
I. The Cross of Reality

Anima n a tu ra lite r  C hristiana. Man was meant to 

f u l f i l l  himself as One Son of God, from the S ta rt . Hence 

C h ristianity  is  as old as the world. This is  forgotten  

only when and while people forget what the words "God” or 

"divine” actu ally  mean.

But i f  th eir meaning is  kept in  evidence, i t  becomes 

clear that man was created as a pagan by b irth , and a 

Christian by death. Manfs power to overcome death has a l 

ways been divine. And man1s soul always has represented  

Just th is his divine power to overcome death.

H istorical C h ristian ity  has added nothing but the 

recognition of th is  f a c t .

Any power that is  not simply the 1life -fo rc e *  or 

physical energy, but which is  v ictoriou s over death, is  

divine, in the eyes of mortal men. God becomes known to  

us in a l l  the processes which triumph over death. Antiq

uity saw a God in the power that kept together a trib e  a fte r  

a l l  the individuals died, i t  saw the God of the c ity  

triumph over the death in peace or war of a l l  i t s  c itiz e n s . 

Using th is  d efin ition  of the divine th at i t  summarizes a l l  

the powers which are v ictoriou s over death, we may survey 

the growing knowledge of God.

God became known to man f i r s t  when w arriors s a c r if 

iced th e ir  liv e s  and when victim s were sa crifice d  for the 

immortal s p ir its  of th e ir  tr ib e s . Through th is  a c t ,  God



was known as ns p ir i ts ” surviving the death of human bodies.

fie became known once more when h is  s t a r s  began to 

reveal a cosmic eternal o rd e r  of m illions of years to  the 

p r i e s t s  of the t e m p le - c it y .  One of the o ldest terms o f  

the E g y p tia n  trad ition  i s  ” m il l io n s  o f  y e a r s , ” f o r  this re

aso n , w hereas p r im it iv e  men can not count w ith  precision be

yond a hundred or thousand. Through his firmament, God be

came known as o rd e r  ev erlastin g , s u r v iv in g  the d is a p p e a r 

ance of every one s ta r ,  aye, of every one thing that the 

eyes of man could see, o r  that his hands could touch, or 

th a t  h is  mind could c l a s s i f y .

■Finally, God became known when the f i r s t  p erfect man 

gave back his s p ir i t  into his fa th e r1 s hands, flow, the 

s p ir its  of mortal men, o f  tr ib e s , ceased to lin ger on; The 

walls of c i t ie s  and whole c i v i l i s a t i o n s  now could f a l l .

J e s u s  had given up his s p i r i t ,  h is  in sp ira tio n , his mind 

as w e ll  a s  h is  body and had s u r v iv e d ,  had r i s e n .  And in  

J e s u s ,  God became known a s  v i c t o r io u s  o v e r  the minds of man 

as well as over the ob jects in heaven and earth .

Men r e jo ic e d  t h a t  d e a th  had l o s t  i t s  s t i n g .  But what d id  

p a r t i c i p a t e /  in God* s v icto ry  over bodies and s p ir its ?

L e t  us a n a ly z e  t h i s  c a r e f u l l y .  I t  i s  im p o rta n t b ecau se  our 

id e a lis ts , r e a l i s t s ,  p r a g m a t is t s ,  because a l l  philosophers 

dare not make th is d istin ctio n .

J e s u s  d ie d  c o m p le te ly , body and s p i r i t ;  he c le a n se d  

h is  and our s o u ls  from  a l l  m ental b a l l a s t .  The thou ghts 

and co n cep ts  and a b s t r a c t io n s  and n o t io n s  th a t  f i l l  our 

m inds, w ere now thrown in t o  the m e lt in g  p o t o f  e v o lu t io n



Man1 s so u l triumphed o ve r  the d eath  o f  h is  1 m e n ta l ity 1 . The 

Epul d is s o c ia t e d  h e r s e l f  from  the H ind.

E ver s in c e ,  common sen se  has r e ta in e d  t h is  trium ph. 

N e ith e r  our minds n or ou r b o d ie s  a r e  d iv in e :  th ey d ie .  Our

so u l i s  d iv in e  in  th a t  she can trium ph o ve r  th e  d eath  o f  

b o th .

T h is  p e n e tra t io n  o f  God in t o  man*s s o u l,  t h i s  eman

c ip a t io n  o f  man from  h isbbdy and m ind, i s  man* s f i n a l  evo

lu t io n  on e a r t h . I t  i s  h i s  h i s t o r y ,  p e rs o n a l a s  w e l l  a s  

u n iv e r s a l  h i s t o r y .

I t  i s  a double  movement: one from  man tow ards h is  

so u l and f ig h t in g  o f f  any attem pt o f  mind o r body to en

s la v e  him. H ere, man con qu ers the o rg an s o f  h is  in c a r 

n a t io n , h i s  p h y s ic a l  and m ental w o rld |b r  t h i s  p ro c e ss  o f  

the in c a r n a t io n  o f  the s o u l.

The o th e r  movement shows God co n q u erin g  man1 s so u l 

in to  th e  s e r v ic e  o f  h is  h i s t o r y  w ith  man, in to  the c r e a t io n  

o f  l i f e  e t e r n a l .  The two movements a re  in  g v e ry  one o f  our 

a c t io n s .  A man ta k in g  to  d r in k in g , does som ething to  him

s e l f :  he i s  d e fe a te d . Bu t h is  d e fe a t  has h i s t o r i c a l  con

sequ en ces a l s o ,  in  p r o h i b i t io n - le g i s l a t i o n  and s im i la r  

s o c i a l  a c t s .  E v e ry  a c t  has p e rs o n a l and u n iv e r s a l  s i g n i f 

ic a n c e .

The d u p l ic a t io n  o f  th e movement, one from  man tow ards 

h is  s o u l ,  th e  o th e r  from  God tow ards th e  s o u l ,  cannot be 

i l l u s t r a t e d  by a s t r a i g h t  l i n e  o r  by a c i r c l e .  The C h r i s t 

ia n  sym bol I s  the c r o s s .  The c r u c i f i x i o n  o f  the f i r s t  com

p le t e  exam ple o f  t h i s  d ou b le  movement, s t a r t e d  man on an



more things, besides the cru cifix io n . The penetration of

the c r o s s  in t o  more and more f i e l d s  o f  human existence is  

the Mr*.cry cf  fi.rir-'* i'r .ity . The soulof w-n wrs C hristian, 

was in a double movement from the creation  o f man; but the 

penetration of the cross into our so cial re la tio n s , into our

. 'r t r . ,  evi oncers, p o l i t i c s  , -  this i r  the h is t o r y  of the 

Christian era .

Of th is penetration, a new chapter requires to be 

v r i i t m .  B e fo r e  tu rn in g  to i t ,  l e t  us sura up th e f u l l  

meaning of th e  double movement. I t  w ill then reveal i t s e l f  

as c ru c ia l, a s  fourfold.

The C r u c i f ix io n  v e r i f i e d  fo u r  b i o l o g i c a l  op revolu

tionary fa c ts :

1 . Man knows God not by b i r t h  but by d e a th ,

“fan g iv in g  up his body, creates the s o c i a l  

body of solidarity between men. Warriors create 
t r i b e s :  J e s u s  and the m a rty rs  c r e a t e  the th u rctu  

A body p o l i t i c  for w hich nobody will die, c o l la p s e s .

3. Man by giving up Ms mind, his s e lf  w ill, cleanses 

his soul from  a l l  transient features of h is  men

ta l i ty  and i t s  concepts.

4 . A soul which triumphs over the death of body and 

mind, i s  divine.

In  t h is  manner, the c r u c i f i x i o n  i s  th e  climax o f  a l l  

former knowledge of God. Man became p erfect to th e extent 

in w hich he p a r t i c ip a t e d  in th e se  four t r u t h s .

But th e se  fo u r  t r u t h s  a re  p a ra d o x ic a l»  They seem to  

delay man* s d iv in ity  in d efin itely  b e cau se  h is  body and



h is  mind have to l i v e ,  and they w i l l  f i g h t  f o r  t h e i r  l i v e s  

d e s p e r a t e ly  a g a in s t  the soul. i 'h e ir  i n e r t i a  w i l l  t i e  man 

down to a s t a t i c  s i t u a t io n  e i t h e r  p h y s ic a l  o r  m e n ta l.

The p e n e tra t io n  o f  the c r o s s ,  th en , had to surround f i r s t  

the minds and l a t e r  the b o d ie s  o f  men w ith  a p p r o p r ia te  s ig n  

p o sts  to keep them m oving. To g iv e  an exam ple; Whereas 

in  Athens end Home, l o c a l  Gods ?/ere f i l l i n g  the minds o f  the 

f a i t h f u l  w ith  th e g lo r y  o f  t h e i r  s t a t u e s ,  in  no modern 

n a tio n  a n yth in g  e l s e  i s  w orshipped than th e one God even  in  

the most n a t i o n a l i s t i c  com m unities. That i s  to s a y ,  any 

e a r t h ly  c it y  has ad m itted  one b u ild in g  a t  l e a s t  in to  I t s  

m id st -  In  f a c t  many more -  w hich  i s  n ot o f  n a t io n a l  o r ig i n ,  

and th ereb y  k eep s the minds o f  man in  some detachm ent f r o ®  

from h is  im m ediate en vironm ent. The mind s e e s  two w o r ld s « 

one n a t io n a l ,  one d iv in e ,  when he moves throu gh  th e s t r e e t s  

between S t a t e  House and M eeting House.

The exam ples cou ld  be m u lt ip l ie d ;  Nobody i s  any 

lo n g e r  i r r e p la c e a b le ,  in  our w ork. &e work in  s h i f t s .  We 

go on v a c a t io n s ,  l / h e s e  a r e  in n o v a t io n s  o f  an era  th a t  

makes man* s body a t r a n s ie n t ,  te m p o ra l, q u ic k ly  p a ss in g  

fu n c t io n .

The c ro s s  has p e n e tra te d  e v e ry  f i e l d  o f  human a c t i v 

i t y ,  n e a r ly .  O b v io u s ly , th en , a s t r a i g h t  l i n e  would n o t 

d e s c r ib e  c o r r e c t l y  man’ s c u rric u lu m  through I f f f ,  o r  h is  

p o s i t io n  in  s o c ie t y .  We must a l t e r n a t e  M t r t s w e s - . 'f e e in g ; ,  

’dohquered jt>£ God and our co n q u erin g - the w o rld  o f  ou r b o d ie s  

and minds for God. We m ast a l t e r n a t e  betw een se rv in g , and



manipulating, between organic and organized existence. We

need plumbing and l o y a l t y ,  b a n te r in g  and d i r e c t io n .

The p e n e tra t io n  o f  t h is  paradox cannot be expressed 

by a c i r c le .  The symbols o f  th e  c i r c le ,  the wheel, the orb, 

the sphere, have been used in  c o m p etitio n  w ith  the r e a l  

sym bol, f r e q u e n t ly .  But a l l  the round s ig n s  e xc lu d e  personal 

defeat and v icto ry . c ir c le  degrades our l i f e  to sheltered  

u n r e a l i t y .  On the wheel of fortune, in the sp h ere  of the 

b u s in e s s  c y c le ,  in  the o r b i t s  o f  a s t r o lo g y ,  man i s  the 

product of the never fa ilin g  automat. The c ir c le  deprives 

us of our d i v i n i t y .  I t  does n ot allow us to triumph.

The c ro s s  i s  the symbol o f  our r e a l i t y .  And the c r o s s  

i s  as  p e rso n a l a s  i t  i s  u n iv e r s a l .  The c r o s s ,  in  i t s  hop 

iz o n t a l  and v e r t i c a l  arm s, t e s t i f i e s  to  the double movement 

o f  our I f e  h i s t o r y  end o f  a l l  l i f e  h i s t o r y .  The one arm o f 

the c r o s s  s t r e t c h e s  o u t from b i r t h  to  death , from  b eg in n in g  

to end, and i t  p la c e s  us so th a t  we fa c e  backw ard tow ards 

our l o y a l t i e s  and backgrou n d , and fo rw a rd  tow ards ou r aims 

and d e s t in a t io n .  The o th e r  arm s t r e t c h e s  o u t in t o  the two 

w o rld s o f  our d a i l y  e x is t e n c e ,  one tow ards the p eo p le  we 

speak to and communicate w ith , the o th e r  tow ards the o b je c t 

iv e  w orld  we dp n o t speak  to  but speak o f ,  w hich  we manip

u la t e  and conquer and a c q u ir e  and w ork. These two w o rld s 

a re  a s  d i s t i n c t  a s  p a s t  and fu t u r e :  Only in  the fe l lo w s h ip  

o f  the w orld  o f  sp eech  do we c ra v e  f o r  agreem en t! th e mute 

r e s i s t a n c e  o f  the e x t e r n a l  w orld  has to  be broken by f o r c e ,  

o r cunn ing.

The c r o s s  o f  r e a l i t y  o r ie n t s  us a l l  in  tim e and sp a c e .



Whereas the l in e - s m d - c ir e le - w o r s h ip p e r s  ccnabt d is t in g u is h , 

between p a s t  and f u t u r e ,  o r  between in n e r  s o c i a l  and e x t e r 

n a l n a t u r a l  r e l a t i o n s ,  the c r o s s  a a k e s  us aw are th a t  begin n 

in g  and end o f  man -'ora a body o f  tim e th a t  may p u ll  ns in 

o p p o s ite  d irectio n s. And i t  also shows that s o c ie t y  (the  

space in  which we speak and a r e  spoken to) and n a tu re  (w hich 

ws work and e a t  and e x p lo it )  are two e o n tr a d ic tory a t t i t u d e s  

towards the w o rld . T in e  and sp ace  a re  f o u r fo ld ,  a s  beginning 

and end, s o c ie t y  and n a tu r e . E v e ry  man, th e n , i s  n a i le d  

to t h is  c ro s s  o f  r e a l i t y .  He comes out o f  a background of  

thousands of y e a r s ;  he i s  woven in t o  th e  eas&oa d e s t in y  o f  

a l l ,  w i l l j  a i l l y .  At th e  same t i n e ,  he must, on one hand 

in t e g r a t e  h im s e lf  in t o  h is  group and s o c ie t y ;  and he must 

have som ething to © at, th a t  i s ,  he must s t r u g g le  w ith  th e  

w orld  o f  r e s i s t i n g  hard  o b je c t s ,  w ith  o u ts id e  n a t u r e , f o r  

s u r v i v a l .  Han i s  n a i le d  to r c r o s s  fro® w hich he fa c e s  

backw ard , fo rw a rd , inw ard and outwerd. Our h is t o r y  books 

im ply too o f t e n  that we can know the s t o r y  from  the b egin n 

in g  tow ards u s . This is  impossible: a l l  history fecks

backw ard f r o ®  our tim es in to  the p a s t*  Sod c re a te d  heaven 

and e a r t h  in  s i x  d ays b ecau se  aan c r e a te d  the sab b ath  on 

the seventh when the c h a p te r  o f  G e n e s is  w ts w ritten .

And ou r h i s t o r ia n s  do e x a c t l y  the same; o n ly ,  u n fo r tu n a te ly  

th ey do n o t know lt .-~  A lso ,/ t lo o k  iavard in t o  our own sad  o u r 

b r o t h e r 1 s in n e r  thoughts and fee lin g , Bu t we lo o k  in w ard , 

and s o t  from  an in n e r  center towards u s .  Some a y s t i e s  

end s a n it is e s  t a l i  s i s  a r e  a p t  to f o r g e t  t h i s  d i r e c t io n .  They 

t r y  to  sa k e  us b e l ie v e  th at we lo o k  from some in n e r  c e n te r
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t h a t  means that th ere  i s  so  p o s s i b i l i t y  o f  seeing ourselves 

o b je c t iv e l y  from the outside in w ard . W© can o b je c t i f y  the

end e x t e r n a l ! s a t io n  i s  done towards the outer world, not 

tow ards o u r s e lv e s *

*\\ ; 2re re pullM forvu. rd, by MM Mbit force,*; the
essence o f  fu t u r e  i s  th a t  I t  s e t s  a s  a magnet upon o u r

h e art*  B u t sine©  ire cannot lo o k  o r  e x p re s s  the fu t u r e ,

hut . r r  p r e je c to d  in to  the :ur &sSjU&£

and p o e t ic  end h i s t o r i c a l  methods f a i l  to p r e d ic t  o r  to
£ia kHoa^cf^  

forw ara^to sn ytiproduce the fu tu r e *  do n ot ®look anything

except r o c i c i  oe urr. oc tig SI & VP cl. C
itio n s of the p a st*  fo a l l  o th e r  e v e n ts  me sh o u ld  lo o k  

fo rw ard  n o t without stagefr ig h t  and f a i t h  o r  fe a r , - i f  our 

heart 1 :■ rcMly v.ign&M. - .\e • h ■■hcri ■; r-v: Mrrt,. he faturr
i s  in  the o f f in g *

/*

Ivory direction of the cross his its specific seas® 
way c f  b e in g  M v e M  And y e à,  no cue direction can be 

omitted« lime and space, ia their four dlsenslo&s, end there 
are neither sore nor lees, are imperative for any creature 
th a t  w ish es tc  s t a y  a l i v e .  M u la  vo run M r-a rc l o n ly , ? 1 1  

the acquired qualities of civilisation and character would 
vanish. If me looked backward only, we would miss our destiny. 
I f  mr,n d id  a c t  r e f l e c t  M t h  M e fallow  men in  fe l lo w s h ip  «nd 

eoaBoaiestlon on his life consciously, if fee did not build 
up insight, for consent, unanimity, h&rsony, in his salad 
e n l in  trie gro u p , he --ouid l iw e  r*c jGe-ce r f  M nd.• Finally 
®s to a m b e r  four# if he did not look oat for the where



with all, he would s terre. Death surrou nds h i ® ,  a t  a l l  fo u r  

f r o n t s ,  s t a r v a t io n  on the n a t u r a l ,  p h y s ic a l  f r o n t  d ecay when 

he i s  n ot drawn tow ards the fu t u r e ,  b a rb arism  when he g iv e s  

up M s g r a t it u d e  tow ards the c l a s s i c ,  aadnessv»-hen he lo s e s  

the peace o f  h is  mind. The c r o s s  o f  r e a l i t y  s i g n i f i e s  man
kind1 s f i g h t  a g a in s t  the d eath  o f  body and mind in  s t a r v a t io n  

and madness, a g a in s t  the d e a th  of h e a rt  and soul, in  decay 
and brutality. The two dimensions o f  tim e and the two dimen
sions o f  sp ace  are no harmless en viro n m en tal c a s in g s .  They 

p rey  on us in c e s s a n t ly  in  an attem pt o f  d i s in t e g r a t io n .

