where swords
| would become sloughehares, anéd the lion would lie down with
the lamb. And heaven and ez *h would be one, and the in- |
dividuel oride of one zroup, the serpent, would have to
adelt 1t. 3uddha and Lso-tzu conguered philosophles;
'Abraham and Jeesus defeated religlons.

& zero gituation weg created comnpered to which &ll
vpartlcular loyslty looked very precarinue., The unlty of
72n wee not to be found in any soecific nistoricﬁl_loyalty,
but in hie loyslty to loyslty. The 1ife of RBuddhas cumulated
in two insiéhts, In gelf-effacenent znd namelessness, Lao-

tzu created a etoothing oil for the sgocial mschine. Abrsham

slgo had two experienees. One 11 being ealled out of hise

country and his friendehip, saerificing hie mother-tongue
! 2nd his fatherisnd. (This oertsined to Tirsel through the
ages, ti1ll 1879). And secondly, hie experlience that hls

gon need not be escrificed for the father, but had to re-

| experience the ssme fate, 2nd so on from generstion to
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generation., %¥hen tiie Reverend Euséelnann, a ¥emnonite
minieter in Tennsylvania, wags on his desthbed three vears

g0, he called nls son, & minlster slso, and szid to hinm,
"¥y eon, in 1680 we came to thie country because wme did
not think 1t richt to besr arms. Promise me that, in this
country slso when conscription eomee, your congregation
shall hsve the morsl strength to enizrstz once more.”
Here you have the eternsl funetion of Isrsel. I use the
exsmple of the Yennonite seet becsucse it 18 immortant to
see how ths creation of the Trajeet -~ Zero has become our

:  cormon proverty todey through the Christian sects.

Qutaide of Israel, men'first had to leave their home
eountry, for freedom of relisious worship, in the tines of
Calvin. Wew England, of couvas, wag founded by people who

| discovered the relicious meaninz of emlgration. And in
| thls wey, during the last centuries, -loyslty to loyslty
became our Ccommon progerty. In 1879 ( or 1804, or 1776),
1all these dates may be quoted), loyalty to loyslty seemed
| 50 much the common denowsinater for every one, that its
; iepec1f1c and eonstent reoressntatinn by Israel wse sbandoned
gas unneceessry. The ensnclostion of the Jews had sginply
fthis mesning, that the Traject Zero was now inherent 1n
» every nation. %hen thie country and France went back to
Z“thergatqre of #an", oroclaimed the "Rizhts of Han", ex-
iclalmed that "Bll ¥en sre 3orn Equal,” and that a1l men
%were reconciled in Adasm, then loyalty to loyalty detached

itself from its epecific cerrier, Israel, for the first

tize. Then every natlon's own return to nature became an

o
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sntidote szinst the intrinele oDsganist of divided loyslty.
Hitler =2sz<es biveelf = resctionary by insieting sgsin

on & divided nsture of 7sn; he literslly nullifies loyelty

[0

""to loyalty, the unity of hesven =2nd earth for sll nen.
Henece he tries to gomnel Isrsel t75 t2ke un her old watch

on Zion once more, He denles the incornoration of the Tfa-
‘Vject;%ero into the 11f2 of 51l men, =z2nd deprives msn gquite
loglc&ily, of his rizht to purify his 1oyal£y, t0 deepen
hus understanding of "mother-tongue™ and "fatherlend" to

2 point where both husan sneach snd es2rithly hebitstion

respresy a8 one for zl1l1 =nen.

Yot her own religinn, but her ovrotest sgsinst re-
lizions, ie the signiflcence of Ierael. That is the meanling
' of her meeslanic or pronhetic chsracter. The rotten method

- of driving 2 wedge between the later vroohets on one gide

| and Abrshat ond Yosee on the other is still =g oovular se
‘iln the titee of the vicious cirel~ in 2iblicezl criticliamn.

