I. The Cross of Reality

Anima naturaliter Christiana. Man was meant to
fulfill himself as One Son of God, from the Start. Hence
Christianity is as old as the world. This is forgotten
only when and while people forget what the worés "God" or
"divine" actually mean.

But if their meaning is kept in evidence, it becomes
clear that man was created as a pagan by birth, and a
Christian by deéath. Man's power to overcome death has al-
ways been divine. And man's soul always has represented
Just this his divine power to oercome death.

Historical Christianity has added nothing but the‘
recognition of this fact.

Any power that is not simply the 'life-force' or
physical energy, but which is victorious over death, is
divine, in the eyes of mortal men. God becomes known to
us in all the processes which triumph over death. Antig-
ulty saw a God in the power that kept together a tribe after
all the individuals died, it saw the God of the city
triumph over the death in peace or war of all its citizens.
Using this definition of the divine that it summarizes all
the powers which are victorious over death, we may survey
the growing knowledge of God.

God became known to man first when warriors sacrif-

iced their lives and when victims were sacrificed for the

immortal spirits of their tribes. Through this act, God




%¥&s known as "spirits" surviving the death of human bodiés:

He became known once more when his stars began to

“reveal a cosmic eternal order of millions of years to the
priests of the temple-city. One of the oldest terms of

the Egyptisn tradition is "millions of years," for this re-
ason, whereas primitive men can not count with peecision be-
yond a hundred or thousand. Through his firmament, God be-
ceme known as order everlasting, Surviving the disappear-
ance of every one star, aye, of every one thing that the
eyes of man could see, or that his hands could touch, or
that his mind could eclassify.

Finally, God becazme known when the first perfect men
gave back his spirit into his fathee's hands. HNow, the
spirits of mortsl men, of tribes, ceased to linger on; The
walle of cities and whole civilisstions mow could fall.
Jesus had given up his spirit, his inspiration, his mind
as well &s his body and had survived, had risen. 4nd in
Jesus, God became known as victorious over the minds of man
as well as over the objects in heaven &nd earth.

HMen rejoiced that death had lost its sting. But what did
participatad in God's victcry®over bodies and spirits?

Let us analyze this csrefully. It is important because our
idealists, realists, pragmstists, becsuse all philosophers

dare not make this distinction.

Jesus died completely, body and spirit; he cleansed

his and our souls from all mental ballsst. The thoughts
and concepts and abstractions snd notions that fill our

minds, were now thrown into the melting pot of evolution




Man's soul triumphed over the death of his 'Ymentality'. Zhe

_Spul dissocisted herself from the #ind.

Ever since, common zense has retzined this trigamph.
Neither our minds nor our bodies are divine: they die. Our

soul is divine in that she can triumph over the death of

both.

This penetration of God into men's soul, this eman-
cipation of man from hisbbdy and mind, is man’s final evo-
lution on earth. It is his history, personal as well as
wniversal history.

It is a double movement: one from man towards his
soul and fighting off eny asttempt of mind or body to en-
slave him. Here, man conguers the organs of his incar-
nation, his physical and mental world?or this process of
the incarnation cf the soul.

The other movement shows God conguering man's soul
into the service of his history with man, into the creation
of 1life eternal. The two movements are in &very one of our
actions. 4 man taking to drinking, does something to him-
self: he is defeazted. But his defeat has historical con-
sequences &lso, in prohibition—leglslagion and similar
social acts. Every act hss personal and universal signif-
icance.

The duplication of the movement, one from man towards
his soul, the other from God towards the soul, cennot be

illustrated by s straight line or by & circle. The Christ-

jan symbol iz the cross. The crucifixion of the first com-

plete example of this double movement, started man on an




1=Adepetendirg of the cross. Thre cross becsme to mesn more
&hd more things, besides the crucifixion. The penetration of
the cross into more and more filelds of human existence is

the hictery ¢f Civictionity.  The sevlef menm wrs Christisn,
wes in & double movement from the creation of man; but the
penetretion of the cross into our sccisl relatioms, iunlo our
iphin, celencern, politics, - thie ir the history of the
Christian era.

Of this penetration, a2 new chapter requires Lo be
vritten. Defore turning to it, let us sum up the full
meaning of the double movement. It will then reveal itself
as crucial, as fourfold. u |

Criucifixlon verified four hiological or revolu-
tionary facts: 1

1. Han knqws God not by birth but by deatii.

<, Man rv eiving un his hody, creates the soclal
body of solidarity between men. Warriors create
tribes: Jesus snd the mertyrs creute tue Church.
£ Body politic for which nobedy will die, collzpses.
Han by giving up his mind, his self will, cleanses
his soul from all transient Peatures ¢f his wen-
t=1ity and its concepnts.
A soul whieh triumphs over the dea%h of body and
mind, is divine.

Ia this =msmmer, the crucifixion is the climax of sli
former knowledge of God. #¥an became perfect to the extent

in which he participsted in these four truihs.

Ryt these faur truths are paradoxical. They seem to

delay man's divimity indefinitely because his body and




his mind have to live, and they'will fight for their lives
desperately against the soul. lheir inertiz will tie man
dovn to & stastic situstion either physiéal or mental.

