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Planetary Man
By Eugen Rosenstock-Huessy.
IN MEMORIAM OSWALD SPENGLER.

Fulfill your genius: that vocation
Shall be your sole denomination.*

By the year of grace 1890, God had died in Europe.
In America, where the spirit of the people had been
liberated in the great movement Westward, an impassable
frontier was reached; and the spirit languished with the
loss of its accustomed expression, for there was no more
space to conquer. When a way of life comes to an end
because its function has been fulfilled, the next generation
does not often turn forthwith to new ways of embodying
its faith in life. Oftener, it throws the handle after the
hatchet and denies the spirit together with the thing that
was its temporary expression, like a disappointed lover
railing against love itself. So it was with the Western
peoples when they had come to the end of a mighty work;
so it is with many peoples in such a predicament. They
will mudrake and rationalise and de-bunk ewerything:
such is the mood we call fin-de-siécle.

Since 1890 we have had all the philosophies of the ash-
can. Because the inspiration of the immediate past had
fulfilled its secular function, the discredit into which it fell
was extended to man’s abldmg inspiration, to all belief
in divine guidance.

Thinkers small and great conspired to.abuse the time, to
abuse themselves and even to abuse God, for proving that
now, at last and finally, we could live w1th0ut inspiration,
enthu51asm exuberance, without awe, fear and trembling.

* “Erfuellst Du Deine genius Pflicht, frag ich nach Deinem
Glauben mcht —written of Spengler in my “ The Suicide
of Europe” (1919)—E. R.-H.
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When I wrote to a young friend about the fear of the
Lord, she replied “ Why not replace ‘fear’ by love?”
Yes, why not? When an ambassador of good will returned
from Paris even after the Second World War, people
condemned, or thought to condemn his report by saying
that he did not paint a cheerful picture. Pleasantness is
the only standard for a dying world.

Dut the greater men of this period between two worlds
—of this pause between two inhalations of the spirit—did
something else. They looked back over that aspect
(which we ourselves had created) of the Western world;
they saw what Georges Bernanos has called ‘ Les Cime-
tieres de la Lune; and they withdrew the joy of living
into the life of the mind, into the activity of the brain.
They enjoyed the cleverness of the intellect, its power to
know that the dead are dead. One of these was Spengler.

“ We shall die with full consciousness, and we shall watch
every step of the approaching death with the intense
interest of the physician.”

This quotation from Spengler gives the clue to the Luci-
ferian pride of the separate mind which must always
surge up when the unifying spirit is taken from it. And
what is most significant in that quotation? It is the word
“physician.” The physician is properly a healer; but in
Spengler’'s case he no longer heals, he only observes.
That he has been formerly a healer still connects the
name ‘physician’ with something venerable. But here,
we find him resigned to mere anatomy and diagnosis—
and to receiving his fee: yes, for even a Spengler must
make a living! His Nazi friend Loepelmann exclaimed,
“'The existing order must pay us; it owes us a living, to
enable us to destroy it!” Spengler thought, more
elegantly, since his function lay in the intellectual sphere
—>Society owes mc a living, for I am the ‘physician’
who diagnoses its death.

But man is not the physician of society : no one is any-
thing but a member of it. The Gospel says very clearly
that Jesus declined to be the physician of someone else’s
body : yet all modern social science seems to presuppose
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that we could be doctors of the social body, which
we cannot.

We are the children of the future and thereby the
parents of history. Even Spengler testifies to this; for
he, like all of us, takes his clue from the ‘inevitable’
future; and in that light—of the predicted end of the
West— he re-writes the past. In this he is a true genius.
Most historians are unaware of the eternal truth that
history is the re-writing of the past as fruits from the
tree of the future. The gospel of Matthew, for instance,
begins by re-writing, in its first chapter, the whole of
Jewish history in the light of the new aeon. Why not,
then, let Spengler re-write history in the paradigm of
the fall of Europe? There is no objection. I myself have
written a history of the last thousand years in the light
of their end in these world wars. Furthermore, my
¢ Christianity and Europe,” whose publication in 1918
synchronised precisely with that of Spengler’s magnum
opus, was a series of essays assuming the end of Europe
and the beginning of a Slav millenium.

- In respect of the history of Europe and the Western
world T am Spengler’s rival, and I am aware that I
cannot be his impartial critic. But my quarrel with
him is not—as it so easily might be—concerned with the
last millennium. There I feel too sure of my ground
to get excited; I simply know my Europe well enough to
profit by his suggestions. I quarrel with Spengler about
the five other ‘ Boxes’ of civilization. He has no right
to pretend to any understanding of them, for according
to his own main and central thesis, he is himself the
product of the Mother Landscape of the West. Then
what can he understand of the humanity produced by
other landscapes? There is his anti-Christian bias:
for we can only understand all climes and ages if there
is one spirit in and by which they can be known. We
owe what power we have to be anything more than the
products of time, space and environment to this—that
although we ourselves are forms of the expression of
time, space and environment, we also live from beyond
the grave backward into this world: we are sent into
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it not just to see but to see #hrough it. Every word that
Spengler knows about Egypt, Greece, etc., and about all
the Renaissances of our era, rests upon the recognition
of people long dead whose spirit is resurrected in his
work. Spengler speaks out of the spirit that he denies.
His greatness was also the death of him. He, who
had said that ‘the end’ would come in 2,200 or 2,300,
cried out in 1933, when the Reichstag was burnt, that
‘Germany was safe;’ but he soon saw that ‘the end’
was upon him. He had projected the finish of ‘The
Decline of the West’ some centuries into the future,
whilst it was already happening. He was a truer prophet
than he had known; indeed, he had not been predicting
so much as accompanying events which he felt without
* knowing them. Now the Decline of the West is com-
pleted in its downfall. FEurope is in ruins; and America
certainly cannot rebuild it. But the calamity is more
than European and more than Western, for the West
imposed its industry and its nationalism upon the whole
globe. James Watt was a Westerner, so were Gladstone,
Treitschke and Marx : the ideas and values of the West
gave to the entire world a common, intelligible pattern
which disintegrates with their decline. Disintegrates not
into separate parts (which might be a kind of re-integra-
tion) but into one soup of confusion. Therefore, for
all souls that would save themselves, whether from the
East, West or centre, there is but one salvation—they
must become Planetary Men. They must exercise once
again the eternal privilege of the soul, which is to resur-
rect into new times and new spaces, beyond the grave
of its hopes and the wreck of its ruined mansions
Western Man—bow to Spengler! But Planetary Man
—shake yourself free from the spells of the harlot mind
which is reducing you to the role of an ‘observer,’ a
‘physician!” The one certainty we have is that we are
not physicians of our society but its members; we are
both its ends and its beginnings, its seeds and its fruits,
as fruit and seed are one; or, more accurately, we are
first its fruits and later its seeds if—aye, if l—we have
faith enough to strike root in the wunexhausted
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soil of a genuine future. And what is that? The future,
simply because it has not yet been and is as yet unknown,
can only be described negatively, as what it is not:
and that which is not, and never will be a ‘future’
for Planetary Man, is a time in which his being
would be wholly contained in any one culture of the
West, East, North or South. The separation
between these spacial cultures has been annihilated
in that millenium to which Spengler has given the apt
and significant name of “Faustian.” No part of the
planet is any longer remote from us; we are no longer
living in the same world as were the Adam and Eve of
Milton’s poem. The very grandeur which formerly was
suggested by the adjective ‘world,” in such terms as
world-war, world-trade, world-conquest and so forth is
derived from man’s previous existence in spaces of earth,
sea and sky untravelled and uncharted, between horizons
vanishing into the -unknown and the infinite. By ‘the
world > we still mean, as often as not, the total environ-
ment, illimitable, unknown and awe-inspiring. But ‘the
planet’ signifies the Earth separated off from the cosmos
by our astronomy, mapped by our geography, laced by
our systems of communication—Man’s own conquest and
possession : and—which is politically most important—
this is the aspect of our habitation which has now become
- common and familiar to the minds of men.

