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our salvation is our creation, our creation is our salvation.
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THE TERMS OF THE CREED.

Lauda dominum omnipotentem, regem creationis.

Ipse sanitas tua et salus tua.

Praise to the Lord, the Almighty, the Klnd of Creation,

. He is thgy health and salvation.

God is the unifier of our creation and of our salvation. The hymn in which
thls 1dentity previously hidden to the pagans is Jjoyfully proclaimed, does not
mention the "missing link" between creatlon and redemption. ‘And the academic
mind uses this naivete o the ﬁsalms and hymns and prayers to poke fun at our
faith and to strip God of thils identity. The academic mind admits that God
or a First Cause may have created the universe; but man has to save himself.

As the quarrel of the Greek mind nowadays advancing against us as
the scientific mind, and the Jewish soul, nowadays re-asserting itself as the
religious revival, is two thousand years old, our grammar should be able to
settle it.

Grammar makes us aware of the fact that different mentalltles have
their place in the same person; nobody ié of the same mind all the time. UWe
proceed through different states of consciousness, and imperative, indicative,
subjonctive, third, person, second person, first person, are moulds through
which we ourselves pass, for any task which we have to perform. The same act
before, while, and after it 1sﬂeﬁacted by ourselves, is reflected by our mind
in truly opposite appreciation. For, that which I have to do, mn%m excite my
imagination; and that which I am doing, must enroll my sense of duty; and that
which I have done, must be reflected in my memory. Gxaee, law, analytic reason
are like future, present, and past of any one event.

In this Latin Grammar, we therefore now will deal with the three arti-

cles of our Creed. The Creed obviously is written around the contention that
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Beginning and ending, principle and destiny, are identified in a manner which the
st agnt in the classroom must deem ridiculous. For to the 1ogician, the end.is
the 1ogi¢a1 opposite of the beginning; and principle cannever be destination.

This "never" of the classroom is the contentlon of the sanctuary. And
the conflict 1s to be solved by the introduction of a third term, between creation
and salvation. To this third term, then, shall we have to attend if we wish to
reconclle Greek and Jewlsh tradition, academic sclence and personal conviction,
abstract thought and living speech, by grammatical insightT

What 1s this third term? It is called re-velatio, the withdrawing‘ofv
the curtain. The term says, that as long as a certaln curtain is th withdrawn,
the Greek mentality 1s in order; tLat when the curtain 1s withdrawn, the
paalms will identify first cause and last effect, and we may add that the term
revelation also explains why every human being alternatingly moves before the
curtain and inside the curtain. We alternate between the mind of sinful men
and the spirit of God. And of this alternation, there is no end as long as we
walk the earth.

When is the vell withdrawn? Two conditions must be fulfilled. 1) Man
must see himself with the same eyes with which he eyes the objJects around him-
self. 2) Man must‘recognize the objects as belng 1living organs of his own
self. Revelatio, then, is a double action. This action is made necessary by
the play stage of mere learning and going to scpool, a stage which all civilized
men more and more compell their children to pass through. WNow, the school
because 1t is child's play divides‘everything of the reality of life into sub-
Jects and objeets. And it is the basis of all doctrine or sclence vh&% this :

b division 1s natural and wholesome. Revelation heals this erude and childish
attitdde of the schoolmen and scientists and thinkers and humanists by putting
the mind back into serious_life, and by destroying the fietions of the mursery

school, which we call the sc¢mdemic mind.
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In the timestream the source and the mouth of the stream of time
BTe as One as the Mississippl or the Po are One from the source to the sesa;
Our existermee In 1t 1s wounded whenever we establish ourselves as subjects
versus objects. The subject I and the objects called the world, are aplit.

And as a wound grows fresh tissues from both sides until they meet 1In the middle

and the whole tissue 1s renewed, so the humanistic playfulness has two edges

of 1ts wound, one the subjJect, the other the object, and therefore the cleavage
must be healed from both ends In a twofold movement. Subjects must cease to

be sungcts; objects must cease to appear as objests. Yet, the solutlion cannot
be found in the naive manner that the objects are simply declared to be subjects

or that all the subjects simply are viewed objectively as belng mere objects

themselves. In the classroom, these two desperate and childish solutions are

quite often offered. Idealism and obJjectivity being the Gods of the classroom.

No, the process of revelation is not so cheap a self-betrayal. It is ,
however, double-edged. Its power 1s centered in the experience that when I
speak or are spoken to, a novel quallty is added to my hltherto emkstence as
subject or object. For, this word is unheard, and now it makes me into the
speaker or the hearer who asserts or obeys to a word, and of this novelty, any
previous definition of myself as subject or as object was ignorant.

Committal speech, promise, oath, vow, self-forgetiing loyalty,
obedience, devotion, are two forms of the Logos, the Living Word which prove
that we are neither subjects nor objects. TFor under the influence of this out-

flowing or entering speech, we-are partners of the drama of creation as going

on through us, from the first day of the creation until doomsdayﬂ\ Objects and
subjects of the classroom and of playful.mentality always are a:{éf yesterday. .
But I am more recent when I now promise or command., The living soul is all 1ts
subjective consciousness and all its previous self plus the Logos which now makes

her affirm or adhere, harken or proclaim.

He who listens is no longer his own subjeet; another authority is reach-

int into him from another source than his own mind, He who has not obeyed, has
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no right ever to take command. Hence, the intelligence of the subject is unable -

to provide a man with any rank in soclety. A mind which has outcropped obedience

‘person, makes him a public danger.

