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The tribes of the 8pirit ' ii 3‘

Four fectures on The athical Froblem of :iodern surope

deliversd in lianchester College, Cxford.

I. %hy surone does not matter.
II, The new temporal world.
IIT.Adult sducation - a contradiction in terms,

IV, The economist's answer to religion.

If a forsisnar fron the continent comes to this country fto deliver
some lectures on a zeoneral subject he finds himself in a position sone~
what similar to Adam before the Fall., He finds that hes has outvorn the

most eliubbable clothes of oratery he uses to wear at home. All his ways

of thinking =and talliing and putting things seem unwesrabls, bacause he
hasg left his sroup and cores to an other wearing other clothes rltosether.
Gertainly env scholar Mo is devotad to scientific or historical we-
apaweh, iz abla to find hie zroup in the Foreism counizr he vizite, "t
t72 sociolosist, thes ran +ho feels hirmself to be roenonsible for the
health of the sronn life and the sroup speech, cen't find 'his' groun

as others can. The anacinlists owm their definite ouhiect »rd o con

I

find thz rrofassionalimm of this aubiect in any directory. Tha "genera-
1f a subizet, a rather inde-

list" has no subject at all, He i- but hi-se
firite and meaninzle=s entiect, a ran likte men; and thereforz frishtful-

Ll nalkad outsicds his om sroup.

‘

No: men ~entin~s ron in the atreet beginsg for oood reason writh 2 £alk
about ths time of the dav. / "“What a dsy!' 'a nasty day', iz a good start
for men belongine to differsnt comminitizs. It conceals one's shyness he-
hind thig 1ittls enrtain of furnine to the next thinz rou feel to ba com-
mon to both of rou, to th2 ~ar's face, If the two men acgree sbont the tive,
+ha intarvias can be carried on thincs that are not quite so on the ~an.
The first erreement helps them to others.

Mow belonzing to an other sroup, a continsntal person feels not
authorised to begin with any snecial english face of the day like the
coal crisis or the decay of parliament, I mean of the buildings of the
house of parliament. So if he wants to apply the lesson the men in the
street teaches hiwm, and 111l bLegin with a little tals about the day, he

has no other turn but this only to begin with the definite lack of under—

B

standinz between the grouns. But just because this is the aim of any for-
eigner honered like myself to deliver lectures in this country, all his

words would be idle and his eyes would remain blind if he concealed to

himself and to his hearers the lzck of understanding that/exists at the
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o lin sroups is %

begimming. The only serious basis of nis task t

staterent that they ars not linksd nov, This staterment is but a cir-

cumlocution for the fact that they can't unrerstand one another.
Tndeed let us face this terriblz: gap betiveen any lacturer of today

2nd hisz sudience, acain betveen "many of the members of his audience;

and this gap can be found in the single person tco. iow often is an

orator the slave of his phraseology, =nd his inner faith and his ntter

<

actions represent two other deport

water tisht compartments from his

belonging to the realms of thorouzhly ~“ifT2rent
man can't vwndsrstand himzelf — 2nd as a2 rule we can't, beinc no wnity

but an amezing mixturs of opposit: sroup instincts and group minds.

S0 there is not only th2 obvious obstaclz of the difference of ovxr natio-

‘erert ton-es of schools of thinking

nal tongues, dut there are fae

o
in order that ~here there are two Gerran professors there will he thres

3,
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oninicns., There are the hostile and dunb spirits of the ¢
and th2s guarrelling spirits of the ~enominatieons of creed, ~hich cut
rizht throusgh the units of ovx natinonal bodins, “hey provent 2 dearer
nnderstanding. A man who liwves »snd dies for heme Rule 2% heme and a
Libaral Immperialist, a Phyoicist ho abolishos intarestz or destroprsz
noverty by a srilfnl schome of forrulas derived from the rultinlication

tablz ond a Bocial Jorier “ho feels himself only -

Societr they aspear as diffarent lonuaces

p2al

n2ath the majsstic pover of

3
as a Cerman professor and a 3lue of Ouxfoxd do.

the ind off

.;
]
3

—
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zezpavatas today

lzr =and

narsena2litr and hiz 'ner-onal view:', the: ~ritten mapar of a

and voice again rarain paralyzed ver:- often, hzcauce we aslk things in

apreches which 2 avoid in »racticz. "ha hearar i3 very ofton not the
doer., “warybody in n-land could inlorn hinealf on Coal on2 a)
as L did, listesning to th2 most convincing arsuments of Richard i, Tawnéy.
But hearer and doer are -rithout clos: conmection today, And the hate of

aused to this country ns evervbody

the doer srgainst the hearer of truth ¢ o
¥nows a loss which ecuals ths cocts of the 3o
lysation {(»aralisis) which torns ond shreds (hich taars into shrads)/the

relatione of nezad and Meart, broing and ocres, Ionomage ond action~ ~11

relatior £ na2ad ar e}
over surope.
3
And that again cautions ns, t-at a rs2l ~nd lastening and ~flicient
understanding betveen t:o individuals or groupé or betveen a lecturer
and his audience is a mere fagon de parler, as unreal as other social
conventions too, ‘

sy -

Yow I merfactly imov that thers ssem to be at least some general
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notions which apreal to every soul »nd to every mand, as the Financial

2atoration

H

of Turcre, or the lzacue of Nations, "t it's just about
th~s2 2conomical and nolitical guestions that / every nation =nd every
tarty answers in a different way. o material or practical businsss by
itself is able to produce unity todayr. tisht I swgrest, that the same
thing seems to have happened yesterdzy =nd every day since th> tover of
Bable was built as vell?

1r neople want to meet and to be thrown in one welting not of re-
birtn and transfisuration, and rant to understand and see ‘hitsuntida,
they st turn to the only thinz that matters and that is the meinspring

t

of all nnity of speech and lensuage amon~st nman. The only thinc that at-
=
D

po)
ters and therefors the only fountzin from which a naw torrent of common
vnderstanding can be hoved for, is Ged. /
A general lacturs on that what matiters wonld therefore, in older tim=s,
aliays have turned to God and it ~rould have don2 that successfullr.

ifuch of the trouble of modern Jurope seems to be involved by the

fact, that we can't turn to God =so successfully as our ancastors could.
Utterly ve can do it. io danrer vrevents us. o nrison threatens us. God
is not persecuted and his f21lors nre not persacuted, Tut it is fthe success

and the efficiency of our relying on him that fail, Church itaelf

nomra
and denlorzs that all its rites and all books and words and services have
so littde influence on men. It would be useless for a lazmen toeen, to ftry
it once more., It is astonisning but quite ftrue that we are habnerad today
from doing the only thing that matters!

The material questions don't matter., God who alone natters is not
touched by a direct appeal in a prblic aucisnce; we all f{eel, There are
too many misunderstandings even there. Doubts as about every other thing.

The malady of “urove is, that God hinself hss been made a thing
anongst other things. We have put Relizion and Ged on one shel! of our
library, and the othar "things" as Art and Genius, as Sciencz and Busi~
nesg, as ramily and Sex have been put on the other shelfs. In this dis-
tribution of 'things' nothing has been left / apart. All thsse things
are visible things, things for Sunday, for tha morning, for to-night,
for the weekend and so on. And we know them, we loo% them all right
tirough and we look at them we discuss them and quarrell about them as
about any visible and material thing.

God and Religion are so familiar and material to us that we can't
face them in a direct way.