The world, the universe and the planet are three names
for the environment of Man which are related to him
as are also the future, the present and the past. By
‘the world’ we are still presented with and challenged
by an unknown and awe-inspiring future: and ‘the
universe’ confronts us with its immediate problems.
But ‘the planet’ is that which we have found out, as
part of a system, and in discovering it we have incurred
the obligation to square ourselves with it, to find our own
function towards it, and its function in our life. As
soon as a man recognises this, and knows that he cannot
be an Eastern or a Western Man only—alas, to cease to
be one is not so easy!-—something is changed in his
spirit, for he can no longer regard himself as merely a
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part of the world; an exclusively ‘ immanentist ’ philosophy
has become impossible. He must begin to take seriously
the eternal distinctions between God, Man and the World.

If we think of ‘the world’ as Man’s task and respon-
sibility, we aregf#ll too likely to merge ourselves into it,
and, seeing ourselves as part and parcel of its unknown
and infinite .forces, we may conceive our own problems
only as problems of the natural world. But ‘the Planet’
i1s a different proposition. No one who uses that word
can be thinking of the mind as merely a factor and
function in and of the planet: for the ‘planet’ appears
as an object which Man, through his societies, may have
to organise: he cannot be simply an outgrowth of it.
Man can no more be an epiphenomenon of Nature than
mind can be an epiphenomenon of Man. These are things
that are abidingly different, and when once that is realised
we can no longer sacrifice our lives to dale and grove,
nor to the idol of Western Civilization, nor to upholding
the schism between Western and Eastern Christendom,
nor to European hegemony; nor can we look down upon
“ Asiatics ’ or label the Jews, who are at the heart of our
tradition, as only ‘ Orientals’: to label any human being
with the name of a territory or of a point of the compass
begins to sound false in the dawn of this Planetary era.
From such personifications of the accidental predicates of
Man, came the major fallacies of the great geographical
age; for Man can never be merely what he is in any
particular time, climate and territory; if he were no more
than that he could not have survived.

True these climates and territories are mightily im-
portant, mightily decisive for our ways of life. But we
are also altering them, our ancestors did much to make
them what they are. The landscape, which was the object
of their labours, bears their paternal likeness and is their
child—it is not only, as Spengler thought, the mother of
us all. In their capacity of founding fathers our forbears
made the land what it is: and, of course, since all love
is sacrificial, that which is loved by us ultimately con-
sumes us: that is true even of God, who became Man
because he loved Man; and because Man loves the Earth
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he becomes the land. But we cannot deduce from the
fact of the absorption and consumption of Man’s life in
the land’s service, that he is its slave, still less its product
or merely a portion of it. If the Zionists recreate in a
new mode the fertility and fruitfulness of Palestine, now
wasted as it is by the Arabs, Palestine will become again
what it was to Abraham and to Moses, and has never
wholly ceased to be—the land of promise. Through them
it became so, but in no way did the land make them.
The service of the land is an inexorable duty laid upon
Man, and it is surprising that it was not included in the
Ten Commandments. The reason must be that it was
prior to the Commandments, since it was already decreed
in Genesis that Adam was put into Eden to dress it and

-to keep it, and that Man was given dominion over the

Earth and all its creatures for that purpose. In attaining
planetary consciousness we come back again to this
primordial commandment; we have now to dress and to
keep the planet, the whole planet.

And nothing but the Planet? At this point we may pass
beyond criticism of Spengler’s chronological scheme, and
consider his work as one of the stages in a progress to-
wards planetary consciousness.

Spengler has a brilliant parallel in history, and that is
Marcion, the Christian heretic of the second century.
Marcion, like Spengler, rejected the unity of history: he
divided the time of Man upon this Earth into two water-
tight compartments, just as Spengler does with his six
‘boxes ’ of cultures, which are ‘ history-tight ’ against one
another. Marcion said that the God of the Old T'estament,
the one who had created Heaven and Earth, and the
God of the New Testament were two different Gods.
Spengler is similarly, and by so much the more,
polytheistic, although he spares his decadent readers any
painful talk about God. Instead he speaks of the ‘ spirits’
of the various landscapes, which remain mutually ex-
clusive and impenetrable.

The ruling passion in the two men is the same: both
are driven by the same inordinate desire to deny the
full measure of gratitude which Man owes to his Maker.