And he who commands, no longer deals with mere obJjects. He becomes
the mouthpiece of the material world which he organizes. Any:rman who founds a
factory or buildé a house or founds a famlly, acts as the captain, the head of
a body of material but living things which through his word are lead to their
destination. For, he claims that he knows what 1s good for them, and that he
knows this better than they themselves can ever know. Any leader thereby makes
one important presupposition; that he himself has access to the destiny of these
people or things. He, then, says by takling command, than he has an insight into
them as good or better as they ha;e it on their own. The wall of separatedness
between object and subject is denied in the act of giving orders. I am inside
of you; you are inside of me. The classroom distinctlion of subjects and objects
vanlishes in responsible action. Here lles the difference between the sclentific
management of industry and leadership. A general may demand that you lay down
your life as he sees you in the wider persepctive of your nation's or the whole
human race'!s destiny. Only for thils reason, can there be loyalby to the Presldent
or any parent, that they are steeped more deeply into your ultimate serviceability than E

; your own subjective self. You may rise above this level of mere obedience to a

general or loyalty to your government only if you overshoot their mark and if you
penetrate the horlizon of human destiny more sagaciously and more lovingly. Prophets

may disobey leaders. But any playboy may leave hils Job under a manager. For,

managers manipulate mere objects in our scientific production. But masters used ]
to have apprentices Jjust as generals nowadays need loyal soldiers,.bécause masters '
! were not expected to turn out objects but to bring up future masters, by apprenticing
them and by making them into fellows.
Objects, then, are turned into articulated creatures by leadership,
education, authority. And any subjects eease to be subjects when they feel en-

titled to open their mouth in the name of a higher authority be it of the law or.
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of grace. For, the: they proclaim that théy aré honored by their immersion into
a. stream of communig¢ation which 1llluminates their mind as the propagation of! t
life from the beginning of the world to the end of time. I havefa good conscience
as a commﬁnder whenever I rest assured that I am propagating one and the same
spirit, the spirit{ which continued from Adam's wedding day, through the present
trial and emergency, into the ultimate future.

To repeat: the listener is more than his oun mind, The gommander is
more than somebody. The listener is somebody who is understood andsenhanced beyond
the stature he cowld claim hitherto. The commander is representstive of the one
spirit through the ages, beyond his b;rth and beyond his death.

The two new terms defy thé horimontal fictlon of the classroom where
33 students may argue about 333 objects.

Listener and commander can only be understood verticelly as the middle
values 2 and 3 in a2 hierarchy of grammar as follows:

1. The Authority of the Word which gives or imparts meaning.

2. The listeners of this Word.

3. The sommenders By and under this Word.

4. The things ordered or organized under such Word.

Since only the man who has listened can give orders, our iist may show the reader
the curse of humanism, In all secular thinking, 2 and 3 have changed places.
They feign that the commander or prime mover or subject comes first, and the
objects are there for his #sking.

Crude as this fietion is, it dominates our books on speech, languages,
law, government, psychology, history,-and finally religion itself. But it is
this fletion against which the Christian liturgy and Creed are arming ggg faith-
ful through the ages.

“Minted from the blood of martyrs, coined by the language of Isreal, every
word of the liturgy is addressed to those whe are on the way our of their own
minds and out of the world bf obJjects into the vertical relationshlp of One Spirit
permeating all living creatures and changing them into mouthpleces of their _
creatofs predestination. All Christians of all periods - the New Testament calls
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these epochs Eons and ¢alls the Son and the Word the Lord of any such Eone-
well to repeat - the Christians of all epochs had to walk this way. But there
is a difference in our ;wentieth century. For among us, the Greek mentality
once made ridiculous by the blood of the martyrs as mere "gnosis" - has re-
ascended to the throne of sclentific sovereignty by the universal spread of
academlc education; the ordinary mortal now spends the first twenty two years

of his life in schools of cne sort or en~ther,

The fate of Ghina, of the China of the Mandarins is threatening us.
One half of the pecple iz occupied in examining the other half of the people
fqr oredits, marks, aptitudes. In such a world, only subjects and objects are-
supposed to make up the world of £éa11ty.

FPor this reason, the liturglsts are in for a mde awakening. No

longer can they simply conbinue bto repeut ihe logleal Creed in its three articles,

nor can they remind the millionszof school childrens of any serlous experiences
with the living Word of Authority and loyalty.

We propose, as grammarians, that a twofold approach 1s necegsary. Ue
must wse two different formulations of the Creed side by side, the one in the
style of the first two hundred years of the Church, the other in the style of the
later centuries. The language of the martyrs and the Apostles, and the language
of the Fathers and the Teachers of the Church must be shown to be two grenmatical

stages of one and the same truth. Then, the epiphany of the Spirit which incarnated

in both phases may reappear.

To explain what we mean, in the simplest possible menner, we sahil
A
Lo
express our conviction in the way of a primitive formula: Teach the Géeed by

! beginning with the third article first. For, the third article cannot be pro-

fessed as a generality of the classroom. Say first: I believe in the Spirit,
phhe Healing One, etec.
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The Freemasons, Free Thinkers, Unitarians of all times teke their §Wn minds
oﬁ?&%&e its indebtedness to authority; they negate that thelr own mind is the fmult of
death and sacrifice. They even think that they are humble when evef they introduce their
words with the humbug formula. As they so inimitably say, "view the univerae": as I
see it". Thereby they neatly imply that the source of their judgment still is inside
themselves. And beginning with "as I see 1t", they proceed to digeuss God Himself
as though he did nelther inform nor listen to, their words. The chastity of real
1ife and the Third article of the Creed give to each insight 1ts appolnted hous as
its permit: "Go now out into the World and revivify its stalemate’. The person
rooted in thé times betyeen the dead and the future generatlons experiences the
appeal of the eternal spirit working through those who bécome God's sons in thelr
own generation and hear his volce as their Father!s. The man who rejects the class-
room dialectics of obJects and subjects, belleves withing the 8pirit through the
Son in the Father.

Accordingly, Credo in Patrem per Fillum in Spiritu Sancto was the first
articulation of our Creed in the two centuries of inner life before the educated
world of the empire had to be talked to.

The affirmation here protects the fact that timing is of the essence. There-

fore the Fatharrcannot be reasoned out as an idea.