- But Abrshen and Yosgee, in their exodus, 41d exzctly the
 ;5319 thing that the oronhete d4id. Ffvery generstion had
‘;to“éét”differently in order to renresent the egane thinz.
Eﬁe have to sct differently from our forefatherc because, and =
»iwhen, we wish to be loyal to themn., Since this simnle truth
iwas forgotten in the nineteenth century, the complete un-~
ianimity of Tsrzel throush the sges wee denied in favour of
| petty discuasion of the many layers of expression of this
‘éun&nimity. %hen the Tewnple wae buillt, Sronhets had to
,?ascértaln the perpetusl exodus which Jesus, Abyrshem and
%%oses had lived. The role of ?he church was shredded to
leced in the ssme way by modern critielsm se the function

f Isrzel. In the eyes of modern man, it was tantamnount
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to 5 felony that the church had chanzed during her two
thoucsand yesrs of existence. Paul was called }he first
degerter, the »ichons followed. And on 1t went)
nreystion to devrsvation, until 1780, when t + of the
church escemed ag definitely suoerfluous sg the/r of
Idrsel. And yet the role or function of the Church is
juet =zs sgnecifle, perpetual snd tengible a2s that of Abrshan's
seed. I am interested not in Christlan men's religion,
put in thelr funetion in the world. And. it can be proved
that they heve redirscted the "front"'of tne future, as
Isrsel hae reidirected the "front" thet looks towsrd the
paete.

The lz2gt word of the Vewr Testamnent 1le that simple
Imoerstive wshich we found, last fine, to be the future com-
binstion hetweer gneech =2nd sct: by the imperstive, human
beinge ereate =5 ney gltustion, a resl future, The last

word of the New Tegtament is "come”.

4. The mesning of the Christlsn Hra, the years A.D.,
ig thet the tine of divided loyalities 1s cominz to an end,
that the reunion of mankind has begun. Our moving "4.D."
means thet every year fron ;ow on, snother part of creaztion
%111l find its nome in lseting unity. Zvery Anno Domini,
.. yerr of the Lord, hag the same intrinsic importance
8s every other., The psazan er=s all heriked back t0 one big
évent, 1i%e the foundine of Torne. Azainet them, the out-
ery "In the beginning” resched out into the nurified past;

In Isrsel every »art of the world died to i1teelf and rose

szsin reborn, teo join the msych of tiwe. 1In the Christian
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Epa, every human being is addressed, "prejected” into the
future of the =hole rsee, w=zde responsible for the fultupe
o0f the w=hole rzce. Te dle witnh the first born and rise
%ith hiz. -The Son tskec the nlsce of the Father, the
saushter >r 2ride tszes the place of the ¥others of old.

This ie the origlin of gll our nodern f&ilth in pro-
zrese which wae, snd 1s, so derfectly unknown oulbslde of
Christisnity. %esbher Gentlles mew=3ems belleved in mapy-
thing but eyeles. The philosonhy of the "cyecle" 1s in-
evitshle for thet state of sffeire which (in the power
given to us »y the Christian Trs) T eell the viclous
circle. Thie 1g s clear 1line of demnarestion €odsy between
the helirs-st-la= of the Chrigtian Tre, s7d those ~ho desgsrt
it once more. In our diseusclion of tne vicious clrcle in
the sclenceg, eomebody aekeds "3ut len't thile circle in-
excspsble?” It is -uite sunerfluous to discuse zay sort
of theolo’y, when the wnole lssué, in our nwn tinesg, is
conpressed into thle doubt. To zive up the i1des of oro-
gress in the sciencees, in humsn understending, 1le todsy’s
form of "obduratlon®, o” relspse from our Tra. Lahele