The penetrstion of the creoss, then, hazd to surround first
the minds and later the bodies of men with appropriaste sign
posts to keep them moving. To give an example: Whereas

in Athens snd Home, local Gods were filling the minds of the
faithful with the glory of their statues, in no modern
nation anything else is worshipped than the one God even in
the most nationalistic communities. That is to say, any
earthly clty has admitted one building at least into its
midst - in fact many more - which is not of national origin,
and thereby Keeps the minds of men In some detazchment from

from his immediate environment. ZThe mind sees two worlds,

one national, one divine, when he moves through the streets
"between State House snd Meeting House.

The examples could be nmultinlied: Hobvody is any
longer irreplscesble, in our work. We work in shifts. We
go on vacatlons, Tfhese are innovations of an era that
makes men's body a transient; temporzl, juickly psssing
function,

Ihe cross has penetrated every field of human sctiv-

ity, nearly. Obviously, then, z straight line would not

gescribe correctly mén‘s curriculum through if€g¢, or his

positisn in society. ¥We must slternate Winioesen -our being
‘conquered by God wad our coayueriag the world of our bodies

and minds for God. We must alternate between serving znd
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manipulating, between organic and organized existence. ¥e
need plumbing and loyalty, bsatering and direction.

The penetration of this psradox caniot be expressed
by = cirecle. The symbols of the circle, the wheel, the orb,
the sphere, have been used in competition with the resl
symbol, #firegquently. But all the round signs exclude personal
defeat &nd victory. & circle degrades our 1ife to sheltered
unreszlity. On the wheel of fortune, in the sphere of the
business cycle, in the orbits of =strology, men 1s the
product of the never failing sutomat. TIhe circle deprives
ug of our divinity. It does mot allow us to triumph.

The cross is the symbol of our reslity. And the cross
is as personal as it is universsl. The cross, in its hop
izontal and vertical arms, testifles to the double movement
of our 1fe history and of all life history. The one arm of
the cross stretches out from birth to éééfh;i?rom beginning
to end, snd it places us so that we face bacikward towards
our loyalties snd background, and forwsrd towards our sims
snd destination. The other arm stretches out into the two
worlds of our daily existence, one towards the people we
spesk to and communicate with, the other towards the object-
ive world we do not speak to but speak of, which we manip-
ulate‘and conguer and scquire and work. These two worlds
are as distinct as past and future: Only in the fellowshlp
of the world of speech do we crave for sgreement; the mute
resistance of the externsl world hzs to bLe broken by force,
or cunning.

The cross of reality orients us all in time and space.
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¥herezs the line-snd-circle-worshipoers connst distinguish
between past sad future, or between inner socisl snd exter-
nzl natural retdtions, the cross mskKes us aware that beginn-
znd end of man “orz s body of time that sy pull us in
opposlite directlons., And 1t also shows that society (the
space Ln which we sSpesk znd are spoken to) and nature (which
#wc work Aand eat =nd expleit) zre two contradictory attitudes
towards the world. Time znd space are fourfold, as beginning

znd end, soclety znd nsture. Every man, then, is nalled

to this cross of reality. Ue comes out of & background of

thoussnds of years; he 1is wmoven into the camzon destiny of
21ll, willy nilly. &t the same time, he must, on one hand
integrate himself into his group ~nd soclety; snd
have something to eat, that is, he must struggle with the
-world of resisting hard objects, with outslde nature, for
survival., Hsn is nsiled to o crosaz frow which he faces
backward, forwsrd, inward znd outwsrd. Our history books
imply too often that\w@ can know the stery from the beginn-
ing towsrds us, This is impossitle: &1l history ﬂéoks
backward from our times into ithe past, God created heaven
snd earth in six deye bucsusa mon crested the sabbsth on
the seventh wher the chanter of Genesis wes written,
ind our historlans do exsctly the same; only, unfortunately
they do notl know 1t.- él&o,;izox inward into our own snd our
brother's inner thoughts snd feeling, But we look inward,
and not from an inner center towards us. Some mysties
santimentalists sre spt to forget this direction. They

to make us believe that we look from some lnner center
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Thet means thst there 1s no possibility of seeing ocurselves

objectively from the outside inwerd. ¥e can objectify the

JrLaETa L owarlae a0l Ll IuIo, o4l e venn sl sabeo ygeaend
end externalisation is donme towards the cuter world, not
towards ourselves.
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essence of future is that 1t acts ss a meganet upoun our
heart. But since we cannct look or express the future,
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and poetic snd historiecsl methodes fail to predict or to

) Ligh e,
groduce the future. We do not "look farwsrééAQQ anytﬁing
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itions of the past. Zo zll other events we should look
forward not without stagefright snd falth or fear, Af our
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iz in the offing.

