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OUK URBAN GOGGLES

Iugen Rosenstock=iduessy

An analysis of the future relation
between the City of God and the clties of men

I, Summary

People in the city live in a pecullar manner; and this
manner is bound to become their second nature. At times we
darkly renember that we also have a flrst nature in virtue
of which we belong to the City of God. And in these moments
we are apt to put all the blame for our own misery on the
cities of men.

I shall not do so. By bullding citlies, we have given a
brilllant expression to some of our noblest faculties. The
posltive achlevement of the clty is foremost In wmy mind. I
invite the reader to a sober assessment of our citified na-
ture. With this civilized or citified nature the trouble is
the same ns with any second nature. If 1t 1s true that the
city produces a highly speclalized pattern of behavior, it
also 1s true that a man's second nature is not good enough
for any man. My life, 1t may perhaps be saild, 1s a case
study of this revolt against our second-rate nature. For I
was made aware with a shock, at thirteen, of the fact that
the city 1is merely a second-rnte nnture.

This shock has determined my life in all its later
phases. Even when I landed in New York in 1933, its effect
was continued in my prayer to land me in Amerlca, yes, but
not in New York. I grew up in a metropolls of American
"tempo", in Berlin, Germany. I was sent to 1 school to which
the court and -the bankers sent thelr sons. My class was
worth many millions in dollars and in titles of the peerage
of Prussla,

At thirteen, I transferred to a strange school. This,
too, was located In the heart of the city. However, I was
one of only two day students, The three-hundred-years-old
gymnasium was for boys from the small towns of the province
of Brandenburg. Practically, it was “Winesburg, Ohio," in
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the middle of the Bronx, On the whole, the atinosphere was
hostile to a day student: I had to dafend myself for being
from Berlin. And my dreams of the soodncss of the country-
side were shattered. But certainly, "winesbure" by sheer
contrast opened my eyes to the second-ratc character of the

way of life in the mctropolis and in "Winesbury" as well,

Then and there, I came to know - before I ever heard the
term, soclology - that second rate things like local envir-
onment must never contain a man. And all the decisive steps
of 'my 1life have been attempts to check these second-rate
natures in myself or others. I .do not think that this 1is
sald only in retrospect. At seventeen, when we graduated,
my classmates told of thelir plans which all converged on a
locality they already knew., I told them that no real life
could be lived that way; that one could write their obit-
uaries already beforehand and that [ would not stand for
such a predictable 1life. Thus, 1t came about that since
1906, I have looked for a way of allowing man's primary na-
ture to breathe. Accordin:ly I propose to maxe the follow-
ing polints:

1. What the Clty was doing to the Christian way of
life, was pretty well known in, say, 1800 or 1850. However,
in those days it also was known that the countryside did
something to this way. rhe Christian way 'had to strike a
balance between the mores of the countryside and the new
ideas from the citics,.

2. Today all of America 1s one ma jestic City. Industry
has removed the barriers between city and country. The whole
arca is citiflied.

3+ The new citified humanity, however, does divide its
time between a fast and a slow way of 1life¢. The speced 1s
rcalized in the centers of production, in factories, and
buslness sections, The more restful aspects of life are re-
presented by our suburbs.

4. We are confused because neither are the factory dis- -
tricts mere replicas of the o0ld cities like Boston or Balti~
more, nor are the suburbs simply the heirs of the old-time
villages, Tho essential contrast between the new equilibrium
of factory and suburb and the old equllibrium of cities and
villages 1s often overlooked; hence the new onslaught of the
City of ilen on the City of God 1s not noticed.

5. The essentlal contrast lles in thc fact that both,
the o0ld village and the old clty, believed iIn thelr words
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and 1deas. The factory district as well as the suburb of

our time act on thec assumpiion that nothing they think or
say today may be truc tomorrow. They follow the trcend,
They fecl entitled to advertisc the best sollers of tomor-
row and next yecar as well., Both factory and suburb repre-
sent a new attitude toward the Word,

6. The Christian bellef in 1lncarnation, thc universal
bcelief in God's creation, the right usc of human recason,
all three arc destroyed by thc new City of Mon. And this
is not done by acecident, but by cstablishment. The new city
can't hc¢lp doing this. '

7. Any ncw equilibrium of natural forces has always
threcatened the Cilty of God. But the cltizens of the latter
usually wait too long before they grasp that the City of
Men has taken a new shape., In this article, we shall simply
try to grasp the ncw shapc of our eternal partner, of "the
world” within our own nature.

II. The Hoart of tho Times

In 1800 or 1850, the Christlan way of 1ife was hampered
by two cnemles, by supecrstitions from the back hills and by
ncw philosophies from the clties.,

The Christian way of life always %ghts two snemles at
oncc: the "too slow" of apathy and the "too fast" of morc

curiousity. Why must thls bo so?

Well, the occan's e¢bb and tidc, and the mllky way of
stars need no churches., Their lifc cycles are heartless;

“their timcs rest with God. We men nccd religion beecause our

heart's calcndar does not colncide with the astronomical
cycle. Astrology i1s nonsense. Any gencration' or individual
or class or nation has 1ts own caleondar which clashes with
all the others. scn's times conflict, Unloss we bulld up one
pody of all men through the times and makce God the heart of
all our times, we dcstroy cach other. The Christian way of
life builds one Body of Christ through the timos, with God
its hoart, and thus overcomes the falsc times of the fathcrs
and the children. It "turns thc hcarts of the fathers to
thelr children, and the hearts of tho children to thelr par-
ents." Or we may put it the other way round: the Christian

way of 1life puts hcait Into our times and thoreby creates
one Body of Timc. Without a heart thoro can be no living
Body of Christ.
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This Body always has thc samc two onooncnts: (1) the
hasty, hurricd march of timc frowm urc blind change to the
other, and (2) thc tendeney to blind r-putitlon, tho apathy
of mere routincs.

The Christian way of 1lifc 1s onposcd to change for the
sakc of change, and to tradition for thce sakc of tradition.
It thercby oboys the divinc Will as 1t stands rcvcaled in
the grcat calamitlies and catastrophes. For who can doubt
that, for instance, the last two world wars have called back
the human race into the universal rhythm from which ths
pride of natlonalism had tried to stray?

Before the industrial revolution, the natural function
of the old cilty made sense. The countryslde lnclined to be
superstitious. Down to the Russlan Revolution, the peasants
of eastern Europe observed the rites of Isls and Osiris,
"Neither the Christian missionaries nor the emperors of Rome
had scratched more than the surface of thelr lives" (Frazer)
Super-stitions are outmoded ways of life. lural 1life prefer-
red such folkways. As a natural check on thls one trend of
our nature, the clty stood for new ldecs. here, new philo-
sophles could arise, new ldeas be sown, and change could ex-
ert pressure in the form of new fashlons, new sensatlons.Be-
tween sensatlions of a new character and superstitions of an
old typse, the old Adam in all of us muddled through. Vie all
are one half the rooted plant and one half the roving anlmal;
for us, the village stressed the vepetative rhythm of the
recurrent seasons, the cliltles procured the acceleration of
changes. -

We, however, have abolished this tlme-honored division
of labor. We no longer have peasants. In a mutual embrace,
country and city have engendered the industrialized world
of factorles and suburhs, From the remote corners of the
countryside, the raw materials which the machlnes transform
are taken; the sclentific process by which they are explolt-
ed hall from the city. On the other hand, the rhythm of the
suburbs seems slmilar to that of the countryside, but the
imind of the people in the suburbs are all trained in the
most modern ways of production.

Hence it 1s not true that our factory districts are
1dentical with the old cltles; for this, they are far too
close to nature. Neither are the suburbs simply the helrs
of the villagers; the people of Scarsdale are too closs to
llanhattan; who could be more sophlstlcated?
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One similarity between the routlnes in the old peasant
homes and the homes of our suburban commuters cannot bec den-
ied. It consists in a2 distinctly more relaxed, more leisure-
ly approach to the tiue scheduls &Linn c¢ither the old city or
the people in the Loop can affcrd. umut both, the suburb and
the factory, have some new relation bto human lanzuaze which
was unknown to either thc o0ld peasant or the old citlizen of
Boston.