‘don't tell todry who 1s who. Yany ‘christiane’ are heathem

Etoday; many heathem Christizns,

The whole 1dea of our Trs is one nnd one only: "This
118 the time.” "The dsy has come." "Todsy, the nrophecies
%re fulfilled before our eyes," The two acte of Jesus tﬁat
mede him the beginner of the new Aeon, were hig death for
being the 3ezinner of the iesslanlc xingdon, and his re~
surrection as & soiritual body for sll who wanted from now
on to dle with him snd to rise =2gsin with him daily. Fith

nis life, he hsd to pay .the oenalty of besring s father's
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nexme, snd being his mother's son. To be rid of his duties
ag ibrensn's seed, ne had to use up his whole 1ife. Thus,
desth wss 2 only invectment in the future thszt actually
=ag 2t hig Jissoes t nls desth, s %€ hsve seen, wss
2 person=1l, nistoricsal ¢ humran destn, contsziniaz the
full éower of =n 3¢t achieved in the face of the whole
world, by speech =2nd sober suffering, by inviting snd ac-
ceptinag hinself that suffering, aznd dismissed by hingelf in
the "eonsummétun est." In short, we see here how any act,
clocned in the full onower of lanacuage, bears frult, even
death.

The founder of ouar orogrecsive nature usde the real-

lstle and egeientlfic dlecovery that future csn be contained
Tuch ze in 1ife. 3y cal&jrgdeath hie acconplish-
Invited us 81l {9 uﬂderstaﬂﬁ one dying ss much as
g neregonal L1avitstlon as one living.

Since it 1r¢ 211 1waoortsnt thot we ghould not get lost
in any emstionsl or verbslistlic dizcussion, »lesse repember
that the ge2nuine iaperative hag one zuslity. It finishes
the former consclousnece of the sddreggee, bocsuse any com-

mand dute = m2n In & new situation: he mest zo forward,

t
fvody =nd eaul nd 813 metter; as a pillot in the snin of

:his olane ic¢ ¢! 5811 hie bDlood 1 his brain, s0 a
20 under an 1luperative has no power to reflect 1dly; =2nd

 §$ long aé ne is undeyr the spell of the conmsnd, 2 re-
grouping of 211 his former prejidices taxes place.

?ad one demnongtrable guality. It shows tnlnge 1o » new
light. {The azn w veg o1 hls spnolntaent 300%, years
head, is booked up; -and the vzet infringes o7 nle future

111 he goes erszy.) The msn who can sccent a commend




anyone vho undersisnde
the ®szninz of desth and regurrection. The Yew Zrs hap-
ngne 0 m2n 1n_ the 11ddle of hie lifs, at any tlze and in
any ~lzees. Jup Christisn parasheraslis are s oronige that

this =22y hazcen 2 us too., They relste to our resl transe-

forrationsz, a&s oroslse: or ~ronhecies relate to fulfill-

gent., ¥ow, todsy, dersonzl redirih has becorns of wminor

iaocrtance. Our ﬁug@ aachinee of zg@lencss anﬁ>art5 muast
 die and rise szein., Thie 12 not the hour 0f individusl
convereglion, but of breakinz the viclious eircle in the artn
and sclences hy showing thes up ag nrogegsss of 1ifs,
death and recurrection.

*hy are the ascilencees, 313 not indlvidual souls, the
great cinnera of o:r era? Yhy Joes the futur~ depend on
‘ péé&ﬁiual rédlirectian of *he zind, in the ﬁwtiﬂt;ﬁ'work,
and in sclentlfic researeh?

The four reilrectors of human nsture hnove 211 esglsb-
:liabed sn 1llozieal zero, beesuce the 1n51v1&u@1 zate lost
in sgociety, o~ one of the four “fro-te’, by weskness, mnie-
underetending, fesy or freshness. 72 raw that the eternal
shuse of the liberties offered by langusze produce eynics,
 norade, petrifiel relice, 2nd ayesticr; 3nd ~roducs over-
| reachlng nouns in the olsce of honest verde. & 8a%
| 1nnocence kille® oy lavwels frotw the outside, and under-
‘;ﬁteod the soeilsl =iz whicr nrevents the best of us fros
beinz what we gho:1d llre to be, lovi g snd brloved. For