Every direction of the cross hus its specific sense
L8 ower of Taiang Mived. Awd oyei, ao cae dirveclion oo ba
omitted. Zime sand space, in their four dimensiocms, and there
are nelther more nor less, are ilmperative for say creature
thet wishes o 2b0y alive.  7Tould we run Toresrd wnaly, 12
the scquired quelities of civilisstion and charscter would
vanish. If we loocked backward only, we would miss our destlamy.
17 men 42 20t roflect ailth hie BLow wen in
communicetion on his 1ife conselously, if he did not build
up inzight, for consent, unanimity, bsrmony, in his mind
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cnd in ine seoup, ne could wmve ne seces of aind, Fiosily
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as to number fdur, if he did not look out for the where
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Desth zurrounds nim, 2t all four

fronts, stervation on the natural, physicel front decay when
he is not dresn towards the {uture, barbsrism wvhen he gives
us his gratitude towords the classic, zednossverhen he loses
the peace of his mind. The cross of reality =ignifies man-
agains ne desth of body =snd mind in starvation
geinst the desth of heart and soul, in decay
snd brutality. 7Ihe two dimensions of time and the two dimen-
sions of space sre no hormless cnvironmentsl casings, They
arey on us incessantly in sn olttempt of disintegrstion.
To miss the future, to lese/th@ past, to be exiled
froa soclety, or to be imprisoned Ly neture - are our four
gorgos thet verily moy frichten us sut of our wits; wnd the
number of people who ghit this baittle cannot surprise us,
Physiczl death snd disezse, wentzl collapse =nd lunacy, moral
eruelty =né heteg, indolence and decusdence sre the price paid
by & high percentage of huwman beings, for the rest of us.
They wern us off the edges of the sbysses that open at our

feet. Our hospitsls, orisons, asyluws, lonelliess, are our

Eut man hss made his dangers tolerable by fellowship
snd lhe more féllowa cen share the cross, the bhetier we can
asn the four fronts of reality, the more hezlth snd the more
eternzl life can prevail. Civilisation znd evolution are the
two processes of acquirimg the fruits of the cross. Civil-
iesation is men's safegusrd in spece., For, = clvilisatlon

s ressonsble distribution of naztursl and soclzl ener-

gles znd assigns & share of both to the aversge citizen,
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Evolution mskxes =z similar order for time. It times the
growth of events upon the individusl so thst the transfor-
cobica fPror fre peFioisto Lho Tutere Jovs a2t bresk him.

.- Civillisation znd evolution, space snd time, sre in a

delicatebalanece, and often taey are at wer, Clvilisatlons

wy oasve By Tley, poaes daus ooy CLae i B3 usollly.
Civilisation may serve evolutiom, or may defy 1it.

How, how do we survive this clamorous batile on four
Feoatas?  Tle avder la thlec conlislan sosss ‘;;ﬁrﬁﬁ Lhiw love
imparted to us snd imperted by us. To be loved, msrks our
moveasent from birith; te love, marks our movemasnt towards
tne ead. Thot love wo e boe Lacsagebliols wompetille, is

known to anybody whp marries sand now has to live with his

own femily =nd hig in-laws, both, at peace. It seems in-
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tradiction 18 conguered. Thusz, when we wake up to ourselves

through love we zlresdy have been pushed a2 considersble length
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place in the world are largely detsrmined; our destiny,

however, depends on how we hand on the love thst hss resched

end o owhlot Mrpaestlon
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ind only when we do not dsny this transfer of the

love recelived into leve tendered, do we accept the cross of

renlity ¢ cllow LY Lo poneleite cur T lvesn.

transfer, do we secept the fects of birth =né desth, of
evolution into our otherwise timeless, spstizl mentelities.
Torbunrtely, soust aoeele Jo ofecept the ehemilinge, Sl Ly

maeke history by subjecting thelr spacial embodiment ag bodies
and =minds, to the disecipline of evolution.
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The penetration of the c¢cross inte the minds and bodies r

of men snd women by our accepltance of the cross, is the
history of our souls in this world. 4 new penetration of the
eross into a anew sphere of our alnds or bodies, merks 2 new
epoch in history.

I clsix that & new penelration of the cross 1s reguired
today from sur souls, a penetration that draws together, in
our mortal danger, the hearss of men in the Eazst and in the
Yest.

Under the explosive catastrophes which we undergo
in the %ewmt as well as in the Bast today, we would have to
lose hesrt without 2 new realisetion of our soul, If Ab-
raham and Jesus can be made to meet with Buddho snd Lso-Tau,
we would gain iamessurable strength. How, they face sach
otherl They seem to contredict or to eaution us against
thelr doctrines. Can all be right? Hust at least thres
e wrong?

The burden of a world-wide civilisation on our heart
stems from this contradiction and fatigue of too much co-
existence, to0 maeny coexisting beliefs snd great tradit-
ions,

smerica, a Hew ¥orld, placed between two old worlds,
one in the old éécident, one in the Psr Baast; is in deanger
of losing heart. The créa% of reallty is man's conguest of
nimself. But the conguest seems so difficult today. 8o let
us speak of the cross as & sclentific fact that need not
frighten us, let us accept 1t as a common plsce from which
to start, not =3 a far nebulous goazl from whieh to escape.
Let us say that every new form os this cross repeats the

double ‘truths
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thet man is a Christiesn from the beginmning of the world. ,

That man must become z Shristian sven to the end of the

I.
2'

world.

And the organising tendencles of the eross of reality

which invites us towards the end of the world, become clear

in the relation between Abraham, Laot~£zu, Buddho, Jesus. |
Kb/ e/ shEAATL 1AL / L EAARALI B8/ B2/ ENE/ S5/ 8%
A collaboration exists between these four creators

They &ll depend on one

of the higher life of msnkind.

revelation; and whoever csn be won over to this relation,

will have penetrated one more thick lsyer of disbellef within

our own tradition.