10

In both there is a burning hatred against the revelation
which came through the Jews, that all history is one, must
be treated as one and has to become one. By Marcion
and by Spengler, world-history was re-written from the
postulate that the discovery of Israel must be eliminated—
obliterated in its double meaning, both the original
revelation and the fact that, through Christ, that
revelation was gradually communicated to the Gentiles.
I have talked with Spengler, and I know much of the
circle of minds in which he moved and with whom he
shared his opinions. It was the very same circle in which
Klages, Stefan George for some part of his life, and
finally Hitler himself came under the influence of Schuler,
who was the Grey Eminence of this group. And one of
the things they accepted as axiomatic was that Israel and
the whole Hebraic background of the Christian Church
had to be denied, buried, abolished at all costs. The
Gothic Cathedrals were to become the fruits exclusively
of the European soul; the saints had to be re-sanctified as
heroes like Achilles or Pericles; the hymns to be re-
written as Greek choral chants. Luther’s feeling that he
was a re-incarnation of St. Paul was illusion—but every-
thing was an illusion which made men of the second
millennium of our Era want to read the Bible or sing mass.
Achilles, Christ and Siegfried (or Faust)—these were the
three myths of the three ‘ boxes’ or mother-born cultures.
There was to be no One God any more; and since there
would be no One-and-the-same God, Israel had never
really existed. The Jews were a nightmare—parasites
and usurers—and Spengler’s work punished them, as
Marcion's did, with the most comprehensive of anathemas,
that of omission. As for the Church Universal, it was to
be divided at the roots—the Eastern Byzantine Church
regarded as a mere balcony or bay-window of
an Oriental Civilization; and St. Francis became a poor
relation of Faust, assisting in the incarnation of °the
West.’

The History of Fromtiers.
At the very moment when Europe was dying from
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pride, Spengler found reasons for her to die in that same
pride. ‘Die’ he said to the West, ‘you can’t do any-
thing else.  Die consciously, then, die proudly. Your
soul is a creation in Time, it is w1thout existence outside
of this frame of the centuries, from 1,000 to 2,200 A.D.
Do not attempt to jump out of this magic circle which
my powerful disbelief draws around you. Die you must.
There is no place for your soul except here, within the
mother-landscape of the West. Go back to your mother :

she will take vou back into her womb. Man is his
mother’s son [How true!] and he is nothing else
[ Obviously untrue!}.

Such was the gist of Spengler’s ‘sermon of death ’;
and it was acceptable doctrine to the circle in which he
moved. It would be frightful, unbearable, to others—
to the bridegroom, for instance, who leaves his father
and mother to cleave to the woman of his choice and
become, through her, the ancestor of a new nation. But
Klages, Schuler, Spengler, Hitler and Stefan George
were all unmarried, all either homosexual, under-sexed
or otherwise abnormal. The idea that Man’s soul is
limited to its relations to the ancestral spirits, backward
in time, did not have the same terror for these men.

Their ghastly ‘heresy was not however of merely
personal origin. There does exist, in the soul of the
West, a tendency to regression, a drag back towards the
spirit of ‘matriarchy.” It is the undertow beneath the
tide of ‘progress,” and perhaps the further West, the
stronger it 1s. Are there not millions of mothers who
hold their sons in a sort of bondage? 80 per cent. of
American property is held by women! What illumina-
tion by charity, by hope and faith will be needed in the
United States of America before it can attain to
planetary consciousness! Yet there is one saving grace
in the experience of the American people which was not
given to Spengler, the man from the old Roman Rhine-
land, something that was quite unknown in Bavarian
Munich. Americans have lived under the dynamic of
the American frontier.

In America the whole history of human settlement has
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been repeated at lightning speed in a century and a half.
That which took the Italians four thousand years—to
climb down from Arezzo and Monte Cassino into the
Florentine plain and finally to drain and colonize the
Pontine swamps—all this was run through by the settlers
of Vermont in sixty years. From hill-top to terrace and
then to the railway in the at-first-avoided valley of the
river-—the settlers experienced all these stages of settle-
ment. The speed of conquest was such that the experi-
ence of change is predominant in Americans of all
generations, they all have less sentiment for any definite
place and form of settlement than for the life of move-
ment toward new horizons. In this respect, no American
is able to read in Spengler exactly what Spengler wrote
- —the landscape has never been a mother to any American
in the sense in which a European thinks of his mother-
land. An American may, perhaps, try to worship the
mother-spirit of the landscape after the Spenglerian
manner, but only by a-sentimental effort: for every
American i1s a pluralist who lives and has lived in a
number of landscapes: and although Spengler’s
brilliant descriptions may hold his intellect spell bound,
his imagination will still be roving restlessly over more
than one continent.

In this dynamic of the American frontier the history
of all frontiers is recapitulated. And concluded? When
the monks of the Christian era went into the desert they
started a movement which could only end in the abolition
of frontiers. For before Christianity prevailed, every
settlement was surrounded by a formidable waste land
or desert: such were the mutually-defensive ‘ frontiers’
—they were areas, mostly of forest. Here in America,
too, the whole of Vermont was once frontier-land
between the French and British colonists of New
England. The whole of Silesia was a ‘march’ between
the Germans and the Poles until, in 1157, it became a
German dukedom. To be changed from a frontier area,
unsettled for military reasons, into a duchy was a trans-
formation into peaceful, settled territory. Vermont was
similarly transformed when the French were expelled
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after 1763 and it became a State. It was only after 1789
that nations thought of frontiers as mathematical lines
without breadth, and by the beginning of the 19th century,
all European frontiers had become mathematical con-
ceptions.

But mathematical lines exist only in the imagination.
In this case, their inconsistency with the realities they
were supposed to segregate soon entered into the con-
sciousness of the peoples. The first sign was an economic
revolt against frontiers, in the demand for “ Free Trade.”
We all know that Free Trade, even so far as it extended,
did not abolish frontiers, and it did not extend very far:
the nations raised hell rather than admit that those one-
dimensional lines on the map were merely imaginary.
Still, imaginary they were; and now the realities have
broken through them—for all wars have this in common,
that they ignore everything that is merely imaginary. The
nations have broken out of their frontiers in a violent
act of interpemetration. And I do not mean merely in
Europe, where the old maze of imaginary lines is being
solemnly ‘rectified’ by conclaves of statesmen.  The
dividing lines between the Eastern and Western worlds
have collapsed, and those two human hemispheres inter-
sect. 'This intersection and overlapping of all frontiers
is th7e one great and decisive step beyond the conceptions
of 1789.

The frontiers of Russia and the United States, as they
now both imagine them, overlap prodigiously, and they
will never again recede, disentangle and leave a recog-
nised ‘march’ or tissue-paper line between them. To
say nothing of Asia, the whole of Europe is now one
over-lapping, confused {rontier between America and
Russia.