we sve z congtant target fo- labels.
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Hence, the redirection had té be eguslly 1illogical,
by transcending every posslble blunder on every beax of
:; the crossg of reality. Our four sponsors of humanity held
? the seérét of belng 8o inwsrd, so outward, so forward, so
>  backwerd that no amystic, no rationalist, no reactionary,
| no revolutionary, could escape. They concentrated on the
L organ by which one of these four false tendencies is pos-
b’?sible. And by emotying it of itz sccidental content, they
 ;assured the perpetulty of movemeént in time and snace. Eye
' gand ear, birth znd death, in therselves, defied abuse.
’§ﬁowever, one drawback remained - 3uddha and Lao-tzu ruled
"ithe Fast, Abrzhsm and Jesus the Test, in 3 kind of geogra-
wphlcal senaration. Hence, our Test retsined two elements
of 2 "naturzl” character, reason and the arts. And the
Ezst retasined two elements of unbridled nature, politics

and history. In other terms, Science and Arite, in the

| Tegt, would not bow down before the Church &nd Isrsel.

They were Greek. In the East, history and politics were

not maetered. The caste-system in Indie petrified his-

At this @moment, ZTast and Vest meet under the chal-

lenge thst nothing can stay outside the integration of
etal forces, leet chaos result. Either ¥estern dan's

sclences and srts must ceaes to be academic and become parts
f the river, instead of contewsplsting it from the bank;

br else the polltlcal and historical life of Zurope and
merica is doomed too. And China, Indis &md Japan must go

istorical snd political, or no trace will be left of
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the purity of Eastern eyes and ears
ogophies.
%e witness today 1n the Test 2 flant
- the Church, a war raginz against the
and Ching, Thie war challen
four, in th;ir separstlon. TWe overcelve theilr necessary
_interplay and thelr comnplementary character. For -that seme
reeson, 1in educating our children we cannot help trying

to give them all the liberties and powers crested by all

four.
h. The Convergence of the Sciences

The education of our students, in univercsitiez, must
nave in view the catactroohe of ¢ world divided in its

loyaltiee, without comton i1mmeratives, with din and strug-

gie all around us. 2nly thus c¢an we know whom to educate.

kxﬁan finds hiwself 38 3 wultiform belng, 2 cog in the machlne,
& citlzen of the historicael world, clsgesified &z human
saterial and lest but not least, he remains 211 his 1life,
& child. Hsn must learn that he crested his liberty in
time and zpace, by overcoming the vislble and the audible,
the beginninge snd the ende of zoeclal institutions. He
can learn this only when the arts snd scisnces of the Fest
take hiw outside himself, when they teach and edueate and
do résearcb in egual freedom froa reoutine, from thelr
vicious cyele and froa historical ecasguslness, and when the
ataté and chureh of the past are shot th?oagh with our
%¥estern power of exile &nd resurrection.

Since we dsliver cur children daily

sehools, since we read and wr;te and depend so completely
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the arts snd sclences in every dey 1ife, we have a right
ask people to share our grave niszivings atout the goal
zeadenic educatiomn,
“e gee thst no-teachers to8sy are let 1Ioose withoud

'{some trainine, The excention is 1ade for the collsze and

’Suniversity nrofecsore. The fact of thelr belng trainéd

bﬁscient1f1CRlly, or artietieslly, 2llows then today to lack
- any communisn, #ny eommon future, with others.

A gcientist working in ny own denartnent msy be jpore
removed from me, in falth =223 in conviction, than the 122t
coolie in China. In our various scientific conTerences
- 8t Wew Year's tire on “hilosophy, Romsice, Lanzuages, Hig-
tory, etc., the go-ecslled "glave-uarket:s” dlsintegration
is £¢ much 2n accepted fact ag thet Hollywood le empty.