The East and the West created for each other? The

East and the West creating for each other?

Are not the f&ith of being created for each other,

and the love of creating for each other, our only hopes of

survival?
%hen the stream was in spate, when faith still spoke

with power, the 0ld and the Hew Testament agreed in the
torrential statement: YHear, 0 Israel; the Lord our God is 3
One Lord: And thou shalt love the Lord thy God with all thy §
heart, 2and with all thy soul and with all mind and with all |

thy strength: this is the frst commandment. 4And the second
is‘like, nzmely ‘this, Thou shalt love thy nelghbor as thgselfl.
There is no other commandment greater than these." 3.Hos.
19,18; Veut. 11,13; Msrk 18, 28ff. ;

In our days, we must trznslate this torrent into the

deseriptive langusge of the world, in plain rational terms.

But then, the two commandments do not suffice but must give
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way to four descriptive sentemces. In transiatiag the t@sf,
{oremost commandments Into f{our scientific stateﬁents,’wé
chey ths laws that Gistinzuish discursivs sregument frox arn
personzl speech. And we lay the foundations for a logile
whnich will be penegrated by the distinction between soul and
mind on which the nerfact 1ifs rezts hut =hich iz repudictad
by philosophy even to our present day.

Let us emplain first why two sentences in the Bible
mustbecome four, in prase. Then, we ahall nreceeed to zive
the translation and thereby recognlze the cwoss of reslity
cuce mGre.

1. The difference berwaen the Rible r1é medern omeech

is similar to the difference between imperatives and indic-
etives sentences in grammar. "Rise! " is an imperative; "
we rise® 15 an indieztive phracse. Tre ntviovs diztincticn
between the form of "rise® and "we rise" lies in the
sudition of tuoe Fwe® in tne &econd phrase.

An imnerative wmsy concist of nne single word; =n
indicative has at least two words; compare: %go’, ?'heart?,
tsueyt, agalnst: you go, we stay, I hear. Why is that 5o?
In the imperative, the dner snd the asct done, are still
wmdivided. Whem I shout: volunteers, then the man who

listens =nd wlunteers, gives life to the act itself,

17}
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volunteering snd my volunteerings rre wndistingulcshatle !
me who called into life zn sct of volunteering now only
emnodiedwyy the man who volunieers. In my command, the- ‘
listener and the act to be nerformed bv the llstrper ramein
united.

in the indieative, a greater distance has been reached
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between act and person. 1t no longer is true that the

act is embodied in this person exclusively, or that this
person is incarnated in this act exclusively. The person whe
acts, bas other gualificatlons beslides; and the zet may
‘happen to other subjects. The person, hou or we or whoever
it is, in the indieative *we hear', and the verb, sre taken
apart in two separate forms or words, and them, put together
again for the speclal purpose. In the imperative, person and
act are committed, in the Indicative they remain non-
committal.

The cross of reality is given, in our Bibitekl texts,
as commandments. Therefcre‘it appears in a dusl, twofold
statement, But the first and second of these twe greatest
commandments really say something about the past, the

future, about nature and society. The time and space of our

lives is illuminated by the commandments.

Jesus repeats the two commandments of old. The words
in Mark repeat that which has been said inm Leviticus and
Deuteronomy. We have an old and z new law. The old law
contains the two rules. The new law although spparently
higher than any other law. It selects them, and that is
new., The reletion of future to past, in evelution, is in this
selective power. Since Adam and Eve, msn has not added to '
the creation of this world one bit except seleetilon. Hﬁm&n
evolution consists then in a constant recognition of the
whole ?ast, and a constant selection of peitinent elements
from this past as determinsnts of the future. The eross
of reslity knows, for the time srem, of no break between
past and future, and it knows of mere continuity. The
heart of man 13 in the middle between past and f%ture.




Looking backward asnd being prejected forwerd, we must select,
2nd choiee is not a guestion of arguneat; or of will, but is
a eompetition between old snd new love; or - ati least -
should be & choice between two loves. ﬁe}‘hahear’ cur
father and mother and we leave them to cleave to the wife
of our choice. Old love is honoured, new love regquires to
be included., This settles the relation betfggg past and
future zgainst all politiecal theory of resctionaries znd
revolutionsires. The choice must be made wi%&uhaaxt, s0Ul;
mind, snd strength. The soul is master of strength and

Py

mind. 7he cross of reslity sppears in the second csmmsnéﬁaat

vith 168 arms of imner and externsl space, of soclety and
nature. We sre told: Imeorporate your meighbor with your~
self into one body politie, snéd we, in the zame breath,

sre expected to love ourselves as much &5 our nelghbor,

which means that together the fellowship of men may iive from
the earth end its materials. Ths men who fell ampng the
theives and the good Basmaritsn, staved off the slekmess, the
transporstion, the bill, the loss cfhhimm, together. DBut
nature had to be overcome, by their tesmwork.

. Qur ratiomsl amslysis of the twoe grestest commendments
has transormed two imperatives into four indicstivesf. In
doing so, it introduces the distinction between soul and
mind into the one field into which the cross so far has
not g@ﬁetﬁ&;gﬁ, into the séience of logilc iisslf. Philosophy
af the OGreek tradition hes tried again and again to confuse
the smbl soul with the mind, to give the choices which love
elone can make between our heart's pest and our heart's

future, over to the timeless mind which mever knows when &
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thing is dead or aslive, because birth &aénﬁeeth“§r3~hi§a§n
from the brailn.