It is inconceivable that Furope could be destroyed,
turned into a sub-civilised ‘march’; into such a
Afrontier as ancient Egypt and Peru had in their surround-
ing deserts. That would be the pagan and reactionary
solution. The glacis between warring states is an area
of devastation; and Europe could, in theory, be held to
that function of being a glacis. But in practice it can-
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not, because we do not intend to keep two million
American soldiers armed and ready to maintain such a
desert-frontier; although in default of our doing so the
Russians would one day occupy Hamburg and Cologne,
and neither we nor the British could prevent them.

But the logic of history tends to neither solution. This
is a stage in the progressive abandonment of frontier-
lines between the spaces of God’s Earth — a spiritual
process which began when the monks left the fertile
valley of the Nile and chose to live in the desert ‘as God’s
country (and that mission of abandonment is a perman-
ent one). We are now. at the penultimate crisis of this
history of human {frontiers, when the most formidable
Powers of the earth overlap in the centre of Europe. Is
not such an interpenetration providential as well as pre-
destined? Does it not call upon us to make sense of the
march of history, by organising this huge frontier-region
as a common interest and a common ground? Do this,
and the Spenglerian nightmare will be dissipated. The
horror of the West, of dying petrified under the basilisk
stare of an insurgent East, will pass away only when we
find the planetary solution for the German problem. And
in that same moment, the history of frontiers will be
crowned and concluded.

W. H. Houldershaw, Ltd., 49, London Road, Southend-on-Sea.
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THE NEW ENGLISH WEEKLY

was founded and edited by A. R. Orage in 1932, and
later incorporated “The New Age” which he had
previously edited from 1907 to 1922.

In its editorial policy it stands for an organic and
co-operative social order founded upon respect for
Natural Law and the liberties of the individual. This
involves the preservation and development of those
traditions of civil liberty, political forbearance and local
initiative which have been England’s ~ pre-eminent
contribution to the art of givernment.

The journal thus opposes every tendency to solve
economic and political problems by slavery, however
disguised, and exposes the fallacies from which such
tendencies proceed.

The New English Weekly looks to the fulfilment of

its policy through

(1) The re-habilitation of husbandry, by the preservation
of agriculture as a way of life and the protection of
those engaged in it.

(2) The achievement of a‘ responsible status in industry
by all those engaged in it, through some share in
proprietorship and due opportunity for the exercise of
effective control. ‘

(3) The achievement of economic reality
(a) by re-establishment of national sovereignty over

the monetary system and the release of credit from
its usurpation by irresponsible financial agencies.
(b) by modification of cost-accountancy, through
provision to individuals of sufficient purchasing
power continuously to absorb goods and services
available, and thus to make the people’s choice
the determining factor in production and service.

In this age human aims are being over-ridden by
finance, technics and power politics, cuminating in
atomic fission. This journal works for the New Age,
in which the development of policy will be determined
by the nature and destiny of the human being.
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ern World. 4and they threw the Joy of living into the ¥Mind's,
the brain's life. They enjoyed the brain's cleverness, 1its
sower to know that these dead were dead. "We shall die with
full consciousness and every step of the approaching death, we -
shall watch-with the intense interest of the physician." This
gquotation from Spengler gives the clue to the Luciferlan pride
of the mind vwhich aslways umust surge when the common apirit has
vanishéd.
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"ohysician®, The physician ususlly is a healer. In Spengler's
case, he 1s no longer a healer but a mere observer. That h "
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has been a healer in former cases, still connccts hiﬂﬂwith med] -
cine. OQOtherwise, he 13 resigned to mere anatomy and diagnosis,
and to recelve his fee. Because even a Spengler must maeke a
living! His Nazil friend Loepelmann exclaimed: "The exlsting
order %ust pay us; 1t owes us a living so that we might he able
to destroy 1t." Spengler thought, more elegantly, in the sphere
of the minds '"Sooiety owes me a living since I am the man who
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200, was ugon hia. He had . rojected the "Docline of the West"
several hundred yearé forward while it was right uw.on him. He
was 80 more right than he knew: he was not credicting but ac-
comnanying the events which he felt 1In his bones. puroe is

in ruins. America certainly cannot revive it. The Decline of

the #est 18 an acecomslished fact. A;%é iivinq souls from Kast,

dest, Center, must ssve themselwés by becomning "plenetarv men',




This, of course, is only a new verslon of the eternal privilege
of the soul to creste new times and new spaces, from beyond the
grave of her old hopes and mansions.

Western Mans Bow to Spengler. Plenetary Man: Shake

yourself free from the prostitution of the harlot mind who se-

duces you by bullding you up into a physician or observer. The

only certainty we have is that we are not physiclans bf our so-
clety, but members, beginners, enders, seeds and frults. Or
more correcﬁly: fruits first, seeds later if, ave if, we have
the faith to be trans-lanted into the unexhausted s0il of a real
future. The future, by 1ts first principle of not yet having
been nor yet being known, is to be stated negatively. And

that which should not be considsred "future', for planetary man,
is his being contained with all his features in a "West" or

East or South or North. Space has been annihilated by the
"Paustian® millennium. And this adjective which SpenmlerAhas
coined 1s quite congeniml to the task achieved: The earth is
nowhere any longer remote. The world is not before us as to
Adam and Eve, in Milton's poem. The grandeur which the words,
>world war, world trade, world stratégy, world conquest, sSeem

"to carry with them, was based on the fact that "world" is &
termwof infinite and unpredictable expanse. By "world" we

mean the universe as yet awe-inspiring. By "planet®, we sig-

nify the world as having become our own con~uest, our own

-




possession, and which 1s probably politically more imgcortant,

as having become mentally familiar to us. The World the uni-
verse, the planet, sre three expressions for our mother earth
which relate to it like past, present and future. A3 world,
it still challenges us into an unknown but awe inspiring future,
as universe, we are faced with it and its problems. But as
planet, we have found it out as part of a system, and we acke
nowledge our obligation to find our own function on this planet.
#hen a man rebognized that he 18 not a Western man only - alas
it is not so simgle to cease to he it - but planetary too and
planetary to an increasing measure, one great step 13 taken:
men has ceased to be a mere part of the world. Now, he begins
to take seyious the distinctions eternally attached to God, Maﬁ,
world. In speaking of the world as our task, we may feel tempt-
ed to werse into this world, become part and yarcel of it, and
treat our own problems as problems of our environment, of the
natural worid. With "Planet", 1t 1s a different matter. Nobody
who says planetary man, can seriously believe that his own mind
1s submersed by the nature of this plsnet. Man, and man's So-
clety, may have to organize this planét. He cannot be sinply