%e have got itwo negatives for any european discussion which will
avoid mere oratory and talk and shall conquer our varalysis.

e rmst let alone the material and political things, because they cen't
help us to link groups which want to understand another and we mst let

alone the theological and religious way towards God, because theoclogy




10,

11.

4.

and religion and God have been lovered to be things amonsst other things /
in our little human world.

There seems to be 1little hore to esca:re the Buddhist-solution that
is to say to become silent and to disappear soul by soul in the loneli-
ness of the wood or the unfathowable denth of the sea.

And yet there is the fact that yon have invited me to comre here,
there iz the fact that you are willing to give me some time td licten
to me, There is the fact that I shall have to live a fortnicht in no-
land., And these very temporal and seculan ~ccidents as little as ther
are, are not without sismificance.

There is not only 2 lsciz of common undsrntandinz and of fotal unr-
nimity, there iz longing for it ftoo. ind the dssire sud want »vrress .
themselves by the first sactifice man / hrinszs if he thinks that some-

thinr mizht natter, they express thermeelves hv +the szerifics of Hirmoy

Ny

ren time,

o At Hipe
- 0,

And wherevar vou find that =an-ind ~ives vay to a aseri

Thanae Lave

rou ¢an he esura, thet man trrs to behave os the imor
reveals itself b devotion of tie by hastoiine to snr hains of Tive and
time, God ~ivas his tive o everyhodr, bhecsuse he cares the e o oshire
above the rishteous and +tha mri~hteous,

“an ig the Viirror of Ged and Y2 has haen ernated in Gods imame;

then the turn teo time; to the auestiors of human tirs reconrands 13217

a

ag an indirect war to God. If e loo serionsly 2t the tize

ot tha tor-

orel ordor of onr £211l0v ersatures, if vo can discover 2 Fdicasas in thn

Y3

Yromean time tabls a0 o maw, [/ ra acn ha svre e attach o rrehlam,
- - - s . A S S P - °%

N
v 3 .

“hieh darends not uron any tuestions of local oxr mehericl cheractoxr

but which matters bacanse it in lik earthly »eflector of th» samcret

[p)
©
=1

of God himreelf,

Tet s waview the sitrztion of drore b atarting enite nev (1?re¢h\,
hr thin-ing and recoliecting our common cenditicons not in tarms of loenl
crranisation, bonndaries betwesn territorine, halaneces betwaen Anhite and
loans but in facing our lifs as generatiens and branches of the tree of
Time, We are hours and minutes in the years of the temporel. iAnd we have
lost all notion even of what that means in order that many of you -will
think me a very absurd Professor Teufelsdreck.

But it is cuite an obvieus fact, that the peorle of urore hy giving
in more and more to the term surope; have done a quiet (= quite) extraor-
dinary thing. They have thouzht of God / and of their Imitation of God not
in terms of time but in the very orposite way, in terms of Space. And the
name surope itself contains all the story about.our rise and decay.

Iy aim in this lectur=z, therefore, is, to make us conscious of the

significance of this so harmless-looking word Burope. I want to praise

“urone but to bury her too! Our disease seems to me embodied in this
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1ittle term Purore hers=1f,
You will not find anything about Surone that matters, in the incy-

clopzedia RBritammica. The averaze book and the average man will tell you

that Jurome is a mersly geographical term, for one of the five continents

of the earth, whith (=with) clear boundaries in the Horth, ’est and South,

but sore more indistinct boundaries in the Jast, And if h2 is train=d in

latin and greek he -sill know, that “uron= vas one of the many mistresses

of Jupiter and a kings dauchter as well, / Hobody onders, thy the Greek

2

name is adopted as nobody ‘vonders that e read Platon and call our self

philoscrhers with the Greek notion. Wz thinl: this endursd thronsh the cen-

turies. It lastad, It is quite true, all onr history iz falsified by this

plain method, to draw a line from Hemer and Plato end

r this method, that 211

t
rual as possible down to the present. Ve feigm b

Ariztotle as conti-

interruntions of this red thread are accidents which are to be regratied

as very disagreeable indeed. And e escape by this falsification the un-

confortable statament that there is no red threed at 211, ~hich leads on

from princess Jurope end old Homer and wise Plato to

the “urone of today.

Maturally, I can't deal in this le2cture with all the fallacies of the his-
torians from Srasmus dowmn to iy, ells thich / have their mzinsoring in

this idea of the red thread. In the limits of t iz lactura l2% me only

say this. The idea of the continuity of »hiloscphy fron Plato ond Socra-—

t2s right down to James and Bergson iz a2 propagandistic idea, introduced

in a rather shy manner in *he Cinguecanto and growinz frem centvry to cen—

tury, +ill the philosophers had succeadad to ma'tz nzopla forget alltogether
th? banitruncy of old greel rmilosorhy on the cne =ide and the narvenue cha-

racter of modern philosophy on the other., rhilosonhy

- wanted a noble pedicree, And for this rurrosa th> rropazanda of scholzrs

N B s , tias . . .
did its best to intimidates the popular tradition abeut rhileszeozhy ~nl to

introducs the talk of the academic neonle of modern Mrope / a2bont their

c
zin as 2 historical % ) ality, T @il

12t =2lene this remar-

needs which shculd be saticfizd by ths nov introduction of

Jurone .is an invention of theo Mumonists of the

w

was larcely employed in comdtinations liks theairum Juropasum in the seven-

teens (=seventeenth), Balzrce of the Murorean poers
h

Jurorean concert in the nineteenth century. The rioxd

<

Ty connected with the central nolitical

8]

litical world of the seculer States h

1y secular ambition / of the modern Si~tz “thich is 1

in th2 eighteenth and

herafore, ost close-

if2zg of thz modern times, The no-
s been signed as duropean. The mere-

imited to the 1ife here

belor wanted to oppose the sarthly idsa of Nrone to the idea of occidental

and western civilization cultivatesd in th2 mediaeval church. Uccidental

is a notion of ececlesiastical origin, european is its secular rivel,
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Newaxr betusen 1300 »~nd 1214 was Inrone intanded to b2 a reozrarhical
term only! There as a gr2at anbition exmressed in thas word, the oraat
ambition that has carried all the zreat 2nterprises of the Juronean nation

a7

for the timz of their hecemony over the othe>r four continents of this
earth! This ambition rivalled the christian ambition of thz2olozy and
church, It was developed.and hold u» by philosorhars and humenists, az
the curriculnm of sratsg in Cxford or / the doctor of nhileosorhy in dei-
delbers can tell any observer,
It is quite true, that philosorhy covld not he2ln to bhase its clainm
for hegerony on a rzogravhical princinle. I the Church of th2 Fope and
if the medisval “mpirs had besn based on the Roran tradition Fhilosonhy
as thz compmetitor of Homan Paracy had to eveid any centralisation into one
place of the map., So it went hack to mvthology, and save the leadershi» of
the future plainly to tha sons of Zurnra.