I insiet that thise 18 not at 211 indispenasble. Any-
thing to whlch neonle gzive tine ezn be changeid. Albert
Zehwelitzer went to the Congo to show hieg theolozicesl friends
that science needs halance, Jur Conzo ig right here, It
is no accident that the Christisn tissions hove come to sn
end., Qur own *hought, 5ur awn sclenceés nesd salvation much
aore than the Afrieans or Chinese,

But amo~z 21l the egonventlone of our wo;ld, the
getentifie conventions 2ve the most zsered. Then people
sronounce the words "sclence”, "research” or "srt” todsy,
they rneel down as on a carpet of prayer. Now, I am tempted
pyself; I =n 2 scholar for z00od. In the nsst agaln 2and
agein, when I hsve had to give up 7y reputation ss @
scholar in favor of the truth, it has azlnost killed ne.

Today, I hardly underestznl why I was so afraid, But I
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And it 72y not be wrong to a2ssume thst others

pes sfriad.

& 2re =frisd, too. Because when we give un the c¢ode of un-

aninity sbout the =zbegoclute vslue of the snecial science,

ee whst would be left inside a2 university.

mn

to

o

et 1g har

the so-called history of science 1s

A8 yOou Rnow,

For instance,

! cultivsted today with & kind of enthusiasm. .

is a2 rarvellous

| the distory of 3iology, by Tmeanuel Fadl,

. worz that comblnes the power of selegtion with historical

- understandinz. In other casee, this wcvensnt is nore an

atteampt to wash our sclentific fur coats withot wetting

For, whst we call 'history of sclence' today is

then.

misunderstocd s¢ 8n attenpt to treat sclence s8¢ &an object

of n=ature in which there ie neither darknass nor licbi,

Tithoat evaluation,

neither gcod nor evil, but factg only.

the hlstory of science shsres the risks of all historical

For 1t adde to the feeling of inescspsable mechanism .

In it nothinz is wrong; heunce, nothing 1is .

work.

and machinery.

right. W%e only hsve s history when we have a future.

Qur question 1s: Has scisnce a future?

Nevertheless, ths Pfsct thst some oceople velleve that

me.y

Y

the salvation of gsclence lies i1n writing 1ts history,

mean thaet those people feel that the salvation of seclence

that in itself is valusble. But I fear that

is at stake.

tpo often thelr response ic merely & symptom of the stimulus

The wrong traditionsg about Para-

ealled bsd conscience..

celsug and Bzcon show how thie history ie siaply the ideol=-

ogy of the sclentific fellowshio. And then, the hlstories

of the

of the sciences zre like the divided loyslilec

pagan world, 'bozsting of achlevements, not naunted by an-

- - -
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| ticipstine catsstrophes,

The seciences, 28 such, repres=snt sg muer confusion
ag meaning. They Jo not indicate 1004 progrecs just be-
csuse they exist. They need to be 2urified =& much as
Ruddhs purified the world of appearsnces, orv Lao-tzu the
world of soclisl functione., 3efore theé scientists ecan in-
tezr=zfe the thoushtg of man &né evzluste thnelr own his-.
torical role, they must meet in thét empiineses of enr and
eye, in th&t~19ya1ty and love which former ganerations
labelled otherworldliness, 2nd which you, #ith Nietzsche,
nay label "overmsnlineses"; however you call it, 1t ac-
t1211y meens a trens-sclientific and trangeariistic 2ttltude.
Restore your faculty for listening to the invitation to
thinking! Thie ean only be sachleved in a zero situation
of dying comoletely to ocur oroblems ag we find them in .
our special eclsnce, snd of pesting othere who eone from
other fields of seience, =nd who experience the same willing-
ness to forget the definite role of their science for a
n1oment. Tesezreh depends on our tsking root in the uni-
vereal future of men. All the research today l¢ done with
& stubborn defisnce of any such econnectinn of imnerative
with indiestive, Hence, the connectinsn must bHe lived agaln,

in 2 special effort, by the future teacher, celentlet and

educator. 3efore we do this, I shall chellenge the mono-

tonous sssertio-n that scientists love the truth. They love
their eeience. It ls very sinple. Today the sclentlst

nas forgotten that 211 hie work depends On goclety'e recog-
nizine his usefulnese. "There shall be scisnce,” 18 the
imperative which slone wmskes hig work ﬂeﬁﬂiﬁgfui, to them

and others. This lmperstive today stands isolated. There-
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fore, it muet f2ll. Vls consilii expers mole rult sua,