% part and parcel of 1t as though the planet could swallow us up
like uasoms of the universe. We may handle .uranium and produce
neptunium and contaln oxygen. But the old confusion of the term

"1s" in the sentences, "man 1is nature®, "man 1s matter", "man is




this or that", must cease to paralyze us. Ag Western Man we

could sacrifice our lives to dale and grove, Buropean hegemony, ‘
1}

schisms of Western and Eastern Christendom, look down on égﬁ%ﬁﬁbzzzb/
gt=s, label the Jews, the heart of our traditions, Fasterners

or Orientsals even, but mere labels of territories and directions
of the compass begin to sound false rhen being used of M A N.
Han may be too much of a Mexlcan, a stone-age Amezonas natlve,

a Papusn skull hunter. The worse for him and for us. Geography
must not fetter a men. His distinctions must be discovered in
other features. #dan as planetarv man listens to a truer nature,
s fuller vocation. "They are", or '"he 1a", are no words of
praise for a human asafle imm‘;ﬁoﬁnew deeds,"(??:tenu to
the call o‘ duty, of novelfv, of honor, of sympathy,ngcfl ac-
cording to standards of the future, andﬁs QQrw'from the preju-
dices of all those who boast of "being" a "Jdcstern® man, or a
blue blooded Sianiard, etec., etc. "Being" 1s sus;ect, when

gaid of a man. Nobody is <oond, let alone "is", The fallacies

of our zeogra ,hical era were 211 in these personifications of

nl [
our sccldental climates or predicates. Man never 18. Kot that
these climates and territories are not mightily important,

" mightily decisive in our lives. But we burrow into them. Our

ancestors formed and moulded them. The lamkscape was not our

mothers only, it slso was their child, the object of their la-

bors. And in this capeclity of founding fathers did they form




the land. Of course, all live 1s zmtual. That which 1c¢ loved
by us, ultimstely consumes us. God became man because he loved
man, Han becomes land because man loves the earth. But when

he dies snd 1s burled, his 1life and love are spent. And from
the absorption and consumtion of his life in the service of the
lsnd, we cannot deduce his slavery, his serfdom, his belng mere-
1y a part of the earth.

The Zionists may well bring back FPalestine, defiled by
the Arebs as it 1s, to a new fecundity. But for this reason,
Palestine will remain that which it was to Abrahsm and Hoses,
the land of promise; and in no way was either Moses or Abraham
made by this land.

The service of our globe is a serious command and one
wonders why it was not made a part of the ten commandments.

The answer must bé that it is resd in Genesis already that man

should govern the earth and make her obedient to his commands.

We are back to this command. Man shall command the planet, the
whole planet, and nothing but the planet.

Nothing but the planet? It 1s at this point that we may

ascent beyond Spengler's chronological scheme and assess the

place which Spengler holds in the mental steps towards planetary
1iving. Spengler has a brilliant parallel in history. This
parallel is Marcion, the Christian heretic of the second century

of our era. Marclon like Spengler denied the unity of history.

i




He divided the time of man on this earth in two watertight com-

partments just as Spengler does with his six "boxes" which are
Phistorv-ticht" against each other. Harcion said that the God
of the 01¢ Testament, the one who created heaven and earth, and
the God of the new covenant, were two different Gods. This is
what Spengler says although he spares the ears of his decadent
readers the painful talk about God. He speaks of the spirits
of the various l.ndzcaves which remaln impenetrable to sach
other.

The dominant pasaion in both men 18 the same. Both were
driven by an infinite paussion. The passion of hatred agalnst
the full measure of aratitude which man owes his maker. In both
men, there is & dburning flame of hatred against the Jewish dis-
covery that all history is one, must be treated as one and has
to become one. Iﬁ Marcion and in Spengler, the history of the
world rests on the conviction that the discovery of Israel must
be elininated. And we mean, the discovery of Israel in its double
meening; The discovery made by Israel, and the fact that through
Christ, this truth of Israel was discovered gradually by all the
Gentiles. T heve talked to Spengler and I know of the circle in
whiéh-he moved and with whom he shared his convictions., It was

the véry same circle in which Klages, Stefan George for some

period of his life, and finally Hitler were influenced by Schuler,

the Grey Eminence of this group. And the axiom of this group was




that Israel and the Israeselitic background of the Christian Church

had to be denled, to he buried, to be elimlnated at all costs.
The G3othic cathedrals had to become fruits of the European scul.
The ssints had to become heroes like Achilles or Periclea. The
hymns had te become Greek chorus chants. The monks had to be
classified with the Buddhist ascetes, the popes had to be treat-
ed as monarchs or Dalai Lamas. Everywhere, the unity created by
the faith of Israel in one God at all times, for the creation

ag well as the salvation and the understanding of the world, was
broken up br this group and their brilliant comparisonsg of
Christian and non~-Christian phenomena.

The obsession of this group had very paersonal causes to
which the reader of this short essay cannot possibly be intro-
duced. ‘Phe last =reat theologilan of Germany, Harnack, devoted
many yvears of his 1ife to the reconstruction of Marcion's work.
And 1t cannot be cslled an accident that Harnack's book on Mar-
clon was colneldent with Srengler. Harnsck wrote on the great
model of his own contemporary. And Harnack showed the way out
beyond Marcion; after Marcion had made his deep impression, about
150 A. D., the Church was compelléd to take stock of her real
bellefs to an extent to which she never had been forced before.
It™was in 160 or about that time, that-the New Testamnent was
definitely formed end that the Church of Rome suaved the gospels