Bt there was no doubt abomt tha claim for leadershivp to the inbabi-
tants of Jurope. So as everybody xnows they went ont and discovered the
other continents and exploited then and missioneered them and sScvernad
them and / colonised tham, Jdaithful to their devise (motto): Mmrone it

T

ag the local organisation of our nlenste hich th= nations of durorpe hove
carried in the last four centuries., Thers is no place in th=2 world no

white snmot on the map that hss not heen explored and invastigated. 'the ma-
terial iorld as it is visible in th» speces,; is the »iddle, that uroiean - i
science and suronsan volicy these great Allies, have been solving all that
time,

In our present denrsasion e sometinmes forget that !'iurops' har hesn
successfull in her great onternrise which zh2 started in 1492. Tha snpace
is discoverzd. America and Anstralia and the noles are mown. '‘hesecular
mind of the scientists has freed the spacial world we have to live in fronm
the nightmares of demons, wicked spirits, ritcheraft and devils:, e .o
about the local distribution of lands and seas, raw materials and nationa-
lities, and we know to com / bine these continents and things and peopnle
by means of travelling, traffic trade and emirration, Railways, Broadcasting,
Aeroplanes, Yireless have unified the earth and will do it further znd bet-
ter in the future. Space has lost its terrors. ‘e can survey it '/hole.

But all this has been carried. The improvements you can firnd don't
mean very much in comparison with the gigantic things that have been accom~
lished, The rorld so far as it is anace alone and nothing else but snace,
is completely a 'perfectum' to our euronsan imagination, And that is the
Feason why we feel so naugseated today. How indeed, but only now surove is
3, purely geographical agglomeration of sone peninsulas of Asia. Only now
the philosophical and secular ambition based upon the HNotion “urone is gone

and the only thing left is this underlying principle itself, As Goethe /

says in his Faust 'zum T2ufel ist der Spiritus das Phlerma ist ceblieben!




we might say: The iirthos of <urope i.e., her soul has died; the terrestial

bodv remains. All Hon—:iuropzan Mations continue to call us suropeans. There-
fore the name surope can't die.

But if we want or hope to be callad once more to a com:on task, as in
the occidental and in the surovean period of our history, it is impossible
to take up Zurope as our watchword.

It is space that has been discorared by the imagination that inspired
the sons of “rome, It is the snacial orcanisation of the orld, that has
been developed =o far that Surone ecen’t c21l for any nraference in this lo-

2é: cal and coographical scheawe. / (n the comtrary: ths sincle nations of mro-
ve try to escans their comrmon miechief, They rival to 2ot the most ard
Best of Americas sympathiss, And the Bishop of Tondon 2xpands widel

i
the fotal concention of the Americans to tr2at Inzlishmen and Continen*il

a
neorla both as “hiropean and a ¥renchnan ill crme, rrance heg quite

r.

an other standard as German
iinglands b2st youns men geoins to India, Germen engineers soing to America,

italian peasants coing to Abessinis, french soldiers dying in “erocco what

is the faith ond A they can tale with them foday out of £His hlaeding

P

corpsa of her liother surope”

Vo spacial or locel imesgination, no mzp of the ~world csan console tha noble

]

vouth +ho knows about tha war and the —nlls of hefs ~nd tha shirgs of dacw.
v T - < T h - T e - N v - .

~

truction it has dra'm con the map of

mrome heraelf,

- The suicide of “urope this war has heen named by our Gorren Ambassador
in Paris on Vonday the cecond of Ausust 1914,

Let us faco the situation. The esmbodiment of our hegemony in the matiers

of space and earth, surone, czn't give w3z the new inspiration e are lonzing

23, spacial principles, has / done its bzst and has besn ovsrdons. The renascen—
ce of the Ypirit can't spring o7 a landscans or a sr2elt iiythos about a land-
scape. tut if it is true vhat an english sentesnce says that time is but an-
other word for God then the renascencz of the Divine Spirit can come out of
a life lived in terms and notions of time, in a new temporary order of the
stocks which‘populate the countries of iurope today.

Can Time take us like a stream or Torrent of “ater and deliver us
from that prison, which the spacial orzanisation of the world means to
the nobler pretentions of the stocks and kindreds of old surope? If the
missionary function of the western church and of the uropean nations
shall survive the downfall of the Great 'far, then we want a new start for /
Ws as the bearsrs of this function.

But then let us forzet what wo hzve done-and let us use all the pride
of the past to this aim only to become young once :more as bearers of the

Spirit. Let us leer neither “ipon heaven neither upon earth.

The spacial organisation of the earth is no spur to the hearts of the
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digillusioned men ho have been in the war., The mrely heavenly aims of

the towers of the medieval cathedrals are inaccessible too. ifidway be-
tween Heaven and 3arth, Midway between God and Gpace there is a creature
called Man. Let us sail to his island, which is called time to seek ih
its mirror the only thing that matters in Heaven and on ifarth: the li~
ving God, But how to prepare the start from Jurops, the geographical
centre of spacial discoveries and spacial organisation to a Temmnorel
order of mankind refglecting the iternal in terms and units of time?

How to find the harbour, that lsadc from the three dimensions of
space to this "fourth dimension” of the time? Yhe harbour rmst lie in
the social world just where it is frightened by thz predominance of =na-
ce and local order. / Perhapsige car h2ar anyvwhere nrotests and outerys
of humanity against the spacial orgenisation of the world, then e 'rill
take them as si-mrosts and suides to this port.

Certainly ve can't see time, And that is all the troubles about it. But
there are other senses, hearing for example, And since the poet h=zs

asked for any man, to have misic in himself, there lzads a tune throush

the four last centuries,

II. A Wew asnect of the Temporal,

Any epoch in onr parzonal 1life eor any period irn pihiic 1ife hezins
with 2 nevw recollection on that which matters.

2 have seen, that the nations of Jurose too misht ha avmaefad to
recovar theirs selfs by mutting this old questieon in a revy vay. But e
are zeriously prevented to do so, b2eamcn the remembrance of “re mrozenn
vayr of mutting the suestion is ntill alive in most of ns. This narvellous
attenpt of orsanizing the world in all its anacizl asrnects has enmarad

ur tonrues and snglavad onx imacination, “a hova tmanslated ouvr wrida
to he the =ons of a hleseed snot, an wni-n2 niace on e2rth into 2ll our
visions of life, Like Harth liXe "hror2 2311 thinz:z bave / intersetzd us
for b2inz or bocoming or having been visible, The med2rn world ie one hig
museun and psorle o around sirhtseeins and viewhunting, This frenzy of
vision dominates our interior 'orld as well as our outdoor life. Our ima-
gination is nourished by pictures, colours, figures, numbers, gnometrical
ideas, The greek endowment of Turone is throushout the hegemony of the
sense of the eye, It is th2 nradilection of the Creelr to use =2v>n in
philosophy the metaphor eidos and idea, whai con he looked at by the

inner eye. According to that pzssion of the =1=, the theologian or the

phllosopher of recent times have concentratad their interest on drawing
the line between the world here and the Iternal by opvosing the visible
and the unvisible world. And by doing so theyr have lovered — without
intending it! - the 1mportance of the unvisible, It is fatal in any

division of mere logical character, that %! : negation never interests
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‘notions (terms) of smace. Jvan taging our

g as mich as th
wnvisible, the sternal / is
Hdeaven becones then an

inproved accordinz to the vision of the prophet.

the position. If it is the first mark of the dternal to be
endangerad to bs taken as very unreal.

unreal but improved second edition of sarth,

Now the =2nzlish notion of the transcendental world is superior to

the continental vocabulary., It takes the ‘Jorld of the Stornal not as a

second smacial world, but as the sorld to come and saves by doing so a

remarlable term of time for the real world,

But this is a rare excention. Host of us think of 211 problems in

startine noint =2inly and pure-

1w in th2 basis of our senges, it is manifest that vision is not the only

sansuous +ay of thinking about the world, I can imagine a world

on the visibls ut on the hesarable or tastezlle order of heaven and earth

too. Perhaps we cen find a first illustration of what I call the wnfair

predominance of the eye, vhen we vut these three sens2s in 2

cartain order,

Then we shall find vigr to be just betveen hearing and smell. You may hear

things too

at a thing by closing our eves.