Forge without fellowship or consultation is doomed. Only
s8 one commandxent in 2z whole gseriss of

imperative be respected by soclety.

course to ssving sclence, by 2gsligning to 1t 1te relstive
place =mong the many commandments in the 1ife of the in-
dividusl end the race, And ag 1ong‘ss scientistc f31l %o
convert thenselves to s %eﬁisc&wery of the other coamand-
ments of educatidn; théy will destroy the future of the
sclences, and this, indeed, %ill be inescapable, Qur
friend in the discussion wag rizht; ruin and death are 1n—_
escapable, sxeept by :coursgeoug anticipstion. Then we éie.
voluntarily =ni in tiwne, we may conguer the th of our

gclences. e may bresz throuzh thelr lignification and

departumentalisation. Te wms: redisintearate them.

Then a friend of mine, in biolozy, wrote = book on
the central significanes of death for life, another friend,
& physiologist, exclaiwmed: "What, doec he think that he can
stop thees huze snd nowerful machi-eg of the sclencee, wlth
thelr momentum? They will crush him."” He thought exaetly
as our frisnd in the discusslon here a f« nlzht azo when
he exclsimed: "Inesespable." 3oth sentence , be to
man and to soclety & ."nature” which doe: nc (iat Vei-
ther man or soeclety esn live on & bad consclencs. [ cer-
tanly do nét underrate the tresendoug momentur of theee
maechines of speelal sclences which we heve pduilt up. Cer-
tainly, they will run their course for a lons time. They

will erush meny of our wmost vital efforts. They, however,

are perfectly uninteresting for the future. Then we gent
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out our invitztiones to you, sornebody
aeoﬁle dnn't went to chang§ in their aéﬁlviilgs, and they
Aactually are toc 2fraid -for their eocizl fuiure. And there-
fore, they cannot 1listen to you, =nd they %111 not listen
to you." Thle is an obvious fact which beezme very clesr
#hen Precsident Carulchazel, with some irony, deccribed -the
suceessful man in an acadexrlie cereer, 'Ho'doubta of the
fundagentzls in his scieneeg esre nernitted to tnis type.
And that in =n era whlch boaste of beinz founded on scien-
t1fie doubt snd the duty to doubt. "Doubt within your
seience, never doubt your gclence”, seems the dogma. There
is no suchk thing %8 2 particular celence., They all live
and d4ie together. Tinstein's destructisn of nature has
undermnined the foundetions of geores of sclences. Words,
sentences, epeech, come to ecience frop soclely; and no
gelence can eurvive s chsunge 1 soclely unregenerated.

I wes comp2lled to introduce the tive of the historian

into history by lookinz backward zdmittedly, because I

have seen the downfell of 2 world of pure specge.

Lack of respéet for the formative cheracter of leng-
uaze deprives history, soclologzy, philelogy, philosovhy,
and other sciences of their foundatiosns. They orefer the
vicious circle. 1In physice, Tinstein had the courege to
adﬁit the time element. There is no reason why we should
not adaiﬁ the time element in speech and tesching, why
you could nat vretain, fronm thege legtures, the faet that
your words and thoughts fulfill or start resllity, snd never
escape recponsibility for the future of the human race,
that teacher and student represent more than one sge.