of Matthew, Marc and John from Marcion's anti-Judaism. It was -




at that time that the =whole created world and its essential good-
ness wes re-instated asalnat the extreme tendencies of the Gnostics
and Purists; the Marcionites had to hate the flesh and marriage
and the creatures of this earth because these had existed before
christ snd had heen crested bv a oower allen to the New God. The
Roman Church shuddered when she saw the consequences of this anti-
Judaic biass. She preferred to lose a genius like Tertullian&‘bﬂmﬁﬂf%&
ﬂﬂﬁf,creation was 2004 and had bsen good, from the beginning. The ;
fall of man though occurring time and azain, had not prevented
God from becoming manifest at all times. The same faith had sus-
tzined the just from the heminning of time. Thelr falith, their
God, their goal was the same from the besinning of time to the
end. #hen Tertullian forsook married life as "pre-Christian® in
true Shakers style, when Origenes took his own manhood in a kind
of race suicide; the main Church had aiready vecoveréd her 1denti-
cal falth for all times and all climates and lands. The Church
;universal insisted on the full measure of gratitule men owed to
:thﬁir mrker from the beginnine of time to the end, in one unhroken
str-am of history, across Egypt, across Israel, scross Hellas and
! Rome., Merriage, and culture, and art, and republics and phil-
%osophy, not one of them were meaningless. They did not have to
bé worshipned as idols. But they were not devoid of perretunal

méaning for those who received the whole created world from the

hands of the creator.




With Soengler, we are back to Marcion. According %o

Spengler, five-sixths of the created history of mankind are not
ours. The desired result is that the one connectinz link, the
revelation of the One 30od in all history laid down in the Bible,
can be eliminated. Jesus 1s a mere "Oriental®™, Luther is merely
a Faustian ¥esterner. Luther's fesling that he was St. Paul re-
born was an illusion. 1Illusion was everything which msde men

of the second millennium of our era read the Bible or sing mass.
Achilles and Christ sand Siegfried, or Faust, were three myths

of three "boxes" of mother-born spirits or cultures. God ceased
to be the {ather of all s:irits. Hence there was no one God any
more. And il there was no one and the same Gocd, Israel had never
really -existed. The Jews were a nlghtmare, parasites, usurers.
And therefore, Spenzler punishes them, as Marcion had done, with
his most terriﬁle thunderbolt, with omission. Also, the Church
universal was divorced. The Bastern Byzantine Church, became a
mere balcony or baywindow of Arab civilization. And St. Prancis
became a poor secdnd of Faust.

In the very moment in which Kurope came to die from pride,
3pengler found reasons or her to die in this same pride. He
told the wWest: vou can't do anything but die. Die consciously,
df;, pﬁzudly. Your soul 1s in this frame of the centuries from

1000 A. D. to 2200, Do not try tc jump out of this magic square

which my unfaith here weaves around you. Die you must. Beecause,




from a frontier area, unsettled for military reasons, a Jsace-

fully settled inland territory. Just as Verumont became a "State"
after 1763, that is after the French were driven o&t. The her-
mits populated the frontier first, Later, the woodlands :sere
co:onized. But it was not before 1789, that any nation conceived
of frontiers as a mathematical line without dimension in width.
By 1800, frontiers in hurope had beéome imaginary lines. i

Imeginary lines are lines of the inaginstion. They are
inconsistent with reality. Free Trade was the slogan by which
the inaginary churacter of frontiers first entered the conscience
of the nations. Por, Free Trade was g revolt against frontiers
as real. We all know that Free Trade did not abolish frontiers.
Nations raised hell before sdmitting the imaginery chsracter of
the new mathematical one-dimensional lines on the map.

But imaginarj these lines were, unreal. S0 iIn the next
upsurge of reallsm, - and all wars have this in common that they
leave no loophole for unreal dresms, - the nations in a violent

interpenetration have broken across thelr mutual frontiers. At

this moment, the frontiers of the West and the frontlers of the
x East have collapsed and intersect. This intersection and over-
lapoing of all frontiers is the one step beyond the ideas of

1739,

The frontiers of the United States and the frontiers of

Russia as 1lmagined by both, overlap. And they can never be made
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to recede to a clear-cut "marech” or tissue-psger-line again.
The whole of Europe is an overlapping frontier, between America
and Russia.

it is possible to destroy these countrles and to create
a new desert as it was around Hzgyvpt QrvPeru, in antiquity.

This would be the pagan or reactionary solution. It is preached
by Spengler and all the #westerners who hate Russia.

The glacis of warfare has no trees or ields. It is bharren.
Burope in theory could he treated ss a glecigs. But in practice
it cannot because we do not Intend to arm two million American
soldiers for the constant defense of this "glacis" or frontier-
desert. Therefore, the Russians would simply occupy one day
Hamburg and Col gne, and neither the British nor we could stop
them.

The 1oqio.of history i3 ~uite dAifferent. The Let-go of
frontlers hetween territories of God's warth has begun when the
monks left the frultful Hile valley and entered the desert as
God's country. This is one “ermanent mission. It has now led .
to a fins1l step: the mutuel embrace of great powers overlapping
in the center of Burope. I8 not this overlapping providential
as well as predestined? Organize this frontier as common ground,
as the o&tcoma of history, and the nightmare of a petrified,
doomed West, against a storming, barkarous Kast, collapses. In

Germany, a planetary solutlion must be found. The planetary




function of Germany is the last lesson of man's [ight Tor and
against Trontiers. Germany clearly has a planetary functlon,
the functlion of a buffer economy between capitalist Russia and
individualistic America. The 0lanetary function of Germany was
clearly marked out when at Potsdam, all private investments by
foreigners in Germany were forbidden. This singled Germany out
as no longer one of the markets Ior products from abroad. It
made Germany az organized pert of the plenet, not a market to
be conquered by Free trade. The madness of orgenthau was in
the 1dea of destroying the Ruhr. For, this was the pre-Christian
concept of a wmarch, of a no-man's l:nd. The error is understand-
able, however, as the oldest monsters will re-appesr as soon as
history is nbot progressing. Regreess, then, becomes inevitable.
The tissue pgper—frontjer of 1889 must be spelled bv the
over-lapping frontier of 1¢5%., The new character of this new
common ground is ~he community of the neighboring powers of this
lerd. 1In Germany, Russia and the United States and Great Brltsain,
must wage peace. It 1s thelr wager for the slow beginnings of
a common life on one planet.
Planetary Man? This is not arrogance but decision. And

declision is our power to cut us off from the dead elements of

-

our own soul. Decision does not conegigt in travel or haste or

hurry or eny evasion of immediate dut ies,

Planetur; #Man, however, will huve his eyes opened to the




real future beyond "the cimeteries under the #Hoon", now repre-
sented by surope and the cultural Instltutions of America in
as Car as thev have been mere covies or customers of isurous.
In Americs, these institutions are as dead as a 1idb to which
the heart no longer pumos its blood. Of course, most of them
will not admit this. Thev will reconstruct Heldelberg, and they
will reopen the Salzburg festivals, and they will reprint and
repaint and repacer their Buronean-rooted snvironments.