far arary from your eye to be seen and on the other hand we smell

If wve base all our conceprt of world wide orsanisation on the sense of

the eye, we have taken no resards of the call
g -

things not vet vipe to b2 seen and the things

of hearing and snell, The

too na2a2r to b2 looked at

micht have escaped our attention. Thz modern tovmsran eats what lecoks

dainty and attracts the eye. He is deaf and dumb to

the haut gout of most

of the meals he eats. He is inmervions to all the smells of motor cars,

tubes, men in the citv of London. Fe hzg to hlunt “is nose if he ~ants to
3 o

live there. liost reople take smell as an

very important but an inheritance of our

atarvism lixke the appendix, not

animal past. Doing so he is very

mich behind the up to date biologist who is inclined to / judge animals

as decadents of man. Bnt 2part fro: this: in a civilisation lixke ours

smell seems to be the most important sense ind=ed.

A German phvsiolomist, ', Hennings has written a bir volume on smell.

he was not interested in any mstaphrsical gquestions and his recults nay

strike us therefore more, bacause they are not prejudiced by any ideas

of nsychology or philogophy at all,

This scholar shows, that all the different smells from that of the

violet to that of petrol can be put into one simple

scale. This scale

leads from the most tender desree of 1ife, the blossonming of a {lower to

its more vigorous forms as fruity ani aromatic. The

of thHe fruit is the next neighbour to death and =211

most intensified life

the various figures

of death, There / are the steps: the smell of the withering rlant, of pu-

trefaction, of haut gofit, of the burnt smell to the stench of a carcass.

But it is all ore scale giving the degrees of vitzlity.

/
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Life and death of our surroundingce hecomz manifast by smell, e

don't use this sensuous disposition for cur social 1life, Farhaps reny
do br instinet. But veonle are not taught to use and value th:is instinct.
(Cur schools try to do the orpositz, to root uﬁ hig bhoeis of “OTLTIO 1
judgarent on the 1life and d2ath of institviiona.

Thore is 2 <mell of death 2homt inatitntions and foundations as “ell
as ahout »plants or men. Hut modern hmanityr ez net davelomsd tha talont

ht time, Tale 2n association or

to bury its dead institutions 2t the »i

Mhasr gan'+ Ji<ra
Mhowr can 21mro

a club, *teke covernments and nartys and congf «'4lire,

the viaible wrorld ower if thaw arpll

and ther canft die, They remain in

v aad Tk 5

corruption, fithering cives slorions colours 1i-e o sumzed at it de

ritharing nevartheless,
Tere are other nroceswes e only con rear, ‘lars, Catasizonhes,
Revoluticns, verr lile the thnderstorm con hz heard long time hafore,

Prorhets are alwasre ewcelilent hasrare 2lthencsh +thair —misiors o

order of thince after the catastronhe s2r2 proved to have besn tnite wrong

or even absurd, Tha ororhat, ho hears moverents, i.z, “he Tmnaric ~wecess

iz oftan a2 warr bHod saeewmd

this di-ression to zeans? £icine rot to Do o convincirs aramant,

211 what T ho~» is that it cen illustrats the lirits o7 » elvilisction

which in conscioms and cultivefes vision mmch mom2 than the othsr encaa

in 211 central miections of efucation and wrolicy and
et us face znother and moxr» stri-ing symptom of the pradominance of

space and view in -urope in the recent past. / The inhchitents of “urcne

nave reflected th&¥r nassion for the spaca by the wse of 2 littl~» noun,

Patare of

Whither their curiosity as moved, they alweyrs esved for the
things. It seems to bhe very innocent to deal with the liaturs of iian and

the Mature of God. But it pours the verry soul of Marone into the worlid of
things,.

In Ciceros book de natura deorwn th2 Godz are immortzl, trey have no tine
and they don't devend npon time. The tenrorary mischiefs or adventure of an
ancient God are mere accidents, which can't change their nature 'rhich is
immortal. Time is a secondary notion of the Natural order of things, Time
is an attribute, which joins the other attributes of the things. ‘/here~
ever we find the word Nature, we find time to have been subordinated to
space. / This is the conscious way of the scientist. H= will agree, at the
end of hiz journer, as e see today, that time can b2 recogsnised as the

fourth dimension of space. But exactly this statement testifies that the

+ Independance of time is thoraughly destroyed and denizd,

Mow I believe that e can sasily understand vhy the Awrorean mind
turned so passionately to MNature and to ! Nature only. The Spiritual pover
of the Church, the vlaalus spiritualis had succeeded to make suspicious
the gladius / temporalis, the termoral ordsr of things that was based on

i
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29,

- for the caprices of Henry

the physical life of kings and princes and djynasties, on the infinits chain

of challenges and wars and fauds, on the waves of dull fear and ridiculous
hore and bitter hate.

This despisal of the temporel hy the faith of the church and the team
ching of scholasticism made it impossible to the europezan power of the mo~
the europeah scientist, to apologize for the

If they wanted to challenge ths

dern State and its Lifeguard,
divinity of any secular thing dirsctly,
the

They could not plead

tradition of Christianity, as they did, they could not slorify
t

cidental

for being temporal and transient and changing.
VIIT and for

axpedient, The competition of the

temporal
,

the arbitrariness of free thinkers, /
i

ey had to find an other clading famnora—

lig had to turn to that side of the temporal world that hed heen ill trozted

by the medieval chlmrch.

Now to the secular novers of the

vrong. They ware barbzrisn, crude and

hood of the kings ag well,

Pt ia not

what has bean ill treata’ and bhiaszad in ‘ediaswal Tine-, the no-

rthls world,

ne Lall

emens and davile populat?d the wondg and tha
slave of incessant attac:s snd/threntenings of
the povers of this
liere was the T the aacular ming, e Aid not
rant to attack th2 chmreh retly, Yic conaussta in *he field of oture
were manifest enonsh te rival vith the afficioency of the Chrxweh, Dten
gsten the complexity of the *theglozic-l cencention of ths terporzl —orld
as secular apd ratural, »s nolitical and naturnl ot the came tine, -ins
shattared,
A Mon~secular and non Tolitical realm wes diGCOVﬁred, tha mechanical

but lav:ful vorld of Mo diccover ' fatnrs! delivered Yo visibls pert

of He

annce2

aven and earth from the curse oF ounerstition, fear and sritcheraft. [/
rorld

Yant natnr2 iz a

ed at

philosorhy of Mescertes or Teibnitz or

to he a

50 in any

conceived vigibls orier of things to he look with human eyes

talzacomzs and m oscones

to dis

at last with artificial eyes like

This was the famous deed of “onerniinis cover in the secular

world a lawful order, a wonderful unity and even harmony of nature. The

substitution of llature for Jorld everinners as far as research and aciznce

and travellins can reach meant the exclusion and expulsion of all the tem-

poral nishtmares of the iliddle Ages. Natnre became a snacial order going on

for ever., / There is no reason why we should not feel grateful to our ~nces—

tors for this purification of the created world.

But It can't fit to the

'Nature' only fits the world which is created.

world that God is crea%ing nov, This part of the world is biassed if it is




treated as nature.