Ihe Pour sentences are desling, two with evolution,
two with eivilisation. ;

The two- statemeats on evglution say:

1. H¥an hes been createﬁ i&,aa%igaaty, baf@re Cﬂr&s&,
to his fﬂll statare. Eathiag tan &% aaka&
has not beeafatked before. The™ p&%t is eeA‘
creaztion. | *

2. #an 1s desthed to hear mew commands, to male hew
chaiéeé. He is destinﬁd»té @értiﬁip&ﬁe‘in~hi5né@n~g%n&ﬁ2§éa
by responses. “

- 8. Man shall start new fsllmwship iﬁnesaaatly.

Any mén offers the aﬁparﬁuﬂity fer the aane ralakians that
preva;l wdthia th& 1ana1y salf and 1ts 1mn@r ??ﬁ@ﬁ@ses. e
are no. better inzagrateﬂ when we remain mithin eu? awn
- shell than when we 1necr§0rabe our: neighbor," lﬂ faet, the
man iztbaﬁtwthf% gréwiﬂg fs&iawshipureﬁaias aﬁﬁ %@e@mgﬁcmﬂ:e
and more & split geraonnality. Inner unity within myself
is onky achieved by<auter unity w&th athera.

4. Tag@thgr ﬁ@ shall evercone thﬂ extarnai abst&a—

les of the;wer&d cutside. Az one maa,waneﬁpaéyfgaiitie,

men 1is aaster.ef aﬁ@a?a;~f&r@.énﬂ’water, c?ﬁke;»aﬁaﬂfagdné‘

,anﬂ sicknﬁss, can be @as%&r@é and shall be m&sﬁ&veﬂ, a& ta
the ease of tb@ Good 3&mﬁf§ﬁan The Br@sa nf E*@iity h&s %ﬁ
“ﬁenetrate our- 11ves, mare aamylet@ly ia th@ fﬁtﬂre, bec&ﬂae
1t xas-eﬁlivgaeé our s@ﬂlﬁ frem zhewveﬂy bﬁginmiag, xn
6nﬁer s keag the soul allve ia & eu?rieulﬂﬁ*ef eiraies aﬁﬁ
treuds, and bllad alleys, and spes& highmays, t@day,

need & rédirectien of the mind.




Seclence is going forward in & straight linme of

speeialization. investaents laboratories limit snd re-
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future resesrch. The past cf sclence, by these investments,

encrouches on 1its future.
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znd new territories of our lives. %hen Jaws became Christ-

izns, they invited the feniiles in, whep Western ¥an crusaded
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hen wen

reformed the world, he industrialized Chins =nd Indis.

%hen science is redirected, it w%ill have to admif
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are not recognizsd as elements of the life of science
pecause they are cubtsids the workings of the scientific
meabalitr, TR iT Tevo Tooa Soorneoo olegcnii we-
cause they are thef the sources of sclentifle creativity,
and social significance ¢f zeilence.

Ipivitun nooseltar e oplrita; ac,dc ex Zerlivotiosac

sed ex virtute nativitas est. (Hilerius of Poitou, De

Trinitate VII, 28) The Spirit is begotten by the Spirit; no

- = - 3 Tal et

SRR N s T oY N L4 N i PR TN
CULIOR LAC T DELer wses Ll Wi folle

(&)

place. The sclences &3 much &g Christianity are beginning
to belleve in derivstlon, for thelr "systesmatlic® progress.
Tre redirectin of U0y ccelentific nind must TLghE tae
conception of & science Iime thet hopes to go on in a
straight line, by mere mentel Jderivetion from one scientist

relentific progrescs
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The Redirection of the ¥ind
a. Soul and ¥ind of the 3cientist

¥hat must the riech younsz man do, in ¥ark, when he asks
for 1ife eternal? He must forget about hie grest posses-
glone. The health of seientlsts depends on thelr capacity
to forget the great possecssions of thelr sinds. Jesus never
wrote 8 line, never printed a book, never became z best-sel-
ler. I sometimes think that thie wes his most divine feature.

It showed that his soul triumphed over his aind. And
his vietory is not only interesting today becsuse of the
private conscience or sslvation of some private individual
scholar or research fellow. This personal aspect of a pos-
sible conversion of escience does not interest me here. The
frultfulness of the human mind is at stake. HNot the iIndivid-
ual gelentist but sclence is the rich younz man with too
nuch interest in grest possessions. And because the frults
of knowledze become bitter, we must ask ourselves if the
type of mind which ie represented by scholer and seclentlst,
cannot be discinlined by giving us a2 clearer ineslght into
our epecific mandate in the isague of the humen race against
death., |

I shall try to lay the case before science with thise
one intention to rescue seclence from the attacks upon it by
a justly diﬂappolnteﬁ gociety, and from its own vieiags~cir—
cles:

¥y hones are that waye will be found ia change the up-

bringing of our future scientiets and college teschers, and

to offer thes the opportunity which the mere imltation of

ropean models seemed t0 make superfluous, for evolving the
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strength, the 3ind, the heari and the soul, of which the
corzandment of Teuteroncamy and Y¥ark spesks, and of which we

orotect the sclentist, as best we can. 1 epeak here of the

]
waye ocut of an impasse because I wish to see scisnce resur-

rected.