This 13 a reconstruction of that very Western Man which
Spentler de:.icted. The resurrection of the human soul does not
come from such acts of desn.ir, violense, and unfaeith. The re-
conztruetors deny that the death hss occurred. Against them,
Oswald Spengler 1s a wonderful ally. By quoting him, we may
prevent the worst reconstructions.

Western Man as merely Western Man can be mechanically
reconstructed but he cannot be reborn. All Renalssances of the
human kind cccur after the type to be reborn, has been out of
existence for a while. Rebirth never happens of the immedistely
preceding Lvpe, but of some much older whose rebirth now enables
us to imolement the dearth and deficiencies of our soul. Planet-
ary Mag wil% not "re-construct®, but he will expose himselfl to
the much more painful process of being madé over. The first
letter I got from an ﬁndecadent German in the Russian zone of

occupation said: "A new typeof man is our first need. The old




type though still is shaken in his foundations and hils faith.
But it will taeke America's participation to ereate this new wan.
Burope and especlally Germany are too weak for this birth of =
fuller man,"

This was the flrst message sfter nine years of silence.

It was in the defeated, beaten, looted, raped, hungry Germany,
the first act of faith beyond Scengler to exclaim: "a new man
no longer poisoned by nationalism and geopolitics, must be born”.
And the writer added: "Only this new tv.e of man will be able
to ascertain the peace which has come after thirty years of
terrible events." Planetary man is not an arbitrary idea of
an 1dle mind; 1t is the only response to the depth and might of
the catastrophe. S8Svengler who wrote as a contemporary to the
downfall of Europe, could enjoy it.  But if you who still have
life left after the event, go on enjoying it, we certainly are
the maggots and mads of a corpse, and we should be dealt with
likewlse,

For the mind just awakening, the Spenglerian genius has
the wonderful attraction of the msstermind. Here, at long last,
the mind seems to be at its sovereign peak. He who knows that

Ahis free mind 1s a moment between the childts falth and the
man's“responsibilities, must want the mind transformed into a
gririt. The mind defles embodiment. And this is Spengleris

pride: to look st us from the superior mountain top of the




eagle. The 3pirit craves embodiment. He serves the future of
the race by ensouling it. And the 8,irlt of the next incarna-
tion will either be frustrated by the Spenglers and their hench-
men or it #1ll be the spirit of plsnetary man. In "Plenetary",
great dangers are overcome and new equally great dangers are
created.

Planetary, as s slogan, is just as bad and corruptible
as any slogan. But it has one werit. It does lie beyond the
geograihical imprisonment of our soul to which we have been led
ever since the Huropean nations sanctiflied the languages into
skins and raciel traces by creating sacred nationsal bodies of
literature and school-teaching and history-writing. Spencler's
"motherly landscape" of the West was composed of national bound-
aries and it itselfl was simply a summafy of geogravhical deter~
minates. Man does settle and does fill the lsnds with the works
-of his hands. But thouzh m.n goes and enters the earth, he does
not hell f.om 1t. This somersault which makes man's soul the
product of the earth instead of the divine ins,irer of the country
and the land snd the woods and the lsndscape, is the central per-
version of Spengler. At the end of seny history, when it is ashes,
‘this perversion is permissible, because when the soul has died,
_what difference does it make whether the lund came £irst or bhe
gouls of the settlers? ’

But for = new start, the perversion 1s fatal. Planetary
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#an at least admits that his local roots are conditioned by world-
wide conditions. He will have home and land and tsasstes of an
indigenous character, but he will recognize them as planetary
functions and as subject to iorestry, pruning, gralftin, cutting
back of branches.

Plenetary #an, thereby is assured by his title to rise
beyond geograph., If he does not aéhieve that much, the massacre
must continue, on frontiers, lands, races, etc. Planetary Man
is that minimum concept below which we cannot even physically
survive.

The dangers of the planetary man concept probably lie
farther ahead than its virtues. 1t is a negative statement.
And it frees man Trom the Western World and its futility. But
1t has not enough of an affirmative falth. The highly .robable
attempts to deduce too much from such a conceit, may be mediocre
and uninspiring. Yet to ask from ocurselves the simple cuestion
daily whether anything 1s prepared, envisaged, hored rol-, be-
lieved in by our daily schedule in which we behave a3 ecitizens
of this planet end as lmmigrants into a planetary function, 1is
s real prayer. “Our" dally bread, for instance, must be bread
" for all men. And as the heavens Potatg and revolve as one great
Tlrmementy His will certainly i1s not done on earth as on heaven

as long as the earth is not one for us. And as the trespassers

are the nations we certainly have not concentrated sufficiently >




on our own sins as long as we see those of other nations. The
0ld abbot woyses said: "Sons, you do not know how to pray the
Lord's prayer." '"w#hy, father, what is wrong.?" they asked.

"If you .rayed it rizhtly you would neither have tiwe nor eyes
to see any sin of any of your neighbors." (Vitae Patrum, 6.
book} There are 30 many neighbors on this pisnet, that it be-
comes s practical policy to pray the Lord's paryver correctly

and fully. If bhis will is not done on earth as it is in heaven,
the neighborhood has become uninhabitable. Planetary Man is the
negation of gzeo-poiitics. In the affirmative it only means more
than a new slogan if it regenerates our 0ld falth on a planetary

acale.

The frontier has entered our own souls. And in our hearts,

the frontiers overlap.  #We are not freed from their existence.
But no 1 nger do we heve these frontiers outside of us. Once,
every one of us, has been on some other side of some frontiler.
and the catering to the few who have not, this political isola-
tionism which was the natlonalistic iie of the last cenbtury,
brings disaster. The normal person, citizen, voter, in every
country was the hundred-percenter Roumanisn, Yankee, Spanilard.
To this iwaginative .erson all the stump speakers addressed
themselves. |

Plenetary man can not survive if the frontier is not now




and nation, faith and faith, than his lofty rcredecessors. But
the dependency 1s not on the one class or the one nation nr the
one faith shich he holds. He feels derendent on tte clash be-
tween them of which he himself 1s the battlefield. Althoush
most of the time at home in one of these allegiences, he knows
that any minute he may be challengéd to recognize the planetary
fact that a frontier has to be crossed, clogsed, abolished. 1In
this attitude of waitlng for corssing his own fron%iers, his
turning point consists,

The Russians and Americans In Berlin and Vienna are the
out posts of this new attibude, of the mutual overlapping of all
our frontiers, of the fact that we have read Dostojevskil, and
that the Russians see our movies. Both influences are too mov=-
ing to let us ﬁnmoved. And whenever men are moved, the external
world they adainlister, cannot help being changed, too.