Aind that's what has hapnened, !len is treated to have a IHature, no, to
Hi

be a ‘igture. He is treated as Hature in Industry for axemple. s divinity

is only based on his natural birthday. Thara hir creation seems %0 he fini-
shed., He now becomes raw-material for society. The primary school first,
boy scomts, and workshop later on 'develop' his nature or claim for doing
so., Fe is a orisoner in the onderful / spacial orranisation of the vrorld,
a cog in the machine. Perhaps they pay hinm extrenmely well, pay him net only
high wages but a pension too. But he hza lost his sirnificance as a man, he
has lost his duty: to create. Hisg only dutyr is to nroducs the ontput they
ask him o produce, by calculating his notur2 =o ~nd so on the wmltiplico-
tion table and zivino him a numbar of so and mo many pounds a raax,

Now the created world is nerfactly complete, If man is added %o the

w0orld as a further piece of llature hz hocores suparfluous and worthless,

thing that is wanted inside the cercle of Yatnre has been created in the /
first five days. ian belongs not to the quantity of beings, the cup of Ta-
ture. If man trys to enter the schame of the {irst five days, he disturhes
the order of Nature and we can't wonder, if ha2 ig wined from tha face of
szrth a8 neadless by ways of wer, revolution etc.

But the most significent aspect of wodern indu~try seens to
its vonderful spacial organisation splits the tine, the 1ife ftim2 of men
into senseless fragrents.,

In the 'prespacial', prescientific vorld a man vho was raid dey by
day, se=ned to be the iost miserable man. Achilles mourns for fa2eling in
the nether world lite a day-lcbour»r might feel on this earth, Tut the ba-
sis of modern industry is a caleculation not on days, wut on hours, on the

very atons of time. If wou pay a man For his outnut / and for the hours hQ&
- .,

. . . o~ . 1 N s PR : N\,

works, his time, his lifetime and all th2 =2lements of his uninue lifetire \

P

are torn and split up into "snac=ss of tima". Add thesece natural spaces of
time, summ them up till vou zet 2400 the year: they are discradited and de=-
naturalised., They are no more nortions of 2 ‘hole, e lifetime of the vor-
ker has no share in modern work, Only the money ne cets out of his work, is
a serious element of his real life, a life to be lived outside the work-
shop and outside industry.

No man can stick very seriously to any job, which makes him a prisoner
in a svacial orsanisation, tis case may he sildad or not, le will try to
escape, And the firat escare is the little interazst hz takes in the work.
Wnen I find myself to he treated as sn indifferent risce of Mature, I ans-—
wer thaéw/ challenge by hecoming indiffsrent to this machanical system.

‘le all try to =scape. But where? Fefora I ans:er this question, look
at the broad roads on ‘hich humanity trys to escape the nrison of snace,
“len hecome delocalised today. -or the first time in history, it becomes im-

nossible to sanctily any frearent of enaca. Thera ic mo spot in the conntry,




a4,

45,

46.

12,

th

at iz not threatensd by an Trrerial hotel, a Pezrssoa
&2 for motor Crrs and A hus with ~icht-seein~ visiters, o all 'mov
t live Cxford or Combridsrs, huildinze lie a medisval cathedral.
1311 not bz enablad to grow in the future, becsnse humenity has leost its

t cal zods / and in ~oddesses or saints of mer2ly local character.
Tha cohzrance of all the local frasrants of thiz carth hecomes so ovarvhel-
ming, that we can't hone to restors the hazis feor =anrr localised =zzcracdness,
Tan is wnrilling to deifyr any locel appesrance oxr tradition, hecaute he turns

more or less consciousliy hig beelr to smace whiech threatens bim with death.

In Anerica peonla live as nomnds. (n the bis roads they e in thoir ox?
nomadiningg thze2 meonls axe rooted out.

s can't hore to strilke roots asmin at any time in the =ore way as in
the zncient time. 'The shortaze of houses iz more then a symptom. Who can
hone that his children can live at the same opleee opid therefore in The =ame
honge, his family has lived in for hundreds of yearc?

TIf you can't teke root in the / svace sny more, ycu seem to b2 senten~-
ced to death, ilodern society very often iz faken %o he practicall:r fring,
But th> messimighg forzetis), that the snacisl orseniszation of tha -orlA
has perfactly changed the value and importance of the temneral woxld,

The temporary in the sense of the madiesval thousht had been the passions

of ren hiassing the creation of God, Jars of the2 Clans, ambitions of ‘in~s

Q

and princes,; abuses of hazss and sorcsrers chansed the craation of Goi inte
the "world", a fantastic dance of bleeding shadown, and demons, sens2less
and mercilsss and rootless too, passing on year for year and ceontuxy
century.

But it is not today that the iatvurs is bhiassed by men. “en - for the
first tome in the world - are ; consciously biassed by the genuine laws of
Mature and its mechanic tendencies,

Thoush theolosy tries today to o on with the old nse of "rorld’ and
being very conservative it will try to do so for soe centuries, it is oh-
vious, that this world does not exist any morel

World minus nature sives society. The social worid is detached from
any 'Nature'. Because any notural things are governed today by technical
and oconomical laws and statistics and money.

'""hat you can't buy nor sell, is the nucleus of ths new "world" of man-
kind, purified and simplified but full of verietiz~ and surprisals. And a
nev table of values stands in this —orld: The stone that is degpis=zd by
chmrch and State is the ~eystone of this realm: Sin, 3rror, Mischief, fai-
luzge and passion are the raw material of this excentric "Temporal! Society.
And even the economist can b2 convinced that this table of values is neither
foolish nor useless. In a ma2chanical Nature the psssions of men become most

precious. The cog in the machine looses with nis passions his creative po-
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wver toc., Passion is like a rare jewel cx the outdying race of the noble

dear.

sor the first time in ths life of humenity we can trust our sences;
sensation can be sanctified, passion can become a value, bzcause the con-
tinuation of th2 act of Creation of man is menrced - the joke, man has
brouzht dovm to himself as by being a fragrent of Pature. y
The countermart of the Iternal, the passing world reveals itself %o be
thoroughly divised (=divided) in a natural and spacizl section and in the
life of the only non-snacial being, of ths bearer of time of history =nd

of changa

il
—+
=y
W
=
2
2
o]
=

JTan has no naturs. He axpresses nothinzg but tha lav o

creation he is called into existance and worlk. Tlis fype, his attitude,

his 'nature' depends upon tha constellation of the dar or year, in ~hich
ha tpkes un from childhood and plays and Deeomes 2 man, ‘a2 hias no natura,
hacance ha is weenonsibla for nature, 2 is not a creatzd nafturz tut a cres-

o+

ed spirit, if he reflects the ay of tha Upirit who is God,
Therefor: his radication can h: found onl:r in time, The tribes of tha

R U . .
Spirit, all the mezn of onz2 rostar, rizinT rrar by oyear infte » now allnation

this routh con find the sarcen %o te2o2 woots ing in th» +emnoral
and polynnony of tha generationz, the temperal crn w»eflact tho Jtormal

i
if *thz “indrecs and trihes of man ranse their mortal woxc as an ect i the

rama the Snirit of God ~orforms in fth= coins on with Uriation,

Tha Foly Ghost reveals hinsel by the tempornry craatumes of the fypes

and nrofzssions, of the sronns and veoxa. he callg ocut of the rpatursl rorld

of *n2 Womo ~woani:ng. He brincs tham ints suistancs o oonnealing to their
Tova of their next, of their fello creatures, The *triboe of

don't axist by Vature. They exizt by love and throush love only, (theruise

men rould not he the image of God.

flamuserint of 48 pp. beint the first tve lacturss of a saries of Your in
Yianchrster Collage, Oxford in 1926 by Nrsen Poznatock="muessy, “ynad ont
by Lise wvan der iolen, '/insum on the 4th orf June 1928,

(Commentary: Juzen Rosenstock-Huessy clearly is srappline writh the enslish

language and has not mastered it =s vet, You will find that foo in th2 let-

ters from this neriod.)