You may hide behind the suthority of your science. ‘Th&t
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s no excuse for a monistic svoroach to the 1ife of the
z2irit, which 1s a vital process of four mnodss. One of
7ou ga2id here ihat o ¢e 8111l hopes to stay monistie,
ihe sclence of tine invited you to
sive up thle antlithesis. In becoming a%are of the Gni-
veree, man useg four nethods of orienting himself within
Theee four mnethods are’four combinatione between word
and sction. Yo reality con be experieﬁceﬂ by one netﬁod
only, or by one nethod comlng at the wrong moment. Wo
scientist can do his work excent by entering ell four moode:
Any man who writes =2 book invites peovle to resd it; that
is an itoevative. He 1s ivwpreseed by the existence of a
question, 2n "If"; and he insiste that he can think of
and gxpress en ancwer. He hopes to take hig readers, a
plurslity of people, over the stresm, 2rnd to Decome a
"we" in his readers., Nelther for sociology, nor for hise
tory, nor for economice, nor for psychology, is it per-
miesible to call nonist gclentific snd dualisem unacien-'
tific. Becaurge, by dealing with reslity, we sll have to
{ behave se living beinge, who hsve 10 risk thelr lives and
their thaught-by olunging into the river. The ides of
gstanding 95 the bang’of the river and observinz facts is
F%an ides which the wonist snd the dualiet both entertaln.
véAﬂd it iz wrong, in coth. The medianisis were right a-
;gainst thé vitslists, in biology; they sre in the wrong
‘Eagainst ihe trrunssclientific realit§ of the m8n who beg-
icomes e gelentiset,

The problew of humanity 1s the coexistence of times.

ETben, our generstion quits nsturally nas s sclentific




itask - to rescue eertaln paris of the universse fros ne-
| zleet or oblivion, becsuse they are vital, The scientist
:ﬁuat nhezr the questisne put defore man By onjects othere
swigse overlooked and trested unjustly by our rerory or

Vicanseiouaness »r habite or instincts. “clenfists hear the

- queetions of objects before ug, so that we zain 2 new ac-

1

¢

- egese to them, =nd so that they may be iavitsd *to ghere
vour 1ife azgz2in. The zenuine dignity of neycholozy lies

- in 811 the dsmvercus, dark, and startling ohenorens which
git has brought to lisht =8 narts of real life. L has
gprecared a re~invitation of the subconscious intoc the life

1 of the rac~, As long ss a sclentist does not recognize

(8]

oreénareg invitatlons, by showing the object 23 &

e~

étLat h
: real gquestli-n, he rémains irresponsible. He will plunge

ﬁ us into the silsughter and magic of the priwitive, pre-
historiec snd subconscious =men whomn h2 £o esgerly describes

today. I am not afraid of =uen in his coanleteness and

®

vitslity. T am afraid of sclentiset =ho refuise to recog-
nize what they =re doing.

Yuch more than the laborers or workers, the scientist
i & coz in the machine today. e honestly belleves that
the state of objectivity ie mesningful without rezard to
the seasons of subjeetivity, "trajectivity,” =and "pre-
Jeetivity.” He does not see why the quectloning sclences
‘crave fesding, o¥srruling and overhsullng »nd cheeklng

-~

sech a8 c¢te And g0 he

]
=
Y

{

by the other coubinations of sy

cannot meet the common man, »nd do justice to the invi-

IS He does

o
j::)
o>
ot
o
o
o
)
4
o)
"3
@
j 98
M
Tk
o
o
®
e
]
4
®
o
s
o
3
0
o
s
®
5
s
)-——J
®
pery
&
L2

Chrisgtian




=52

forzerly had to dle to his nature before he could rise

again =znd be 2 fres tan. And eo the confusion of too

many secadenic eciencer wrevents the intesrstion of science.