The nearer sclence comes toward the investigation of
living processes, the more dangerous becomes a relentless
drive in one direction by the scientiflc faghions. Every-
body remembere excesses of medleal fade like vitaming and
calories. I ean testify to the faet that a group of young
men, on whose saerifise and devotion s ministér preached
on Sunday before a College congregation, and who, by their
parente were consldered models of health and moral strength,
were treated by two expert psychologists as madmen and unfit
for service. 7Then sclence begineg to meddle with the souls
of men, tﬁe training of the sclentist 1s shown up as pagan,
primitive. He knows wmore things than his own soul has ex-
verlenced.

Hence; his tralning must include experliences of his
own soul, not of his mind only, in the future.

"fantusn habet homo de Scientia quantum operatus”:

Yan's science can never go farther than the field of reality
which he has paced off, ag 2 person.

And this balance of soul a2nd =ind, the cross of reality,
offerse guldance. The balance is s prerequisite for a sclence

-

of the living. ' ‘ o

b« The Religion of the Sclentist
The scientigt ususlly has a good congtience. He works

hard. He harame nobody. He thinks that the truth of hie




enlizhtenment will brinz about the greatest happiness of
the greatest multitude in the end. He_abstaias from violent
action. He Jdoes not ralise hie volce. He inclines towards
stoiéiém. At lezst, he will not weep, not think to be him-
self as much & partissn ss others in the community. Toes
he not understand everything? And 80, he condemns nothing.

3o runs the sclentist's official religion, be he Albert
“instein, Bertrand Resell, Count Keyserling or Lawrence
Henderson. Thelir practice, however, is different. We find
them benevolent children, ffivolous deracines, or passiocnate
political &nd administrative fools.

-Ag to thelr abstract vision, I think that our resume
iga guite f2ir« 1 have heard Collegze Presidents subseribe
to 1t. And my challenge today runs;: ¥ay a colleve presg-
1dent subscribe to it as a goal for education without des-
troying the future of mankind?

To externalize and rationalize the acte of men into
nere ohjectivity, to hold everything before our eyes as
thouzh 1t were only what we can see, weans to turn 1life into

"nature”., W¥hat our eyes can see and what our hsnds can zan-

’ ~ipulate, 1s outside of our living system. We have loest its

golidarity with us, our loyalty to it; and the mutual res-
ponelbility between us as members of one body 1is replaced
by an ismpéreonal attitude towards somebedy else.

%hen 1ife 1s conterplated "selentifically”, we leave
1t to itself, and to ites power to 1mpr¢sa iteelf on our re-
2istering brain by clear sight, numbers, definition and

clessification. Ye also know already that the living uni-

verse contains four direetions in time and spasece, all of
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:7ﬁﬁi§h represent necessary processes of 1ife. A University
sither faces the task of recognizing the incessant movement
between the four "fronts", forward, bsckward, inward, ang
Méﬁtw&rd, - or 1t 1e false to the full truth 2bout iife.

Ye muet condemn. Te mﬁst be partisans. %e must mourn and
weep. %Fe must know that %ruth engenders hatred, not unity.
%¢ nust not work too hard. Fe must have & bad conselence
ag scientists. ¥e must not try to understisand everything.
¥e mugt become inarticulate in despailr, and raise ocur voice
in joy. Otherwise, we sghell never mature from emotional
childhood, never verify by real incarnation our Utopian
ideas, never root ocurselvee in our nelghborhood =snd town.
And taacheré eitheﬁﬁpeak in all these four tongues to their
students or they 40 not meet thews,

The mémantum of four hundred years of scilentific eye-
worehip cannot be overcome by 8 nurely intellectual pretest.
Te have to build un egually colosssl enercies of enthusiasnm
in another direetion. Our future obsesaion by the right
"times” of éan must outwelgh the natural sclentist's obses-
sion by the true nature of th}ngs. Otherwise we shall not
: re-create a8 gclentifically overfed humenity. (?or this pur-
[ pose, we must show up thie momentum of sclence as something
far more general than an acadenlie orocess. The academlc
fetigue with 1ife is only 2 seection of a greatler and more
sublime sttitude. %hen we can refuce or, to 8peak more cor-
rectly, retrieve the scedenic and Platonic world of ideas,
it will become essier to sessems it ar an sternzl ingredlent
of 1life. 1In stead of making it into the‘goal of life, we:

ghall be able to eqﬁip)oureelvea with 1t &8s 8 tool for at-

tailnine heslth and sanity and vitality. The scientific
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| arive 1s not the attitude, but one attitude among others

- and depends upon the éxistence of the other éttituﬁss for
ite own meaning.

éautamo 3uddha geems to me the natural sponsor of the
sclentlst’s detachaent from the struggle of life. §hen‘a
scientist 1s perfect, he 1s on both sides of the fence at
konee. In his heart, the fecundity of doubt makes the very
best  thoughts spring up to defend contradictories. He is
vietor and vanqgulshed, object and subjeet. FThat 1f science
had built & house for the universsl element of Buddism in-
gide the Occident, quite unknowlnzly? The incressing pop-
ularity of 3uddhiem during the last century mey have some-
thing to do with the increasing popularity of éeience. Dar-
#in and Theosophy are centemporarigsn Science; perhaps, is
v Buddhism, intezrated upon the cross of reality.