But a perpetual array of T HI ¥ K ER § so called, sells us our fod as
a brilliant idea of the iind. They tell us that the mind can discuss, understand,
and derive the notion of God, from its own reasoning. But God as an idea 1s noft
God. My mind's outcroppings are at best brain children, but never are they creatures
of life and blood. Our real God is not our idea of God. God speaks, appears, with-
draws as he pleases. He is not available to our little brain at oﬁ%gbrivate will.
He is the power who makes us listen and speak in due time because listening and |
speaking are the higher forms of dying and coming to life. And God 1s the Lord
over life and death and hence of silence and of articulation. The thinker who

imagines thet he always can think potently, is passessed by the Devil.
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The true believer in thils Master of our destiny must be protected against
the Dbeists who have appropriated the First Article of our Creed and discuss glibly
@God as the architect of the world machiné retired on a pension by the human mind
who by now has taken over the business. Thelr mindshas an uprooted, untimely
mobile. The Spirit, is the contrary, has meledious rgthm.

We cannot invoke God the Creator except through the Jon's members in our
generation in the One spirit by which our generntion ceases to be separated from all
other times, and breathes in unison. The apostles did not know elther the father
or the son before the spirit had entered their hearts at Pentacost. However, the
logical order of Chrilstmas first, Eastap second, Pentecost third, Easter is s day
of Bpotest of the Palthful against thé world. And of Pentecost or Whitsunday, even
the name is unknown or not understood by the millions. The Pentecost, we had
Reinhold Niebuhr preach at our Church; afterwarfs, we had Sunday dinner at our
house. My wife then told him that this was the Iy of Pentecost. He had not
realized it,

This is not an accident. Weither is the rise of the rabidly and solely
Pentecostal sects an accident. Because we have allowed the third article of our
faith to remain the third article, the world has tried to stay withfﬁ*the First
article, and the apelogetics of the ecclesiastics have opposed this 'deistic! world
by concentrating on thé second article sflely and by writing for the last 150 years one
life of Jesus of Nazareth after the other as though\this would "explein" to us the

meaning of the Son.

Let us begin with Qod in our own lives.

Credo in Spiritum Sanctum et vivificantem, sanctam ecclesiam catholicam;“éanctorum

| communionem, remissionem peccatorum, carnis resurrectionem, vitam venturi saecull.
Or, let us go into the richer form, too: Credo in spiritum, qui ex patre fillogue

procddit.

We shall try to prepare the understanding of the first two articles by
vivifying the terms of the third. It 1s hopeless to proceed from article One or~Tﬁd
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to the vivification of the petrified terms of Three, after the Enlightenment.

Loglcally, the Creed 1ists Pather 1.
o Son 2.
Holy Ghose 3.
Empirically, God enters our lives not as the Creator of our embryonic physique wim

we are begotten, but at the break-through of our little mind into the couragedus

affirmation of our alleglance. Hence Spirit 3.
Son 2
Pathes ot 1.

is the experienced order.
The childish talk in our Churches about God the Pather makes me blush, Our God
is the Pather to whom the Son had to say: dod, ch my God, why hath thou forsaken

me. But our sunday school teachers“make god out as the Father of Father's day, in

plain english, as Das d d 1 e.

After the Church during her separation from the world had recited the faith
in the father through the son within the spirit, the duel with the Greek schools had
to be fought. At ¥ Nicea the fathers and the teaehers of the Church took over from
the apostles and martyrs. And they saw nothing wrong in opposing Greek Logle by
the patristic loglc of the three articles. PFPor, all loglc reverses the temporal
order of experienced truth. Any child is made to learn the elements although the
adults have first experienced the whole before they can divide it into its elements.
Que sunt prima in éxperientia, haoc sunt ultima in ratione,
Now, from Athanasius to Calvin, the second, purely logical arrangement of
the three articles seemed sufficlent for the te;ehing and the ¢radition of Christianity.
Today, however, article one has been isolated by the Deists. Article two
has been analyzed down into a psychology of the man Jesus as thoughwhé was not moved
by the One 3pirit of all times: Jesus has been degraded into a product of his own
time. And ninety eight out of one hundred Churchgoers 1gnore‘the difference between
God's spirlt who has spoken through Moses and the Prophets and God as an idea. In
my own village church, the minister one day omitted the invocation of the Father andr
the Son and the Holy Ghost. When I remonstrated, he replied: I assure you tbat o
everybody laughs inwardly whenever I mention this socalled Holy Ghose.
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One way seems prescribed. We cannot choose either the apostolic formula
or the patristic formula. We must teach both side by side. The apostolic experience
we need for the maturing of our soul; the patristic logic we need for the immaturity of

our Playful mentality.

Two pfﬁctieal instances may show the importance of the dual approach,
one is round’in the third, the oéher in the second article. I, The schism of
Greek and Western catholicity turns around the "flliogque formula, Does the spirit
proceed from the Father through the Son, or from the Pather and the Son? This is
insoluble verbiage as long as personsal decision and classroom thinking remain undis-
tinguished. 'The laymen and even more the minister must become aware of the trath
that hls mind operafes in two different states of aggregate in alternation, ‘
Obvicusly, the quarrel over the filioque could not arise as long as the
Chuech consisted of the martyrs and confessors who always spoke of the supreme
truths in extreme danger of iife. While they spoke, they offered their body and
soul to the imperial sples; this today 1s called "existential thinking", as though
it was something new. It is the discovery of Revelation. But as the apostles or
the martyrs witnessed to thelr falth, so the Fathers after Nicea witnessed to
. tradition and to doctrine. They taught, indoctrinated, preserved the liviﬁg faith
| as stored tradition. Now, once the three persons of the trinity could be 1isted--
instead of being listened to as the THREE PERSONS OF THE TRINITY. By a confessing
person in the danger of death,--the lukewarm geﬁeralization of & classroom severed
% the tle with the temporal manifestation of the God in Three Persons and turned
into a simple recitation of numbers One, Two, and Three. JH>
\ Hence, the quarrel over the Filioque disappears as soon as the concrete
speech of one lifing soul: "I breathe withing One Spirit," and its generalization!
I have learned by rote that there is a third Person,' are held up before us as two
constantly opposite ways of approach.