To m iss the f u t u r e ,  to  lo s e  the p a s t ,  to be e x i le d  

from s o c i e t y ,  o r  to be im p rison ed  ty nature -  a r e  our four 
gorges that v e r i l y  may f r ig h t e n  us out o f  our w i t s ;  and the 

number of people who f t i i t  t h i s  b a t t l e  cannot s u r p r is e  u s . 

P h y s ic a l  d e a th  and d is e a s e ,  m ental c o l la p s e  sad  lu n a c y , m o r s !  

cruelty and h a te , indolence and decadence are the price paid 

by s h ig h  p e rc e n ta g e  o f  human b e in g s ,  f o r  the r e s t  o f  u s . 

th e y  » ara  us o f f  the ed ges o f  the a b y s s e s  that open a t  our 
f e e t .  Our h o s p i t a l s ,  prisons, asy lu m s, loneliness, a re  ou r 

s ig n p o s t s .

■ But a&n has made h is  dangers t o le r a b le  by fellowship 
and the more fellows can share the cross, the better we can 
man the four f r o n t s  o f  r e a l i t y ,  the more h e a lth  and the s o r e  

e t e r n a l  l i f e  can p r e v a i l .  C i v i l i s a t i o n  and e v o lu t io n  a re  th e  

two p r o c e s s e s  o f  a c q u ir in g  the f r u i t s  o f  the c r o s s .  C i v i l 

i s a t i o n  i s  stem1 ® s a fe g u a rd  in sp a c e . F o r ,  a civilisation 
makes a r e a s o n a b le  d i s t r i b u t i o n  o f  n a t u r a l  and s o c i a l  e n e r

g i e s  and a s s ig n s  a s h a r e .of b o th  to  the a v e ra g e  citi&ea.



Evolution a&kes a sisil& r order fo r tin s . I t  tintes the 

growth of events upoa the individuel sa th&fe the trensfor»

- ti ?n fr :•£ f h-. pusi ir.to Ur.c future ûc«:.s not break Ma*

- C iv ilisa tio n  and évolution, space and time, are In a 

d elica tebalaaee, and a f è m  fchey are a t wer. C ivilisation s  

h i v a  t o f i e ,  ox n € r  onv.a .■•:y c:..a^ in  tc o  u&:= t l l y * 

C ivilisa tio n  may serve évolution, or m y  â e f y  i t *

Mon, how do we survive tb is elamorous b a ttis  on four 

fronts? The or 1er la  thJU c.>nfr>;ioa co&es i bv jn^l  the love 

imparted to ns and imperted fey us. fo be loved, marks our 

movemeut from b irth j to love, marks our atovement tovarda 

the en 1. Th--t lov^  ̂ fcne In s t ip a  fcibl;- retapat i l l e ,  1k 

kno«a to anybody ni» marries and now bus to liv e  with Ms 

oto f§mïl$ and Ms in^lavs» both, at. peace* I t  seess in« 

h.: n??. t ic le j  1 •- 'rftea Le . Y e t ,  i l  u--..v Cii.-is, oha nv',~ 

tradi cfcioa i s  coaçuered« T bus, vrhe» we w&k© ap to ourselves 

fcfarough love to alresdy hs.ve beau pushed a considérable leagth

-■ ' h -r i.-j -L_;'r'.l J h «uC Oi »• ■-P. -i 31.’-i'.-'J, V b O .: J. :? « j  j

place in the world are la rg e !?  deteraiaed; our destiny,

however, dépends on how w@ haad on the love that bas reaehed 

u3 o e fo re ,  freu  n:-w on, end Ln whlch •llrucfcion.

liai oaly wben we do not deny th is tran sfer of the 

love recelved la to  love teodereâ, do we aecept the cross of 

reo lity  and rlîow i t  to poae^n. te our iiv es* Oniy in t i i s  

tran sfer, do «?e accepi the fauts of b irth  sud de&th, of 

évolution lut© our otherwise t is e le s s ,  sp atia l ment&lîtles» 

'"orttrib to ly , nest pcopl'.- rc r.c-eot the chr.,Xloags * t r .s they 

sake M story by aabjecti&g tfeeir sp seisl eabodiaeat as bodlea 

and minés, b® the d iscip lin e  of évolution.



The penetration of the cross into the minds and bodies 
of aea end woaea by our acceptance of the cro ss, is the

history of our souls in this world. A new penetration of the 
cross into a new sphere of our aiads or bodies, marks & new 
epoch in history*

I d a i s  that a new penetration of the cross is required 
today fro® our souls, a penetration that draws together, in 
our aortal danger, the hearts of men in the £ast and in  the 
lest*

Under the explosive catastrophes which we undergo 

In the West as well as in  the last today, we would have to 

lose heart without a new re a lisa tio n  of our soul* If Ab

raham and. Jesus can be made to meet with Buddh© and Wuo-Txu,

we ®ould gain immeasurable strength, low, they face each 

otherl They see® to contradict or to caution us against 
th eir doctrines. Can a l l  be right? Must a t least three 

b i wrong?

The burden of a world-wXde c iv il is a t io n  on our heart 

s tm s from  th is  contradiction and fatigue of too much co

existen ce, too »any coexisting b e lie fs  and great tra d it

ions •

America, a lew World, placed between two old world®, 

on© in the old Occident, one la the Far last, Is  in danger 
of losing heart. The cross o f re a lity  Is  ®aaf s conquest of 
him self. But the conquest seems so difficult today. So l e t  

us speak o f the cross as a scientific fa c t  that need not 
frighten us, l e t  us accept i t  as a common place from  which 
to s ta r t ,  not as a fa r  nebulous goal from.which to escape., 
bet us say that every new form os th is  cross repeats the 

double 'truths
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X. that man Is a Christian fro® the beginning of the world. r 
2, That a&n most become a Sh ristian  even to the end of the 

world.

And the organising tendencies of the cross of rea lity  

which in v ites ns towards the end of the world, become clear 

in the re la tio n  between Abraham, I*&ot-tzu, Bud&ho, Jesu s.

A collaboration exists between these four creators 

of the higher l i f e  of mankind. They a l l  depend on one 

revelation j and whoever can be won over to th is  re la tio n , 

w ill have penetrated one more thick layer o f d isb e lie f within 

our own trad itio n .

The East and the West created for each other? The 

East and the West creating fo r each other?

Are not the fftith of being created for each other, 

and the love of creating for each other, our only hopes of 
survival?

When the stream was in spate, when fa ith  s t i l l  spoke 

with power, the Old and the lew Testament agreed in  the 

to rre n tia l statement: 11 Bear, 0 I s r a e l ;  the Lord our God is 
One lords And thou shalt love the lk>rd thy God with a l l  thy 

heart, had with a l l  thy soul and with a l l  mind and with a l l  

thy strengths this i s  the £ r s t  commandment. And the second 
i s  l ik e ,  namely th is , Thou sh alt love thy neighbor as thyself. 
There is  no other commandment greater than th e se .n S.Sos. 
19 ,18 ; beut. 1 1 ,IS ; Mark 12, 2 9 ff .

In our days, we must tran sla te  this torrent into the 
descriptive language of the world, in  plain ratio n al terms. 

But then, the two commandments do not suffice but must give



way to  four d e s c r ip t iv e  sentences. In  t r a n s la t in g  th e two r  

foremost commandments in to  four- s c i e n t i f i c  statements, we 

obey the laws th a t  d is t in g u is h  d is c u r s iv e  argument from o r a l  

p e rs o n a l sp eech . And we l a y  the fo u n d a tio n s  f o r  a lo g ic  

whicn w i l l  oe penetrated by the d i s t in c t i o n  betw een soul and 

mind on which the perfect l i f e  r e s t s  b u t wMcb i ?  re p u d ia te d  

by philosopi^ even  to  our p re s e n t  d ay .

Let us explain first why two se n te n c e s  in the B ib le  

mustbecome fo u r ,  in p ro se . Then, r h e l l  proceed  to  g iv e  

the t r a n s la t io n  and th e re b y  r e c o g n iz e  the ceoss o f  r e a l i t y  

cxice a c r e .

1. The difference berween the Bible end icdera speech 
is similar to the difference between imperatives and Indic
atives sentences in grammar. "Rise! " is an imperative! tt 
we rise® is an indicative phrase.. The obvious distinction 
between the fora of "rise® and ^we rise" lies la the 
addition of the "we* la the Second phrase.

An im p e ra t iv e  may c o n s is t  o f  one single word; r.n 

i n d ic a t iv e  has at l e a s t  two words; compares *g©*, *h@arf ,

1 s ^ a y * ,  a g a in s t ;  you g o , we s t a y ,  I  hear. Why i s  th a t  S o t 

In the imperative, th e  d o er and th e  act; done, a re  still 
u n d iv id e d . When I  shout* v o lu n t e e r s ,  th en  th e  man who 

l i s t e n s  sad  m lu a te e r s ,  g iv e s  l i f e  to th e  a c t  i t s e l f ,  

v o lu n te e r in g  and my v o lu n t e e r in g s  ere unitstinguish a b le  for 
me who c a l l e d  Into life an a c t  of v o lu n te e r in g  now o n ly  

embodied by the man who v o lu n t e e r s .  l a  my command, the 

l i s t e n e r  and th e  a c t  to  be performed by the listener remain 
m i  ted.

In  th e  i n d i c a t i v e ,  a g r e a t e r  distance h as been reach ed»
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between act and person. It no longer Is true that the 
act is embodied in  this person exclusively* or that this r

person is incarnated in this act exclusively. The person who 

a c ts , has other q u alifica tio n s besides; and the act may 

happen to other subjects. The person, $k>u or we or whoever 

i t  i s ,  in  the ind icative *we hear*, and the verb, are taken 

apart in two separate forms or words, and then, put together 
again for the special purpose. In  the Imperative, person and 

act are committed, in  the Ind icative they remain non

committal.

The cross o f re a lity  is  given, in our BlbXAe&l te x ts , 

as commandments. Therefore it appears in a dual, twofold 

statement. But the f i r s t  and second o f these two greatest 

commandments rea lly  say something about the p ast, the 

future, about nature and society . The time and space of our 
liv e s  is  illuminated by the commandments.

Jesus repeats the two eommandsents of old. The words 

in  Mark repeat that which has been said in  Leviticus and 
Deuteronoa^r. We have an old and a new law. The old law 

contains the two ru les. The new law although apparently 
higher than any other law. I t  se le c ts  them, and th at is 
new. The re la tio n  of future to p ast, In evolution, i s  In th is  

se lectiv e  power. Since M a n  and Eve, man has not added to 
the creation of th is  world one b i t  except selection. Human 

evolution con sists then In a constant recondition o f the 

whale past, and a constant selection of pertinent elements 
from th is  past as determinants o f the future. The cross 

of re a lity  knows, for the time are», o f no break between 

past end future, and i t  knows of sere continuity. The 

heart of man i s ' in  the middle between past and Jotur®.



Looking backward and being prejeeted term 'd * w® a ss t  s e le c t . 7 

And choice i s  not a- question o f exgwnent, or o f w ill*  feat I s  

a competition between old and new love, or -  a t le a s t  -  

site old be a choice betmm. two loves. We f h^oar* our 

fath er and mother and we leave the» to cleave .to the wife 

o f onr choice. Old love I s  honoured, sew lev# requires to 

be included« th is  s e t t le s  the re la tio n  be *•*•» #k*t and_ jf - if' ■
fa tare  against a l l  p o l i t ie s !  theory o f reaction aries and 

rev olutions!res. The choice mast be i&te with .heart, soul, 

mind, and strength. the seal i s  »a ster  o f strength saA - *Nb
mind. The cross o f r e a lity  appears In the second eoiaamdsiiat 

with i t s  a w  of inner and external space, o f society and 

nature. %  are to ld : Incorporate yoer neighbor with yoor~ 
self into one body politic, m i  we, in  the sms© breath,, 
are expected to love oorselves as »«oil m  our neighbor* 
which means that together the fellowship o f wm m g  l iv e  froa 

the earth and i t s  materials* The m m  who fell « M g  the 

theives and the good danerlten, staved off the sickness*. the 

transporatlon, the M i l ,  the loss o f t in e , together* Bat 
nature ted to be over«»®, by th e ir  fcesnwerk.

. Our ra tio n al analysis o f the two g reatest e@*ssiid»©»ts 

has transowed two la se rs tiv e s  in to  four indicatives?« I s  

doing so, i t  lntvodoees the die tin e  tlon between sea l and- 

w$m$. in to  the one f ie ld  in to  which the cross so far Ms 

net fia e tfiS d # , in to  the sOienee o f lo g ic  i t s e l f .  Philosophy 

o f the Greek trad itio n  has tr ied  ©gala and again to confose 

the ©nM m u l with the mind, to give the oholeee which love 

alone cm  salm he tween oar heart1© past-sad &mr heart8 s 

fu ture, over to  the tim eless mind which never knave when a



thing is  dead or a liv e , 'because b irth  sad death a re  hidden 

from the brain*

the four sentences are dealing* two with emlntlo»* 
two with cirillsailon®

The too- steieasiis pn ePolailoii says
1« Ian created 1 M mtifuity*, before 'Christ*

M a  which
8 not b e «  «sked before. T h e p a s h  i s eb| 

creation*
g. lab i s  deeded to hear new^.edauanfe* to ^sake hew 

choices. He is  destined to  partic-ipabe in  his ■ own emlhiiOJi 

by responses*

- t. Man shall start new. -fellowship- inoes gently.
Any- a*a ' offera .« the opportunity for the- paste • re la tio n s that 

p rem il wi thin the lonely s e lf -  and itsath&br prpcess-es. We 

are a© b etter -integrated when we renal® fi-tb is our own 

shell 'than ■ when we 'incorporate our neighbor*' in  -fast» the 

man wltheut th is  growing feilow sM p^res^ns ahd^be^^sckore  

and sore  a s p lit  fergou aallty . Inner uni by within 'myself 

is . only achieved b y . -outer; unity wtbh---othere.

4» together fe''--shall' overcome the external- ©tes fcae- 
les of the world outside* Ag ...on© -on# .,bo'% politic* 
i»aa is .master: of febur©! -fir#-and water* eftse* and* famine
.and sickness* can be mastered .sad' shall- 'be- aastlrM^ n s  i a ;- 
■■the. cade of the Good Saaaritan* ' the -Vross of Beallty has to 
'penetrate ■ ©hr; lives* 'ffiGre cospietcly in the future* because 
l b  has gtiliyfaed our - souls-. f ton the- irepy; boginaing. la 
Offer to keep the gotC- alire - in a -«rrie^ufc-.-.of Circles «id 
treads* sad blind alleys* and speed. highways* today* we 
need a redirection of the salad *
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S c ie n c e  i s  go in g  fo rw ard  in  a s t r a ig h t  l i n e  o f  

s p e c i a l i s a t i o n .  In v e stm e n ts  in  la b o r a t o r ie s  H a l t  and r e 

fu tu r e  r e s e a r c h . The p a s t  c f  s c ie n c e ,  by th ese  in v e s tm e n ts , 

en cro ach es on i t s  fu t u r e .