4g 8 question, this may open up & vista into an inter-
play between human attitudes which we wrongly exile into
Fest and Tagt geographically. In fact, they may just be
eternal reculremente of any human form of 1ife. And this
‘questian may hel» ue to eee the seientist in the light of
a morevgéneral attitude. The selentlist's religion may 5@
& very réal religion, 1P we ean only understand what re-
ligion 1is.

I should not earry much convietion if I went on com-
v’paring 3uddhism and scienca. Such a cotparison aight be
undertaken a8 =z plece of mere rhetoric. I wish to ramain‘
>aub3ect to your or;tleismn Let us rsdirect our ste?a to~
wards the central ineight. Society puts man on one of ghs
| four "fronts” of life at any given moment. All division

of labour in faslly, nation, business, church is besed on

{ thie fourfold neccssity. The individusl human belng is
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enzmeshed in 2 quadrilateral of tendencles snd trends. Fhat
shall we do when we have to face into history, future, na-
ture and scclety, as the garrison of the fortress of 1ife
Seieagered by death fro=s-zll sides,

Obviously, we should use our right and power to live
e complete life and to integrste ourselves ae the garrison
that strivea for eternal 1life, by ueing msrticulate speech
and literature, for 211 the four aspeeis of our existence
in tiame and sorce. That wmesns that we must cultivﬁte our
loyalties toward the past, obzerve znd classify the fscts
of the external world, give expression to the immer life
of our group and person, and be humble enough to get started
on a new life towards the future. 3ut these four trends
are so opposite that tﬁey affect us like a maze. And the
occidental mind has tried to organize this maze and to il-
liminate the confusion by two great sete of preceptis.

On the oceldent, the theologles have dezlt with creat-
' ive and last judgement, the ohllosophies with nature and
society. In other words: Religlon and science have diviaed"
their labors; relizion hes vreached on beginning and‘and,
baptieing the newly born 2nd burying the dead. And seience
hag copied with thﬁ.nclitical and econonic 1ife of the body

politiec and 1ts sociel contreaects &and contacts and with the

| technolosical and scilentific explanation and exploitatlcn

of nature.

The "Religioniste” and the "Scientists”, the "Theelbg-
iana™ and the "ohilosonhers”, have competed witn"&aah‘ethsg‘
without a clear line of demarcation. Weither one hag ad-.

zitted the sovereignty of his éompeti%er."ﬁeithar one wae
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gwsre that the person to whom they talked andAaf whom they
talked, was a different azddressee for the theologlan and
for the philosopher. ‘ B

In science, we talk to subjects who cz2n agbserve ob-
jective facts and we talk of objects which ean Dbe énalyzed
and exawined. “Subject” and "ocbject” are the only two &8~
pecta of'exiétence known 1n selence.

In religion, we talk to "sons" and "fathers", to "daugh-
ters" and "mothere"; we mlso talk of sons of God, of God as
a fsther, of the ﬁaughtet of man, the handmaid of the Lord,
| the mother of Jesus., A4 dsughter or a mother are neiither
subjects nor objecta. If they must receive a teéhnieal
label, the persons talked to snd talked of, in religion,
might be called "tra=jeete", and "pre-jects”, more logileslly.
Any mother represents the paset eowpared to the children to
whom she has given 11fe. And any daughter represents a
premiée for the future into which she 1e thrown, by the love
that her woer offere her. In evolution, we all are trajected
from the past, or prejected into the future. In civilisa-
tion, we are objecte of nature, and subjects of soclety.

Se there can be 88 monopely elther the advoeate of evo-
_'lu@ion, the theoclogian, or the advoecate of vicilisation,
. the philosopher. Both will never do &g long 2g they pretend
| L0 be self-sufficient. Philosophy deale with reslity as
§ civided in space; Theology, with life ag moving through
tine. FReliglon and Sclence, up to aur days, have divided
-:reality between them cautlously, and in s queer and metiocu-
| loue compromise. Philosophy hes admitted two out of the
- four "froﬁ%s“; religloﬁ hag preached the two others. Hind

| and matter are merely philosophical notions. And no sermon



"on the mount or in & vzlley, need necessarily ever mention
them., Paat and future, thre creation of Adem and the fact
of s Last Judgment are theclogical notions; and a philoso-

pher may live ninety yesre, and never find any reason to
zive a thought io these two embodiments of backward and
forward trends.
Here you see the western =2ind‘s present paralysis.
1% is eplit. The erts and sclences form one realm. Chur-
ches, synagogues and politics form another. Zducation, whe
ich should be = cholce of direction, le frustrsted. ““hers-
ver it turng, it zets only 2 half truth. %hat shall we do?
It would be perfectly hovelese to dig up the old big
controversies of Falith snd Selence. They 211 have ended
iﬁ s stalemate, T personally do nbt believe in mind, and
I 40 not believe in matter. T think ihat nman ig not un-
known, but that ¥r. Carrel is ignorant. That does me no
good; for ¥r. Carrel doeg not care. On the other hang,

most of you don't believe in ¢ Lasti Juﬁgmant, the Zecond

Coring of Christ, or the Fall of Adam. They are no longer

meaningful notions for the sonhisticated. Yor instance,
Tr. Richapd Cabot finds Adawm complately sunerfluous for
zodern thought. And [ believe that symbolic chic ieg an
obvious case of mentzl aberration. Since we wight g0 on

in thig way with every word of our voecabulary, using them
asz buliete and &s expressions of contempt, we naf ags well
abandon the direct task of reeonciling the ohilosonhers &nd
theologians. Our gigantic visions of God or of ¥ature with

a eapital N, lead ué fascinated in diredtlons which never

neat .
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¢. Personal Education