Use both formulas side by side, and it will become clear that loglcal ﬁruth’

elways omifs the time elemént. Logle is that mode of spiritual life in which the
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divinity of %iming 1s omitted.
e We now mey turn to the other promised practical application of our new
distinetion between timed and logleal reasoning.

II. Jesus 1s called Unigenitus, This is a petrified terms among us. But
when understood in the fierceness of existential experlence, it is the only way of
expressing man's status between the coming of living God and the heaped-up material
of an already existing world.

We now translate this by "Only Begotten." Historlcslly, a certain ex-
pectation of the times of Jesus was combatted in this term. Two Sons of God were
expected, one in heaven and one on garth. "Gur Pather,” the fundamental prayer,
stresses the unity of heaven and éarth as the toplc of our prayer S0 as to combat

the dividedness of heaven and earth., All the predicates of the son bring out the

reconciliation, the becoming One again of subject and object in Him who was pérreot

the living spirit again., The whole truth of Christianity, then, hinges on the unipy
of God's Son in Heaven and God's Son on earth. All the fatal and notorious Aristo-
loglcal quarrels originated in the obstinscy of the Greek mind which must distinguish
opposites. Logic when made sovereign cannot admlt that the truth ceases to be true

at another moment pf time. The same girl must be chaste a8 a virgin, and sensuous

as a bride. No virtue can be virtue at an opposite moment in time. Vices and\virtuns
may change places simply by the divinity of ti@ing. “If this road is ;unholy, David
exclaimed, it shall be made holy today".

At one point, the Greek iogic became unbearsble, at the point where 1ts
analysls kept even my own neighbor for ever as an object of mere anhiysis. one
subject against an ocean of objects still is understandable. Bui if this oae
subject subjects his co-subjects to the objective treatment, also, and no longer
kmows that they never are objects of his mind but fellow creatures and fellow
creators, then heaven - in which he has enthroned his subJeef mind all by itself--

and earth-now peopled by all the objects including all other men--become separated
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forever. Heaven in solitude, and earth in mere mass objgctivity, - bo%h are hell,
But the Greek mind has created this double desert of my single mind"Cogito;
andué;;;ybody merely existing. From Parmenides to Sartre stretches this barren field.
The last analyst of Sertre, Merley-Ponty in 1953, wrote: VIl n' ¥y a pas chez Sertre
d' intersubjectivite.” The remedy of the Christian Creéd agoinst this mental illness
{which calls itself "philosophy”) is found in the Third Article: There is one Spirit
only, incarnating from heaven down to earth. As far as mind and body seem separate,
they are the minds end bodles of blinded unrevealed men. 'The remission of sing is
the action by which the healing spirit infringes the mind's naive separation of its
own celesgtial éﬁpariarity and its objeet' inferiority. In other words, as long as
we generallize, we are lagging behind our own personal life. While my mind, for
instance, still tells me, 'The objective terms for thls man is "beggar”,' my helping
hand already has advanced beyond this generalization and transformed this alleged
beggar Into my brother through the power of the Spirit. Hence, the communio
sanctorum replaces at every hour as a healed society, the disunion of individuals who
appear to themselves as mere subjects and to the others as mere objects.

Iif thg Spirit is one, the History of the human race participates in God's
eternal life despite the uninterrupted interruption of‘our brivate lives and deaths.
The saintly ways of life are raised from the dead in every generation (ressurrectio
corporis) and we, the living, are saved by our unconditional surrender to this power
of one Spirit in all the g¢¢i¢ generations under One Will., This is meant by the
strange term CREDO. Credo vitam venturi saeduli. You are responsible for the return
of life, the re-arrival of the Spirit into the hearts of men. Propagation, this
secret of our bodies, is even more central for the ways of the Spirit. »E?P have to
teach, to engender falth, to resuscitate love, to kindle hopes, %o extinggish the
' products of our own misleading suggestions and false example, and to re-establish the
truth, whenever you listen to others or speak yourself, Otherwise, you inerease the

number of lies and you cannot pretend that Gredo vitam venture saeculi has come to

1life within you.
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The horrid idea that our mehta; proceéses ave destined ﬁg satisfy our or'
other peop g;‘ mere curiosity or thirst of knowledge of pride in stlence is rejected
by the Third Article. The mind is the hm?dmaid of the One Spirit by which men lemve
behind their state of mere subjects, mere ;ndividuals, mere minds in the classroom,
mere classfiers of objects. The Spirit doéannot descrive; He prescribes. Then, the
Son of Man and the Son of (od may be understoéd as inseparably one criﬁics or snalysts
or generalizers are less real, less cr@ative,‘iess integrated and less timely, than
teachers, creators, binders, énd deciders. |

For such a student ceases to look or to trﬁ.tc look at the ladder which leads

from heaven to eafth. As long‘as he looks at the 1aé@er. heaven and earth remain
separated, When does the separation cease? Become & fung of or on this ladder you %
yourself! In this moment when the Splrit descends over £he ladder formed by the |
martyrs, the teachers, the singers, the faithful, what else is left by the Oneness
of end and beginning, heaven and earth? Men led by their first born brother, have

become unigenitus, the same before God and in God's creation. And all the rungs of

the ladder glow up in the night as witnesses of the terms of the Creed., The kerms of

our Creed are the normal language of the prodigal sons who have returned from the

exile of their mentalities iInto thelr predestined station smong Ghe constellatlions

of God's starstrewn firmament. ' £
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The Two First Articles.

When 1t 1s kept in mind ﬁhat Apostles first learned ﬁhrough their love of
Christ to breathe within the One Spirlt and that they spread their wings of faith
inside this new allpervasive extraterritorial ether, we understand that their
throats did not close in the face of torment, hate, prison, lions and tigers in the
arena, The physical aspect of faith 1s much overlooked emong us. However, to have
faith means to have breath. Hope lives in our eyes, love'lodges in our hearts;
faith widens our inspiration, our inhaling and exhaling power. And God who has
created us\as flesh and blood, has made our connection with the Spirit express
itself by our quiet deep breathing desplte threat and pressure from the lower
powers. He who has falth, breathes deeply and freely, and does not choke in

fear and despair,

Hence, the Apestles were put to the test of thelr own immersion in the
new ether when they formulated the great truth about their master and their ééd
withing this new atmosphere above the wall of the Temple and the Law, sbove the
frontiers of the Roman Empire, above the sounds of the Hebrew and the Aramalc
tongue, in the language of heaven.

For, this was the task of the years of suspense and patient waiting
before they went out into the world: To find the terms which would be neither
Hebrew nor Greek, nelther prophecy nor philosophy, neither law nor poetry. Their
own rebirth in a spirit which came down, step by step from the centre in time,
into sundry places and stations and offices and epochs, give them the sacred task
of formulating the gospel, the "wkll messaged trughf". Hence, the egpressions
Virgin Birth, Resurreetion, Jesus' descent to Hgll, are apostolic g:? s, and must
be credited to James and John, Andreas and Peter.

Now these men, were told in Acts, shared one experience: They had
surrendered unconditionally thelr own sould to Christ. They had gone through

a virgin rebirth, and were cut off from kin and kindred, and from the life of
thelr own day and times, as never men before. In the white heab of this
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experience, they had to formulate the\even whiter heat and glory and purity,
independance and originality of their master. They formulated it by saying:

born ex Marig Virglne. Por, the ancients, Romans, Jews and Greeks alike, down to
1000 of our era, called the mother tongue the Pather Tongue. Among us who speak

of mother tongue, the dogme would have to speak of 'free from his mother's apron
strings!. But as speech and splrit and law came down to the new born on the male
side, amd as a grandson would recelve his own name so as to re-institute the spirit
of hils grandfather, the splrit of Jesus had to be freed from such bondage.

But there was the rub., The Jews expected the Messias from Abrahem's

seed and from David's house., And God did not disdain thelr expectations, But

that was "patrias sermo, father'é sbirit; hence the very credentials of Jesus of
Nazareth - that Davld and Abraham authorized him--had ko be taken away from him so
to spesk in the same breath. Otherwlse, Jesus remalned an Isrealite, & son of
Davld, and never could be ascend to the quality of unigenitus, which as we have

seen is, "The same in Heaven and on Earth."

Hence, a new dimension beyond the Law had to be devloped, the dimeaslon

of grace which would transcend the realms of the laws and the dominions of national
llfe. The powers, dominlons, principalities in Paul's letters are not taken half
as seriously among us as they require. FPor, the gratia Deil, the free Grace, is not
understood, unles§ we acknowledge the lawful operations of those long established
angelic processes of the arts, the sciences, the nations, the tongues, the climates,
which go through the ages. If they are God's agencies, then they compete with the
unique deeds of God's free grace,“and Jesus might be the Son of David but the Son
of the All highest as well, In the new dimension, legality was no@éﬁenied. The
cynic of course hearing the new language of the Creed, might smeer with Gelsus

and would say: not legal, you say? I see, then he must be ildegal, and born out
of wedlock, from Panthera, (Panthera, the Roman soldier who was named as the begetter
of Jesus, bore the wildest possible name; we might translate his name with "allbeast”,

This sneer of the cynic always has tried to limit reality to the dimension of ﬁhg
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two rational and loglcal ;ays: the law and the "Hon"-law, the nomos and the
ant;nomian attibtude of the libertine., But this ga;e of the brain is easlly

looked through as en empty one. He who distingulshes legerlity and illegalivy,
nationalism and internatlionallsm, has no other knowledge of his own except of

the law or the nation itself, His antithesis to law or nation simply puts a “non?
or an “Inter' before the only reality he positively is acquainted with. You can
catch any nationalist end secular mind as it is always operating with thése
diaslectlcs of agreeahle and dlsagreeable, free and not free, true and unbrue,
legitimate and ildegitimate. But such langunage is purely argumentative and
Jbelongs in the courts of law, It 1s not the speech of first rank.

The Virgin souls which the iove of Christ had begobtbten in the apostles,
knew first of all of the positlve character of thelr master in a realm beyond
the law. To the sneer of the cynic; "Hot legitimate; hence lllegitimabtet®
they would have had to answer all honesty: Celestial in the first place; and non-
celestial, eerthiy , in the second. This very enswer later became the corner
stone of the Creed when Jesus was declared to have been the Son of Lhe Father in
Heaven first of all, “"ante omnia tempors”, and incarnate as an Israelite only
later, Creative speech must give a positive name to all seasons and‘tbings 'before!
and 'later!, 'heaven' and ‘earth' are not such empty loglcal trieks as illegal,
unfree, disaggreeabie, aqd simllar negatlons.

The Apostles had to render into human language what had happened %o them
outside and beyond the Jewish Law. They themseives had entered a clmension which
nelther was within the Thora's world nor was it any criminal way of life agalnst
and outside the Thora. Their own experience then came under their owﬁkverdict ﬁhen
they formulated the Virgin Birth. Heither legallty nor illegality could form the
basis of Jgsus! relation to his Father in heaven.

This is the compulsion, the Vis Major, which we, too, together with the
Apostles, may have to experience before we are suthorize to subscribe to the teg&:'
Born from Mary Virgin. And this discussion of the one instamce of the v1rgin’31ﬁth
also sheds light on the relation of a Christian to the c:regé. The Credo is
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meaningless unless 1t 1 one day resuseitated in your own heart as the truest
fg;mg}atiaﬁ of your own rebirth within One Spirlt in discipleship of the 8Son %o

the Predestining Will of the Father over your own creation, revelation, and

salvation., The relatisn of sny Christien to tradition, is the very oppesite of,

i

the usual: Walt.snd ses. The falthful has a8 his rule: Listen ond Walt,
In our times, the Virgin Birth 1s of most precticsl signifieance., We
may wake up Lo the poison by whieh we 8ll are vreated simply a8 Black or White,
Jew or Gantlile, Aseriesn or Burepean, Communist or Capitallut. Do I have te
choose sll these sltersatives for peoclaluming who I reslly sm”  Porhaps you will
sondessend with me into the sane hell which surrounded Jesus when he seemed buried
in his qualities ag n were arimingl, o were Jew, s mere carpenter, & mere Galilsean,
8 mere matter of his own day and time, 'res unius apbtatis' as the Wegt minlster
ggmed of 1685 in sedness proncunced the vice in tha religlon of fmerics. He was
not of one Lime, nor of cne race, nor of one law nor of one climate, the Savior of
wg &ll, But hov &0 we free 2 soul from Nendel, Derwin, Lermersk, and genetlics In
general, from statistlics. The modern Legalist has crested s wonderful loophole
from the law, Jor God's children. He calls the Pree with the magnificent title
3. U, Terhaps ve of the free future may have o adapt’thxa sipher. 8. U, mesns,
statistieally ununportant, ‘The only hope lies with the 3. U. They all have no
ALffleulty in :suh:étzmbiﬂg $o the Virgin Birth.
, & pimilar necezsity led to the term, resurrection. At the pight of the
ather, Jesus wles., "3 with unigenitus, enlé begotien, the term has a cownection
with contemporary notions bub it corrects and chenges and sublimates them, The
two sons, onge in heaven, one on earth, were ldentifisd ag one by tQ?HWEXGEEXTﬂS.
The resurrection of Christ hes very little to do with the zest of old bigote to
live on forever. Jesus alive, we dead: %his was the fundamentzl expekience of
Baster, Yot any abstract and independent stabtement snd sssebtion about Jesug was
made in this acclazation of the Risen Lerd, %ﬁesipraeal experience wag artieulnted
by which the living drcpped the boast thet the& ware glive, and because they
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4000 etek, The univeraal program was to tie together all the generations of Man

' R o o
" NB, Insert on page 17 of The Terms of The Creed, after ., ;
the first paragraph, 1d est after * listen andwalt
“ “ . - ,/,' \ ’ ‘ NBVQI s N-B:a\j )
The Son of M'n followed this very rule, &c & understood his vocatlon
to prevent a meaningless onrush of time after time, of mere waves of .time
With“the Idumaean Herod volding the meaning of L2 generations of promise,
such a disintegration of the Body of Time through tHe ages was ungvois
dable , unless some one stepped in the breach, But Yesus was faced with
the dilemma that the stones of the Temple in 3enusalem were s8til standing
upright, while the spirit who had spoken throdgh Moses gnd the Prophets
was extinguished by the fact of the foreigner's reign, Hence , “esus
came too late as well as too early. The people who saw the Temple standi
criedycrucify. The peoples who saw the Gentile reigning, went into the de~
sert, '

Whenever the times are out of joint because the Sprit already has vanls.
shed but the, walls_gre still standing, there is a too late as well as a
too early., In such/moment, the wound of the Body of Time which must
ﬁrww through the apges, has to be stitched together by a sacrifice. Thus,

amlet is a Christian play, because between the 0l1d Hamlet and the young
Fortinbraﬂ; Hamlet learns to ipterpose his and his uhcle's death. Ve
are peconciled to young Hamlet 's death as the continuity of life is

reatored . 1, 1jeru:saﬂl.emx, the Essenes went into exilo(&j,/he :.M £3 Sea

v A : w
rolls show AREY nter}'%o%rfd}}xiﬁh PEAEE LATRA SO U Yo for the Jewlth
\expectation and the too early of the new aion after, the Fall of the Temple
Wox Smbeeo Tia
But this sacrifice was—~fnoompletq unless his own short 1life of
. one generatlon was completed by i1ts coherence with the one generation
: before his own brééf walk on earth and the one following him. The full hu.
man life discloses 1its meanang niét in one but in at least three genarations
Jesus'program and task and Yesus{ own relation to the generation of his.
parents afld to the generation of his disciples, were

from the first Adam to the gradual perfection of a Full Body of Christ. .
The falling away of whole centuries into the abyss of nothingness, the -
falling away of any group from the central stream of life, was to be
made impossible. For this task, the Twelve were called; and for this
~ | task, at Fentecost, sthey, now off age, volunteered once moree Thus, the
apostolic character of the Church was assured ; twd, 76t one, rtior
were needed to make the Church visible, But if this' was so,‘%he nathema-
tical corollary to the apostolic character ‘of the Chupch was some parallel
\1n esus ' own relation to the preceding generation. Otherwise, his
program was refuted by his own life. Unless he hims®1f had the same
vital relation to his parents ! generation, the Apostles would have
succeeded into a male's will and wilful enterprise,.But the Church is
not made by the will of a man,
By the‘Virgin Birth,” the Apostles projected their own claim °
to succession, apostolic succession into the comﬁng of the LOrd,hy a »
parallel "Predecessorsship”. For, umless Their Master had not stepped ¢
outside the continulty of the creation story himself, he had not applied
1 his own program to his own 1life. Of course, his m®R obedience untd death
~ showed hisygwm power of love by which he overcame his will to live, But
as we live our first 1life under the care of our elders, this "Christmas™
c?;{ter of his 1ife also had to be shown as a 1life of obedience to God(s '
W ® \ ’ ; :
Mary's obedience as God's bride from the Annunciation thro
ghetfiiggthgo 58 t until her son gave her %13 bro%ﬁer gghn 23 & new B
8 maS"7chapter of the 1ife of Jesus e o0l ~ha
pain}tlea tbﬁe bgncept on ghrough the g’ar?‘ with perf‘ect unders n‘d‘in"gq!‘
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Ll the first mother, had disobeyed when it was easy to obey. And thus
‘ she destroyed the rythm of the open life, by falling away from
a frank admission of her own action., Mary faced slander and dis-
honor; however, she did not slink away, but obeyed when it was
most difficult to do so., and thus , she offered herself for the
true and real story in obedilence. As the apostles during the life
of Jesus were held by his command as the Twelve, and becams .the
apostles at Pentecost, soZ,only in reverse order, Mary first was
the \handmaid of the Lord 1n accepting f}g/ her son not as her or jo-
seph's son but as ikmediate from God, And she became Christ's mmf
mother a second time when she accepted her spiritual relation to
John out of her son's mouthe Hezkfa » first open to the Father,
O also was opened to the Sone af & ézaTl. .
T4 In both cases, that of the Apostles and of Mary, the generation
/C}wﬁﬁLﬁ in which/was supreme ,and the times kich preceded and which follow
his existence in the” flesh, were miraculgusly intertwined, Not a
> [subjective and individualistic plan of Jmind,” God's will in
' and over three generations was made manifest,

fr the apostles did not continue where the crucifieq left
off, thén there never was a {hurch. If Mary did not keep “esus
from becoming either Jew or Uentile, then he was not the Son of J
MAN .

[ ]

It 1s quite true that the later events added clarity and a more
complete understanding to the antecedents, It 1s , however, a mere
superstition of the moderns when they think that because Mary -

did not know the futuro,ﬂﬂ the later interpretation of what
happened to her disproves her oyn blessédness, We moderns have
to¥f the past from the future, 4et, anybody who has marrlied or
has chosen the profession which™he was meant to follow, knows
S very well how certaln ikimgx steps which he took, revealed theilr
full meaning much later and , yet, at the time being, they
without his knowledge, already foreshadowed his destiny. 1‘
Ouf’ fhiture and our past are living elements of our present, The
past , after all, as far as it is frultful, is that part of our fu-
~ture which already got started long ago. And ths future 1is largely
that past which geserves to be fontinued and to be followed upe
The mechanical treatment of past , present , and future, is unrea-
A lestic and contradicts &LE experiencesof our real existence,
Mmxy In the gospel, thethree times sre in perpetual interplay as
Y \|in any family story x they also are, William and_Henry James .
for instance , knew - and the older they grew, the more puss;oﬁaie
\ ly,~that their father's religious genius had allowed them to go '
into the g3rts and sciences, His position as an evangelist forbade
~ them to imitate him and at the same time allowed them to trans- ' |
" late his spirit into literature and psychologye. Without the inner
freedom and obedience of Mary no Christ; yet did he nothing ‘
his mother had to do,,Without the freedom afid obedience of “esus,
no Apostolic Church, ﬁet, did the Apostles nﬁthing‘unlétsﬂith
Spirit movwd them hers and nowe : : ;
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dropped this clalim, Chey could reallze how wmuch mope anlive He was, alber his
Bodily cwmucifixzion,

Resurreetion, in our days of individuasl peycholegy is no good. Por,
we think we osn deseribe & man cubside his sccliebal coloage. We 1ist his 1.Q.,

his wi@ght, walst line, height, finger print him, snd then, don't we have him?

s e I B L opamemsmmoasi oA S

Yes, wa have his wmw }mam;hm&s these sodern aﬁd&v&ﬂa@j%ﬁ the amﬁwlés

e AT

ww} r/ m‘“"éﬁ%@m outaide thelr fﬁ.mewmahw and migsion os that of weve
20rpees, mere cadavers. idobody, then, rﬁéﬁﬂ& Mm mind with the ternm
resurrection, who never has experienced degrees of alivensss, from deadnsss to
inspiration, from graece te maghenics, upward and downwerd. For, the tern
‘repurrectiont establighes your ém relation snd your own Judament about the

degrees of vitality, frvom the fullness of the times to the empty moments of [w[ { e’/m'c o ( '.

He vwho beileves that the Spirit of his own times is the only spirit that
should rule "is ections, and he, too, who believes that the Spirit of Wa:we/3§
Germany shodld we wershipped as revelation, certalnly cannot pretend to understand
that the Lard has risen snd that he is standing beyond the spirits of these
countries and beyond the spirits of the nineteenth or the twentieth sentury.

Dead in their sins are the men of One Age or of (ne land; but again, the
ters '‘sin' has been robbed by the moralists of its cosmic memning., Carcusing,
stealing, gambling, swearing, sye even emoking and drinking have been treated as sins.
God and his saints arve not aex*imly engaged in the fight of w&h natty abuses oy
uses. The term peccatum covers @ much move terwifying fset. Sin separates from
the Progress and Process by which the Spirit proceeds from the Fath“é? through the
Son end ell the members of the Son's Body in any gengration and sin disensbles
& man o becoRe a person, thai 1s to fill the station of my sppointed houyr of wy
engounter with destiny. 4nd I am the unhapplest creature as icmgas I allow

myself not to be created. Now, men 1s but a specles inside which each m&iviml
forms a species. Man is species specierum, the species which consiste of mpecies
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becsuse we sre apoken %o in cur hour by the Pather end whenever this moment

strikes, our own way into our specific specles é& revesled, //
. onAy sin agﬁﬁa&h&»»wmtmg‘;"Mﬂif‘"ﬁiﬁf&f“ﬁi‘i@n&&rxg Spirit Judas had

/AN

Gommitted. He had listened, but not walted. Hence, this was the dreaded sin
which they nearly ail hed sommitted on Goed Priday. m doath of Christ had
been nesded Yo Mz;;m'é;@ them from Judss asnd to teach them wivet the vivifying guase
meant. Agald, this msening of the death of Jesus for ouy ging in forgobben todaey.
ind this suppression of the spesific mesning of death in Chredstisnity also i
cauged by the individualistic psychology asong us. 4 man's death toduy is made
simply & gmx:t of hiz oun separste 1ife. And bigots worry about thelr own privabe
death.

Id ¢do think that most sgnostics die betler deabls then thess blgots who
ageribe aome either mysticsl exuliastion or howprible denger to thelr dying houw,
for themselves. Pub Christ's desth is important for us, net for him. The revealing
fenture of Jesus' death wes that death snd 1ife chenged pleces. MWy oun life is
follewed by my desth; this I share with the animals. But inside this ring of purely
earthly existence, desth bears no fruit. It is sickish and L% parullels the
movalistic perfectionism of isolated individuals that I should be concerned with
ny own death, and my private alfter life, alter death.