Preparational papers to The Tribes of the Spirit.

A few days ago I laid forcible hands upon myself in ordex to
obtain the quiet necepary for the preparation of these lectures. Hy
first conclusion and it is one which many of you will probably share
in a short time, was that I had placed myself in a ridiculous posi-
tion by consenting to deliver them.

W.H. Drummond, Thoughts on the ministry in Unquiet Times 1923 /

The Simplification of Europe

The compl. which make it urgent and our theoretical way.
BEducation and Labour
Theology and Economics

Day and Eternity /

Missionary function of the Church

Day and Eternity

Amerikaner 12} Jahr

One typed European

Simplification

We can't get rid of the skeleton on the cupboard of 1830 tradi-
tion early V&ctorian crystall palace

The ethical problem of modern Europe
The need of simplification
Bducation and Labour
Theology and Economics Work can't become your private home anymore
it is no calling in the old religious way
The Temporal and the Eternal
I know not if I sink or swim
It is a terrible thing with headlines and titles

Pére Guénard: Non plus sapere quam oportet
space local delocalized

for in the States where'er you r@am you never leave your home sweet home /

tribes  kindred

because mass crowd

it is not the birthday of nature

it is not the birthday for heaven

its (= it's) the birthday of the Spirit of your group

work it out of the numercus daily Spirits

leadership and teaching impure and pure which occur to you

teacher always must think of giving way of let him slip, he is always
in the background. The full reality is not the purpose of the relation-
ship between teaching and work. /




Lack of understanding no time not the time for understanding

The ambition of Europe

Bulgarian and Bavarian culture

Nelson: England expects

Savage

no geographical ties

a missionary function Bumanity is always the same in putting order
not in the visible things of the space but of time.

Perhaps the easier way would be to deal with Education or economics
and to show the way that is opening. But I am anxious to avoid as many
misunderstandings as I can.

KHurope and Nature are answering to the other. The suropean is fearless.
Oh it is but Nature and then the (=he) uses it as a (man?) uses wood
or stone.

The sense of the eye. Visible. Audible smellable

if the man becomes quite visible, quite calculated and calcug¥lable

his soul is dead. /

The difficulty to be understood

desert dessert written paper and talk

1., German professor and English mentality

2. Mr. Soddy is the soundest man in England The Physicist

%, The Town Counsellor and the Empire man

4. The generations 1846 unarmed
Mr. Tawneys lecture on reorganisation. hearers and doers.

5. Stand-point Burope Western
Thought can be luxury Non plus sapere quam oportet

6. Delocalisation. What matters. Every period begins with one question:
What matters One thing matters. God is only on one of all the diffe-
rent shelfs,

7. To make time visible. Not the astronomical time of Nature. But the
astrological time of the Creation, the birthday of the different types
of Mankind instead of Humanity.

8. To get hold to dig out of his grave the business man

The temporal and the Etermal

Our failure in Germany not the time to be done

succes is no argument /

There is a ship and she sails the sea She's loaded deep as deep can be

BS% not so deep as the love I am in I xnow not if I sink or swim.
Drawbacks 1. désert and desért I stick to the spontaneous speech

I know not if I sink or swim




Tawnsy

I gave a lecture at Leicester desert dessert Drawback of language
Drawback of nationality I am a German professor

Difficulty of creed The physicist and the Spiritualist.

Individual and group mind Demonish powers are ruling the individual
lack of understanding want for understanding we must meet at the
same crossway to get out of our blind alleys /
Now this starting point must be sought far away from any visible map of
Burope and of any visible things in the space. Any thing that has made
its bodily and weighty entrance into the space such as industry, geogra-
phical frontiers are localised at a definite and distinct place in the
material order of things. If Mr. Tawney could not conquer Sir Williams
with all his high intelligence and knowledge about the coal crisis, I
shall not conquer any English man to adher at my polidadalplans of the

reconstruction of Zurope. /

Tawney

and the output
There can be no sound discussion where the gulf severing two sets of
facts is not frankly recognized.

The one thing that is wanted

in other times that would have been God. And I believe personally I
could come through with this noun. But society can't And that is what
we ought to understand. The complications are not met with a noun, as
holy and as terrifying or tempting or powerful it might be. Because God
is‘not persecuted to day. His priests are not persecuted. Neither chur-
ches nor sects are persecuted or menaced. They are respected, but they
are put into a drawer, into one drawer of the press. If we want to sim-
plify things, we can't take our start from any of the named drawers of
our culture. Theology

Now there are other particular reasons for a general misunderstanding.

"2, Second problem German and English
3, Soddy and I -
4. Tawney and the coal strike Here we are

0=—0—0=0=0=0=0=0=0
Policy economics

British goods Internationalism

Ligue of Nations

Wary (?) Clay Misunderstanding Nobody listens
God Religion Save our Souls shelf

The good thing of Industrial Organization

travel traffic trade delocalising.

Man won't bear it to be a prisoner in this well organized shep /

no influence and I a foreigner? words are become worthless

a talk in the Hotel about Mr., Soddy

/




A German in an English College on Armigtice day. Loocking forward to
the local arrangements, the geographical boundaries that followed
our capitulation the tricks by which all the terms of the Armistice
have been turned up and down I must curse this day and I confess
frankly I do it. Its (= It's) the end of our German history as an
independent and sovereign country. In the utter organisation of the

world we are no selfsupporting area. /

We went out to find something that matters. We could not find any-
thing in the visible world that could matter at all because it is
but visible and therefore its (=it's) calculable, it is nature. We
could not turn back to religion because religion itself has been
made a natural thing, to (=too) well known as one thing, institu-
tion amongst other foundations and buildings of our civilisation.
As most of the clergy are calculable, Churches mostly are very vi-
sible, God = though he is the only who matters, can't be found by
the average soul in these days on the way to church.

But the time is the mirror of God. It is but an other term
for God, His reflector in our life, Time therefore matters. /

We must bury our dead thoughts, ocur overworked ideas, we must
turn out of our blind alleys of thinking and reasoning in common.
And to do this we must find the common deed, the common work, we
have done for the world. Europe is a unity because it is seen to
be a unity by others. I may infer the excellent book of Mr. Savage
The Malady of Europe. /

II. The first point I venture to say may seem to you to be merely
a metaphorical one. I will not insist upon its scientific value
nowadays, but take it like any fairy tale which paints a doctrine.
It is quite clear, that there are other senses, which have
been neglected as smelling and hearing. The eye is a sence (= sense)
between both. You may (hear) anything far away, without seeing it
and you will smell at a thing closing your eyes.
If we have based all our concept of world wide organisation
on the sense of the eye, the things not yet mature to be seen and
the things to (=too) near as to be seen at all may escape our atten—
tion. Wars, Revolutions, the tidings of the sea can be felt before
and on the other hand the dying and fouling and withering of any
institution, dogma can be felt not by anything similar to / the eye.
There is no vision, if you feel the weakening of a creed, the withe-
ring of a great tradition, the dying out ofla governing class. Very
often these things look never so mighty and glorious and pompous as
in the moment of their sunset.. The sun himself unfolds all his




richness of colours not before the last hour of his day. Most towny
man have lost their semse for the alive and the dead, the fresh and
the foul. ’

A german scientistlwroté an excellent book on the sense of smel-
ling, without taking any interest beyond the bounds of his object. /
(putrid / vigorous ¢ putrefaction / bloomy / fruity / aromatic
from a separate page LvdM)

The only thing that I wish to explain by this fairy tale is this:
Even taking a merely sensuous way of contemplating the possible ways
of Europe to any future, their (=there) are some ways open, which
take quite a new starting point. I can imagine a world based not on
the visible but on a hearable or tasteable order of heaven and earth.