Let us try gzoing less far in either direction. The
crogs 0f reality centres in every human heart. Hence, a
union which is 1mpoesivle betwsen Religion and 3cience may
be possible as personal communion. That would, indeed, be
education, because it would 2ive to ths son of woman & dir-
ection for all his push znd pull, fight and din.

Te have seen that Jesus was "perfect” when he ssid that
1t was done; thet action ends in man when he says: "It is
finished", or- "God created the heaven and the earth.”,
znd that 1t becins in the ezme man whan he invites othere
by saying: "Come.”" Yovemenit starts in man and leads 1o ex=
pregeion. And mcv@mént rung on ia man's beling when he re-

cords what has happened or registers the telegrams of hile
7 senses. “an is never on the bank of the stream of 1life;
he alwaye swims in the river. His gnyines and thoughts are
the crests of waves wshich move on. In his worde the waves
rice, the waves break. 2ur worde are parts of the event
| iteelf; even zn experitent includes our taking down 1t8 re-
sults.

But the four powers of man -- staying power ag loyal,
ctrestive power, nower of exprescion, and power to think -
these are overwhelminz experiences. Thile it is true thet
man's 1ife accumulates, begins, reveale, iné reflects it~
gelf in i1lluminatinz lanzuage, it 18 slgo true that man is

l often overwhelmed by every one of these sltuatione, so that

' he predlcates hie wmhole beilng after some one of them, thé

| one which iwpresses hism nost. For every human belng 1ﬂ)tem—

pted, or led by others, to call himnself a conservative, 2




&*+ , -
) /
* )
0 1
&
)
# $ 3
$ &50 -
6 7+8 3 9 *.

++



%

&+,

$0
%

)

#

) #



% &

%



%

%

%

%

%

%



L7

# 3%

%

O



$ %

%

%

/*

%



%

%






)

%

*$



%

%

) 0
123 4

%
& &

%

%

%

%

%

%

%

%

%

&

%

% &&
163 7

1+3 8



# # $ %

0*
-4 *
4
- 4
4
- 6
+ -
.4
1+ %



% % & % %
#
" %
(" )%
% -/01%
2
#
2 # 3 2
(
# 3 # 1%
) .
%
- 3 43
5 ;
% 2 % 2
5 & % 6 % 3"
7
4 # 8 7 #
3
2 %
2 # 3
% 9 & # 2

% % :

%






%

&

'01$ % * &
%

% %

2

%



%



%

%

2

%

&

$)



6

4

78&

9

8

" # $%

%

%



##

%



%



#$ %

& & ( ) = +
-/ &0
& 1
&2 3 0
1 4 #
0 $ %
5 1& 1
3
1 # &
1& 6
7
!
& 8 8
%
&
& 9
*
" 5
&& 1 & &
I &

& ( <=l 0






%

% |
%
&
%
(
%
) ¥+ % :
!
/! 0
!
# 1
% | 1
$ - ) *+
' %
' & 2 [
% %
% % %

% +



I I
! !
# 1 I
! !
# $ %!
& ! $ 0
&
& *
%! $ ! ! $
# I
o I
I -J/0 $
'$ + |
*O#
! &1 $ #
12 3 I
! 41
11 I
5 " 5
| $ 6 7



##

*+

%



%

2%

4 6789

%



%

%$

%

$$



45678

%&

% &



$ $
$
$ & ()
* +
$ $
$3$ 3 $
- $ $
$
(
/012 3 /445 /1167
8 7
$ 9
& $
&' )
<
$=>?" > $ > %@
> A -8 >
$% "8 $ 3



22

%&



%

Y+ %

%

#1#

%!

#.#



- &$

%
$

$ %

%

¥+

%






#$
" !
%
# #
#
"o #
#o#
##(

#$

%
%
% "
&
"
$ &
* ' &
( ) & !
+ %
#
* % |
# & ;
!
"oy .



%

%

%

%



%

%



%

%

%

&&

%



()

%

%



%

RLL



%

/

#$

%

%



%



$

80 &#



%

) B



0

%

%%
(

%
l% )

+

+% %
+



%

%



%!

%

%

%

% %

%

%



! B | $ %

&' [ @)
$ $+)% $%7)
& -, $84'01)
! $ % 20

$% &% ' &' % & &

& (% % &
&) I % &)
&) &%
3& 45/ % 6557
18 1 - 111
& & &2 %

=6 & 7 2'1 1
2 ) |
#
& @
o !
4 & #
7 :

) )

% &%

0 o+
0 @3
5# 6

03

) +

%

4

H#.$