,.ny nor. in e a rn e t io n  o f " lu ; o u l o f  ...m con biiiu s o ld  

and new t e r r i t o r i e s  o f  our l i v e s *  When ^ews became C h r is t 

ia n s ,  th ey in v i t e d  th e fe n  t i l e s  i n ,  when W estern  San  cru sad ed  

Jo  the i f  r f } ho c l ; ,  cover to.: .ir.c s e t t le d  iu a e r ic r . 1 ’hen iaan 

reform ed  the w o rld , he i n d u s t r i a l i s e d  China and India.«

?»hen o c ie n ce  i s  r e d ir e c t e d ,  i t  s i l l  have to  a d s l j  

e l  C ro ats  o f  l i f e  loo c* the e e l :  ̂ e v o lu t io n  th a t  new

a re  n ot re c o g n iz e d  a s  elem en ts  o f  the l i f e  o f  s c ie n c e  

b ecau se  th e y  a re  o u ts id e  the w o rk in gs o f  the s c i e n t i f i c

cau se  th ey a re  th e /  the so u rc e s  o f  s c i e n t i f i c  c r e a t i v i t y ,  

anti s o c i a l  s ig n i f i c a n c e  o f  s c ie n c e .

f p l r i t a v  rr s c i f u r  er. c p i r l t n ;  n e -y c  ex d e r iv a t io n s  

sod ex v i r t u t €? a a fc iv i t a s  e s t .  (H ilaries o f  P o it o u , Be 

T r i n i t  a te  V I I ,  28) The % i r i t  i s  b e g o tte n  by the S p i r i t ;  n o t 

b e c a u s e  o f  c h r l v v t l o n  b u t  by ro v e r  doer L U  b i r t h  t a k e  

p la c e .  The s c ie n c e s  a s  much a s  C h r i s t ia n i t y  a re  b e g io n ia g  

to b e l ie v e  in  d e r iv a t io n ,  f o r  t h e i r  " s y s t e m a t ic "  p r o g r e s s .

The r e d ir e c t io n  c f  J; ’ x  s c i e n t i f i c  mind u u ct f i g h t  the 

c o n ce p tio n  o f  & s c ie n c e  4r£»e^that hopes' to go on in  a 

s t r a i g h t  l i n e ,  by mere m ental d e r iv a t io n  from  one s c i e n t i s t  

to  t h e  n e x t , v e i e n t i f i t  p r o g r e s s  i s  thus s t a r i l l g e d .



The Redirection o f  th e  Sind 

a .  Soul and iind of th e  S c ie n t i s t

What must th e  r ic h  young man do, in  l a r k ,  when he a s k s  

for l i f e  eternal? He must forget about h i s  great posses

sions. The health of s c ie n tis ts  depends on th e ir  capacity  

to forget the great possessions of th e ir  minds. Jesus never 

wrote a lin e , never printed a book, never became a b e s t-s e l

le r .  I sometimes think that th is  was his most divine feature.

I t  showed that his soul triumphed over hie mind. And 

his victory  is  not only in t e r e s t in g  tod ay because of the - 

private conscience o r  salvation of some p rivate individual 

scholar or research fellow. This personal aspect of a pos

sible conversion o f  science does not in te re s t me here. The 

fru itfu ln ess of the human mind is  a t stake. Hot th e  individ

ual sc ie n tis t  but science Is the rich  young man with too 

much In terest In great p o s s e s s io n s .  And b e cau se  the fru its  

of knowledge become b i t t e r ,  we must ask ourselves i f  the 

type of mind which Is represented by scholar and s c ie n t is t ,  

cannot be dlsclollned by giving us a c l e a r e r  in s ig h t  in to  

our sp ecific  mandate In  the le a g u e  of the human race a g a in s t  

death.

■ I shall try  to la y  the c a se  b e fo r e  science with th is  

one Intention to rescue science fro® the a t t a c k s  upon I t  by

a Ju stly  d isa p p o in te d  s o c ie t y ,  and from i t s  ow n-vicious-clr-
*

c le s .

i y  hooes are th a t  ways w i l l  be found to change th e  up

bringing of our future s c i e n t i s t s  and c o l le g e  teachers* and 

to  o ffe r  the® the o p p o rtu n ity  which the mere Im ita t io n  of 

European models seemed to. make s u p e r f lu o u s , f o r  e v o lv in g  the



strength, th e  mind, the h e a rt  and the soul, o f  which the 

commandment o f  Deuteronomy and la r k  sp e ak s , and o f  which we

p ro te c t  th e  s c i e n t i s t ,  a s  b e s t  we can . I  speak  h e re  o f  th e
m

ways out o f  an im passe b e cau se  I  w ish  to  se e  s c ie n c e  resur

rected.

The n e a r e r  s c ie n c e  comes tow ard th e  in v e s t ig a t io n  o f  

liv ing p r o c e s s e s ,  the more d an gerou s becomes a r e l e n t l e s s  

drive in one direction by the s c ie n t if ic  fashions. Every

body remembers excesses of m ed ical fads lik e  vitamins and 

ca lo ries . I can te s t i fy  to the fact that a group of young 

men, on whose s a c r i f i c e  and devotion a. m inister preached 

on Sunday before a College congregation, and who, by th e ir  

parents were c o n sid e re d  models of health and moral strength, 

were treated by two expert psychologists as madmen and unfit 

for service. When s c ie n c e  begins to meddle with the souls 

of men, the train ing of the s c ie n t is t  i s  shown up a s  pagan , 

primitive* He knows more things than his own soul has ex

perienced*

Hence* h i s  training must include experiences of h is 

own soul, not of h is  mind only, in the future*

'’Tantum habet homo de S c le n t ia  quantum 6 p e r a tu s ,!i 

Man’ s science can never go f a r t h e r  than the fie ld  o f re a lity  

which he has paced o f f ,  as a person.

And th is  balance of so u l and mind, the cross of re a lity , 

o ffers  guidance. The balance is  a p rerequ isite fo r  a science 

o f  th e  liv in g . -

b* The Fellglon o f  the S c i e n t i s t

The sc ie n tis t  usually has a  good con&$lenee. He work® 

hard. He harm s nobody. He thinks that the t r u th  of h is



en lightenm ent w i l l  brins about the greatest happiness of

the g r e a t e s t  multitude in  th e  end. He a b s t a in s  from violent 

a c t io n .  He d oes not r a i s e  h ie  v o ic e .  He in c l i n e s  to w ard s 

s t o l e ! s a . At. l e a s t ,  he w i l l  not weep, not th in k  to  be him

s e l f  as much a p a r t is a n  a s  o th e r s  in  th e  community. Coes 

fee not un derstand  e v e ry th in g ?  And so, he condemns n o th in g ,

So runs th e  sc ie n tis t  *e o f f i c i a l  re lig io n , be h© Albert 

Einstein, Bertrand Bussell, Count leyeerlln g or Lawrence 

Henderson. Their p ra c tic e , however, I s  d i f f e r e n t .  We find 

them benevolent children, frivolous déracinés, or p a s s io n a t e  

p o litica l end adm inistrative fo ols .

•As to th e ir  a b s t r a c t  vision, I think t h a t  our resum e 

I s  q u ite  f a i r .  I have heard  College Presidents s u b s c r ib e  

to i t .  And my c h a lle n g e  to d ay runs: l a y  a college pres

ident subscribe to I t  a s  a g o a l for e d u c a tio n  w ith o u t d e s

t ro y in g  the future of mankind?

To extern alize and ra tio n alize  the a c ts  of men Into  

mere o b je c t i v i t y ,  to hold everything before our e y e s  as 

though i t  were o n ly  what we can s e e ,  means to  turn l i f e  in to  

"n a tu r e * , what our e y e s  can see and what our hands can man

ip u la t e ,  I s  outside of our living system. We have lo s t  I ts  

so lid arity  with us, our loyalty  to  i t ;  and the mutual res

ponsibility  betw een us as members of one body is  r e p la c e d  

by an Impersonal a ttitu d e  towards somebody e lse .

When l i f e  i s  con tem plated  " s c ie n t if ic a l ly * , we leave  

i t  to i t s e l f ,  and to i t s  power to  im p ress i t s e l f  on our re

gistering brain b y ■ c l e a r  sight, num bers, d e f in i t i o n  and 

c l a s s i f i c a t i o n .  We a l s o  know a l r e a d y  that the l i v i n g  u n i

v e r s e  c o n ta in s  four d i r e c t io n s  in  time and space, a l l  of



which re p re s e n t  n e c e s s a ry  p r o c e s s e s  o f  l i f e ,  A U n iv e rsity  

e i t h e r  fa c e s  th e  ta s k  o f  re c o g n is in g  th e  in c e s s a n t  movement 

between th e  fou r " f r o n ts * ,  forw ard, backward, Inward, and 

outward, -  o r i t  i s  f a ls e  to  th e  f u l l  t ru th  about l i f e ,  

f e  must condemn, We must be p a r t is a n s . We must mourn and 

weep. We must know th a t  tru th  engenders h a tre d , not u n ity ,  

fe  must not work too  h a rd . We must have a bad co n scien ce  

&g s c i e n t i s t s .  We must not t r y  to  understand e v e r y th in g .

We must become i n a r t i c u l a t e  In d e s p a ir ,  and r a i s e  ou r v o ic e  

in jo y . O therw ise, we sh a ll never mature from em otio n a l 

childhood, n ev er v e r i f y  by r e a l  In ca rn a tio n  ou r U topian  

Id eas, never ro o t o u rse lv e s  in  ou r neighborhood end town. 

And te a c h e rs  e lth ei^ sp eak  In a l l  th e s e  four tongues to  t h e i r  

stu d en ts o r th ey  do not meet them.

The momentum o f  fou r hundred y ears  o f s c i e n t i f i c  e y e -  

worship cannot be overcome by a p u rely  i n t e l l e c t u a l  p r e te s t  

We have to  b u ild  up e q u a l ly  c o lo s s a l  © n e r-le s  o f  enthusiasm  

in an oth er d i r e c t io n .  Our fu tu re  ob session  by th e  r ig h t  

"times** o f  man must outweigh th e  n a tu ra l s c i e n t i s t ’ s o b se s 

sion  by th e  t r u e  n atu re  o f th in g s . O therw ise we s h a l l  not 

r e - c r e a t e  a s c i e n t i f i c a l l y  overfed  hum anity. For t h i s  pur

p ose, w© must show up t h i s  momentum o f s c ie n c e  a s  som ething 

fa r  more g e n e r a l than an academ ic p ro ce ss . The academ ic 

fa t ig u e  with l i f e  I s  o n ly  a s e c t io n  o f  a g r e a t e r  and more 

sublime a t t i t u d e .  When we can red u ce o r , to  speak more co r  

r e c t l y ,  r e t r i e v e  th e  academ ic and ^ la to n lc  world o f  id e a s .  

I t  w ill become e a s ie r  to  a s s e s s  I t  as an e t e r n a l  in g r e d ie n t  

of l i f e .  I n 's t e a d  o f ..a s k in g  i t  Itft© th e  g o a l  o f l i f e ,  we - 

sh a ll be a b le  to  equip, o u rse lv e s  w ith I t  a s  a to o l  fo r  a t 

ta in in g  h e a lth  and s a n i t y  and v i t a l i t y .  The s c i e n t i f i c
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d r iv e  I s  not th e  a t t i t u d e ,  but one a t t i t u d e  among o th e r s  

and depends upon th e e x is te n c e  o f  th e  o th e r  a t t i tu d e s  fo r

i t s  own meaning*

Gaut&mo Buddha seems to  me th e  n a tu ra l spon sor o f  th e  

s c i e n t i s t ’ s detacbment from th e  s tru g g le  o f  l i f e *  When a 

s c i e n t i s t  i s  p e r f e c t ,  he i s  on both sid e s  o f  th e  fen ce a t  

once. In h is  h e a r t ,  th e  fecu n d ity  o f doubt makes th e  very  

b est th o u gh ts spring up to  defend c o n tr a d i c to r ie s .  He i s  

v ic t o r  and vanquished, o b je c t  and s u b je c t .  What i f  s c ie n ce  

had b u il t  a house fo r th e  u n iv e rsa l element o f  3uddim m  i n »  

side th e  O ccid en t, q u ite  unknowingly? The in c re a s in g  pop

u la r i ty  o f Buddhism d u r in g  th e  l a s t  cen tu ry  may have some

th in g  to  do w ith  the in c re a s in g  p o p u la rity  o f s c ie n c e . Bar 

win and Theosophy a re  co n te m p o ra rie s . S cien ce* p erh ap s, i s  

Buddhism, in t e g r a t e d  upon the c r o s s  o f r e a l i t y .

As a q u estio n ,, t h i s  may open up a v i s t a  in to  an i n t e r 

play between human a t t i t u d e s  which we wrongly e x i l e  in to  

West and E ast g e o g r a p h ic a l ly .  In f a c t ,  th ey  may ju s t  be 

e te rn a l re q u ire m e n ts  o f  any human form o f  l i f e .  And t h i s  

qu estion  may h elo  us to  se e  th e  s c i e n t i s t  In  th e  l i g h t  o f  

a more g e n e ra l a t t i t u d e .  The s c i e n t i s t ' s  r e l ig io n  may be 

a v ery  r e a l  r e l ig io n ,  1 f we can on ly  understand- what r e 

l ig io n  i s .

I should not c a r r y  much c o n v ic t io n  i f  I went on com

paring Buddhism and s c ie n c e .  Such a com parison  might be 

undertaken  a s  a p ie ce  o f  m ere . r h e t o r ic .  I  wish to  rem ain 

s u b je c t  to  your c r i t i c i s m .  L e t  us r e d i r e c t  our s te p s  t o 

wards th e  c e n t r a l  in s t g h t .  S o c ie t y  p u ts  man on one o f  th e  

four " f r o n t s ” o f  l i f e  a t  any given  moment. A ll d iv is io n ,  

o f  lab ou r in  fam ily , n a tio n , b u s in e s s ,  church i s  b ased  on 

t h i s  fo u rfo ld  n e c e s s i t y ®  The I n d iv id u a l  human oeing i s
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enaseshed In  a q u a d r i la t e r a l  o f  ten d e n cie s  and -trends« What 

s h a ll we do when we h are to  fa ce  In to  h is to r y ,  fu tu re , na

tu re  and s o c i e ty ,  a s  th e  g a rriso n  o f  th e  f o r t r e s s  o f l i f e  

beleagered by death f r o ® -a ll  s id e s .

O bviously, we should use our r ig h t  and power to  l i v e  

a c o u p le t®  l i f e  and to  I n te g r a te  o u rse lv e s  a s  th e  g a rr is o n  

th a t  s t r iv e s  f o r  e te rn a l  l i f e ,  by using a r t i c u l a t e  speech  

and l i t e r a t u r e ,  fo r  a l l  th e  four a s p e c ts  o f  our e x is te n c e  

In tim e and sp a ce . That means th a t  we must c u l t i v a t e  our 

l o y a l t ie s  toward th e  p a s t ,  ob serve and c l a s s i f y  th e  f a c t s  

o f th e  e x te rn a l w orld, g iv e  e x p re ss io n  to  th e  in n er l i f e  

o f  our group and p erso n , and be humble enough to  g e t s ta r te d  

on a new l i f e  towards th e  fu tu re . 3ut th e s e  four tre n d s  

are  so o p p o site  th a t  th ey  a f f e c t  us l ik e  a maze. And th e  

o c c id e n ta l mind has t r i e d  to  o r g a n iz e  th i s  maze and to  1 1 -  

lim ln a te  th e  con fu sion  by two g r e a t  s e ts  o f  p r e c e p ts .

On th e  O ccid en t, th e  th e o lo g ie s  have d e a l t  with c r e a t 

iv e  and l a s t  ju d geiaen t, th e  p h ilo s o p h ie s  w ith n a tu re  and 

s o c ie ty .  In o th e r  words: R e lig io n  and s c ie n c e  have divided  

t h e i r  la b o rs ; r e l i g i o n  has preach ed  on beginning and end, 

b a p t is in g  th e  newly born  and b u ry in g  th e d e ad . And s c ie n c e  

has co p ied  w ith th e  o o l l t l c a l  and economic l i f e  o f  th e  body 

p o l i t i c  and I t s  s o c ia l  c o n tr a c ts  and c o n ta c ts  and w ith th e  

te c h n o lo g ic a l and s c i e n t i f i c  e x p la n a tio n  and e x p lo ita t io n  

o f n a tu re .

The " R e lig io n is ts "  and th e  " S c i e n t i s t s " ,  th e  "T h eo lo g

ia n s "  and th e  "p h ilo so p h e rs”, have competed with each o th e r  

w ithout a c l e a r  l in e  o f  d em arcation , n e ith e r  one has a d -.: 

a l l i e d  th e  so v e re ig n ty  o f  hi© co m p etito r*  • n e it h e r  one was



aw are th a t  th e  person  to  whom th ey  t a i l e d  and o f  whoa th ey  

t a lk e d , was a d i f f e r e n t  a d d re sse e  fo r  th e  th e o lo g ia n  and

fo r th e  p h ilo so p h e r«  -----------

In  s c ie n c e , we t a l l  to  s u b je c t s  who can o b se rv e  ob

je c t i v e  f a c t s  and we t a l l  o f  o b je c t s  which can be a n a ly z e d  

and examined. "S u b ject*  and "o b je c t*  a r e  th e  o n ly  two a s 

p e ct*  o f  e x is t e n c e  known in  s c ie n c e *

In  r e l i g i o n ,  we t a l k  to  "so n s*  and " f a t h e r s " ,  to  "daugh

t e r s *  and "m o th ers"; we a l s o  t a l k  o f  sons o f  God, o f God as  

a f a th e r , o f  th e  daughter o f san , th e  handmaid o f  th e  Lord, 

the mother o f Je s u s *  A daughter o r a m other a re  n e ith e r  

su b je c ts  nor o b je c t s .  I f  they must re c e iv e  a te c h n ic a l  

la b e l , th e p erson s ta lk e d  to  and ta lk e d  o f ,  in  r e l ig io n ,  

might be c a l l e d  * t r a - j e e t ® * ,  and * p r e - J @ c ts * , more l o g ic a l l y «  

Any mother re p re s e n ts  th e  p ast compared to  th e  ch ild re n  to  

whom she h as given l i f e .  And any daughter rep resen t©  a 

promise fo r th e  fu tu re  in to  which she i s  throw n, by th e  lo v e  

th a t h er woer o f f e r s  h e r . In e v o lu tio n , we a l l  a re  t r e j e c t e d  

from th e p a s t ,  o r  p r e je c te d  In to  th e  f u tu re . In c i v i l i s a 

t io n , we a re  o b je c t s  o f  n a tu re , .and su b je c ts  o f s o c ie t y .

So th e re  can be a s  monopoly e i th e r  th e  a d v o c a te  o f  evo

lu t io n , th e  th e o lo g ia n , o r th e ad v o ca te  o f v l c i l i s a t i o n ,  

the p h ilo so p h e r. Both w ill  n ever do a s  long a s  th ey  preten d  

to  be s e l f - s u f f i c i e n t *  P h ilo so p h y  d e a ls  w ith r e a l i t y  a s  

divided in  sp a ce ; Theology, w ith  l i f e  a s  moving through  

tim e. R e lig io n  and S c ie n c e ,  up to  ® u r - d a y s ,  have d iv id ed  

r e a l i t y  between them c a u t io u s ly , and in  a queer and m eticu

lo u s - compromise* P h ilo so p h y  has ad m itted  two out o f  th e  

four " f r o n t s ” ; r e l ig io n  has preached th e two o t h e r s .  S in d  

and m atte r  a r e  merely p h i lo s o p h ic a l  n o tio n s* And no sermon



‘ on th e  mount or- in  a v a l l e y ,  need n e c e s s a r i ly  -ever mention 

then* P a st  and fu tu re , th e  c r e a t io n  o f  Adam and th e  f a c t  

o f  c. L a st  Judgm ent a re  t h e o lo g ic a l  n o tio n s ; end a p h i lo s o 

pher may l i v e  n in e ty  j e e r s ,  and n e v e r  fin d  any reaso n  to  

g iv e  a thought to  th e s e  -two embodimente o f  backward and 

forwaxAt rends*

Here you se e  th e  w e ste rn  mind’ s p re s e n t  p a r a l y s i s .

I t  i s  s p l i t .  The a r t s  and s c ie n c e s  form one re a lm . Chur

c h e s , synagogues and p o l i t i c s  form a n o th e r . Education , wfa- 

ich  should be s c h o ic e  o f  d i r e c t io n ,  I s  f r u s t r a t e d .  Where

v e r  i t  t u r n s ,  i t  g e ts  o n ly  a h a l f  t r u t h .  What s h a l l  we do?

I t  would be p e r f e c t l y  h o p e le ss  to  d ig  up th e  old b ig  

c o n tro v e rs ie s  o f F aith  and S cie n ce . They e l l  h av® ended 

In a s ta le m a te . I p e rso n a lly  do not b e lie v e  in  mind, and 

I do not b e lie v e  in  m a tte r . I th in k  th a t  man I s  not un

known, but t h a t  V.r, C a r r e l  I s  ig n o r a n t .  That does me no 

good; fo r  l r .  C a r r e l d oes not c a r e .  On th e  o th e r  hand, 

most o f  you d o n ’ t  b e l i e v e  in  s L a s t  Judgm ent, th e  Second 

C orin g o f C h r is t ,  o r  th e  F a l l  o f  Adam. They a r e  no lo n g e r  

m eanin gfu l n o tio n s f o r  th e  s o p h is t ic a t e d . Fo r in s ta n c e .

Dr. B ich ard  Cabot fin d s Adam c o m p le te ly  s u p e r flu o u s  fo r  

modern th o u g h t. And I b e l ie v e  t h a t  sym bolic  lo g ic  i s  an 

o b vio u s c a se  o f  m ental a b e r r a t io n .  S in c e  we might go on 

in  th is -w a y  w ith  e v e ry  word o f  ou r v o c a b u la r y , u s in g  them 

as b u l l e t s  and as  e x p r e s s io n s  o f  contem pt, we may a s  w e ll  

abandon th e  d i r e c t  ta s k  o f  r e c o n c i l in g  th e  p h ilo s o p h e rs  and 

th e o lo g ia n s . Our g i g a n t ic  v is io n s  o f Sod o r o f  n a tu re  w ith  

a c a p i ta l  M, lead  us fa sc in a te d  in  d ir e c t io n s  which n e v e r
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c .  P e rso n a l Ed u cation

L e t us t r y  going l e s s  f a r  in  e i t h e r  d i r e c t io n ,  The 

c r o s s " o f  r e a l i t y  c e n tr e s  In  e v e ry  human h e a r t .  Hence, a 

union which i s  im possible between R e lig io n  and S c ie n c e  may 

be p o s s ib le  a s  p e rso n a l communion. That w ould , in d e e d , be 

ed u cation , b ecau se  I t  would give- to  th e  son o f  woman a d ir»

e c tio n  fo r  a l l  h is  push and p u l l ,  f ig h t  and d in®

Te have seen  th a t  J e s u s  was " p e r f e c t"  when he sa id  th a t  

i t  was done; t h a t  a c t io n  ends in  man when he sa y s: " i t  I s  

fin ish e d ”, or* "God c re a te d  th e  heaven and th e  e a r t h ,H, 

and th a t i t  b e g in s  in  th e  same man when he i n v i t e s  o th e r ®  

by s a y in g ; "Corns." Movement s t a r t s  In  man and le a d s  to  ex»

p reseio n . And movement runs on in  man’ s b e in g  when he r e 

cord s what has happened or r e g i s t e r s  th e  te le g ra m s  o f  h is  

se n se s , '■ fan 1® n ever on th e  bank o f  th e  stream  o f  l i f e ;  

he a lw ays swims in  th e  r i v e r .  H ie s a y in g s  and th o u g h ts  a re  

the c r e s t s  o f  w aves which move on. In  h i s  words th e  w aves 

r i s e ,  th e  w aves b re a k . Our words 'a re  p a r t e  o f  th e  e v e n t 

I t s e l f ;  even an experim ent In c lu d e s  our t a k in g  down i t s  r e 

s u l t s .

But th e  fo u r  pow ers o f man —  s ta y in g  power a s  lo y a l ,  

c r e a t iv e  power, power o f  e x p re ss io n , end .power to  th in k  »

th e se  a re  overw helm ing e x p e r ie n c e s .  While i t  i s  t r u e  tfeat 

man *s l i f e  a c c u m u la te ® , b e g in s , r e v e a l s ,  and r e f l e c t s  i t »  

s e l f  In i l lu m in a t in g  la n g u a g e , i t  i s  a ls o  t r u e  th a t  man I s  

o fte n  overwhelmed by e v e r y  one o f th e s e  s i tu a t io n s ,  so th a t  

he p r e d ic a t e s  h is  w hole being a f t e r  some one o f  them , th e  

one which im p resses- him m ost. F o r ev ery  human b e in g  i s  tem

p te d , o r  le d  by o t h e r s ,  t o  c a l l  h im s e lf  a  c o n s e r v a t iv e ,  a



ra d ic a l»  a r a t i o n a l i s t »  o r  a m y s t ic .  In  d o in g  so» fee, iden 

t i f i e s  ta l isse lf  with one tendency which he t h in k s  fee should 

o v e r-sce e n tu a te . T h is  1 b not a had Idea a s  long a s  we know 

what we a re  doing® But a l l  the h o r r o r  in  th e  world seems 

to cose from th e  fa c t  t h a t  most o eo p le  b e lie v e  t h a t  t h e s e  

four la b e ls  a r e  m u tu ally  e x c lu s i v e ®  They f i g h t  a l l  t h e i r  

l i v e s  on the l e v e l  o f  th e  q u e s t io n ;  M?o which o f  th e  fo u r  

groups»— o r e g r e s s iv e »  lo y a l»  r a t i o n a l »  s e n t !m e n t a l » - - s h a l l  

I g iv e  my a l le g i a n c e ? '*  a l l  the b a t t l e s  fourth^ over t h i s  

pu zzle ,  a r e  fought f o 1- nothing» The m a jo r i t y  o f  p e o p le  

do f i g h t  t h e i r  i n t e l l e c t u a l  tournam ents on t h i s  l e v e l ®

That i s  why t h e i r  thought does not make th e  s l i g h t e s t  dent 

on the body o f  t h e i r  t im e s®

To educate» means to  p r o t e c t  a person from th e  d a n ge rs  

of f u t i l i t y ®  Education must show th e  m ousetrap c o n s t a n t ly  

in  w a i t - t o  c a tc h  us and keep us out o f  th e  metabolism  o f  

the s o c i a l  p r o c e s s ®  ' 1  do hoo-e t h a t  I may prove to  you how 

la ck  of f a i t h  and energy in  sp e a k in g  d e s t r o y s  t h i s  w orld  

In sm all b i t ®  daily .®

l a s t  f a l l ,  I was asked to  h e lp  r e o r g a n i s e  s c i r c l e  o f  

stu d en ts  and p r o f e s s o r s  c e l l e d  th e  Ju n to ®  We spent two 

hours in  d i s c u s s i n g  what name I t  should go under in  th e  

c o l le g e  c a t a lo g u e ;  c lu b ,  s o c i e t y ,  o r  o r g a n iz a t io n ?  Fvery 
one o f  th e s e  nouns seemed s l i g h t l y  -to p e r v e r t  th e  c h a r a c t e r  

o f  the group. Another q u e s t io n  w as; ^Bhall th e  F a c u l t y  ■ 

-and th e  s tu d en t body be mentioned a s  separate p a r t s  o f  th e  

^ h o le ? w Our f i r s t  form ula was; fi?h@ Ju n to  i s  ^n o r g a n iz a 

t io n  open to  f a c u l t y  and S tuden ts«* ’ F i n a l l y , ,  we ©aids '^The 

Junto u n ite #  Dartmouth men, i n t e r e s t e d  in th e  arts®** That 

was voted u nanim ously ,  b ecau se  i t  was t r u e ®  N e it h e r  th e



word Club, nor the word S o c ie t y  would have p erm itted  th e  

Ju n to  to  be I t s e l f .

Sonus almost never tell the truth. Verbs do. When 
I say of the past; MI have been to war.” *1 have paid
taxes.” rtI have tasted the sweetness of a home,” reality 
makes me its mouthpiece. When 1 abstract fro® these facts 
and say; "I am conservative,” I cease to be the voice of 
concrete reality; only qualify myself,-omitting the taxes, 
the home and the w ar. But when I take the next step and 
proclaim say self "A Conservative*** I ©stablifth-syselfrst .. " 
on© *front” of life for good. The historical acts of which 
I first was the mouthoteee, qualified me, in the seeord 
phrase; but now they stamp me into a type. Thus I become 
a fixed type, not because of any other influence, but by 
an a c t  of my own■e o n s ie o u s n e e s .  A man who c a l l s  h i m s e l f  

”A C o n s e r v a t i v e , ” does th e  o n ly .th in g  e c o n s e r v a t i v e  should 

not do: fee changes the world by h u m i l i a t in g  a p a r t  o f  It, 
h i m s e l f ,  in t o  a b e in g  o f  h i s  own making. That i s  th e  r e a 

son why ”A Conservative” is a ®  u n n a tu ra l  a product o f  l i f e  

a® ”A Revolutionary.” And the c o n s ta n t  erroneous change o f  

mere a d j e c t i v e  In to  nouns I s  th e  con ten t o f  most o f  t h e  se

c u l a r  s t r u g g l e  between men, " I  l o v e  my boa©” ; MX a ®  c o n se r 

v a t i v e ; ” MI a ®  a c o n s e r v a t i v e ” , a r e  rungs o f  th e  u s u a l  l a d 

d er  on which we descend In to  th e  h e l l  o f  a b s t r a c t i o n s .

When we b e g in  to  a b s t r a c t  d e l i b e r a t e l y  w ith  t h e  fo u r  

elem ents o f  o u r  s o c ia l  e x is te n c e , we may go v e r y  f a r .  Mourn® 

hunt on© a n o t h e r .  The l o y a l  «an becomes s e t t l e d  f o r  good, 

e s t a b l i s h e s  h im s e l f  a s  a c o n s e r v a t i v e ,  then  a p i l l a r  o f  s©~* 

e i e t y ,  then s u p e r s t i t i o u s ,  a r e a c t i o n a r y ,  f i n a l l y ,  a r e l i c .
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The man who made orogw ess, becomes p ro g re s s iv e ; th e  p ro g re s -  

s !? e  becomes a L i b e r a l ,  p ink  o r  r e d ,  a r a d i c a l ,  a nomad,

3 r e v o l u t i o n a r y ,  and may end a s  a t e r r o r - i s t  end th ro w er 

o f  bombs. The o b se r v e r  d i s c i p l i n e s  h im s e l f  in to  a s c i e n t i s t ?  

but on he go es  to  r a t i o n a l i s m ,  s c e p t i c i s m ,  and f i n a l l y  c y n i 

c ism . The c y n ic  i s  not s a t i s f i e d  to  hold ev erth ln g  up be» 

fo re  h i s  r e a s o n ,  in  detachm ent. He tr e s p a s s e r  on a f i e l d  

where our ©yes d o n 't  work.' L ik e  t h e  p o l i t i c a l  r e a c t i o n a r y ,  

he denudes th e  world.- And th e  m y s t i c ,  who r e v e l s  in  chew

ing  th e  sacred, end m y s te r io u s  body o f  the  u n iv e r s e ,  i s  a s  

v i o l e n t  a s  th e  c y n i c .  He sta n d s  a s  th e  extrem e o f  h i s  arm 

o f  th e  c r o s s  o f  r e a l i t y .  An I n t e n t i o n a l  i l l u m i n i s t ,  he ex

a g g e r a t e s  th e  in n e r  a s p e c t  o f  p o e t i c  and m u sic a l  f e e l i n g ;  

th e  p l a y i n g ,  medlt a t l i n g ,  s e n t im e n ta l  and im ag in ativ e  r o 

m antic  does not e x a g g e ra t e *

I have seen corn-cunts te  o f  an extreme v i o l e n c e .  A v e i l  

b e f o r e  t h e i r  e y e s ,  c o t t o n  In t h e i r  e a r s ,  w ith o u t  any r o o t s  

I n e x p e r ie n c e ,  th ey  would proceed w ith  t h e i r  propaganda f o r  

th e  end o f  a l l  h is to r y . .Human r e l i e s  who. s t a r v e  u s ,  t e r r o r 

i s t s  who kill u s ,  c y n ic s  who make u© b lu s h ,  m y s t ic s  who 

pamper u s ,  a r e  e v i l d o e r s .  Tor man, i t  i s  w icked n ess  to  e s 

t a b l i s h  h i m s e l f  as a t y p e ,  on one *’front” o f  l i f e ,  when 

we can no lo n g e r  r e t u r n  in t o  l i f e  through th e  th re e  o t h e r  

d o o r s ,  we have murdered our own s o u l s .  We s h a l l  k i l l  

o t h e r  s o u l s .  We must c e a s e  to  e x i s t .  Wë.-have a c te d  to o  

e a r l y  ( r e v o l u t i o n a r y ) ,  to o  l a t e  ( reactionary), too  c y n i c a l l y  

( r a t i o n a l i s t ) ,  too  s e n t im e n t a l l y  ( m y s t i c ) .

P erh aps  you now p e r c e i v e  th e  deep hum anity o f  J e s u s ,  

who c o n t r iv e d  n e i t h e r  to  be a s u c c e s s ,  nor t o  be a m a r ty r .
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f o  be  u n con sciou s to  th e  l a s t  n itra te  o f  th e  l a b e l  t h a t  we 

n ig h t  choose f o r  o u rse lv e s , I s  t h e  o n ly  way o f  keeping  

- a l i v e .  The one g r e a t  s i n  i s  m isu n d erstan d in g  th e  old  Greek 

■ im p erative , "Gnotbl eau ton , H know th y s e lf*  I t  meant: " l e a 

sts re  your d i s t a n c e  f r o ®  th e  g o d s*rt I t  n e v e r  must means 

Know your s e l f  by h e a r t ,  p la n  f o r  one f o r ®  o f  your e x i s 

te n ce  i s  e v o lu t io n  o r  c i v i l i s a t i o n ,  In  tim e o r  space*

R ea ctio n , Cynicism , Romantic in d u lg e n c e ,  and T e r r o r 

i s t i c  P o l i t i c s ,  a r e  th e  fo u r  u n i v e r s e !  p o s s i b i l i t i e s  o f  ■ 

any human b e in g  stranded on th e  e x p e r ie n c e  o f  one v i t a l  s i t 

u a t io n *  I t  I s  e a sy  to  denounce t h e s e  p o s s i b i l i t i e s  h e re .

I t  le n e a r ly  Im p o s s ib le  to e sc a p e  them c o m p le te ly  In  th e  

c o u rse  o f  l i f e *

For ,  t h e  problem I s  not o n ly  on© of my own, o r  yo u r  

own, making* Tvery man, b y  th e  v e r y  f a c t  o f  f in d in g  him

s e l f ,  fo r  exam ple, In a f a m i ly ,  I s  pushed toward one rt Front * 

o f  l i f e  w ith  more en ergy  than to w ard s  th e  t h r e e  o th e r s *

^hen you a n a ly s e  the c o o r d in a te s  in  a fa m ily  o f  fo u r  -  

mother, f a t h e r ,  d a u g h te r ,  son -  you may remember th e  c le v e r  

ttadw on a e a r .  In  t h i s  a d v e r t is e m e n t ,  th e  mother asked  

f o r  s a f e t y ,  th e  f a t h e r  f o r  s b a r g a in ,  the  d au g h ter  fo r  

b e a u ty ,  and th e  eon f o r  speed* That was e x c e l l e n t  p s y c h o l

ogy -  e s c r i b i n g  to  th e  mother h i s t o r i c a l  c o n t i n u i t y ,  t o  th e  

f a t h e r  th e  s t r u g g l e  f o r  l i f e ,  t o  t h e  d a u g h te r  dreams c f  

th e  fu t u r e ,  and to  t h e  son th e  p l a y i n g  a t t i t u d e  which I s  

so c h a r a c t e r i s t i c  o f  th e  y e a r s  o f  s p o r t ,  v e r s e  w r i t i n g ,  

and ad ven tu re  in  id e a s *  These fo u r  members o f  one fam ily  

th in k  in  d i f f e r e n t  d i r e c t i o n ® ,  b e c a u se  each i s  c h a l le n g e d ,  

by th e  very e x is te n c e  o f  th e  t h r e e  o th e r s , to  s t r e s s  h i s  

own p oin t o f  v ie w ,  D estroy  t h i s  fa m ily  u n i t ,  l e t  a" lo n e ly
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in d lv ld a a l buy a c a r  a l l  for- h im se lf . He must t r y  t o  b a l 

ance a l l  t h e s e  four i n t e r e s t s  w ith in  h i s  own h e a r t .  That 

i s  too- complex f o r  him. fie I s  u n ab le  to  r e p r e s e n t  th e  group. 

He s a t e s  up h i e  mind, s m a r ts  prudent?  rom antic?

L iv in g  in  f a m i l ie s »  man f a c i l i t a t e s  h i s  t a s k  o f  u n i t 

ing  fo u r  op306I t e  t e n d e n c ie s .  3 u t even so» the  e v i l  i s  

not eschewed. The b la c k  magic o f  changing v e r b s  i n t o  q u a l

i t i e s »  and a d j e c t i v e s  i n t o  nouns» c o n t in u e s .  Men la b e l  one 

a n o t h e r .  I t  I s  not enough fo r  me to  avo id  c a l l i n g  m y s e l f  

a t h i e f .  What i f  o th e rs  do? HOnee a t h i e f ,  a lw a ys  a  th ief«** 

The whole p r o l e t a r i a n  and ’f&zl id e o lo g y  makes i t  a v i r t u e  

to  l a b e l  o t h e r  p e o p le .

The famouso^faost o f  o r i g i n a l  s i n  m y  be l a i d  h e r e ,  per

h a p s .  The n in e te e n th  c e n tu ry  h as  poked fun a t  I t ;  I  a l 

ways th ought, v e ry  poor fun. With th e  d e v i l  and h e l l »  o r ig -  

i n a l  s in  was b a n is h e d .  But in  one form, i t  rem a in s .  W® 

p r a c t i c e  t h i s  s in  d a l l y .  I t  i s  Bin  fo rc e d  on th e  in n o c e n t ,  

then a man i s  r ig h t e o u s ,  but everybody e l s e  g i v e s  him a 

’’bad name"» he cannot a c t  I n n o c e n t ly .  4s a b a s i s  fo r  our 

a c t io n s ,  in n o cen ce  I s  not enough. Because h i s  n e ig h b o u rs  

l a b e l l e d  h i ®  IMRI, th e  P e r f e c t  San could not s u r v iv e  in  

In n ocen ce. O r ig in a l  s i n  c o n s i s t ®  In t h i s  f a c t ;  t h a t  In  

s o c i e t y  w@ h ave  a name lo n g  b e f o r e  we become v i s i b l e  a s  

what we r e a l l y  a r e .  For t h i s  one s i n ,  J e s u s  d ie d .  He 

was w ith out s i n ;  but th e y  c a l l e d  him, in  o r i g i n a l  s i n ,  

Jo s e p h 's  th e  c a r p e n t e r ' s  son, and t h a t  g r i e v e d  him. f e e ,  

b e fo re  we o u rse lv e s  d i s c o v e r  who we a r e ,  o t h e r s  know a l l  

about our background, ou r chance®, ou r money valfee , e t c .

4 1 1  good p a r t y  names, nicknam es, p et.n am es a r e  g iv e n  man 

from th e  o u ts id e . At b e s t  they a r e  g iv e n  us b ecau se  o u r
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a c t s  r e a l l y  p o in t  I s  t h a t  d ir e c t io n . But once the  name 

comes down on u s ,  i t  s t a y s  fo r  e v e r . I f  men a re  J e w s ,  Me- 

g ro s , Armenians, t h e i r  s t o r y  l a  w r i t t e n  b e f o r e  th ey  e x i s t  

a t  a l l .  3y sp eak in g  In  noims, man k i l l s  a l l  th e  t im e .  For 

I n s t a n c e ,  by c a l l  ing everybody a f t e r  h is  n a tio n , a l l  Europ

ean s a re  111 to d a y .  They cannot wear t h e i r  n a t io n a l i ty ,

”l lk e  s ra im e n t , c a r e l e s s l y . ” America d i f f e r s  from Europe 

in  t h i s  f s c t t  h e re ,  we s t i l l  u s ®  th.* a d j e c t i v e s ,  I r i s h ,  

I t a l i a n ,  P o lis h , e t c . ,  where®® In  Europe men b e lie v e  o n ly  

in  a p ast o f  nouns and p a r t i c i p l e s :  ”The Germ ans,” ”The

I t a l i a n s , ” *The F re n ch ." They do not s a y ,Hh® is  p o l 1  sta M; 

th ey v e r i f y  him In to , whe Is  a Pol© ”. *len cannot l i v e  t o 

g e t h e r  under t h i s  f o r ®  o f  s t a t e m e n t s .  Q u a l i t i e s  don ’ t  k i l l ,  

ffouns do. ■

That Is -w h y  Mn a t u r s l ” l i f e  does not e x i s t  In  s o c i e t y .  

The c o n sta n t  weakening o f  speech from v e r b s  In to  nouns 

t a n g l e s  th e  i n d i v i d u a l  In  a h i s t o r i c a l  p r o c e s s  o f  which he 

i s  as  much th e  a u th o r  a s  th e  v i c t i m ;  b e ca u se  he g e t s  a 

name, and. b e c a u se  he t a l k s .  For e v e ry  wrong, mam-©, a whole 

p o l i t i c a l  program must be c r e s t e d ,  A name r e s u l t s  in  In 

j u s t i c e ;  a p o l i t i c a l  program h e a l s  t h i s  I n j u s t i c e ,  For 

e v e r y  b i t  o f  cheap t a l k ,  a new g r e a t  poem must be. w r i t t e n  

t o  s a v e  gen u in e  f e e l i n g  f r o ®  l o s s  by ch eapen in g . For ©very 

r e s e n t f u l  memory, t r u e  aetsory must be r e s to re d  by s c h o o ls  

and c o l l e g e s  and l i b r a r i e s ,  l o  i n d i v i d u a l  ”natur©* makes 

you and me r a t i o n a l ,  ©m otional, l o y a l  and c h a n g e a b le .

S o c i e t y  d e le g a t e s  t h e s e  fu n ctio n s to  us® Only in  t h i s  way
ƒ ' ®A ‘ ~  ~

does to© body p o l i t i c  e x t e n d 1 so much f a r t h e r  than any in-.. 

d iv id u a l*b  p h y s i c a l  b o dy . S m e l l ,  v i s i o n ,  to u c h ,  and h e a r in g  

a r e  p h y sica l . c a p a c i t i e s  o f  our body* .B e d lca lie ® , r a t i o n a l -



i s i f con servatism  and m ystic ism * a r e  s o c i a l  a t t i t u d e s  t a k 

ing advantage  o f  th e s e  p h y s ic a l  p o s s i b i l i t i e s »  But 1  am 

not s r a d ic a l  by b ir t h «  The im prin t o f  s o c i e t y  shows i t 

s e l f  in  th e  r a d i c a l *  th e  m y stic , th e  c o n s e r v a t iv e  and th e  

r a t i o n a l i s t .  And I n - s o - f a r  a s  no i n d i v i d u a l ,  but o n ly  th e  

group in  i t s  d i v i s i o n  o f  la b o u r  may r e p r e s e n t  the fo u r  

" f ro n ts *  o f  l i f e  e f f e c t i v e l y ,  thee© fo u r  t y p e s  a r e  one

s id e d  s o c i e t i e s  shrunk in t o  one I n d i v i d u a l .  "Tvery man a 

k in g "  means t h a t  e v e ry  man has a kingdom to  h im s e l f  w ith in  

h im self which he has  in h e r i te d . from h i s  g ro u p , from s o c i e t y ®  

Perhaps I t  I s  w e l l  to  remove any doubt about th e  s o c i a l  

c h a r a c t e r  o f  t h e s e  i n d i v i d u a l  f e a t u r e s .  I* a s  a body, as  

an i n d i v i d u a l ,  have my p h y sica l p a s t ,  ay p h y s i c a l  fu tu re ,  

sy p h y sica l in n e r  and ray p h y s i c a l  o u t s id e  w o r ld .  3u t  th e se  

p h y s i c a l  a s p e c t s  would o n ly  equip  me with h a b i t s  ( p a s t ) .  

I n s t i n c t  ( f e e l i n g 5® im p u lse ®  ( f u t u r e ) ,  im p re ss io n s  ( e x t e r n a l ) .  

k c o n sta n t  mi sunders t cnding i d e n t i f i e s  t h i s  b o d i ly  h o r iz o n  

w ith  the  s o c i a l .  Nowhere do h a b i t s ,  i n s t i n c t s ,  Im pulses 

o v e r s t e p  th e  f r o n t i e r '  o f  my p h y s i c a l  s e l f .  Hence, a l l  th e s e  

fo u r  a s p e c t s  a r e  s p e e c h le s s .  Only a s  a member o f  a group 

o ld e r  than m y s e l f  do I sp eak . Only a s  a  member o f  a group 

w ith  a lo n g e r  fu tu re  th an  my own l i f @ 'd o  I c re a te « '  And 

o n ly  a s  a member o f  a b roth erh oo d  unanimous in  more th an  ja y  

poor s e l f ,  do I  s in g ®  We a l l  r o p r e s e n t  th e  G reat Man,

S o c i e t y ,  whenever w© u se  la n g u a g e ,  l o g i c ,  l i t e r a t u r e .  Hot 

a s  a p h y s i o l o g i c a l  body , but a s  a man sp e a k in g  t o ,  and 

spoken of-, do I g e t  s tu c k  on one arm o f  t h e  c r o s s  o f  r e 

a l i t y .  Hot a s  a body, b u t a s  a speaker w i t h in  a b i g  s o c i e t y  

man b lu n d e r * .  And o n ly  s o c i e t y  can put him r i g h t ,  w® can

not h e a l  our b lu n d e r  in  speech  e x c e p t  by f e l l o w s h i p .



The individual, as an individual, is unable to cope with 
the demand on hi® to select 1001 correct choices* And it 
is not enough for society, to educate people in loyalty, 
harmony, fighting power and restraint. As wisdom, courage, 
justice, and temperance, these four natural virtues are 
veil known. They are not enough. We need an encouragement 
to survive our wrong choices of all of them. When we have- 
become disloyal, unharmonioas, weak, hardboiled, how do we 
get back to normalcy??

In this quandary, we may take two lines of action.
One is; we may play safe. Every one for himself, may adopt 
a minimum attitude; always acting with a eldeglanee In the 
other three directions. To become more and more non-commit
tal is the curse of modern man. In hie fear of going too 
far In any direction. Golden medîëerlty, ne quid niale»
This doctrine means; no real devotion, no reel excitement, 
no real fight, no real love. It Invites us Into a futur® 
in which all the energies which ®ad© possible our own ex
istence have cooled down. This future would see no child
ren born, from sheer precaution; no sorrow felt, for fear 
of pain; no loyalty exerted, for fear of going static; no 
struggle brought to an end, for fear of growing violent.
Who will deny that we are or» this path to glory? also. In 
solitude, cannot do much better. If we tell the Individual 
that he is and must remain alone in his choices, 'the poor 
man must stop making choices* The consequences of any 
sorry choice are too terrifying.

If an atom in the universe really cannot do better 
than play safe, life must come to a standstill. Ar® w® 
condemned to extinguish the fires of life because it is



too dangerous? Is prudence really the last human word?
1 do not see that we should have much need for education 
in that case. Yet I as flooded with information that this 
minimum life Is the quintessence of most philosophical* 
psychological* and sociological teaching« Mot on© work of 
art, not one free constitution* not one song, not one dis
covery* could b? made under an education for- this "minimum 
life*'. The doctrine ©an raise its head only because there 
exists already a world created by maximum effort. The 
teachers of aurea raediocrltas would have no Jobs* had .not 
their ancestors, predecessors* teachers* testified to Infi
nite loyalty* Infinite love* Infinite Justice, and infinite 
energy.

Man’s problem is maximum effort on every "front", yet
selection. the right deed, the directing act. This re
quires a strengthening of man in his single handed battle. 
And the only way to strengthen man Is to take the curs© of 
loneliness from him. In the struggle 3|fr life, In divis
ion of labour, in our historical group, in political move
ments, we are united already, ban, moreover, has these 
four ’’fronts” in common with every living toeing In the uni
verse. If men could unit© in warning each other against 
wrong choices, in sharing the t©notation { and the victory 
over the temptation) to wrong ©hole®, wrong speech, wrong 
memory, and wrong demands, the individual would not have 
to grow weaker and we®ker. He could keep his red blood, 
and still toe correct. The fellowship would cover up his 
blunders, minimis® hie failures, maximally© his wits.

At this point, the four refounders of Human nature 
become s ig n i f ic a n t  -  Buddha, i^ao—t s u ,  Abraham, J e s u s .



What have these four nature-changers done? They have., 
traced one of *be four directions of reality to its ulti
mate end, and In aiming for- -he >Fast like Columbus and Mag
ellan, they have reached the west. They learned that even 
the most radical attempt to proceed on one beam of the cross 
o? reality wo ild lead back into the life of all* And they 
took all of us to the nadir whence we may unify our effort 
to choose our next step. They united mankind outside the 
cross of reality, so that we, after them, are masters of 
it, returning into life from an unworldly experience.

Row was this done?

s© shall analyze the method of all four, one after 
the other. 3ut don *t forget, in the meantime, the fact 
that their four directions ere exhaustive; and that, In 
the end, shall have to assess the relations between 
all four, because they are not lust four interesting per
sonalities or founders of interesting movements* W@ shall 
study them for two reasons which must not be separated;
First because they have changed human nature. San is not 
the same being as before. Second, because the changes are 
exhaustive. They cover air primary potentialities of change 
lly purpose In the following considerations is to make you 
realize the unity o# these four re-founders of human nature 
and the stupendous .and, so to sneak, organic order among 
them.

W© may hsPg out 3 sign tô  every one of them, at the 
beginning; (1) .-Buddha identifies the whole world of appear
ance®, of cause and effect which reason defines. (2) Lao- 
tzu identifies everybody with everybody else through iden
tity of cooperation and of social function-. (3) The Old



Testament sponsors one and the same original loyalty for 
all sen. (4) Christianity centers around all sen’s Identity 
In conversion or rebirth.

<i Buddha

1. Let u« begin at the rational ”front”. Here» a man 
looks outside himself Into the objects that move around 
him In nature. This "nature” is exactly the universe pro
claimed by Bertrand Pussell, as the last '’Scientific Out
look" of emancipated sciences ttI think the universe Is 
all ©pots and Jump®, without unity, without continuity, with
out coherence or orderliness or any of the other properties 
that govern love. Indeed, there is little but prejudice 
and habit to be said for the view that there Is a world .at 
all." Buddha knew this, isny worlds, many lumps of world 
tumble over each other, follow each other. The worlds of 
appearance are confusion. 'Everything struggles, pushes* 
sweats and murders, in an atomistic universe of parts and 
parcels. % n  is in the fi*ht himself. Bfut hie eye, his 
vision, bis enlightenment, his concentration become so 
completely the rallying centre of his being, that' he can 
leave the world of spoearanee. Buddha renounces his' own 
partisanehio in the cosmic struggle. Be keeps out of the 
fight. And this undoes the fighting. By sharing th© Bud
dhistic penetration behind sooearanee, all men are united, 
not as renunciation, the absolute character of the fight ie 
made relative. As wonderful as a machine would be that 
produced its own oil, so wonderful is man’s power to balance 
his whole beins on his eye, and thereby mitigate the das-



The self-annihilation of on© part-pair of raging warfare« 
leie of will litigates the tremendous pressure that heats 
the struggle between all others® "Je all know that asceticism 
Is a way of making life less terrible« One drop of ascet
icism has entered the Ilf® stream of us all. We are all 
monks today, In our work, our sex life, our diet, and the 
character of o iv pleasures and sports.

Sow, the central grandeur of this negation of life is 
that It is illogical. Albert Schweitzer, in the introduction 
to his "Indian T h o u g h t (Mew York, 1936), pointedly says,
"The difficulty or the worldview of world-end life-nega
tion consists in the fact that It is impracticable« It is 
compelled to make concessions to world-arid life-affirmation."

This is obvious. Buddha himself had to live a long 
life to proclaim the negation of life® And this was deemed 
his greatest sacrifice. Buddha is illogical. Only, the 
rationalist who smiles at this man for so obvious a logi
cal refutation, forgets that perhaps only his own mania for 
logic and reasoning 1® challenges by the Buddha* Because 
too many men move on the outward beam of the cross of real
ity, reasoning shout everything, treating all and everything 
as mere objects for exploitation, fight and conquest, Bud
dha comes down'to the host of lost souls on this part of 
life*s battlefield. ?l.inus times sinus results In'plus.
If Buddha had tried to show the rationalists that it is 
impossible to balance life on the visibility of the world, 
he would not have made any Impression. But by making the
eye absolute, by condensing hiat&n existence In .the very......
organ which had done the desis-ge, h® outwitted the cynic, _
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out reasoned the reasonable, snd drove the logician who saids 
you can’t negate life without affirming it, out of his log
ical hiding olaee. Logie Is silenced by resolution.

When we, as soldiers of life, move on the beam towards 
the external and objective world, we feel that resistance 
and fight are our duties. We may, however, be called to 
order by our own absolute »ero. The absolute zero of strug
gle is non-struggle; the absolute zero of resistance is 
non-reelstance. The absolute zero of violence is non-vio
lence. These three "none’’, to 'be sure, make no sense In 
themselves. This, however, is true for zeros. Absolute 
cold is meaningful because it is relate:'; to warm. Absolute 
black is meaningless except when related to colors. And, 
at the bottom of zero, ae we already 'know, there is death. 
And death, too, is meaningful only when understood of my 
life and your life and our friend’s life where it gets its 
full meaning and weight.

Ae mathematics had to discover zero and infinity in 
order to become mathematic©, so man as a fighter must dis
cover non-fighting genuine zero suddenly characterizes all 
human activity as essentially of the same pitilessness.
Acts that never before bad been thought of as containing 
elements of struggle, were disclosed as being full of vio
lence® Think of family relatione. The executioner arid the 
butcher are^violent like the soldier or the hunter. The 
hunter no more so than the cook, the cook no more than the 
eater, the eater no sore than the bacteria in his bowels. 
Struggle, struggle, struggle everywhere. The cosmic strug
gle, when increased unlimitedly, by.man’s violence, becomes



unbearable. Sen Is the only being that can step out of 
the mania. And so It is his mission to stand "au dessus 
do 1© melee", to Renounce, Renounce, Renounce.

In 1859s Charles Darwin proclaimed the struggle for 
existence and the survival of the fittest as the most truth
ful statement about the universe; its maxim was "eat and 
be eaten. ' 1 In Darwin’s period Buddhism made headway in the 
West. "Eat «nd be eaten," "Beat and be beaten," are the 
only rules that science esn discover. 3ut the discoverer 
must remain pure eye, unmoved.- • Darwin’s externalised en
lightenment Is pure extraversion Into a world of objects. 
Buddhism Is the natural antidote for a staff of scientists 
that stoops to gaze into the microscone. The more general 
man’s education ae a scientist becomes, the more this army 
of scientist® must be trained like one gigantic Buddha.
Then, and only then, may science produce means to mitigate 
the world’s pains. (Buddha was haunted by them.) Modern 
science is out for soporifics, drugs, anesthesia. The 
scientific Hirvans is a chemical nirvana, which w© all are 
c'n the road of accepting to a perilous degree, le all are 
second rate Buddhists in our eecsp-e from pain* Jesus on 
the cross rejected the drug which would have diminished 
his pain, '-’-'ho even understand® his rejection today? Gen
uine Buddhism, I think, has more depth then our chemical 
Buddha called pharmacology. Thai is important is the exist” 
lag parallel between science’s new jungle of objects and 
Buddha’s world®. 'Shen Western man faces the chaos con- , 
eelved by recent science, he cannot help accepting a. drop 
of the Buddha’s blood, who healed the eye of reason by
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purifying its lense and by emptying it of any content; by 
making man - as Schopenhauer said, into "¥oretellung, - 
into a gigantic, crystal-clear eye without any pictures 
In It.

If we all could get those crystal-clear eyes and 
recognize each other, not In what we see (which Is different 
for every one of us) but in the fact that we can see, then 
a community of non-natural beings would be established*
And any classroom represents, In fact, such a community of 
people who look into the world from outside the world. For 
what draws oeoole together- In s lecture hall is their united 
effort to have no beam in their own eyes. This has become 
our nature to such an extent that we rarely think of It as 
a very, very late achievement and change of nature In man.
Wc have abolished the cosmic law that the eye and the object 
seen by the eye, are one. have emptied the eye.

©. Lao-tzu

2. The empty eye Is the undoing of objects In their 
over-whelming power over man. The empty ear is the undoing 
of subjective din. Then we walk through-.the streets of a 
city, we receive an impression which differs widely fro® 
the chaos described by Bertrand Bussell and Buddha. We 
admire s colossal degree of integration. The functioning 
of the services In a big city Is breath-taking* The cogs 
on the wheels fit Into each other to per feet toil» Sewers 
and food stores, real ©state agents, theatrical managers, 
electric power, hospitals, mmmwm* railroad sta.tio.ns, and 
the skiing at «s.eyfs, - these fora a well- organized world,



to sey the least® And we ourselves are integrated into 
Its innumerable services and functions with irresistible 
kindness and force. Mature may be fighting. But society 
makes an overwhelming impression of coordination on a 
perfectly colossal scale. A city-dweller must be put be
fore the microscope before he can understand nature* In 
the sense of Buddhism. Society is a huge machine or organ
ism. The wheels may squeak? there is friction, exhaustion 
fro® playing the game too eagerly® But-it is a game in 
which all may hope to make a living.

In China, the social system saved man from exposure 
to naked nature. He saw nature only ae the background of 
the Son of Heaven, because ’’beaver w was a social and imper
ial Institution itself. Here was s heaven caught and drain
ed to the temples of the empire on earth. Tveryone in 
China had Instinctive faith In this society. In contrast 
to the innumerable city-states in Greece, Chins was one 
wo^ld outside of which nothing really asked '**or recogni
tion when, man began to reflect on the universe. The Chin
ese had no chance and no reason to stand off and look at 

themselves,.from the position of another civilization® 
Montesquieu4s desire to stare at France ae though it were 
Madagascar was quit© inconceivable in China® The Chinese 
lived a social mcralsr.® And as we mentioned before, heaven 
and the seasons and the demons in the .fields were conceived 
ae mainly concerned with lending the f i n i s h i n g  touch to so
ciety. The present social life of man was the center of 
attention® Mature® earth® sod the celestial powers formed 
an aggregate coraole*®ntary to the One Great Society* but



were newer contrasted with human society.
In Chins, then, - and this ie the logical contradiction 

to India, - society wag all Inclusive, When we see castes 
in India, cutting man from man like seoarste natures, we 
understand how the Hindoo world-view carries objective chaos 
Into the very heart of society. In China, the trouble 
with the Individual is not too much war, but too much peace. 
It is no accident that war and militarism were despised 
In Chine. Chins created s life that turned "inward* ex
clusively.

The Great Society is so eager, so-busy, so Industrious 
that we all are In It for good. We must keen going, In
crease our effort in order to overcome the friction which 
results from constant functioning. The tear and wear of 
functioning Itself, m^ke mere equality of effort Insuffic
ient. ’’'e must add, In order to k©po the result even.
Nervous breakdown is the only way for modern man to keep 
from being dragged on and on, - to always more acquain
tances, more telephone calls, more appointments, sore com
mittees, more memberships and sore bills. In any society 
the first rule is: "Keep smiling.tt And the secon is: HWhen 
you can’t smile any longer, step out." On the Inner "front* 
of life, only Joy is legitimate. You remember the two 
doors to the "front" of feeling, joy ushering ue in* sor
row dismissing us. What we. call society'Is b^sed on s 
unanimity of effort, sympathy and emotions. And without 
this cheerful unanimity, society takes on the ugly aspect 
of brutal nature. The newcomer into a city like '3arls or 
Mew York eeeF~Tr only“from~the outside, as a monstrosity.



becomes so much a part of himself, and he a part of it, 
that his smile is like a rey falling on him from this whole 
solar system of a cheerful social harmony.

To the eternal Chinese within us, ’’service firstrl is 
instinctively true. - We all love functioning smoothly.
He crave harmony of movement, rhythm. The first thing any 
socially well established dignitary has, is a certain rhy
thm of daily routine by which he realizes how well he fits 
into the buzzing snd humming universe. We try to dance as 
well as we can. <

Obviously, the Chinese viewpoint is as plausible, 
and ae illogical, as the Hindoo. We may study everybody 
as being outside everybody else; the result Is that we 
begin to see ev^ybody as an animal In the jungle. We may 
think of everybody as inside one body; that incorporation 
makes itself heard like a wheel with myriads of cogs, 
or an orchestra of Innumerable instruments.

In this state of affairs, Lao-tzu enters the scene.
His contrib it,ion, like Buddha’s, is a reductlo ad absurdum 
of this social industry and noise. He builds in the abso
lute zero, the famous '*hub of the w h e e l W i n c e  the mere 
continuance o* social industry elso means a -constant in
crease of social friction, since the Game result would 
not be possible without more and sore'effort, man has to 
return from functioning Into non-functioning, from being 
filled with social importance, to lacking any importance. 
The return to zero is a safety valve for the human heart, 
within society. Society lives on two anti-social possibi
l i t i e s  which man must, practises anonymity and vanishing. .
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These two qualities ape Lao-tzu’s biographical data. That 
he had not the ns*e under which his sayings went, and that 
he disappeared,, are the minimum dates of his heroic life.
Be created the potential minimum of business biography, 
Buddha also had two great biographical experiences, the 
Great Renunciation and the Great Enlightenment. Lao-tzu, 
who tried to live the social zero, the hub of the wheel, 
was as little able to live the Illogical, as Buddha. Of 
course, you have to live in society to teach people to 
be outside the noise of society. And yet, this illogical 
attitude of Lao-tzu Is much more logical than Confucianism, 
since It purifies the organ by which man is able to share 
the life of the society around him. Lao-tzu’s two achieve
ments, anonymity and vanishing, deserve our Interest es
pecially today. 1 © all are more or less obsessed with the 
Idea of record, fame, reputation, being in the know, not 
being left out in the cold, etc. Our copyright, coming 
late, came with all the more violence. And it expresses 
the Importance that me attribute to being named. Inevit
ably the WlSho Is 'fho* le s yardstick of our social import
ance. Rare are those who, when asked for their coat-of- 
arms, answer with Charles Francis Adams that his family 
does not have a coat-of-arms, and does not care to have 
ne. Our whole economic system Is based on naming and label 
lug our services to society. Unrecognized service is 
osslble only when a livelihood is guaranteed to would-be 

Samaritans.
Lao-tzu Is anonymous. In his real life he bore ano* 

her name, and was not what tradition says of him. On



the other hand enough o* his true personality went on re
cord to sake his act o-f becoming anonymous known as his 
own» If his giving up his name had not been recorded, 
that Important set would have left no Impression« The 
educational, revolutionary changes in .human tendency had 
to be kept In evidence in these changers of our nature, 
Suddha had to go on record as a former prince; Lao-tzu 
as "Erh", (hie true name}» Only by this paradox could his 
life be summed up, In the book Shib-Chl, chapter 63: "He
aimed at self effacement and namelessness» " And his death 
was like a vanishing, leaving no room for sorrow or cere
monies, "Men all seek the first* He alone sought the 
last. $len all seek sulfillvent; b*5 alone took the empty. 
The early Han emperors, following the tenets of Lao-tzp, 
ruled through acquiescence and non-aettvity." A cannot 
be 8* Tao, the principle of the way of life, can be both 
A and 3; it Is not In one thing only, "without sound,
It stands alone." Without sound, Indeed, the ear of man 
Is purified, and frees Itself fro® the speeding-up of 
society.

"It is truer to call Tao Ion-Being than Being« 0 This 
again Is the discovery of zero, without which society can
not instill into itself a new rhythm, "it Is eternally 
nameless and is concealed in the nameless»" The ro&d which
man's living soul could take, within the walls of the One 
great and inescapable Society, was into an i«conquerable 
"in". As "the hub of the wheel" he describes this in
wardness. "The world is invariably possessed by him who 
does nothing" (chapter 48). Hence society can use this
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zero as <9 ,new spring for Its functioning. "The sore laws 
are promulgated* the more thieves and bandits there will 
be.41 (57) "The practice of Tao consists in subtracting, 
day by day. *’

Our ^orld Society is as totalitarian as China. It 
does not take dictatorships to make a society totalitarian 
in its impact on man. Hence Chinese moral problems have 
been introduced Into iaerica. Just as we found that the 
microscope is very close t '■ 3uddha9g gigantic world-eye, 
America*s schools of Behaviorism""and Environment are very 
near to the optimistic teachings of Confucius. The very 
word *adjustment", the pragmatic value of truth, the avoid
ance of conflict, everything except the lack of filial 
piety among the virtues, reminds one of Chins. But the 
one corrective of Chinese tradition that, cured the Chinese 
from mere Confucianism, Tao, subtracting day by day, Is 
not to be found in these American traditions.

As Darwin needed sore Schopenhauer to become pala
table, so the American nXeeo Smiling”, followed by a ner
vous breakdown, is pruned today by the author, for Instance, 
of MThe Art of Living”. Our overproductlye, overcre&tlve 
society Is In a strange danger of not ripening the fruits 
of creativity, because it strives for them too feverishly. 
’fhen I see how thousands of college people, professors, 
wives of professors, boys and girls, find the solution 
of their problem® in writing, I am sure that their next 
question will be how to find creative rest. Respect for 
the question when to be creative end when not, is so little 
known that people who have once published a book simply



go on writing to their life’s end* The question of anony
mity In important spiritual influences is another profound 
mystery. I have found at times that anonymous authorship 
was asked of me. *nd at other time®, just the reverse.
From these experiences, and from the question of anonymous 
giving which everybody knows, I draw the conclusion that 
the choice between namedness and nameless ness has a deep 
significance. I once gave a whole course on names; and 
found the problem of infinite diversity and importance.
And in Tso it comes to us as the center. In our first lec
tures, we met it when we spoke of articulation. The great
est courage is required today to stay long enough silent s~ 
mong the people with whom you live In order to make your 
voice really become theirs when you do speak.

Lao-tzu seems to be as sign!fleant for o 'T artistic 
fever, as Buddha is for our scientific scepticism* How 
the arts and sciences are our earthly, our pagan heritage. 
They are our roots In the ©srtfa, outside revelation. Outer 
observation and inner sympathy recur in any age, irrespective 
of this or that Fra. They are timeless recurrences to man's 
heart and brain, ear and eye, in space.

for these two extensions In eoace,'Buddha and Lao-tzu 
found a zero position which frees man from his allegiance 
to any accidental art or science. It is hard for young 
people in America to graso the creative freedom reached by 
Tao and nirvana® A friend asked me; "Ho yon mean, then, 
that man must not be ambitious! I tried to show him that 
th© potentialities of man simply have been doubled by allow
ing him the tendency both towards zero and away from zero*



When Daniel Webster clang to becoming president and de
clined the vice-presidency, he lost his great chance (the 
elected president died In his first month of holding office) 
he showed the sterility of a single track mind which finds 
that only straight lines are successful« To make failure 
a success, non-resistance a victory, suddenly, creates s 
fantastic number of new curves and possibilities in life«
The minus, once made as meaningful for the health of the 
community and the salvation of the world as the plus, 
Theodore Doosevelt faced Webster*8 chance quite differently* 
In hi®, w© feel such more versatile vitality* "'hen he 
swallowed the bitter pill of becoming vice-president, hi® 
sacrifice made hi® president. It 1 r not enoughHto be a 
conqueror* It is not enough to be a success, a martyr*
The many who want to become president do not succeed«
■ Al Smith would have won had he been heroic enough not to 
run In 1928 as people advised him to do* It take© more 
than ambition to become the man of the hour* He must have 
ambition and non-ambition as well. The arrow of his life 
must swing freely away fro® zero and toward It* (The pic
ture of Gladstone ©hopping trees?, in his times out of office 
is painted deliciously in ¥auroief Disraeli)«

Wow let us turn from the ©restore of the pure World 
Eye and the our© social Ear, to the changers of space, the 
changer© of our times* Abraham created man’d destiny,
Christ his history*



f. Abraham

3, Abraham told all loyal people that a supreme loyalty 
exists, by which all earthlv loyalties are measured, and 
found too cheap.

Why Is that so?
The fact that Abraham and Jesus are parts of our w^n 

struggles spreads a cloud, even today, over their sober 
achievements. Let us concentrate on the obvious and per
manent results. They boil down to something tangible and 
definite. And I ask you to forget all partisanship or 
denominational embellishment of the simple facts.

The first sentence of the Bible, rtIn the beginning,
God created heaven and earth’’, turned against the disru
ption of the universe and the wars raging among the heathen, 
between the gods of heaven and earth. The humanity of 
Abraham*8 days worshipped, In divided loyalty, different 
parts of the world. Abraham left the place of divided 
loyalty, his own home country; and this exodus out of the 
country of idolatry, of loyalties divided between many 
antagonistic deities, remains the catchword of all Israel.

Egypt and the exodus from Egypt, only repeated the 
story of Abraham’s exodus from Or. Faith in the unity 
of creation is Abraham * s only merit, as the Bible so 
strongly asserts. "For the rest, he Is Just s man I”
Royce, In his philosophy of loyalty, describes Abraham*s 
position literally when he discovers ’’loyalty to loyalty”. 
Royce says that only that loyalty deserves cultivation 
which includes every loyalty (of other men and in other men), 
that is not at war with other people * s loyalties. Abraham
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e&jai "At the beginning, the earth and heaven were created 
as one. Ian has divided then and the parts of the earth.
I a® going to pierce down thro jgh the crust of tribal mem
ories to the moment of complete u n i t y . A n d  ths final out
come is the Jewish era» which simply counts from the crea
tion of the world.

This may seem unscientific to you. But It Is exactly 
as effective as a drug against the false logic of the heat
hen, as Lao-tzu with his subtraction, or Buddha with his 
extinction. All pagan history starts somewhere within 
time, for Instance, with the founding of Pone, or the Olym
pic games In 776 3* C. That Is to e^y,  ̂they all must start 
with a divided loyalty. The only way to lower the walls 
erected by divided loyalty Is to go beyond any historical 
past. For w® know already, the rttra-Jeetn in'man, his being 
heir-at-law of the ©xoerienced past of former generations, 
makes him worship the language and the values which com© 
to him as his mother tongue and his fatherland, beyond 
everything else.

Don’t believe too deeply that your Puritan ideas of 
Jehovah, E t c .  are pertinent to th© understanding of Israel’s 
eternal function. I décline to telle Theology In this matter 
at all today. As a function In society, the role of Abra
ham’s seed before 1879, simply was one of waiting, till the 
Gentiles should awaken out of their dispersion. The so- 
called dispersion of the Jew® over this world of Gentiles 
corresponded exactly to the dispersion of divided loyalties 
among the Gentile® all over the globe® .Abraham waited. In



this, M s  waiting attitud©, he made all existing loyalty
relative, No living order was divine, no monarch a God* 
Daniel and his Kina- Nebuchadnezzar agreed In this same 
devaluation of royalty; only the courtiers wanted to de- - 
lfy their King. And Daniel went into the lion's den.
This happens today in Japan or Germany with the same ex
actitude as then. Israel is a dangerous interrogation 
mark, for any specific loyalty.

When I talked with a student a boot this creation of a 
common denominator.for loyalty, he got excited; H3ut, then,rt 
he said, "they really have the right religion.'* I nodded, 
but I disliked his use of the word religion« He saw the 
function and used a static name for it. But the word re
ligion is worthless when it makes Its believers into people 
who have something. Buddha and Lao-tzu are not founders of 
religion. Neither a Jew nor a Christian, nor a Buddhist 
nor e Lao-tzu dlsciole, "has" anything. To soeak of the re
ligion of these four is a refined way of eliminating their 
function. The heathens "have” a religion.

When Israel and when the Church were founded, neither 
was called a .religion, but rather - new k i M  of man# - And 
that Is exactly what they were. Israel cannot have a re

ligion, because Israel has a meaning only as sn antidote 
against existing religions. If you call an antidote by 
the name of the corruption or disease of which it Is the 
■antidote, you make it rather difficult to understand its 
role. Israel cam© to cure the world from religions® It 
had to give its members some relition, too. But the world
wide meaning of Judaism 1% found, not In its own religion,



but in its establishing itself, with danger to life, in 
the den of the many lions called religions, in every coun
try. Every "religion*1 tried with night and main to wall 
itself up in an empire. The weakness of Israel was its 
only strength. It had to keep so disarmed, so small as 
a country, so scattered, so leaderless, because it had to 
face, literally face, all the innumerable loyalties that 
make people die for a particular cause, a particular land, 
a particular language. Whether we like it or not, we first 
must see why Israel transcended the average meaning of re
ligion, by challenging all religions as divided loyalties, 
and inviting them to a messianic kingdom where swords 
would become ploughshares, and the lion would lie down with 
the lamb. And heaven and esr*h would be one, and the in
dividual orlde of one group, the serpent, would have to 
admit It. 3uddha and Lao-tzu conquered philosophies;
Abraham and Jesus defeated religions. ■ '

A zero situation was created compared to which all 
particular loyalty looked very precarious. The unity of 
man was not to be foundsin any specific historical loyalty, 
but In his loyalty to loyalty® The life of Buddha cumulated 
In two insights. In. self-effacement and namelessness, Lao- 
tzu created a smoothing oil fo^ the social machine. Abraham 
also had two experiences. One in being called out of his 
country and his friendship, sacrificing his mother-tongue 
and his fatherland. (This•pertained to IL-sel through the 
ages, till 1879). And secondly, his experience that his 
son need not be sacrificed for the father, but had to re- 
experience the seme fate, and so on from generation to



generation. When the Reverend Mussel®atin, a Meraionite
minister In ro=nn sylvan la, was on his deathbed three years 
ago, he called his son, a minister also, and said to him,
’’My son, in 16 8 0 we came to this country because we did 
not think It right to beer arms. Promise me that, In this 
country also when conscription comes, your congregation 
shell have the moral strength to emigrate once more.H 
Here you have the eternal function of Israel. I use the 
example of the Mennonite sect because it is Important to 
see how the creation of the Trajeet - Zero has become our 
common oroperty tod°y through the Christian sects.

Outside of Israel, men first had to leave their home 
country, for freedom of religious worship, In the times of 
Calvin. Mew England, of course, was founded by people who 
dl scovered the religious meaning of emigration. And in 
this way, during the last centuries,-loyalty to loyalty 
became our common property. In 1879 ( or 1004, or 1776), 
all these dates may be quoted), loyalty to loyalty seemed 
so much the common denominator for every on©, that its 
specific end constant representation by Israel was abandoned 
■as unnecessary. The emancipation of the Jews bad simply 
this meaning, that the Traject Zero was now Inherent In 
every nation. When this country and France went back to 
’’the Mature of l&n"* proclaimed the "Rights of Man", ex
claimed that "All Men ere Born Equal," end that all men 
were reconciled in Ada®, then loyalty to loyalty detached 
Itself from its specific carrier, Israel, for the first 
time. Then every nation’s own return to nature became an



antidote sglnst the Intrinsic paganism of divided loyalty.
Hitler is ries hi isself * reactionary by Insisting again 

on a divided nature of ’ran; he literally nullifies loyalty 
to loyalty, the unity of heaven and earth for ell men.
Hence he tries to gomoel Israel to take up her old watch 
on Zion once -core. He denies the Incorporation of the Tra- 
,Jeet-Zero Into the life of ell men, and d©Drives man quite 
logically, of his right to purify his loyalty, to deepen 
hus understanding of "mother-tongue” and "fatherland” to 
8 point where both human speech ana earthly habitation 
reaonesr as one for all men.

Mot her own religion, Out her protest against re
ligions, Is the significance of Israel. That is the meaning 
of her messianic or proohetic character. The rotten method 
of driving a wedge between the later prophet® on one side 
and Abraham and Hoses on the other Is still as popular as 
In the + ir.es of the vicious circle In Biblical criticism.
But Abraham and Hoses, In their exodus, did exactly the 
same thing that the prophets did. Tvery generation had
t o '"act'dl f ferently In order to re ore sent the sene thing. 
i@ have to set differently from our forefatherg because, and 
when, we wish to be loyal to them. Since this simole truth 
was forgotten In the nineteenth century, the complete un
animity of Israel through the ages wee denied In favour of 
petty discussion of the many layers of expression of this 
unanimity. When the Temple was built, nroohet® had to 
ascertain the perpetual exodus which Jesus, Abraham and 
loses had lived. The role of the church was shredded to 
olecefi in the same way by modern criticism ae the function, 
of Israel. In the eyes of modern man, it was tantamount
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to s felony that the church had changed during her two 
thousand years of existence. Paul was call 
deserter, the hishoos followed. And on It '

church seeded as definitely suoerfluous as
Idrsel. And yet the role or function of the Church Is
just ss specific, perpetual ?nd tangible as that of Abraham's
seed. I am Interested not In Christian men's religion,
but in their function in the world. And it con be proved
that they have redirected the "front" of the future, as
Israel has redirected the "front" that looks toward the
past.

The last word of the ’Sew Testament Is that simple 
Imperative which we found, last .time, to be the future com
bination between speech and set? by the Imperative, human 
beings create a new situation, a real future. The last 
word of the He«- Testament is "come".

4. The meaning of the Christian Bra, the years A.D.,
1 £ that the time of divided loyalties Is coming to an end, 
that the reunion of mankind has begun. Our moving "A.D." 
means that every year from now on, another part of creation 
will find its home In lasting unity. 'Every Anno Domini, 
i.e. ye*r of the Lord, has the same Intrinsic Importance 
as every other. The pagan ercs all harked back to one big 
©vent, like the founding of Tome. Against them» the out
cry "In the beginning” reached out into the purified past; 
In Israel every part of the world died to Itself and rose 
acts in reborn, to join the march of time® In the Christian

orsvetlo^ to depravation, until 1739, when

Je sue
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Era, every human being is addressed, rtpreje c te d ” into the
future of the whole ra c e ,  made responsible for the future 
of the whole race. le die with the first born and rise 
with him. The Son takes the olace of toe Father, the 
Daughter or- Bride takes the place of the Mothers of old.

This Is the origin of all our modern faith In pro
gress which was, end 1b, so perfectly unknown outside of 
Christianity. 0-entiles na$=dbes£s believed in ?sg£f>-
thlng but cycles. The philosophy of the ''cycle'1 Is in
e v i t a b l e  for that sf at" of affaire which (In the power 
given to us by the Christian Fra)' T call the vicious 
circle. This Is a clear line of demarcation £oday between 
the helrs-at-lsw of the Christian Ire, end those who desert 
It once more. In our discussion of the vicious circle In 
the sciences, somebody asked? "But Isn’t this circle In
escapable?" It Is suite suoerfluous to discuss any sort 
of theology, whe^ the whole Issue, In our own tines, Is 
compressed into this doubt. To give up the Idea of pro
gress In the sciences, In human understanding, I f today’s 
form of "obduration", of relapse from our Fra. Labels 
"don’t tell today who Is who® Many 'Christians’ are heathen 
;today; m n y  heathen Christians.

The whole Idea of our Frs. Is one and one only? "This
i1s the time." "The day has come." "Today, the prophecies
i
^.re fulfilled before our eyes®" The two acts of Jesus that 
made him the beginner of the new Aeon, were hie death for 
being the Beginner of the Messianic kingdom, and his re
surrection as a spiritual body for ell who wanted from how 
on to die with him.and to rise again with him dally® With 
his life, he had to pay -.the -oenslty-of bearing a father’s
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name, and being his mother *e son« To be rid of his duties 
as Abraham* s seed, he had to use up. his nhoie life. Thus, 
death was the only Investment in the future that actually 
mas st hi s' disposal. But his death, be we hgve seen, was 
e person«!, historical =nd human death, containing the 
full power of an act achieved In the face of the whole 
world, by speech and sober suffering, by inviting and ac
cepting himself that suffering, and dismissed by himself in 
the wconsuam6turn est." In short, we see here how any act, 
clocked In the full power of language, bears fruit, even 
death.
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wholehesr t  ed 1 y , my see things In * nes light. This alone 
I s  th a t  dyl~g ?nd r is in g  shared by anyone who understands 
the meaning o f  <3©a? h and r e s u r r e c t io n . T h e  lew Srs hap- 
oene to aan In -th e  middle of his life, at any tin e  and In 
any n la c e . Our Christian parsoheroalis are a o ron lse  that 
th i s  m y  b&ooen to us to o . They relate to our real t r a n s 

form ation s, as oromisec o r  orop h ecies relate to f u l f i l l 

ment. !?ow, today, personal rebirth has become of minor 

Im portance. Our huge machines of sc ie n ce s  and arts must 

d ie  and r i s e  a g a in . This Is not the hour of in d iv id u al  

co n v ersio n , but of breaking the v ic io u s  c i r c l e  in  th e  a r t s  

and sciences by showing the® up ss p ro ce sse s  of life, 
death and r e s u r r e c t io n .

why are the sciences, and not individual souls, the 
great sin n ers of oir era? Thy does the future depend on 
p erp etu al redirection o f *he mind, in the artist’s work, 
and in  scientific research?

The four r e d i r e c t o re of human nature hove all e s ta b -  " 
lie h e d  an I l l o g i c a l  zero, beeauc® th e Individual gats lost 
in s o c ie ty , on one o f the four ’’ f r o n t s ”, by weakness, mis

u nderstanding, fear or freshness» T® aaw th a t  the eternal 
abuse of the liberties offered by language produce c y n ic s ,  

nomads, p e t r l f le d  r e l i c s ,  and m y sticc ; and orodace o v e r

reach in g  nouns in th e piece of honest verbs, '̂e saw 

innocence killed by la b e ls  from the o u ts id e , and under

stood th e  s o c i a l  sin  which p rev en ts the b e st o f  u® from 

!being what we sho .-Id like to b e, lo v in g  end b eloved . For 

we e re  a co n sta n t target fo*- l a b e l s .
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Benee, the r e d ir e c tio n  had to be equally illogical, 
by tran scen d in g every possible blunder on every beam of 
the cro ss  o f r e a l i t y . Our four soonsore o f humanity held  

the secret of being so Inward, so outward, so forward, so 
backward th a t no mystic, no r a t i o n a l i s t ,  no reactionary, 
no revolutionary, could escape. They concentrated on the 
organ by which one of th e se  four f a ls e  te n d e n cie s  i s  pos

s ib le .  And by emptying It of its accidental content, they 
assured the perpetuity of movement in time and space. Eye 
end ear, birth and death, in themselves, defied abuse. 

However, one drawback remained - Buddha and L a o -tz u  ru led  

the East, Abraham and Jesus the 'fest, In a kind of geogra
phical separation. Hence, our Test retained two elements 
of a " n a tu r a l" character, reason and the arts. And the 
East retained two elements of unbridled nature, politics 
and history. In other terms, Science and Arts, in the 
Test, would not bow down before the Church and I s r a e l .

They were G reek. In the East, history and o o l i t i c s  were 
not mastered. The caste-system In India petrified his
tory. The emperors of China made politics, like progress, 
im p ossib le.

At this moment, East-and fest meet under the chal
lenge that nothing can stay outside the integration of 
social forces, lest chaos result. Either Testern Man’s 
sciences and arts must cease to be academic and become parts 
of the river, instead of contemplating it from the bank;
Itr else the political and historical life of Europe and 
America Is doomed to o . And China, India end Japan must go 
historical and political, or no trace will be left of
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th e purity of Eastern eyes and ears, their arts and phil
osophies.

We witness today In the west a fight against Jews o r  

the Church, a war raging against the very best in India 
and Chins. This war- challenges the insufficiency of a l l  

four. In their separation. We p e rce iv e  their- necessary 
interplay and their couplamentsry character. For-that same 
reason, in educating our children we cannot help trying 
to  give them all the liberties and powers created by a l l  

fo u r.

h. The Convergence of the Sciences

The education of our students, in universities, must 
have in view the catastrophe of a world divided in its 
£< ?y altiee , without common imperatives, with din and s tru g 

g le  all around us. Inly thus can we know whom to educate.
4an finds himself as a multiform being, a cog in the machine, 
a citizen of the historical world, classified as human 
material and last but not least, he remains all his life, 
a c h i ld . Man must learn that he created his liberty in 
time and space, by overcoming the visible and the audible, 
the beginnings and. the ends of social in s t i tu t io n s «  He 
can learn this only when the arts and sciences of the lest 
take him outside himself, when they teach and educate and 
io research in equal freedom from routine, from their 
vicious cycle and from historical ca s u a ln e se , and when the 
s t a t e  and church of th e  past are shot through with our 
Western power of exile and resurrection.

Since we deliver our children daily into public 
sch o o ls , since we read and writ® and depend so com pletely



cn the arts and. sciences in every day l i f e ,  we have a right 
to ask people to share our grave misgivings about the goal 
of academic education.

’Pe see that no - teacher s • today are let loose w ithout ■ 

some training. The excep tio n  is made for the college and 
university o ro fe e s o rs . The fact of their being trained 
scientifically, or a r t i s t i c a l l y ,  allows them today to lack 
any communion, any common future, with o th e r s .

A scientist working in my own. department may be more 
removed from me, in f a i th  end in conviction, than the lost 
coolie in China. In our various scientific conferences 
at Mew Year’s time on P h ilosop h y, Romance, Languages, H is

to r y ,  etc., the so-called "slave-markett" disintegration 
is as much on accepted fact as that' Hollywood is empty.

I insist that this is not at all In d isp en sab le . Any
thing to which peoole give time can be ch a n g e !. Albert 
Schweitzer went to the Congo to show h ie theological friends 
that science needs balance. Our Congo is right here. It 
is no accident that the Christian missions have come to sn 

end. Our own + hought, our own sciences need salvation much 
more than the Africans or C hinese.

But amo'-g all th e  con v en tio n s of our w orld, the 
scientific co n ven tion s a re  the most s a c re d . then people 
pronounce the words ’’s c ie n c e ”, ’’research” or ’a r t ■’ today, 
they kneel down as on a carpet of p ra y e r . How, I am tempted 
myself; I ss a sch o la r  fo r  good. In the oss t  again and 

again, when I have had to give up my reputation as a 
scholar In favor of the truth, it has almost killed me.
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was a fried. And It nay not be wrong to assume that others 
are efried, too. Because when we give uo the code of un

anim ity about the absolute value of the s o e c ia l  sciences,
It Is hard to see what would be left inside a u n iv e rs i ty .

As yon know, the so-called history of science is 
cultivated today with a kind of e n th u sia sm .. For instance, 
the History of Biology, by Fmarsuel Radi, is a marvellous 
work that combines the power of selection with historical 
understanding. In other c a s e s , thie movement is more an 

Attempt to wash our scientific fur coats without wetting 
them. For, whst we call ’history of science® today is 
misunderstood as sn attem p t to treat sc ie n ce  as an object 
of n atu re  in which there ie  net the*” darkness nor l i ^ b t ,  

n e ith e r  good nor e ^ i l, but facts only. 'Without evaluation, 
the history of science shares the risks of all bistortcal 
work. For it adds to the feeling of Inescapable mechanism . 
and machinery. In it nothing is wrong; hence, nothing is 
right. We only have s history when we have a future.
Our question is; Has science a future?

Nevertheless-, the f a c t  th a t  some people o e lie v e  th a t  

the salvation of scienee l i e s  in writing Its history, may 
mean that those people feel th a t  the salvation of science 
Is at stake. That in Itself is valuable. But I fear that 
too often their response Is merely a symptom of the stimulus 
c a l le d  bad conscience.» The wrong traditions about P a ra 

c e ls u s  and Bacon show how this history is si moly the Ideol
ogy o f the scientific fe llo w sh io . And then, the histories 
o f the sciences are like the divided loyalties; of th e  

pagan w o rld ,'b o a s tin g  of achievements, not haunted by an-
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t i c lp s t in g  c a ta s tro p h e s .

The sciences, as such, re p re se n t as muck confusion 
as meaning. They do not indicate 100% progress just be
cause they exist. They need to he p u rified  s's much as 
Buddha ou r i f l e d  the world of ap p earan ces, or Lao-tzu the 
world of social functione. Before thé scientists can In
tegrate the thoughts of man and ev a lu a te  t h e i r  - own his-, 
t o r i c a l  r o le ,  they -sust meet In that emptiness of ear- and 
eye, In that-loyalty and love which former generatione 
labelled otherworldliness, and which you, with N ie tz sch e , 

may label "overm snliness?11; however- you call it, It ac
t-jelly means a t r a n s - s c i e n t i f i c  and t r a n s * a r t l s t i c  a t t i t u d e .  

R estore  your faculty for listening to the invitation to 
th in k in g Ï This can only be achieved in a zero situation 
o f dying completely to our problems as we find them in  

our special science, and of meeting others who come from • 
other fields of science, end who experience the same willing
ness to forget the definite role of their science for a 
moment. Research depende on our taking root in the uni
versal future of man. A ll th e  research today Is done with 
a stubborn-d efian ce of any such connection of Imperative 
with indicative. Hence, the connection must be lived again, 
in s s p e c ia l effort, by the future teacher, scientist and 
educator. Before.we do this, I shall challenge the mono
tonous assertion that scientists love the truth. They love 
t h e i r  s c ie n c e . I t  Is very  simple. Today the scientist 
has forgotten that all his work depends on society s reco g 

n iz in g  his usefulness. "There shall be s c ie n c e , is the 
imperative which alone makes his work m eaningful, to them 

and others. This imperative today stand's i sol a, te d . . There-



fo re» it mu st fs XI « /is con ali il exper s jiqjls mit sus» 
force without fellowship or consultation is doomed. Only 
es one commandment in a whole series of others can this 
Imperative he resp ected  by society. to have devoted this 
course to saving s c ie n c e , by a ssig n in g  to it Its relative 
place among the many commandments in  the l i f e  of the in
dividual and the race. A.nd as long as scientists fall to  

convert themselves to a rediscovery of the other command
aient s of education,- they will destroy the future of the 
sciences, and this, indeed, will be inescapable. Our 
frien d  in th e discussion was right; ruin and death are in
escapable# except'-by ^courageous" anticipation. Then w© die. 
v o lu n ta r ily  sn3 in time, we may conquer the death o f our 

s c ie n c e s , le may break through their lignification and 
departmentalisation. Te may r e d is in te g r a te  them.

Then a friend of mine, in biology, wrote a book on 
the central significance of death for life, another friend# 
a p h y s io lo g is t , exclaim ed : "T hat, does he think that he can 

stop th ese huge and powerful mchi-'es of the s c ie n c e s , with  

their momentum? They will crush him. ” He thought exactly 
as our friend In the discussion here s fortnight ago when 
he exclaimed; ’’ I n e s c a p a b le .” doth sentences a s c r ib e  to  

man and to society a .’’nature” which does not exist. Nei

th e r  man or society can live on a bad conscience. I e e r -  

ta n ly  do not underrate the tremendous momentum, of thee® 
machines o f special s c ie n c e s  which w© have built up. Cer

t a i n l y ,  they will run their course for a long tim e. They 
will crash many of our most vital efforts. Theyhowever



out our in v i ta t io n s  to you, somebody saidi "Grown up
Dsople don't want to change in their activities, and they 
actually are too afraid-for their social future. And there
fore, they cannot listen to you, and t hey w i l l  not listen 
to you." This is an obvious fact which became very clear 
when President C arm ichael, with some Irony, d escrib ed  th-e 

successful man In an academic career. Go'doubts of the 
fundamentals in  h is  s c ie n c e -s r e  p erm itted  to  this type.
And th a t In an era which boasts of being founded on scien
tific doubt and the duty to doubt. "Doubt within your 
s c ie n c e , never doubt your science", seems the dogma,. There 
Is  no such thing as a ©articular science. They all live 
and die together. E i n s te in 's  destruction of nature has 
undermined th e  foundations of scores of sciences. Words, 
se n te n ce s , speech, come to science from society; ana no 

s c ie n c e  can survive a change In society u n reg en erated .

I was compelled to  In tro d u ce the time of the historian 
In to  history by looking backward ad m itte d ly , because I 
have seen the downfall of a world of pure space.

Lack of resoeet for the formative character of lang
uage deprives history, sociology, philology, philosophy, 
and other sciences of their foundations. They p re fe r  the 
vicious circle. In physics, Einstein had the courage to 
admit the time element. There Is no reason why we should 
not admit the time element In speech end torching, "why 
you could nO-t retain, from these lectures, the fact that 
your words and thoughts fulfill or start reality, and never 
escape responsibility for the future of .the human race, 
th a t  'teacher and student represent more than one age.
You may hide behind the authority of your scl-enc«.. That



you said here that hie science still hopes to stay monistic*
t0 avoid dualism. The science of tl .se  invited you to 

give up this antithesis. in becoming aware of the uni
verse, man usee four methods of orienting himself within 
it. These four methods are four combinations between word 
and a c t io n . -vTo reality can be experienced by one method 
only, or by one method coming at the wrong moment. Ho 
scientist can do his work except by entering a l l  four moods: 

Any man who writes .9 book Invites peoole to read It; that 
is an i ro e ra t ive-. He Is impressed by the existence of a 
question, an ’’If"; and he Insists that he can think of 
and exp ress an answ er. He hopes. to  take h is  re a d e rs , a 

p lu r a l i ty  of p eop le, over the stream , and to become a 

!tweH in his read ers*  N eith er for sociology, nor for his
tory, nor for economics, nor for psychology, is It per
missible to call monism scientific and dualism  unscien
tific. 3 e ca u e e , by dealing with reality, we ell have to 
oehave ss living beings, who have to risk their lives and 
their thought by plunging into the river. The idea of 
standing on the bank' of the river and observing facts i s  

an Ides which.the monist and the d u a lis t  both entertain.
And It iz wrong, In both. The m ed ian lsts were right a- 
gainst the vit.sliste, in biology; they are in the wrong 
against the t r f n s s e i e n t i f l c  reality of th e  man who be
comes a scientist.

The problem of humanity is the coexistence of times. 
Then, our g e n e ra tio n  quite naturally has s scientific



consciousness o r  habits or instincts. 'Scientists hear the 
questions of objects before us, so that we 3aIn a new ac
cess to them, and so that they may be invited to share 
our Ilf© again. The genuine dignity of osychology lies 
In all the dangerous, dark, and startling phenomena which 

it has brought to l l * h t  ss parts of real life. It'has 
o rsoared a r e - i n v i t a tion of the subconscious Into the life 
of the rac^. As long as a scientist does not recognize 
that he prana r e 0. invitation©, by showing the object ss a 
r e a l  q u estio n , he remains ir r e s p o n s ib le . He w ill plunge 
us In to  th e slaughter and magic of the primitive, p re 

h i s t o r i c  and subcon scious man whom he r.o e a g e rly  describes 
to d ay . I am not afraid o f  men in hie com pleteness end 

v i t a l i t y .  I  a m  afraid o f  scientist m h o  refuse to recog
nize what, they are doing.

Vuch more than the laborers or workers, the scientist 
is a cog In the machine today. He honestly believes that 
the state of objectivity Is meaningful without regard to 
the. seasons of subjectivity, ntra j activity , *' arid '*pr©~ 
jectivity. ’’ He does not see why the questioning sciences 
crave feeding, overruling and overhauling and checking 
by the other- combinations of speech and act. And so he 
cannot meet the common man, and do justice to the Invi
tation before us, to be more than scientists. He does 
not know wbv -his science must die just as any Christian
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form erly had to die to his nature before he could rise 
again and be a free Tan. And' -so the confusion of too 
many academic sc ie n ce s  p reven ts th e  integration of s c ie n c e .  

S cien ces must die, dally, bit by bit, so that the con
sciousness of mankind, called science, nay cone to life 
again.

Now, I t  la  true th a t  sciences ?,ve_ not p erso n s. .Hence, 
na oereonal -eoentance, bo in d iv id u a l ’ s c o n tr i t io n  of  

h e a r t, is required when sciences sre"junked”. They do not 
undergo b conversion. They converge. Our sentimental 
m isunderstanding of the process Is best opposed when we 
become aware of the four t r a n s - s c i e n t i f i c  attitudes which 
the four rebels a g a in st r e l ig io n s  end p h ilosop h iae  have 

made a v a ila b le .

Although ^uddha, L a o -tz u , Jesus Abrshat are la b e l 

led p h lloeop h ers or religionists by the modern m on lsts, we 

have seen th a t  they d ire c te d  a l l  their efforts towards man’ s 

freedom from h is  own ten d e n cie s  and n a tu re . They t r ie d  

to p r o te c t  us a g ô ln st •■'hilosophiee and r e l ig io n s .  They 
went beyond mere nature by showing up man * s abuse of the 
methods of language, th o u g h t, and l i t e r a t u r e , hie slavery 
under religions and .p h ilo so p h ie s . As little a a these pro

totypée can s c ie n ce  go re l ig io u s *  In this, B ertran d  bus- 
s e l l ,  th e  l a s t  knight of "N atu ral*  S cien ce  with a c a p i ta l  

N, Is right. As "one* religion, or as "one'1 philosophy 
among o th e rs , Christianity ( or 'any other creed) will not 
break th e  proud neck of the Breek t r a d i t io n  o f e r te  and 

s c ie n c e s . Because the scientist himself Is s trans-scien
t i f i c  r e a l i t y  In h is to r y  and d e s tin y , In fello w sh ip  w ith  

scientists, and conquest of the objective world, Therefor®



be should free him self from the s u p e rs tit io n  of his own 
method, and should keep his science in e s t a t e  of convergence.

In every scientist, the oriole cross of reality mast 
be a l i v e .  Tao, resurrection, renunciation, loyalty to 
lo y a l ty ,  are general standards for any scientist. Dis
covering that he speaks, he may discover also that be

speaks to people of the future, hears from people of the 
p a s t , rallies with people after his heart, and manipulates 
the world > i t b  his eye-born hands.

From now on, th ese  four a t t i tu d e s  or com binations a re  

every men’ s l i b e r t i e s .  A li four to g e th e r  are needed to  

unshackle him from his slavery to time and space. Silence 
and e s e e tis lc m  in space, and in tine the loyalty to loyalty, 
and the perpetual surrender of any special science to tbe  

universe of science, become tb e b a s is  of scientific edu
cation. For t h a t ,  universities' cannot help setting up 
stan d ard s.

The four redirecting sponsors of the human wsy of 
l i f e  have lived the cure eye, th e  empty e a r ,  the simple 
heart, and the fire of new lo v e . I cannot imagine th a t  

any man can live w ithout lo n g in g , a t tines, fo r  all fou r  

of them. If this be so, we have found our goal of edu
cation in s world-wide world.

1. Conclusion

It is not true that science can keep aloof from 
education, that scien ce  is void of v alu es for- human char
a c t e r .  For, true research renews the bonds between the 
s c i e n t i s t s  -them selva's, or it- is not research. True ;te a c h -
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ing renews the language of society, or it is not teaching. 
True education is responsible for the future of the f u l l  

grown 338n. And since the scientist speaks, reede and 
writes, he Is In research, in teaching, in education, all 
the tim e. He may deny the power to speak; then he will 
destroy. He nay recognize what It Im p lies , with every 
word that he selects; then he will renew our lives. The 
power- to do research Is the power to review; the power to 
te a ch  is the nowe r  to select. The oower to educate Is th e  

power to Inspire.
In these last sentence®, the essential unity of re

search, teaching and educating has been stated, That is 
the unity, discovered In the three diagnoses?

The concept of nature broke down, with respect to 
science, to language, to man. Research itself, even of 
nature, could not be called n a tu r a l ,  because nature fol
lowed no direction. At best, nature w ill move In re
current cycles. This would annul the Idea of p ro g ress  

In research. The Idea of p ro g ress  ie at the base of the 
scientific o r o c e s s . Hence, research has no b s s is  in ~ n atu re

Teaching la not n a tu r a l ,  n a tu re  does not converse 
with the o b serv er on term s of brotherhood. The language 
which any teacher mist use towards h is  student, is that of 
freedom,-so that teacher and student, a t any moment, might 
exchange roles. The teacher*® language must be classified 
as " l i t e r a t u r e ”, In our definition of this term. The 
teacher’s language amounts to inviting, selecting, testi
fying to p erso n al experience, whereas nature only is regis
tered ss a mathematical hypothesis or equation.



USduestlen is not nature, Nature la-not free',to say £<■■ 
*nort ana to swing in the opposite direction -fro® its inertia* 
or entropism, or death, t!Humao nature* -la. a creation’, of 
ilstorlcal times, • To'he human meahe to ‘have control of s:
nat-ural. tendencies, .At-every. f,fronr̂ *. of.our-: vitality,
-we are-■■■free---to-aeleet-•ou-r'ddirect4=ĉ f'.-.-ABd''"W:-‘have-'iithla-''-''i'--''-:i'-!'---:
frtMo®. through the..pom»» of - Mteoh.s.-'-wfeioh- allows ;-us- «-to......

meet with all- .sen’■ in- the zero"■■situation outside of1 the' 
xroas'hf. reslt'ly:*'T";’' l “’l l ' i - 1..... : r-:. ;

lisa
S cie n ce , th en , can not be d eriv ed  from a sd h L stic  
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