But there is a second thing: on this other side., Man is treated
as Nature. He is treated in Industry. If you pay a man for his out-
put and for the hours he works, his time, his lifetine and all the
portions of his unique lifetime are torn, split up into mere spaces
of time. His own nature is studied as to be nature, that is to say /
of this slavery. But the very heart of this secular, this ephemeral,
this temporal world, the human heart is broken by this delivery of
nature. The temporal life means to us not the same as to our ances=-
tors: it means the daily only. It means the wages paid not even for
days but for hours. It means the Daily Mail it means the Spirit of
the weekday Delocalisation of man called so by Wells. Nomads.

There is no time. Because no summing of hours and days and weeks
But Delocalisation of man means quite a new start for man. Man is the
image of God. Then his life - and not his nature - might be a mirror
of the secrets of religion.

There is a spirit every year and every day and every man is borm
under his peculiar spiritual star. And there are groups of men, lin-
ked together by the bond of a common spiritual birthday, of a common

experience / and the greatest example are all the man who went to
the war.,
The tribes of the spirit. The kindreds of the spirit
akward (=awkward) words. Not physical links of flesh and blood, but
spiritual links of fate and generation and years seem to make a strong
appeal to us.
Instead of Humanity I prefer the word mankind, to
unclubbable intellectual manners,
s, Buléarian and Buropean culture’
Burope expects that every body will do his duty /

The temporary in the sense of the ancient church had been the
passions of the clans, the revenge for blodd, war and kings ambitions
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and the dying out of whole generations and communities and natioms,
hate (=hatred) and love and birth and death. And the measure of all
these things had been the life of the average man. A time of seventy
‘or eighty years. '

These short times limited then the organisation of the space.

After a mighty ruler a weaker came, an orphan or a widéw and all the
work had been for nothing. Space then was subordinated to the mere
accidents of a king or prince. Space escaped / spatial imagination
bearers of a great mission.
The Nations of Burope found a way of protest against the damnation
of the temporary and secular and momentaneous life, which they had
learned not to appreciate too much by giving way to an (=a) spatial
order of things. Rational it was, based upon physics and chemistry
and mathematics. rMechanical it was, as the metaphor of the Balance
of powers tells you. But it was the revelation of the }to$¢eos, of
a thing greater than the word world involves, namely nature.

The competition of the secular life of furope to the spiritual
mission of the Church found its own way unrivalled by / the theolo-
gical creed in the evolution of the laws of Nature. \When we speak
of Nature we always use it for an order of things, where space comes
first and time comes in only later on. To be a genious by nature,
means to be it at the very beginning, before the work of time gave
any help or do any harm to it. To discover the nature of things, the
nature of our soul, the nature of gravity means to look at first at
the thing and to look afterwards only to its movements or changing.
Time is subordinated; where ever you use the word Nature, it must be
subordinated. Mathematicians will admit that time can be treated as

to be the fourth

When I finished my last lecture I was somewhat presumptuous, I
said that the preponderance in social affairs in a delocalised socie-
ty will not be given to local boundaries of proprieties, islands, coun=-
tries, continents but to the diffeiences and combinations of the tribes
of mankind which time rouses.

There is a new spirit every day and every year and every man is
born under his peculiar spiritual star and there are groups of men,
linked together by ties of a common name, a common password and there-
fore brethern of the same historical date and birthday, kindled all by
the same experience in suffering and love, in hope and fear. The grea-
test example is the generation of ﬁen which went to the great war. And
if on armistice day everybody might give his two minutes to the dead,
there is a deeper comradeship between the dead and those who live with

them even now in closer relation as with the younger or older people
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because they stick in their heart faithfully to the same / experience
and suffering, s6 that war seems to have made them one coinage distinct

of all younger and all older coins all together.

May I remind }ou why we wanted to turn to this problem of the
image of God in humanity? Why could we not turn our eyes upon the
kingdom of God directly? And why did we not take interst in the visi-
ble organisation of the world. o '

There where (=was) one reason why we thought it impossible to
take the line of the visible problems of today. And there was an other
reason, why the direct way to God could turn out as a cut short. About
the visible it is hopeless to find two beings fully agreeing one with
the other. lany people dislixe even agreements. They are quite glad to
have their own opinion and don't want agreement. There is a serious
lack of understanding. And a longing for understanding must adress
therefore other departments of our imagination than the spacial world./
But what became of the world in the religious sense of the word in so
far as it could not become organised by means of visible bodily explo-
ration manufacturing and making the most of it. =zxpropriating the soils,
the sources, and rivers, air and brains, muscles and nervs for gover-
ning Nature and imposing her one unifying yoke.

A wrong temporary and a wrong etermal aspect of things. The tem-
porary and the Eternal. The Eternal lost its frightening and nighness
or nearness. 1t was remarkably changed unto the unseen and the invisi-
ble and that meant to this period to the quantité négligeable. The BE-
ternal was taken to be mere continuity a lastening (=lasting) for ever.
Outside the space without any interference to space. /

On the other side God himself can't be adressed by any public o-
rator, because religion itself has been made a thing you can disagree
about, totally as being a sunday thing amongst other things. Religion
became to (=too) natural a thing, clergy to (=too) calculable, chur-
ches to (=too) visible.

Now between the material world and God there remains the mirror
of God, humanity itself. It matters not in itself. It matters only as
long as it is an image of God. But then it matters indeed. And if you
stick to human affairs not driven by humanitarianism but by keeping
this standard, that mankind has been created as an image of God, all
your ideas on education and work get pitch, their scale, they can be
measured. Than the tribes of the spirit must reveal God himself in

their harmony and their ranges and successions. /

The only thing that matters is God. But he himself takes diffe~
rent ways of appealing to our imagination.‘ .

Church has been overburdened in asking her to gol?or all the
social struggles she is éverdone. Nature science economics have
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conquered. Church if I take this word in its fullest and deepest
sense remains the teacher of the truth, ecclesia docens magistra,
the model for the image, but not people of God. His folks

It is not the church which has conquered the big business

trinity
crgation of the father
the church of the son

but they want exoneration

both are complete

unburden the church discharge creation the social world

resound. /

Three aspects
Humanity can not realise God by one conception as by one princi~
ple only the realm, but we may call it some times:
the Kingdom of the Father
some times the Church of Christ
and some times the waYks ¥ows and cheires of the son of man,

the tribes of the Spirit Insert here p./1 5

If thought is one of the prides of man, it should be recognised
that thought is but a relative to thank, Modern society is treated to
be a department .of Nature. In this realm neither thank nor thought
have any conceivable place. This realm may be as spacious as you can
make it. It can be the society of all nations all over the earth. It
always includes the mistake, that space ist the constituent element
of humanity / that we (have) done everything if we have set{t)led
local questions between local groups on this earth, that space and
earth are the ground upon which society has to be build.