No, the revelation of the death of Christ does away with ﬁm iden of the

self-nade man, ‘'There is not a self-made man in the kingdom of heaven.' This is a

' good word of Mahan, the author of "Sea Power'i In e humen life in which heaven

and esrth sre seen as one snd unified, in which we are rungs of one lasdder which
stretches down from hesven to the lowliest stations of smy servent on earth, the
dlsconnected existence of the snimal who Lives from birth to death-ds trensformed

The historisal man is the fruit of death snd sscrifice. Wy face besrs the lmprint

of 81l the mﬁmmﬁ&ms and self-denials of my sneestors who have learned %o make ﬂé
for my sake. I am the heir of their desthe in ag far as they renounced semething

for the sake of the future. And each married ¢ouple does esactly this and hence,
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ghe child of papents inherits the f£irst supernatursl, purely historicsl experience
of a p@aw bebvesn the sexes. Peace in our time,--gach wedded couple has con-
aludmi guch pouce, end Yo the growing child, plagued by his cun ba&imr&nt 80X,
this miracle ils the nost precious hevitege. In Jesus, who died for the animal
biindness of those he loved, his enemiss, desth has been lefld ceptive, for death
novw iz Ingerted inte every man's life. Az the mﬁt deep sonirontation with death
does not oosgur when I die bub when X bury somebody I reslly hoave loved, so the
deati. of Christ opens wy aves Lo the historlcesl relation of his death to my life.
His desth beovomes the seed of my 1ife: ﬂﬁd T mey beoome Lbs feait.

1’3MLﬂw the history of the Lirst sreation in Genesis, Matthew woobe the
nev eresbion, Jix Deys the fimgt creation hed lasbted as thousand yewrs are hefove
(lod a8 one Day., 5000 yesrs the oreation of Christ lasted, 88 sll ifhe Just and plous
people out of all natlony had prayed and yearped for the revelation of the perfect
man. Jesus’ death is the olimex and cumsladlon of five thowsand yesrs dering
which the Fether sald to the 3on: ‘Let us make man, in our lmage.' When death
was ingerted Inte humen alstory, ¥Man hed bocome She lmsge of God, for , has not
God made death a part of his ssoret of glving life?

Nowhere in nature may ¢ specles change its cheracior by the desth of eny

. ane of 1ts specimens. MBub we are fres o J0 s¢ vhen love opens our eyes snd when

| our lover's death orients our ¢wn llves, Christ hes risen when you have put his

* death before your life. For then he is giving new 1ife todny, end yeu owe him @
iire beyond suspended animation., Or, you vewain sn insect whose life not even

may claim to bhe one from birth %o desth. Modern men 1lves like an insect . Or the

s

nine lives of & cab, with nine aliasg, with thirty Jobs, four mmﬁmw HArTiages,
slxby crazes, ond o dlffepent ides about the universe in eagh yem“.’ This u&iceimlﬁ;v
existencs is asn's ides of hlmself 53 long asg he thiaks thet his 1ife goes {rom

his own birth to his own desth.

tnly now welre hoping to dlscover the difficulty of the First article. It

sounds so simple ss though o physiclst or an estoonomer had written it. In the
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wegianing, God created heaven snd earth. The wodern exﬂig&;mm@ naturalist hes no
maa what iz Mm@mﬁg}@%;&d in this noessage. ’

Por the sstronomiecal stabement omits Mr. Bddingten or My, Galileo from the
pleture. His sarth and his heaven wmay have been created by God. But who orested
Galilec's malnd and Bddington's pen and who gove Binsbteln the tesk to reduce mabier
to enmrgy? The direction of polense, the waninlby of hamen minds, the use of
non-use of the atom bomb, are not ineluded in the stronomniosl m@wmemﬁim. Aye,
the opposite is fwue. For, thess physicelsts view heaven and esvrth, snd they thbn-
seives stand oubside a5 s painter stands before his canvess.  And generations of
soientliste lmprove the strokes on the canvas on which thelir pileture of hesven snd
aarth is painted. |

Ho, the irvst srticle of cupr falth 13 not 2 statement of & world wiew.
Hesven 18 not the slties, eerth iz nol the plenet.

The Gud who crsebed Ninsbtedn's brain, Repler's passion, Coparnicus!
sobriety, peace on earth, progress of science, song snd prayer, peotvy and prophesy,
epochs and cstasirephes, who determines the end of agtronomy ag well 88 1%s begine
nings, because he presides over the making and the unmakting of our clvilizations,
he also has created your mlafortunes, your lasersion into your rase, your century.
And he shall do this in ths future 28 well. For, his "heaven” iz all the foture
whioh he s%ill mm'},:s storg Jor you. “Barth” is all the facts of the hisbory of man
whish already have texen shape. The tobtel misunderstending of the term “ealum’ in
our first arcicle ls thie result of ite deing m@& outaide the context of ouy third
artiecle,

Michelangels has given us the right reading of the first a@iele in his
painting. God iz creating Adsm, the first wmen., In the fold of Jyhielsapputie, the
Slohls are contained, the sngels and archs é;gg?fzs %&%é?ﬁ%&”%@‘é&%mw cone

humen life later on are going to become I

mg and
down and have given shape to the natiens and the professicns sad the customs 8n

Q : .
the tongues. It wes after these sziam had done their work, that the Son made
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e selae f"??w
available in mmmw W the selsabl of any.-ong of these Flohim, those
varicuy pir’m? ool ﬁwamwm to the boscs of the Father through the Son in
she Spirit. K

Theralore, s¢ that we may end niih the beglnning:
Soteriun mmﬁ mﬁ.&w&m &Mi&&m jegenduws a priveliplo, ub resurresile, ub virgoe,
% ezelum, ut pececatum, haes verba guae leguntur in szrmwim vel agcundo vel

primo, pessint resurgere o merbuls definitionibus wenbls nestrae non lan regenersaie,

s

U@
eh ut Uas Trinitas Mmmmw%m Spipita per Pilium, m