The peasant was superstitious in that he repeated the
sacred words of the past forever and forever. And when I go
to our own villagze church, one out of three in town, with
from fiftecn to twenty others, I om super-stitious, that is,
hanging on azainst hoove, For, thls handful of people ccrtailn-
1y is not the salt of the sarth or the undivided Church of
Christ in our town. 3ut there is nothing wrong with the ser-
vice whlch we observe. Our words are not superstitious, The
gituatlion is outmoded; that's all. Now, however, turn to the
suburb. At the outset, in the new suburb provision will be
mzde for all the denominations - Cathollc, Jewish, Protest-
ant, minor sects. No one falth is gbsolute in claims or ex-
pectations. Faiths,; in the »>lural, are a Sunday affair. The
suburb 1s redundant with private activitiocs all of which are
pertectly harmless and without consequounce. The best book
for the suburb is Allco 1in Wonderland. The doggorcl 1s 1ts
most pertinent poetry. Dante 1s funny in the suburb because
in the suburb nobody can be exlled for his ideals. In fact,
esverybody has 1deals there and they all differ. People read

‘voraclously in the suburd. But in the old village, they had

only one single book throush the centuries., Hence thoe vill-
agers would actually belicve in what the book said. But tihe
suburban reads the review of a new book before he commits
himself. The words preached and rcad and rhvmed in the sub-
urb, all are uttered tentatively and in sood spirits. By
good spirlits, we mecan without giving oi'funse to anybody.

And that 1s a good way of saylng, without any effcct on any-
body. For the man who is never misundcrstood to the point of
offendin~ can never have said anything imnortant. Important
words always glve offense. lhey make a difference. [lne Holy
Spirit is not a "good Spirit" but the better Spirit!

Yow compare the old city and the new Inner Sanctum of
Simon and 3chuster. The old city gave birth to philosophies
like Sninoza's or Schopenhauer's. Thelr newfangled ideas
dlsturbed the peace. The idea required partisanship, decis-
ion, commitment. Because these ideas created a whole move-
ment, llke transcendentalism, ideas made martyrs. ilnd you,
many of those new ideas were cockeyed and merely new, I do
not think that in themselves they were better than ours. I

“5Hw-




do contend that our ancestors stood by them in a very dif-
ferent manner. The wicked new ideas of the city were per-
secuted and they were introduced by peonle wno believed in
the importance of makinz 2 grave declsion.

Inis relation of the writers and oubtishers to thelir
own ideas 1s impossible when you write advertising copy, or
sditorials for a paper whose political convictlons you do .
not share, If a Gallup poll can offer the publishers and
authors a poll of what will sell, the last camouflage 1s
dropped. Nobody any longer pretends that he is in consclence
bound to write a3 he writes. He eazerly admits that he 43
going to write what pays. '

rhe most striking difference between the old and the
new relation to the Word deserves to becoune the theme of a
book. [he title I planned for it was “The Triumph of the
Witches". I wanted to show that the same type of people
who formerly were burned as sorcerers So0n @1V run our sSO0Ce
iety in the form of psychologists and economists and soclo-
logists, and may put everybody who speaks only out of con=-
viction into their carefully padded lunatlc asylums. The
modern mind declares anybody who keeps from writing for mon-
ey to be a fanatic or “nuts." An athlete and brilliant col-
leve gradunte who had jolned the o0ld CCC Iln order to reform
1t, volunteered after Lend-Lease for the tiarines. He was
rejected by the army psychologzist as a lunatic simply be-
cause no "normal" fellow could go from collese to the CCC,
If he had followed the next trend, that would have been
sane, even 1f it had consisted in rulning his health by
cocktalls and venery.

The new majestic City fmerica, in other words, has de-
veloped a new attitude toward the new ideas and the sacred
traditions of the race. Everybody is noncommittal. A mar=-

.rlage consecrated by the Cardinal of soston ended in dlvorce
a few years later, s'rom the Inner Sanctum of a publisher, we
ay expect every year another creed and another philosophy

fand another policy.

.ords have lost their meaning. Names have lost their
appeal. The publishers instead of consulting the Gallup poll
should ask themselves i1f books did not depend for thelr very
exlstence during the last four hundred years on some strange
ldentity of the speaker and the words he spoke, and whether
probably the time for books is over as thls identity is lost.
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