geieneces migt die, dsily, bit by »it, so that the con-

scioueness of mankilr called scilence, msy cone to Life

azain, .
Now, it 18 true thst sclences =vre not persons.  Hence,

~epentsnce, mo individual's contritlonm of

heart, 1s resuired when sciences sre'junked"., They do not

undergo 2 conversion. They comverge., Our gentlmental

misunderstandine of the procege 1¢ bhest onpoged when we

becone awsre of the four snas-sclentific attitudes which

the four rehels =gelinet religionz 2nd philosophiee have

made svailable,

Althoush Ruddha, T.eo-tzu, Jesue =12 Abrshan are label-
led philoconkers or religioniste by the nodern onlste, we
baﬁe geen thst thaey diracte’ all thely efforts tgw9?da nan's
freedor from hig own tendencles and nature. They trled
to protect us mgéinst ~hilosophiee snd rellzione. They
went beyon@:mare nature by ehowming up aan's zbusge of the
methodes of l=ngusge, thouzht, snd litevature, his ﬁlavery
under religzions and vhilosophies. se little ~¢ these pro-
totynec csn gclence zo religious. In this, Berirand Tue-
sell, the ls<t knlzht of "Natursl” Sclence with = caonital
W, ie right. As " peligzion, or ss "one” philosovhy
among othere, Christianity { or sny other creed} will not
breék the nroud neck of the Greek & ition of esrte and

sciences. 3 is s treng-scien-

-tific reallty in hiétory end Jestiny, in fellowehip with

seientiste, and conguest of the objective world, therefore
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' he should free himgelf fror the superstition of his own

e

-method, and stould keep his sclence in & 2tzte of convergence.
In every eclentlist;, the whole ecross of reslity oust

bbe- =1live. Tao, resurrection, renunclatlion, loyaliy to

loyelty, ore ;-ﬂéral etandasrds for sny scientist., Dig-

L coverinz that 4 pesx he 13y Jdiscover algo that he

| speaks to people of the futur nesrs fror people of the

nacst, rallies with nednle =ftesr hic neart, and msninulates
the world »ith his eye-bhorn nands.
Trom now on, these four sttltudes
[ every msn's libertles., &ll four togsther are
uneh&ekle him from his elavery to timne and epace,
l and sszeceticlcr in erace, 2nd In tiwe thes loyelty to loyalty,
and the verpetual surrender of sny &vecial sclence to the
 universe of sclence, becons the bssis of geientific edu-
cation. TFor ithst, universities connot nelp setiting up
standerds.
he {our redirvectinz gponeore
life nsve lived the vure eye, the emply e:r,
heart, and the 2% new love. [ c¢=amet inagine that
! any man czn live without lonazing, at tinee, for all four
of them. If thic be g0, we have found our gos=l of edu-

eation in worid-wide world.
1. Conclusion

It is not true thst sclence can keep zloof fron

educsntion, thst sclence le void of values for human ch -
the

3.

| acter. Yor, true resezrch renewe the bonds bebween

 scientlsts thenszlves, or it is not resesych. True ‘teach-
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ing renews the language of society, or it is not tesching.

| rruz sducsation ie responsible for the Tulure of the full

fgrnmn mai. And sinece the scientiet snesis, re=de and

rites, he is 1n research, is teachinz, in sducatlion, all

the time. He may deny the power to spesk; then he will

' destroy. He may reeognize what 1t 1lmolies, with svery

- word that he selects; then he will renew our lives. The

' power to do recearch is the power to review; the power to

| teach ig the nower to select. The nower to educste ig the
| power to inspire.
In these lost sentences, the essential unlity of re-

sezarch, teaching snd educating hass been stated. "hat 1ig

the unity, dliecovered in the three dlagnoses?

The concept of nature broke down, with resgpect to

science, to lsngusge, to men. Resgearch iteelfl, even of

nature, could not be called natural, becsuse nature fol-

lowed no directlon. At best, nature will move in re-

current cycles. Thie would swnnul the idea of progress

in resesrch. The ldes of orogress 1eg st the bese of the

gelentifiec nrocess. Henece, resssrch has no besleg ln-nature.

Teaching is not natursl. Nature dosz nol converse

with the observer on terme of brotherhood. The languaze

which any teacher nust use towards nis student, ls that of

fraeedon, 50 that teacher =nd studeni, st sny moment, night

exchange roles. The tescher’'s langusge must be classified
as "literature", 1n our definition »f this term. The

teacher's lanzusze awounts to inviting, selectling, testi-~

fying to personsl experience, whereas nsture only is regis-

tered =s s mathematical hypothesis or ejuztion.