"Plunetery" man i3 not cosmopolitan because the world
is far from having moved beyond frontiers. And planetery man is
n;t international because "internationsl is sowerless between
natlional passions. 4s 1ts own formation, from inter and national,
goes t> show, Internationual i1s an afterthought, after the nations
fﬁpped the seam of the One Sacred Empire to pileces. "Interna-'
tional” tréed to patch up a unity which was more and more depleted
of content. Planetary hag a Qignity lacking in international,

for two reasons: First it gives dircction. wWithout the restraint
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of planetary man, our atomlc bombs will destroy us all together.
The term 'international' imylled the eternal survival of nations
despite all "international™ quarrels. Second, "planetarv", ac-
cepts the chaotic and eccentric character of our divisions.
Neither does it assert as “1nter—nationa1"ﬁthat nations precede
internationalism. Nor does it assert és “cosmopolitanﬁlthat

the cosmos is already the polis, the city of God. Planets are ‘
in movement. And they achleve their destiny by keeping moving
and the movement is eccentric to thelr on centéer. Planets
swing sround the sun. But "inter-national" makes the nations
self-centered and triedSto buila bridges over the consecutive
dividedness. The planstary movements are the only manner by
which the messes of matter balled up in our planets are kept to-
gether.l Planetary wan cannot help conceiving of himself as in
movement and of his natural conflicts and rifts and crevices as
the corollary of movement slowed up or hampered.

Thettoptimistic anticipation of an accomplished static
order .lays "irternations1" and "cosmopolitan" with sterility.
Tne‘"man of the world" is sterile, too. Planetary man does not
anticipate results swhich, to the contrary, will form the perpetual
motive and incentive of his acts and sufferings. He knows that
to Qe ineluded in one unmoving entity like class or race nation,
i1s death and must create a desert. He sees this desert created

by nationallsm growing up sround him. The soil of Central Europe




for the First time, 18 threatened by soll erosion. The desert

grows in all human hearts who mistake the nelghbor of th: gospel
as being the co-national nelghbor of his lobby. The desert grows
wherever the spark does not cross a frontier. |

The 0ld frontiers were crossed when the Christians tried
to pursue the good 1life of the first days of the falth when all
were one heart and one soul. We read that when Constantine be-
came a Christian, the real Christians crossed into the desert
to fight the human frontier. They said to the desert: you are
as much God's earth es the fertile riverlands., And the deserts
around bgypt made the monasteries of the whole Occident, from
Bzypt to California, the cultivators of the so0il!

The modern desert, again, is first of all in the hearts
of man. He who admits it, can overcome it. He who can See the
crevices which we observe throusgh our telescopes on Mars, %0 be
a prominent feature of our own planet, will become a political
monk. He will resettle the deserts behind our national frontiers,
a8 planetary man. |

Anmong the actions of the lest thirty years, the "inter-
~nationel" ones huve all brought disaster. The "Four-iPower Pact"
of ﬁussolini will always hold an outatanding place in this veriod,
For,“ia ﬁ%e attempt of Mussolini to arrahge a beace hetween France,
Germamy, Bngland, Italy, the despair of the 01ld World was reflected

over the absence of the United States and Russia.
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The Four Power Pact was the ineffectual "Internationalism”
of the Buropean remnant ln a planetary world in which the biggest
functionaries could not be held down to thelr participation.

Vice versa, Russia's insistence that the Ble Three are
the truly responsible is so much more progressive than the Amer-
ican Liberalism which wishes to include China and France. The
latter is "internatilonal', Russia has a global conception. Lib-
erals count heads.

Justice Jackson's insistence that war must be outlawed
is planetary, and, in this case, the United States are nprogsressive
and Russia seems to be reactionary, and merelv internstionsal.

The decision that no private capital shall be allowed
to inveSt in Germany, is planetary. Mr. Morgenthau's plan of
destroying the Ruhr, is typically international, and not planet-
ary., In this cuse, it 1s especially clear how irresponsible
and how destructive "international" congiderations have become
today. MWorgenthau's reasoning is so unhistorical and so hope-
less because he wants to protect one countrv against "another"
country, typiecally inter-nationsl. This leads him to moral
Judgments whieh are absolutely silly between whole nations.

Give a part of the mlobe its proper function and 1t can't help
to function. Deny it to him; it‘must go mad. The whole BEurope-

an mess 1s the result of America's and Russia'’s sbsence. Madness
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is the result of applying our mind to & fraction of the whole
area of mesning. If I try to find the veasons for my difficul-
ties in my community of Norwich, 1 must end with a persecution
mania against my neighbors. The reasons for my difficulties
are world wxide and planetary. Burope tried to cure her 1lls
in & duropean frameof reference which, with twenty billion dol-
lars of American loans on the Western side, and with the threat
of communistic parties from the Hastern, was utter rolly. It
drove the Huropeans into the coma which made Hitler inevitable,
To think on a fraction of the whole 1s the root of all evil.
"International" were Mr. Hull's biluteral trade asree-
ments. The Postal Union, 1t would seem, is something bigeer
than it clai-ed to be when 1t was concluded. It has worked it-
self into our conscience as something more than purely interna-
tional. Perhaps, 1t not yet is planetary. But 1t 1s more than
international because the nations cannot =0 back on it and re-

taln thelr humsnity. Therefore the postal union is bhased on a

soning of thelr governments. The fact that the wmails had %o be
reopened to German civilians very much againsﬁ the interests of
‘the American iilitery Government; simply because twelve million
Amerieans“have close relatives in Germeny, is proof that some-

thing bigger than "inter-nationsl" arrangements was inposing it-

3ell on the United States Government. A part of the 1life and

faith of the peoples of the various nations more than on the rea-