A specimen and perhaps the specimen of this philosophy or here-
gy is the word Europe itself. And I venture to say that we can look
t(h)rough the heresy of this word, we may perhaps look through the
ethical illnes of wvur /
economics failed,for the human factor in industry was treated to be
a question of larger output an(d) smaller costs, of larger income
and new markets only.

Society is not nature. If you think of it like Nature it will
react upon you like Nature that is to say mechanical, thoughtless,
giddy, without gratitude and without remembrance. But the very ties
which bind together society are all these things: /

( Un the left side of the first two pages of the last three you
find what follows: )




Nafﬁre
World
Time
OO O Qe 0= 0= O==0=0

The Revolution that happens,
happens inside the word time it-
self. Space of time, timetable.
I have time as young man. We cry
and pray that time shall take us
into its arms and that we can swim
in this stream. life takes us only
too violently. increased speed.
We struggle against time. We want
shfunts and sidings
Adult Zducation
in Terms
to draw out

foreign policy deals with pature

Contrad.

educere:

political military service navy
colonize diplomacy
home policy deals with
constellations

leadership and teaching

Nature

World

Time'

Revolution

Timetable. Education is no

christian word at all. Adult E.
is a contrad. in terms.

Spirit of the day

Mass

Ages of andrag and pedagog be-

Crowd

tween political leadership man-
kind )

Spirit of your age

deed action and work

to pass t(h)rough different acts
becomes mex necessaxry

change of jobs

change of conditions

and yet reach the pitch

not lower standard

(On the right side of the third page of the mentioned last three

you find in two columns the following: )

Tribes of the spirit 1.
Not the individual

not the natural

not the personal

not the eternal

but your own drama

problem of Adult Education
birthday of the group

We have time.

No time has us in its gripes

Now playtime
games

prolog

(Now the tri

roster /

Tribes of the Spirit

tlake you aware of the misleading
use of nature. Bacons essays are
full of this use.

Nature means to subordinate

Caution
time our own precious time to
space.
Space of time
timetable
We have time we have no time
Wittigs letter.
Our Zducation is hampered and very
often prevented by its mechanical
conception of time.
e are believing both in time as
in a power which transfigures us
and all things surrounding us.
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Hurope as a geographical unity. A Human unity too.

Missionary function of the old bearers of

most people grow angry if they have taken a wrong way but there
is no anger if there has not been any way at all A pioneer knows
that the wrong way must be gone in order to discover the new. ) /

You remember the one typed Nations

Gentleman

he never knew exactly what a gentleman was.

Now one of these stamped coins is the capitalist, the big business
man. As long as we cant (=can't) get him into our melting pot of
transfiguration, we have not done very much.

But even a rich man can be safed (=saved). /

Nature
Bertrand Russels (= Russel's) Laotse and State.
Nature of a man the importance of his birthday
Hature of Inspiration
Nature of Religion means that it has no future
O 00w 0= 0= 0=0=0
Socialism last frock of capitalism
O 0= Q= Q=0 0—0=0
Sunday Church
The Consumers Christendom is a saturday and weekend religion,
missioniering (germanism = evangelizing) the private relations of

the laymen But what about lMonday? /

Nature
let us repent. The caution: nature is always starting from an
(= a) spacial conception of the world.
The theological term world today means World minus Nature
This Substraction gives social world.
Rythm and IMusic harmony and disharmony of the social world
have to be explored.
its (= it's) easy to see, how education is struck by this diffe-
rentiation education is educere entice nature
besides this it means adaptation to make you fit into the drawers,

.Shelfs (= shelves), of the civilisation

library ‘ A /
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1.

The capitalist

the employer )

poor man

he has been overdone

third generation man

He was up against Nature in all its forms. The fight against )
Nature was his job. On sundays he came back he found his way home.
But in the week he was isolated he was alone. lMan against Nature
Nature is deaf and dumb. The cog in the machine is deaf and dumb.
He begins only to hear and speek and stops to be Nature when the
machines stop too. The business man is alone. On sundays he seeks
his folk, to seek the kingdom of God he seeks the church. Its (=
It's) sunday when he is righteous and charitable All foundations
all the things he does as a consumer are sunday things. Nobody can
deny / that a lot of things can be improved if Sunday goes in into
the week.

The Church Calendar is only a one Years Calendar. We want a life

time calendar of everybodys Conscience

dole houses for heros soldier in the army of labour

its (=it's) not numerous enough in this country. /

What about monday? There the drama begins once more Adam digs and
Eve spins. How can love deal with hunger? If love has founded the
church, can hunger answer with a weekday resound? )

Now we have had a serious revolution all over the world, an
event not as much observed as it might have been. But it is mentioned
very often without taking regard to its serious importance.

There is not only a divine love selfsacrificing for Gods sake
there is not only a material hunger but midway you have all the human
passions and constellations of friendship, love and group instincts.
Man is not alone. The soul of man must have been alone in the desert.
But their (=there) is a real redemption a real salvation because the

souls having /

Let me repeat the caution of the last lesson.
Nature World time to have time.

dittige (= Wittig's) letter documents
timetable children have too much time
Education is a prechristian word It has not been transsubstantiated
%by Christianity
Adult Education contradiction in terms
Andragog Pedagog
midway between policy demagogue and the pedagogue
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Bertrand Russell: Laotse to develop everybodys nature as a thing
divine in itself. Adult is indifferent to his nature which is very
mortal, he sticks to his time. A grown up lan a constellation. If
he can't love and hate if he is an individual whe (=? we) don't

- want adult education. Intellectual culture is limited.

Liberty of thinking is no luxury Intellectual work is no right.

It is duty so that the Spirit of God can

&ducation as the Model of good Work Cooperative Fellowship.

The reality of work you give some time to it

shuntingstations a switch to turn to the work in a new way /
Education wants you to become a gentleman geologist

The demagogue changes your minds every day flattering your passions
The andragogue helps you to change when ever one act of your persona-

lity is performed to go on /

(to be inserted at p. 8 after: the tribes of the Spirit: )

May I confess in this Unitarian College, that from the point of
view, Monday gives Trinity is the only way to solve the question
of the Kingdom of God. \
mankind can not realise God by one conception or by one principle
only Mankind is in the image of the Trinity.
we pray in the name of the father of the son and of the holy Ghost.
But it is very important to know that we live under these three as-
pects of Gods Creation.

One realm
but we may call it:
sometimes
The kingdom of God the father

sometimes
The Church of Christ
sometimes the vows and choirs of the redeemed

the congregation of the workers on this Ezarth
the tribes of the Spirit /

40 from 46 pp. have been typed out here from preparational papers
for the lectures: The Tribes of the Spirit. They were ordered by
me in a way which seemed to me in accordance with the lectures.

There is no proof that this order is correct. I made this trans-

cript because it shows the way in which Bugen Rosenstock=Huessy

«, used to prepare his lectures. I finished this tramscript on 24th

of June 1988. Lise van der Molen, Winsum, The Netherlands
P.S. Zxcept the indicated ones the papets don't have paging.
Of the left out pages.there are two which are preparing the

two following III. The other ones don't have what is not in the other p:



