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aru, we must selects £nd choles is not.a ousstion of

111, but is @ J“petition beltwsen cld and new love,

should e a cholce betwsen Two lovsess, s '%Qnor’ our

ther and we lesave them to cleave tg the wife of oup

0 d_;de/%s nonoured, new love rsquires to be includsd. This

ne relation betwesn past and future against all nollt*cal
actionaries and revolutionaires. The choice must _be made

2rt, soul, mind, and strength. The soul is master of

» 3

L, m ’;rength
The czg§§~gf;real;‘y appears in the sSecond commandment .

7 its aﬂnﬂey\inneg~ggd,external _space, of society and nature. _ws
are Hold: ncorporate your neighbor with yourself into ‘one oedy -
nolitic, and we, in the same breath, are expected to love. yurselves
a as our Pel5hb0r, wnich means that together the fallowship of
live from the earth and .its materials. The man who f=11

' ; s thievss and the good Samaritan, staved off the sickness,
e sransportation problem, the ©ill, the loss of time, hLogsthiers
~w+ nature had to bes overcome, by their. teamwark.

Ovr rational enalysis of the two greatest commandments has trans-
formed ovo imperatives into.four indicatives. In doing s0, it intro-
duces the distinction between socul and mind into the cne fielid into

shich tie "jass so far has not. penetrated, into the science of logic
itbelfw llosonny of the Gresk—tradition has tried azain and again
50 ccnﬁgso the soul with the mind, to give the choicss which love

2lone can make between our heart's past and our hsart's future, over
©o the btimeless mind which never knows when a thing is dead or alive,

' ¢

because o;rth and death are hid denwkrom“tne_orain

¢ Tour sentences are dealing, two with evolution, tws with
sation. o
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The tWo btacem n*s Oﬁ sevolution say.

1. God has been from thnée’ beginning flan has been created in
sntiquity, before Christ, to his full s tature, Wothing cen be asked
fprom him which has not been asked before. he past 1s complete, and
good crsations Because there is One God for any beginning and any -
end, not two. - o

2./ Today. God-spsaks Man is destined to near new commands, bto maks
new cnoices. He is destined to participate in his oWwn evolution by
r2aponses.

-—3e an must love the man wno fell armons the uthVGSa Jlan shall

start new fellowship incessantly. Any nevi reignbor offers me the

opportunity for nroiccf;nv the same relations that prevall within my

lOnuleawlI and 1t%s inner processes into reality. Ws are less our-

selves when we remain within our own shell than when we incorporate
our neighbor. In {fact, the man without this growing fﬁllovdhlp
emains and becomes more and more a split perscnality. Inner unity
within myself is only achieved by outer unity with others.
4, Man must love himself, Together we shall overcome thse sxter-
nal obstacles of the world cutside, As onc man, one body politic,
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zte tha future, e t has en

Seginy »  1n ordar Lo kKaep-itne soul

ir2lz3 znd ends, and 2liznd alisys, and 3
2. ra2direction of %th2 mind.

2% tneg individual scientist, science itself nas lost direction
and ;as.ta.oganga_lzs_mlng, And our training of fuiture scientists
a3t 2xpress this changse.

Sciznce is going forward 1n a straight line of spaci ialisatione
invesitmenta in lavoratories limit and restrict more and more the
crolces of scientists Lor thelr future researcn. The vash of science,
o7 sSnesz invesiments, sncroaches on its futurs, T '

Y naey incarnation of tha. soul of man com:
ritorizs of our lives. “hen Jews becans ”ﬂﬂio'
mentiles in, when Western Man crusaded in the
sattled ZImerica. lnen man raformed the world,
Chrina and Indla.

+

Science
the scilentist's evolution that now

to admit elements of
are not recognized as

is redirected, it will have

Of the 1life of science bscause they are outside the workings
ientific mentality., It will have toc encompass thsse elerunts
ey are the sources of scientific creativity, and social
ce of science, '

Spiritus nascitur ex spiritu; neque ex derivatione sed ex virtuts
nativitas sst. (Hilarius of P01tou, De Trinitate VII, 28) The 3pirit
is begotten by the gg%rltj not because of derivation but by powsr Josgs
his birth take place The sciences as much as Cnristianity are oa-

a to believe. 1n derivation, for their "systematic! ovrogress.
irsction of the sciontific Lnd must fignt the concsption of
¢ line that hopes to go on in a straight line, by mers mental
on from one scientist to the . next. Selentific progress 13
rilized. Science is eraciaiwhen 1t 13 alivsa. e scientist
nailed to the cross of realit as any laymans He must ifcerget
nce, suificiently. He must face the problems of Lids fisld
somstimes as a layman, as a novice again. 4And his training must teach
him how to tale off his glasses as well as how s .
ds a posts cyes, the historian a
losooner a geometrician's coord: tnsir
them back the comrion sensz of
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: y young man 4o, in ol , whan ns asks for life eter-
Ee T forget aboutv nis gz session Ths nealth of

3ts depends on tnsir capacisy ;orget ths great possessions [t
r minds. Jesus naver wrote ne, never printed a Looky never -
a
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soul triwnoned over nis mind and nis victory

today vecausz ol the private conscience or
individual scholar or researcn fsllow., This
ccnvarsion of science does not interest

[ ths human mind is at stake. Jdot the

t science is the rich younz man with too rmuch
possessions., And Locausz the fruits of Znowledse
we must 25k oursslves ir the type of mind which
¥ scholar and scientis®, cannot be discipli
e .

rer 1n515bt into our sreccific mandats in
z against death,.
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shiall tfy to lay the case
scilencc from the attac
and from its own vicious

'lr
cxKX3

Y7 nopes arc that ways will be change the up-~bringing
our future scientists aond collc and to offecr thom the
riunity which hitherto the ¢ el oc made supcerfluous,
for evolvl..D the strength, the m ' cart and the scouvl, of which
tbe ccmmandment of Deuteronomy speaks, and of which we pro-
tect the candidate for science I speak here of the
ways out of an impasse Dbescause ience resurrected,

living pro-
direction
medical
that

The nearer science comes toward thne investigation of
cesses, the more dangerous becomes a relentless drive in one
by the scientific fashions. ZLverybody remembers oxcess

ads like vitamins and calories. I can testify to the

young men, on whose sacrifics and desvotion a mini

Sunday before a College congregatiorn, and who, by tm

werc considered models of hoalth and moral stre ngth, were

two cxpert psychologists at the same moment because of the

as madmnen and unfit for service. Their cross examination rank

that of Joan of Arc. Onc boy was leflt ors b“cavse he had »ull,
other becaude he was on the ski toam, rins to m
with the souls of men, tho training of shown up

Too pagen, too primitivc. He knows morce thiugs nis owvm scul

experienced Ho is not awarc of his orm evolutio potentialitic

beyond his sclence.
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Hence, his training must include exporicnces of ! wn soul, not
of his mind only, in the futurc.
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of reality,
any science of

"n3 scisntist usualily has a good conscience. He works hard. He
narms nodody Ha thinks that the ,truth of his enlightenment will
cring abou he greatest happiness of the greatest multituds in the

- ins from violent action. He does not raise his voice.

owards stoicism. &t least, ne will not wsep, not think
as much a nartisan as others in the comrmunity. Does nae
nd everything? And sc, hs condemns nothinz,.

30 runs the scientist!s official religion, be he Albert Hinstein,

Zertrand Russell, Count fLeyserling or Lawrence Hendersons. Their
nractice, howsver, 1is dle rent., Ws find them benevolent children,
“rivolous dsracines, or passionate political and adminilstrative focls,
A5 to their abstract vision, I think that our resume is quite
Tair I nave heard College Presidents subscribe to it., And my chal-

a >
snge coﬂdy runs: Moy a college president subscribe to it as a goal
or eincatlon without destroying the future of mankind? '

T2 externalize and rationalize the acts of men into mere ob
ivity, to naold everything before our eyes as though 1t were on
wE can see, means to turn life into "nature® What our efes can ses
and what our hands can manipulate, 1is out51de of our living system.

Y2 have lost 1ts solidarity with us, our loyalty to 1i%t; and the mutual
23ponsibility between us as members of one body is replaced by an
impersonal attitude towards somebody elses

7
¥

-~

-

When life is contemplated "scientifically,” we.leave it to itself,

and Lo 1ts power to impress itself on our reglsterlnv brain by clear
sight, numbers, definition and classification. We also know already
tnat the llVl”ﬁ universe contains four directions in time and space,
all of which rspresent NeCcessary processes of lifes. A uvlver31uy
either 'aaﬂs ‘hc tasn of recognizing the incessant movement Detween
the four "fronts", forward, backward, inward, and outward, - or it is
Talse to the 1ull truth about life., We must condemn. We must be
partisans, We must mcourn and weep. We must know that truth engenders
hatred, not unity. We must not work too hard. We must have a bad
consclence as scientists. We must not try to understand everything.
We must become inarticulate in despair, and raise our voice in joy.
Otherwlise, we shall nsver mature from emotional childhood, never ver-
1f3 by real incarnation our Utopilan ideas, never root ourselves in our
nelq 1worhood and town. And teachers either speak in all these four
tongues to their students or they do not meet taenm.

The momentum of four nundred years of scientific eye-worship can-
not be overcome by a purely intellectual protest. e have bto build
up egually colossal energies of enthusiasm 1n another direction our
future ovsession by the right "times™ of man must outweigh the natural




scientist'!s obsession by the true naturs of things. Otherwise we
31211 nof re-creats a scientifically over fed hmanity for this
turcoses; we must show up this momentum of scisnce as thing far
moys zenzral than sn acaaznic process. Tne zcadsnd gueg with 1ife
130N, % sectlon of 2 greater and mors suolime Ahen we can
rafuze oz, to sgealk mors corractly, reirievs tae and Platonie
orli o7 idszs, it will Lscome easier tO assess I eternal in-
credisnt oI lifs. Instead of making it inte ths life, we shall
Z2 25ls To eguip ourselves with it a2s a tool for ng health and
sanity znd vitelity. The scientific drive is nc ttitude, but
sne atititude among others and depends upon the sxistenc2 of the other
aztituadzss for its own meaning.

Zautamo Buddha seems to me the natural sponsor of the scientistls
fetachment from the struggle of 1life., When z scisntist is perfect,
~3 13 on both sides of the fence at oncee. In nis hesart, ths Tecun LLY
27 doudt malkss ths very Lest thoughts spring up to *e;umd contradic
“orissz, 2 is victor and vapquls‘ed, object and subject. ‘hat iF
scisnces nad built a house for the universal elcment of DBuddism !
the Dcciient, cuite unknowingly? The i“C“‘“SiDg nopularity
during the last century may have sometiing to do with thie 1ng
comularity of sclence, Darwin and Theosopny are contsmporsa
Sciznce, perhaps, is Buddhism, integrated upon ths cross of

A5 a queshion, this may open up a vista into an interpla;
human sttibtudes which we wrongly exile into West and Easgt geogranh-
ically, In fact, they may just be eternal requirements of any human
Tors of 1ife. And this GuuSthﬁ mey nelp us o see the sclentist in
the lizht of a more general attitude, The scientist's religion may
te = very real religion, if we can only understand what religion is.

I should not carry much conviction if I went on comparing inddhism
and scisnce, Such a oomporlson might be und e“tdken as a plece of mers
sheteric. I wish to remain subject to your criticism. Leb us ro- .
Zirect our steps towards the central insight. Soclsty puts man on
ore of the Tour "fronts” of life at any given moment. ALl division
of lebour in Tamily, nation, business, church is based on tbis four--
Ffold nscessitys. The individual human deing is emmeshed in a guadri-
lateral of tendencies and trends. What shall we do when we Aave to
face into history, future, nature and society, as the garrison of the
fortress of life beleagered by deatn from all sides.

Obviousl we should use our right

and sower to live & conoleue
and to Ln*eﬂrate oursalves as the garrison that str Tor
vncl life, by using articulate spesch and lLterature, foc all the
Tour aspects of our existence in time and space. That means that we
t cultivate our loyalties toward the past, observe and classily the
the =xternal world, give.expression to the inner 1life ol our
e person, and n2 numbTe enouch to get started on a new 1life
iards the future. But these four trends are so o0-,0s8lte that they

s

b

LilT
like 2 maze. And the occidental mind has tried ©to organize
and to 1limlnate the confusion by two zreat sets of precepts
dent, the theologies have 1 h creative and last
i phiss with nature and soci » In other viords:
have divided ftheir labors: religion has preachcd
corn and burying the dead.

‘)L.C ment, the
llﬁion and sci
onn beginning and end, baptising the newly




And science has copled with the political and economlc life of the
2ody pcolitic and its socilal contracts and conbtacts and with the techw
nological and scientific explanation and exploitation of nature.

[ -3 o salt and tns ”Sn':, Lf oq g + . T a T A " e

. 3 nd the ciszntists”, th Theolngians” and

o)

ST he
re competed with sach other without a clear line of
ne T

=i Sione. Neither ons has admitted the sovereignty of his compebt-
LTors 2ither one wa3 aware that Ttne person to whom they talked and
I whoa they talked, was a different addressee ror ths theologlian
ard for the vhilosopher.
In sciznce, we talk to subjects wno can cbserve cojective facts
and we talk of objscta which can be analyzed and examined. "Subject®
znd "stisct” are the only two aspects of existence inown in science.

-

r=3iigion, we talk to "sons® and "fathers', to "dAsughters! a
"s we also talk of sons of Cod, of God as a fasher, of the

r of man, ths handmaid of the Lord, the mother of Jesus. A4

er or a mother ars neither subjects nor objects. I they smust

a technical label, the persons talked to and talked of, in

, might be called "tra-jects’, and "pre-jects’, more logically.

thier represents the past compared to the children to whom she

an 1ife, And any daughter represents a promise Ior the future

nd

into ich she is thrown, by the love that her woer offers her. In
svolution, we all are trajected from the past, or prejected into the

™iture.  In civilisation, we are objects of nature, and subjscts of
ocletwr.

wnm !

50 thers can be as monopoly either the advocate of evolution, the
tneclogian, or the advocate of civilisation, thns vhilozophsr. Both
will nsver do as long as they pretend to be self-sufficient,
Phiiosophy deals with reality as divided in space; Theolozy, with life
as mecving through time. Religion and 3cience, up to our days, have
divided reality between them cautiously, -and in 2 guesr and meticulous
compromise. Philosophy has admitted two out of the Tour 'fronts™;
religion has preached the two others. Mind and matter are mersliy

o

onilosophical notions. And no scermon on the mount or in a valley,
need necessarily ever mention them. Past and fubture, the creztion of
Ldam and the fact of a Last Judgment are theological notlons; and s
philosopher may live ninety years, and never find any reason o give
a2 thought tc these two cembodiments of backward and forward trends.

Hers yeu see the western mind’'s present paralysis. It is split.
The arts and sciences form one realm. Churches, synzgogues and politics
form another, Education, which should be a choice of dirsctiion, is
frustrated. Wherever i1t turns, it gets only a half truth., What
shall we do?%

It would be perfectly hopeless to dlg up the old big controversies
cf Faith and Science. They all have ended in a stzlemate. I person-
ally do not believe in mind, and I do not believe in matter. I thinx
that man is not unknown, bdut that Mr, Carrel is ignorant. That does
me no good; for Mr. Carrel does not care. On the cther hand, most of
you den't believe in a Last Judgment, the Second Coming of Christ; ox
the Fall of Adam, They are no longsr meaningful notions for the
sophisticated. ¥or instance, Dr. Richard Cabot finds Adazm completely
suparfluous for modern thought. And I believe that syzbolic logic is




ce we ﬂight go on 1n tals
ing *them as bullets and as
vandon uha dﬁrev, task of
ans. our gantic vislions

d us fzcinaved I rections

L2913 try going less far in esitner directlon. The cross of real-
it7 c225res in svary human heart. Hencs, a union which is impossible
Setwean Raligion and 3clence may De possible as perscnal comrunion.
“nat would, indssd, e education, tecause it would give to the son of

omar 2 dirsction fer all his push and pull, fight and din.

We nave seen Shat Jesus was ‘perfect” when he said that it was
lone; that action ends in man when he says: it i3 finished", cr:
1God created the neaven and the earth.”, and that 1t begins in the
same man whnen ne invites others by saying: 'Coms.? Ttlovemsnt starts
in man and leads to expression. ind movoment runs on in man's being
Anzn rée receords what has happened or rogisters the telegream nis
sanses, IMan 1s never on the bank of the strecam of 1life; n2 always
swims in the river. His sayings and thoughts are tha crests of waves
which move on. In his words ths waves rise, the waves break. Jur
viords arc varts of the event 1tseli; even an experiment includss our
talting down its resultss

the four powers of man -- staying power as loyel, creative
power oif expression, and power to tn*nk -~ these ars overwhelm-
i experiences., While it 1s true that manls life accumulates,

baizins, reveals, and reflocts itself in illuminating languege,
also true that man is often overwhelmed by gvery onc of tnsse s
ations, so that he predicaotes his whols being after some ong of
he one which imoresses him most. For cvery human being 1
led by others, to call himscli a conservative, a radica
ist, or a mystic., In doing so, he identifics him: i
v wnlch he thinks he should over-accontuates. Thi
a
rld

=]

as long as we know what we arc doing. But nll thc horror in the

scems to come from the fact that most pcople belieove that thess
our lebels are mutually exclusive. They fight all thelr lives on
e level of the cquestion: "To which of the four groups,--progressive,
yal, rational, sentlmennal,—éshall I give my allegiance?? 2111 the
battles fought over this puzzle, are fought for nothing. The majority.
of people do fight their intellsctual tournaments on this level,
That is why thelr thought does not make the sligntest dent on ths Dbody
of tnblr times,

OO {13 P“*S
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; To od wcate, means to protect a person from the dangers of futility.

Zducation must show the mousc ;trap constantly in walt to catch us and
kesep us out of the metabolism of the social process. I do hope that
I may prove to you how lack of faith and energy in spealking desiroys
this werld in small bits daily.

Last fall, I was asked to help reorganize a clrcle of students
and professcrs called the Junto. We svent two hours in d;~CuSS’”g
wnat name it should go under in the ccllege catalogue; club society,




ization? Every cns of these nouns sesmed slightly to pervers
acter of the groun. Another quesbtion was: "3hall ths Faculty
sudant body be mantioned as ssparats parts of tha wnols?!
e a i The Junto is an organization ooen S0 Faculty
s in: e said: "The Junbto unises Darimeuth man,
in That was voted unanimously, bDecause 1T was
nsr the word Club, nor the word Socisty would nave permit-

liouns almost never tell the truth. Verbs do, 'when I 3ay of the
cas=: 'I have been to war.? "I have paid taxes." I nave tasted the
~22tnss3 of a home, reality makes me ita mouthplece. “inen I abstracst
“nom thase facts and say: "I am conservative," I cease to De tne voice
2t concrete reality; only cual;fy mysell’, omitting the taxes, ths home

WA

w22 war. But when I taks the next step and proclaim mysell “A

C tivs®, I establisﬁ myself at one 'front" of 1lifs for goods

ks 1;v:orlcal acts of which I first was the mouthpiece, gualifisd ms,
*a trs second phrase; but now they stamp me into a type. Thus 1
seccme a fized type, not because of any other influence; but by an
zcs of my owm conscilousness. A man who calls himself M4 CJHSGTV8u1V
dcas only thing a conservative should not do: he changes the world
Ty mamiliating a Uqrt of it, himself, into a beinzg of his own making.
That iz the reason why “A Conservatlv T is a2s unnatural a orodu ct of
1ife as 4 Lev0¢ut10nary. And the constant erronsous changs of mere
gdjectives into nouns is the content of most of the secular struggle
Dstween man, I love my home'; "I am conservative;" "I anm £ con-
servative ', ars rungs of the usual ladder on which we descend into

the nhell of abstractionse.

“men we begin to abstract deliberately with the four elements of
our social existance, we may ge very rar. Jouns hunt one another.
Tre ioval man becomes settled for good, establishes himself as a con=-
servativs, then a pillar of soclety, then superstitious, a reactionary,
finally, 2 relic., The man who made progress, hecomes progressive; the
Dro “ressiva beccnmes a Liveral, pink or red, a radical, & nomad, a
volutionary, and may end as a terror-ist and thrower of tombs. The
srver disciplines himself into a scientist; out on he goes ©o
‘o:aliam, scepticism, and finally cynicism. The cynic is not sat-
d to hold everything up before his reason, in detachment. He
es on a field where our eyes don't work. Like the political
a7y, he denudes the world., And the mystic, who revels in
the sacred and mysterious body of the universe, 1s as violent
ic. He stands as the extreme of his arm ol the cross of
in Intentional illuminist, he exaggerates the inner aspect
¢ and musical feeling; the playing, meditating, sentimental
inative romantic does not exagjerate.
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I have seen communists of an extreme violence. A vell before
thelr syes, cotton in their ears, without any roots in experience,
they would proceed with their propeganda for the end of all nistory.
Zumen relics who starve us, terrorists who kill us, cynics who m
us blush, mystics who pamper us, are evildoers. ror man, it is wicled-
ness to establish himself as a type, on one “frort“ of 1life, Vhen vie
car no longer reburn into 1life through the thres other doors, we have
murdered our own souvls. We shall ki1l other souls. We rmst ceases ©o
exist, We nave acted too early (revolutionary), too late (reactionary)
too-cynically (rationalist), tco sentimentally (mystic),




32,

Jesus, who contrived
success, nor . to Ye a martyr. To be unconacious to
Q

now percelve the deep humanity of

T ourselves, is
nis urqerStanglhg
I's -t meant:
mean: ZnNow your

svoslution or

he latel that we mignt chooss

ng alive. The on2 great sin i

178, "Gnothi san’on,’ know :hy

nce rrom the 5oda. I- never ma

an for ons form of your sxistence 1
time or space.

122 culon, Cynicism, Romantlc indulgence, and Tsrroristic Politics,
tha four universal possibilities of any human being stranded on
sxperience of one vital situation. It i1s easy to denocunce fthese
33ibilities nhere. It 1s nearly impossible to escape tham completely
n the course of 1life

| ST

, the proobolesm is not cnly one of ny own, or your own, making.

man, by the very fact of L_na;ao himself, for example, in =a

7, i3 pushed toward one "Front” of life with more energy than

' three others. When you snalyze the coordinates in a

four - mother, father, daughter, son - you may remember the

d” on a Car. In this advertisement, the mother asked Tor

hz father for a bargain, ths daughter for beauty, and the

peed. Tnat wag excellent psychology - ascribing %o the
storical continuity, to the father the struggle for 1life,

ughter dreams of the future, and to the son the playing

‘uaﬂ which is so characteristic of the years of sport, verse

ing, and adventure in ideas. These four members of one family

2z in different directions, because sach is challanged, by the
existence of the three others, to stress his own point of view,

roy this family unit, let a lonely individual buy a car all for

;elTo He must try to balance all these four interests within his

wm nheart. That is too complex for hims He is unable tc represent

groups Hes makes up his mind, smart? prudent? romantic?
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Living in families, man facilitates his task of uniting four op-
oosite tendencies. But even so, the evil is not eschewed. The bLlack
magic of changing verbs into qualities, and adjectives into nouns,
continues., Men label one another., It is not enough for me to avoid

calling myself a thief. What if others do? %Once a thte?, always a
thief.” The whole proletarian and Nazi ideclogy makes 1t = virtus
to 1label other people.

The famous ghost of original sin may be laid here, perhaps. The
nineteenth century has poked fun at it; I always thought, very poor
fun. With the devil and hell, original sin was ban i%qed. Bat in one
form, it remains. We practice this sin daily. It ie sin forced on
the 1nnocent. Wnen a man is righteous, out everybody else gives him

a "bad name';* he cannot act innocently: As a basis for cur actions,
irnocence is not enough. Because his neighbours labelled nim IXRI,
the Perfect Man could not survive in innocence. Original sin consists
in this fact: that in society we have a name long before we become
V’S“Ole as what we really are. For this one sin, Jesus died., He

was without sin; but they called him, in original sin, Joscoph's the
carnence*’s son, and that grieved him. Yes, vefore we ourselves dis-
cover wno we are, others know all about our background, our chances.
our money value, etc. All good party names, nicknames; pet names ars
given man from the outzide. At best they are given us beczuse our



acts real n a comes downm on
ns, iy stays r T If m s their story
iz written b re they exis 3, man kills
211 ths time, Jor instance, b7 calling = i3 nation,
211 Zurogeans are 11l today. Thay cannot w tionaliity,

'iixe 2 raiment, carelessly.” America dif zers Turope in this

Tact: nere, we 3tlll use ths adj 0u1ves, Polish, etcs,
Hne 3 in Zurcpe men bdelievs onl? the uaSU of nouns and 3artic1ples:
'The Cermans,” "The Italians, French.? They do not say, 'he-
35‘P6113h“; they verify him ’nto "he is a Pole.” Msn cannoi live
zogsther under g;3~£0“m orf statements. Qualitles don's kill,

Thait i3 why "natural® life does not exist in societv. The con-
sgantc _wsakening oi speech from verbs into nouns tanglss the indrvidual
in L_auor*cal process of which he is as much the author as the vic-
wim; bscause he gets a name, 2nd because he talks. ['or every wrong
name, a whole polltical program must e created. A nams resulits in
i-j“st;" ; a4 political program heals this injustice. For every dit
of chsap talk, a new great poem mmuist be written fo savs genuine fesl-
ing from loss by cheapening. Tor every resentiul memory, true memory
must ©2 restored by schools and colleges and librarles. Yo individual
Tnature” makes you and me vational, emotional, loyal and changsavle
3cciety delegates these functions to us. Only in this way does the
body politic entend so much farther than any individual's )1y iceal

bedys. Smell, vision, touch, and hearing are physical capacities of
cur bodys. Radicallsm, rationalism, conservatism and mysticism, are
social attitudes taking advantage of these physical possibilities.
sut I am not a radical by birth. The imprint of society shows itsslf
in the radical, fthe mystic, the conservative and ths rabtionalist. And
in-so-far as no individual, but only the group in its division of

labour may represent the four "fronts' of 1lifs effectively, theae four
types ars one-sided socleties shrunk into one individusl. Y"Ivery man

a king" means that every man has a kingdom to himself within himself
which he has int rerited from his group, from societys

Perheps it is well to remove any doubt about the social char:zc

cf these individual features. I, as a bodr, as an individual,
my physical past, my physical future, my physical inner ani my -
outside world. DBut these physical aspects would only ccuip me
nabits {past), instinet (fesling), impulse ressi
(external)e A consiant misunds rubandlnﬁ bodily nor-
izon with the social, MNowhere do nablts lses cver-

step tne frontier of my physical self, four
aspects are speechless. Only as a membm T der th
2o I speak. Only as a member of a group with a longer Ifuture
own life do I create. = And only as a member of a brothernood
imous in more than my poor self, do I sing. We 2ll represent
Great Man, Society, vhenever we use language, logic, literstu
as a physiclogical body, but as a man speaking to, and spolien
I get stuck on one arm of the cross of reality. Yot as a bod
as a speaker within a big society man blunders. And only soc
vt him right. We cannot heal our blunder in spesch excendt b
SFip The Lndividual, as an individual, is unable to cope wi
cdemand on nhim to selasct 1007 corrsct choices. And it is not :
Tor soclety, to educate people in loyalty, harmony, fighbing
and restraint. As wisdom, courage, justice, and tempcrance,
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tues are well known., They are not snouzgns, We nos
to survive our wrong choices of all of theame Ihen
sloyal, unharmonious, weak, hardbolled, how do wis

In this cuandary, ve may take Lwo lines of action. Ons is: we
ciay safe, Zwvery ons for himself, may adopt a minimum attitude;
iways acting with a sidseglance in the other three dirsctions. To
cme more and more non-committal 1s the curss of mcdern man, in his
of 5oing too far in any direction. Golden mediocrity, ne quid
niss This doctrine means: no real devotion, no real excitement, no
fi E, no real love It invites us into a fubture in which all
nerﬁles which made Dossiole our own existence have cooled downs
uture would see no children born, from sheer precaution; no
w 21, for fear of pain; no loyalty exerted, for fear of goling
; no 3truggle brought to an end, for fear of growing violent,
will deny that we are on this path to glory? ilan, in seclitude,
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cannot do rnmuch better, If we tell the individual “hat ne 1is and must
remain alone in nhis choices, the poor man rmst stop making choicese.
The consesgquences of any sorry cholce are too terrifying.

I an atom in the universe really cannot do bett than play sare,
life rmst come to a standstill. Are we condemned to extinguish the
Pires of life Decause 1t istoo dangerous? Is prudence really the last
human vword? 1 do not see that we should have much need for education
in that case. Yet I am flooded with information that this minirmm
life is the quirtassenco of most pnllogophwcal psychological, and
socioclogical teaching Not one work of art, not one free constitution,
not cne song, not one dlscoverv could be made under san education for
this “minimus 1ife.! The doctrine can raise its head only because
there exists already a world created oy maxirmm effort. The teachers
of surea mediocritas would have no jobs, had not their ancestors,
predecessors, teachers, testified to infinite loyalty, infinite love,
infinite justice, and infinite energy.

Mant: problem is maximum effort on every “Iront¥, vet selection
of the right deed, the directing act. This rcguires a strengthening
of man in his single handed battle, And ths only way to strengthen

s
man 1s to take the cuyrse of lonsliness from hnim. » In the struggle for
1life, in division of labour, in our historical group, in wvolit
movemenus, we are uvunited alrecady. IiMan, moreover, has these
"frontz” in common with every living t)c«nm in the universe. If man
could unlte in warning cach othsér against vrong choices, ﬂ sharing
temptation (and the vicbory over the temptation) to wrong choice,
wrong speech, wrong memory, and wrong demands, the individual would
not have to grow weaker and wesaker. He could kecp his red bloed,
and still be correcte The fellowship would cover up his olunde*s,
minimizeyhis failures, maximalize .his wits.

At this point, the four refounders of Fuman nature become signifi-
cant - Buddha, Lao~tzu, Abraham, Jesus.

Wnat have thoss four naturc-changers done? They have traced one
of the rfour directions of reality to its ultimate end, and in aiming
for the Zast like Columbus and ilagellan, they have reached the VWest.
They learned that even the most radical attempt to proceed on one beam
of the cross of reality would lead back into the 1life of all. And
they took all of us to the nadir whente we may unify our sffort to
choose owr next step. They united mankirid outside the cross of
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tvy, so that we, affer them, are masters of it, returning into
rom an unworldly experisnce
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2 shall analyze the method of all rfour, one after the other,
on't forget, in th eantime, the Tact that their Tour dirsctions
xhaustive; and that, in the end, we shall have to assess the re-
ns between all four, Dbscause they are not just four interesting
nalitles or founders of interesting movements. e shall study
em for two reasons which must not be separatsd: First because they
ve changed human nature, I!Man is not the same Deing 23 before.

ond, because *ng,agggggg,gg/\exhausnive. They cover all primary
entlallties of change. My Durpose in the folﬂowing considerations
to make you %°a11zn tne unity of thess four re-foundsrs of human
ture and the stupsndous and, 30 to speak, organic ordsr among them.

We may hang cut a sign for every ons of them, abt ths De~1np
) Bu dpa 1den31lies the whole world of appearances, of causs
fact which reason defines. (2) Lao=-tzu identifies enerjahd" W
ervbodj else through identity of coopsration and of sccial fun
) The 0l1d Tes»ament sponsors one and the same original loyalty fo
1 men, (4) Christianity centers around all men's idenbity in
nversion cr rebirths.
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de Budcha

1s Let us begin at the rational "front', Hers, a man looks oub-

sids himself into the objects that move around him in nature., This
"nature’ is exactly the universe proclaimed by Bertrand Russell, as
the last "Scientific Outlook" of emancipated science: "I think the
universs is all spots and jumps, without unity, without continuity,
without coherence or orderliness or any of thes other pronarti's that
govern love, 1Indeed, there is little but prnwudlcﬂ and nabit to be
said for the view that there is a world at all,! Buddha knsw this,
rlany worlds, many lumps of world tumble over each other, follow each
other. The worlds of appearance are confusion. Zverything struggles,
pushes, sweats and rurders, in an atomistic universe of parts and
varcels, lMen is in the fight himself, But his sve, his vision, his
enllghtenment, his concentration may become so completely ths rallying
centre of his being, that he can leave the world of appearance.
Buddha renounces his own partisanship in the cosmic struggle. He
keeps out of the fight, And this undoes the fighting., By sharing
the Buddhistic penetration behind appearance, all men are united, not
as renunciation, the absolute character of the fight is made relstive.
&3 wonderful as a machine would be that produoed its own oil, so
wopderful i3 man's power to balance his whole being on his eye, and

nereby mitigate the despair of raging warfare. The self-annihilation
of one Daﬁtlcle of will mitigates the tremendous pressure that heats
the struggle between all others “We all know that asceticism is a way
of making life less terrible. Ono drop of asceticism has entered the
1ife stream of us all. We are all monks today, in our wo rk, our sa:
1life, our diet, and the character of our pleasures and sportss

Now, the central grandcur of this negabion of life is that it is
illogicale Albert Schweitzer, in the introduction to his "Indian
Thought' (Wew York, 1936), pointedly says, 'The difficulty of the
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w of world-and-life-negation consistz i i t
It is compellsed to make concessions to world-and

135 obvious. Buddra himsell had to live a long 1ifs to pro-
2im the negation of 1ifs. And this was deemed his greatest sacrifice,
2ha is 1llogicals. Only, the rationalist who smiles 2t this man for
sovious a logical refutation, forgets that perhaps only nis own '
~ania for loglc and reasoning is challenged by the Buddha. Because
t:o many men move on the outward beam of the cross of reality, reason-
ing about everything, treating all and everything as mere objects for
nloitation, fight and conquest, Buddha comes down to the host of

st souls on this part of life's battlefield. Minus times minus
sults in plus. If Buddha had trisd to show the rationalists that

is impossible to balance life on the visibility of the world, he
tid not have made any impression. But by making the =ys absolute,
ndensing human existence in the very organ which had done the

, nhe outwitted the cynic, oubreasoned rbe reasonaole, and drove
gictan who sald: you can't negate life without affirming if, out
lozical hiding place. Logic is silenced by resolution.
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When we, as soldiers of 1life, move on the beam towards the exter-
n¢ oogactn_vu world, ws feel that resistance and fight are our

We may, however, be called to order by our owm absolute
The absolute zero of struggle is non-struggle; the absolute zero
eslstance is non- r8813uance, The absolute zero of violence is non-~
enca., Thess three 'nons", to be sure, make no sense in themselves,
however, 1s true for zeros. Absolute cold is meaningful because
related to warm. Absolute black i1s meaningless excedt when re-
tc colors. And, at the bottom of zero, as we already know,

is death. And death, too, is meaningrful only vhen understocd
my 1ife and your life and our friend'!s life where 1t gets its full
sning and weight.
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As mathematics had to discover zero and infinity in order to becoms

iathematics, so man as a fighter must discover non-fighting genuine
ero suddenly characterizes all human activity as essentially of the
gsame pitilessness. Acts that never before had béen thought of as con-
teining slements of struggle, were disclosed as being rull of violence.
Tnink of family relations. The executioner and the buicher are vio-
lent like the soldier or the hunter., Tne hunter no more so than the
caoc, the ccok no more than the eater, the eater no more i

Lacteria in his bowels Struggle, struggle, buAusrl
Tre cosmic strupggle, when increased unlimitedly by man's violence,
becomes unbearable. Man is the only being that can step out of the
mania. And 80 it is his mission to stand “au dessus de la melee’,
Rencunce, sRencunce, Renounce,

N’!

1.

O

In 1859, Charles Darwin proclaimad the struggle for existence an
30 v1m11 of the Li*“est as the nost truun* 21 statement about the
-

The

univecese; its maxim was "eat and be ealen.m In Darhin’s period
Susidrisn made headway in the West. "Zat and be eaten," "Beat and be
razten,” are the only rules that science can discover. But the dis-
coverer must remain pure eye, unmoved. Darwin's externalised
enlightenment is pure extraversion into a world of objects. Buddhism
is the natural antidote for a staff of scientists that stoops to gaze
into the microscopse The more general man's education as a sclentist
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s army of scientists must be trained like one
Tnen, end only then, may science preduce means to
world's pains. (Buddha was haunted by them.) lModsrn.
ut for sopecrirics, drugs, anestheslia. The scientific

a chemical YNirvana which we all ars on the road of accept-
verilous degrse., We all ars sscond rate Buddhists in our
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inished his pains -Who even understands his rejection today?

e 5uddhism, I think, has more depth than our chemical Buddha ,
pharmacology: What is important is the existing parallel = S
bv en science's new jungle of objects and Buddha's worldse. Whern: o
sterr man faces the chaos concelved by recent science, he cannot

1p accepting a drop of the Buddha'ts blcod, who healad the eys of

ason by purifying its lense and by empiying it of any content; by
making man -~ as Schopenhauer said, into 'Vorstellung“, - into a
sizantic, crystal-clear eye without any oictures in it.
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I we all could get those crystal-ulear eyes and recognize sach
other, not in what we see (which is different for every one of us) but
in the fact that we can see, then a cormunity of non-natural veings
would be established. And any classroom represents, in fact, such a
comrmanity of pecople who look into the world from outside the world,
For what draws Daovle together in a lecture hall is their united
effors Tto have no beam in their own eyes. This has beccme our nature
to such an extent that we rarely think of it as a very, very lats
achigvement and change of nature in man. We have abo‘lsnﬂd the cos-
mic law that the eye and the object seen by the eye, are one, Ws
have smptied the cye.

€. Lao-tzu

2, The empbty eye is the undoing of objects in their over-wheslming
Dpowsy over man, The empty ear is the undoing of subjective din. Wnan
wa walk through the strests of a clty, we reccive an impression whnich
ciffsrs widely from the chaos dascribad by Bertrand Russell and Buddha.
We admire a colossal degree of integration. The functioning of the
services in a big city is breath-taking. The cogs on the wheels fit
into each other to perfectlion. Sswers and food stores, real estate
»_eﬁts, theatrical managers, electric power, hospitals, rmuseums,
rzilroad staticons, and the skiing at Macy's - these form a well
organized world, to say the leasts And we ourselves are integrated
into 1fts innumerabls sarches and functions with irresistible ‘i 1G-
ness and force, Nature may be ILthlH . But society males an
overwhelming impression of coordlnaulon on a perfectly colossal scals.
A city~dwellsr must be put before the microscope before he can under-
stand nature, in the sense of Buddhism. Society is a huge machine or
qrgahlum. The wheels may squeak; there is friction, exthaustion from

aying the game too eagerlys. But it is a game in which all may
hope to make a living. :

D

In China, the social system saved man from exposure to naked
nature, He saw naturs only as the background of the Son of Heaven,

because "heaven” was a social and imperial institution itself. Here
was a heaven caught and drained to the temples of the emplre on earin.
Tvbryono in China had instinctive faith in this society. In contrast
to the inmumerable city-states in Greece, China was one world outside
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of wri notning really asked: for recoznition winen man began to raflect

on ths iferse. The Cninese had no chance ond no rsason to stand off
o) 2% themselves, from the position ¢f snother civilization,
souisils desire to stare at France as thougn it wers Madagascar
0 inconceivabls in uqlﬂa, T2 Chiness lived 2 socizal monisme
15 w23 mentioned belfore, nsaven and the ssascns and the demons in

ieids were conceivsed as mainly concerned with lending the finishe
toueh to society. The praesent social 1lifs of man was the center

£ attention. YNature, earth, and the celestial powers formed an
Zgregete complementary to tne One Gresat Society, but were never con=-. :
rasted with human society. v

In Crina, then, - and this is the logical contradiction to India,-
3ociety was all inclusive. When we 3se castes in India, cubting men
from man likeyseparate natures, we understand how the Hindoo world-
view carries objsctive chaos into the very heart of socisty. In China,
the trouble with the individdal is not %co rmch war, Hu: oo such
seaces 1t 18 no accident that war and mil*tarisn ware dsspised in
China. Cnina created a life that turnad “inward™ exclusively.

Tne Zra2at Soclety is so eager, so busy, sc industrious that we all
in 1t Zor gocd. We must keep going, increase cur effort in ordsr %o
overcome the friction which results from cons ant functioning. The
tear and wazar of functioning itself, make mere equality of effort in-
sufficisent, We must add, in order to keep the rasult even. Nervous
oresakdown 1

is the only way Tor madern man to keep from being dragged
on and on, =~ to always more acquaintances, more telephone calls, more
appointmants, mors COlittgeg, more mamberships and more bills, In
any soclety tne first rule is: "Keep smiling." ind the sccond is:
"inen you can't smile any 1onger, stap out.” On the innsr “front' of
1life, onlj joy is legitimate. You remoember the two doors to the
erontt of I€°lln joy ushering us in, sorrow dismissing us, What
we call soclety is basad on a unanimity of eiTort, sympathy and
emotions, And wilthout this cheerful unanimity, soclety takes on the
“ly asnsct of orutal nature. The newcomer into a city like Paris or
New York sges it only from the outside, as a monstrosity. After his
Tirst hard btimes, he gets into the game; and it becomes so much a

part of ‘irself, and he a part of it, that his smile is 1like a ray
falling on him from this whole solar system of a chesrful social
Narmonye ,

To ths eternal Chinese within us, "service Tirst' is instinchively
true, We all love functlioning smoothly. WYWe crave harmony of movement,
hytiome The first thing any socially well established dignitdry has,

s a certz2in rhythm of daily routine by which he realizes how well he
fits into the buzzing and humming universe, llz try to dance as well
£ we can. :

Obviously, the Chinese viewpoint is as plausible, and as illogical,
as the Findoo. We may study everybody as being outside everybody else;
the result is that we begin to see everybody as an animal in the jungle
We may think of everybody as inside one body; that incorporation makes
itselsr neard like a wheel with myriads of cogs, or an orchestra of
innumeravle instruments,

In this state of affairs, Lao~tzu enters ths scene. His contri-
wtion, like Buddha's is a reductio ad absurdum of this social indus-
try and nolse. He builds in the absolute zero, the famous "hub of the
wheel.”! 3ince the mere continuance of social industry also means s
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constant increase of social friction, since the zame result would not
be pessibles without m and more effort, man has to return from
Tunccloning into nnn-Lunctio“ing, from being fillad with social im-
portancs, to lacking any importance, The refurn to zero is a safety
valve Iorv ths human heart, within sccisty.  3Socisty lives on two anti-
20cizal tessibilitlies which man must practise: anonymity and vanishing.
Tnzae Hwo qualities ars Lao-tzu's tlographicsl data. That he had not
tne nzme under which his sayings went, and that hzs disappeared, are

the minimam dates of nis heroic 1ife, He creatsd tha potential mini- -
; T business blography. Buddha also had two great biographicsal
xnerlences, the Great Renunciation and the Great Znlizntenment.
_ao-tzuy who tried to live the social zaero, the hub of the wheel, was
23 1little able to live the illogical, as Buddha., Of course, you have
cc live In society to teach peopls to be outside the nolss of society.
ind vet, this illogical attitude of Lao-tze is rmch more logical than
"wci,n“sm, gince 1t nurifies the organ by which man i3 able to
the 1ife of the society sround nim. Lao~tzuls fwe achievements
nyaity and vanishing, deserve our interest =sspecially today. Wa
are more or less obsessed with the idea of record, fame, rsputation
ngZ in the know, not being left out in the oold, etcs Cur copyright
om’ng late; came with all the more violence, :and 1t expresses the
riance that we attribute to being named. Inevitably the "Who is
is a yardStlck of our social importance. Rare are those who,
n asked for their coat-oi-arms, answsr with Charles Frarncis Adams
t hls family does not have a coat-of-arms, and does not care %o
have one. Our whols economic system is based on naming and labelling
ocur services to society. Unrecognized service is posszol only when
a livelihood is guraranteed to would be good 3amaritans.
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Lao=tzu is anonymous. In his real 1ife he Dbore another name, and
was not vinat tradition says of hims On the other hand enough of his
twue mprsonallLv went on record to make his act of becoming anonymous

mown as his own. If his giving up his name had not been rscorded,

that important act would have left no impression. The educational,
revolutionary changes in human tendency had to be kept in evidencs in
these changers of our nature, DBuddha had to go on record as a former
prince; Lao-tzu as "Erh", (his true name). Only by this paradox

could his 1ife be summed up, in the book Shih-Chi, chapter &3: 'He
aimed at 3elf effacement and nemelessness,' And his death was like

a vanishing, leaving no room Ffor sorrow or ceremonies, “ien all

eek the first. He alone sought the last. Men all seek Iulfillment;
he alone took the empty. The early Han emperors, following the tenets
of Laoc-tzu,ruled through acquiescence and non-sctivity.” 4 cannot be
De. Tao, the principle of the way of life, can be both A and B; it is
not in one thing only. "Without sound, it stands alone." Without
sound, 1t stands alone." Without gourd indeed, the ear of man is
phfl‘led, and frees itself from the speedipg up of societye.

it

"It is truer to call Tao Non—Belng than Being." This again is :

the discovery of zero, without which society cannot instill inte it~

self a new rhythm. "It is eternally nameless and is concealed in the
nzameless.” The road which man's living soul could take, within the

walls of the One great and inescapable Society, was into an inconquer-

able "in', As "the hum of the wheel® he describes this invardness.

"The world is invariably possessed by him who does nothing"

{chapter 48). ’
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Hencs soclety can use thils zero as a new spring for 1ts functioning.
'Ths more laws ars promulgated, the mors thieves and bandits there
w11l be " (87) 'The practice of Taoc consists in subtraciting, day

N - it
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Caz World Scociety is a2s totalitarian as China. It does not take
Zictaccrships to make a 3socleby totalitarian in its impact on man.
“ence Chinese moral provlems have been introduced into America. Just
as ~Ne found that the microscope is very close to Buddhals gigantic:
viorld-eye, America’s schools of Behaviorism and Environment are very
near %o the optimistic teachings of Confucius. The very word
'adjustment?, the pragmatic value of truth, the avoidancs of conflick,
everything except the lack of filial pilety among ths virtues, reminds
one of Chinae But the one corrective of Chinese tradition that cursd
the Chinsse from mere Coniucianism, Tao, subtracting day by day, is
not to be found in these American traditions,.

AB DarWﬂn needed some Schopenhauver to vecome palatable, so thse
American "Keep Smiking," followed by a2 nervous breakdown, 1s pruned
tcday by the suthor, for instance, of “The Art of Livinzg." Our over-
productive, overcreative society is in a strange danger of not ripen-
ing the fruits of creativity, bscause 1t strives for them too fever-
isnlys, “When I ses how thousands of college people, professors, wives
of n”oxeasows, boys and girls, find the solution ol their problems in
3 ting, I am sure that their next question will bes how to find
C1V° rest. Respect for the question when to be creative and when
i3 so little known that people who have once published a book
iy go on writing to their life's end. The question of anonymity
1ﬁ important spiritual influences is another proiound Mystery. I
have found at times that anonymous authorship was asked of me, And
% other times, jJust the reverse. From thess experiences, and Irom
ths question of anonymous giving which everybody knows, I draw the
coriclusion that the choice between namedness and nameless ness has a
deep significance. I once gave a whole course con names; and found
the problem of infinite diversity and importance. 4nd in Tao it comes
to us as the center. In our first lectures, we met it when we spoke
of articulation. The greatest courage is required today to stay long
enough silent among the people with whom you live in order to make
your voice really become theirs when you do speak

8

Lao=tzu seems to be as significant for our artistic fever, as
Buddhe is for our scientific scepbticisma. ilow the arts and sciences
are our earthly, our pagan heritage. They are our roots in the ecarth,
outside revelation. Outer observation and inner sympathy recur in ay
age, irrespsctive of this or that Era. They are timeless recurrences
to man'!s heart and brain, ear and eys, in space,

for these two extensions in space, Buddha and Lao=-zu found a zero
position which frees man from his alleglance to any accidental art or
science. It is hard for young people in America bto grasp the creative
freedom reached by Tao and Nirvana. A friend asked me: "Do you mean,
then, that man rust not be ambitious?" I tried to show him that ths
potentialities of man simply have besen doubled by allowing him the
tendency both towards zero and away from zero. When Daniel Webster
clung to becoming president and declined the vice-prosidency, he lost
his great chance (the elected president died in his first month of
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no g offica); h= showed tis sterility of a single track mind which
71 that only straight lines ars successful. To maks failures a
su 3, non-resistance 2 vichory, suddenly craates a Fantastic number
o curves and oossibilities in 1ifs., Ths minus, cncs mads as
meaningful Jor the nsalth of the cormunity and the salvation of the
sorld a3 the plusg, Theodore Roosevelt faced Webstsar'!s chance quits

S oren

p

. rentlys. In kim, we fsel much mors versatile vitality. “hen he
dﬂa_-cned the bitter pill of becoming vice-gresident, his sacrifice
rade nim president. It is not enocugh to be a congueror. It is not
znough to be a success, a martyr. The many who want to become presi-
dent 4o not succeed. Al Smith would have won had he been heroic enough
not To ruan in 1928 as pseople advised him to do, It takes more than
zmbitisn to become the man of the hour. =He must have ambition and
“on-am31vlon as wells The arrow of his life rmust swing freely asway

rom z2ro and toward it. (The picture of Gladstone cnopping trees in
ig ii.“S out of office is painted delicilously in Maurnis' Disraeli).

i

e World “ye and the

Y¥ow 1=t us turn from the creators of the our
< changers or cur timese
r

pure social Ear, to the changers of 3pace, tng ¢!
Adraham created man!s destiny, Christ his history.
. . N B i .\ .
F\'b Abl‘aham p— ’_/d ’ .",}/v "M;_;_...___ o cee T e
3. Abraham told all loyal people tpat a supreme loyalty exists,

.,

by wnich 211 earthly lovalties zre measured, and found too cheap.

Wny i3 that so? ST f ',W'Zr Y ‘

SR

The Tfact thabt Abraham and Jesus are parts of our own strug gles
spreads a cloud, even today, over their sober achievements. Let us
concentrate on the obvious and permanent resulitss They boil dowm bSo
something tangible and definites And I ask you to forget all parti-
sanship or denominational embellishment of the simple facts.

The flpst sentence of the Bible, "In the beginning, God created
heaven and earth'”, turned against the disruption of the universe and
the wars raging among the heathen, between the gods of heaven and sarth
The humanity of Abraham!s days worshipped, in divided loyalty, differ-
ent parts of the world. Abraham left the place of divided loyalty,
his.own home counbtry; and this exodus out of the country of idolatry,
of loyaltles divided between many an*agonlstic deities, remains <the
catc“wora of all Israel,

Zgypt and the exodus from Egypt, only repsated the story of
Abreham's exodus from Ur. Faith in the unity of creation is Abraham's
only merit, as the Bible so strongly asserts. ''FPor the rést, he is
just a mani' Royce, in his philosophy of loyalty, describes ibraham!?
position literally when he discovers "loyalty to loyalty". Royce says
that only that loyalty deserves cultivation which includes every
loyalty (o; other men and in other men), that is not at war with other
neople?s loyalties. Abrahanm says: "At the beginning, the earth and
heaven were created as one. Man has divided them and the parts of the
garthe I anm g01no to pierce down through the crust of tribal memories
to the moment of complete unity.! And the final outcome is the Jewish
era, which simply counts from the creation of the world R 7

he Bossiog o ratine Thea oliceeidesd e, gfugaﬁzéf,
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Th ney seem unscientific to you., But it is exactly as affective
as 2 d 2gainat the false logic of the heathen, as Lac=-tzu with his
zuotractidn, or buddha with his exbtinction, All pagan QiStO”V starts
iomewnsrs within time, for nstancp #ith the founding Foms, or the
Ciyrpic zames in 776 3. C. Thnat i3 to say, thay all ust start with
= Zivided lovalty The only way to lower the walls srected by divided
lgyaliy i3 to go teyond any nistorical past. For we know alrnady,

-na Ttrae

cne 'tra-ject! in man, his being heir-at-law of the experienced past
cf former generations, makes him worship the language and the values

which come to him as his mother tongue and his fatherland, beyond
everything else.

Don't believe too deeply that your Puritan ideas of Jzshovah, Btce,
ars pertinent to the understanding of Isrsel's eternal functione. I
decline to talk Theology in this matter at all %gay. 43 a function
in soclety, the role of Abrsham!s seed before i§ simply was cne of
waiting, 5111 the Gentiles should awaken out of their disversion. The
so~callsed dispersion of the Jews over this world of Gentilss corres-
ponded ex zactly to the dispersion of divided loyaltiess among the Gentiless
a;l over the globe. Abraham waited. In this, his walting attitude,
ns mads all eﬂisthg loyalty relatives. MNo living order was divine,
no monarch a Gods Daniel and his King Nebuchadnezzar agrsed in this
same devaluation of royalty; only the courtiers wanted to deify their
XKing, And Daniel went into the lion's den. This happens today in
Japan or Germany with the same exactitude as then. Israel 1s a dang-
srous interrogation mark, for any specific loyalty.

Wnen I talked with a student zbout this creation of 2 common
denominator for loyalty, he got excited: "But, then," he said, "they
really have the right religion." T nodded, but I disliked his use of-
the word religion. He saw the function and used a static nams for its
But the word religion is worthless when it makes 1ts belisvers into
people who have something. Buddha and Las-tzu are not founders of
raligion, Neifher a Jew nor a Christian, nor a Buddhist nor a Lao~tzu
disciple, "has" anything. To spezk of the religion of these four is
a refined way of eliminating their function. The heathens ‘have' a
religlon,

Wnen Israel and when the Church were founded, neither was called
a religlon, but rather a new kind of man. And that is exactly what
they wers. Izrael cannot have a religion, becsuse Israsl has a mean-
ing only as an antidote against existing religions, If you call an
.antidofe by the name of the corruption or disease of which it is the
antidote, you make it rather difficult to understand its role.
Israel came to cure the world from religions. It had to zive its
members some religion, too. But the worldwide meaning of Judaism is
found, not in its own religilon, but in its establishing itself, with
danger to 1ife, in the den of the many lions calied religions, in every
country. Every "religion" tried with might and main to wall 1tself
up in an empire. The weakness of Israel was its only strength. It
nad to keep so disarmed, so small as a country, so scattered, so
lesaderless, because it had to face, literally face, all the innumerable
loyalties that make people die for a particular cause, a partlcular
iand, a particular language. Whether we like it or not, we first
must see why Israel transcended the average meaning of rsligion, by
challenging all religions as divided loyalties, and inviting them to
a messianic xingdom where swords would become ploughshares, and the
lion would lie down with the lembe And heavsen and earth would bs one,
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th2 individual pride of one group, ths serpent, would have to
2dmit i%. Buddha and Lao-tzu conquersd pnilosophies; Abraham and
Jezus deleated religions.

A zero situation was created comparsd %o whicn 2all particular
loyalty looked very precarious. The unity of man wad not to be found
in 2ny specific historical loyalty, but in his loyalty to loyaltys
ne 1ife of Buddha cumulated in two insights. 1In self-effacement and
mamslessness, Lao=-tzu created a smoothing 0il for the social machine.
Abranam alkso had two experlences. One in belng called out of his
country and his friendship, sacrificing his mother-tongue and his
Patherlande "This pertained to Israel through the ages, till 1339.
And secondly, his cexperience that his son need not be sacrificed for
the father, but had to reexperience the same fate, and so on from
Zeneration to generation. Wnen the Reverend Musselmann, a Mennonilte
minister in Pennsylvanla, was on his deathbed <three yszars ago, ne

l2d his son, a minister also, and said to him, "My son, in 1680 we
ame to this country because we did not think it right to bear arms,
omise me that, in this country also, when conscription comes, your
ongregation shall have the moral strength to emigrate onca more.'
Here you have the eternal function of Israels, I use the example of
the Mennonite sect because it is important to see how the creation of
Traject - Zero has become our common property today through the Chris-
tian 2ects,

DI

O rgoQ«r
‘“J

jad]

Cutside of Israsly, men first had to leave their home country, for
freedom of religious worship, in the times of Calvin. New England,
of course, wag founded by people who discovered the religious meaning
of emigration, And in this way, during the last centuries, loyalty
%o loyalty became our common property. In I%gg {or 1804, or 1778),
all these dates may be quoted), loyalty to loyalty seemed so much the
conmon denomlnator for every one, that its specific and constant
representation by Israel was abandoned as unnecessary, The emancipa=
tion of the Jews had simply thils meaning, that the Traject Zero was
now Innerent in every nation. When this country and France went back
to "ths Nature of Man', proclaimed the "Rights of Man”, exclaimed that
"All len are Born Equal,™ and that all men were reconciled in Adam,
then loyalty to loyalty detached itself from its specific carrisr,
Israel, for the first time. Then every nation's own return to nature

became an antidote against the intrinsic paganism of divided loyalty?/hﬁ*°

fens conld Lo wcoemcRed fo Mo ey wlicl coased Jo lo Geullay

- Hitler makes himself a reactionary by insisting again on a divided
nature of man; he literally nullifies loyalty to loyalty, the unity of
neaven and earth for all men. Hence he tries to compel Israel to take
up her old watch on Zion once more, He denies the incorporation of
the Traject-Zero into the 1life of all men, and deprives man guite
logically, of his right to purify his loyalty, to deepen his under-
standing of 'mother-tongue” and fathérland" to a point where both human
speech and earthly habitation reappear as one for all men,

Not her own religion, but her protest against religions, is the’
significance of Israel. That is the meaning of her messianic or pro-
pretic character. The rotten method of driving a wedge between the
later prophets on one side and Abraham and Moses on the other is still
28 popular as in the times of the wvicious circle in Biblical Criticism.
Zut Abrsham and Moses, in their exodus, did exactly the same thing
that the prophets did., Every generation had to act differently in
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order to represent the same thing, We have to act differently from
sur forefathers because, and whan, we wish to bse loyal to them, Since
this simple truth was forgotten in the ninetesnth century, the come
niete A“anlmluy of Israel through the ages was denied in favour of
cetty discussion of the many laysrs of expression of this unanimilty.
“nen the Temple was bullt, prophets had to ascertain the perpetual

sxodus which Jesus, Abraham and Moses had lived. The role of the
~nurch was shredded to pieces in the same way by moderm criticism as
the function of Israel. 1In the eyes of modern man, it was tantamount '
to a Tslony that the church had changed during her two thousand years .
of existence. Paul was called the Tirst deserter, the bishops follow-

2d, And on it went, from despravation to iepravation, until 1789, 3#%&5”“*.*1

sae—rotoof—IsrEel., And yet the role or function of the Church is
just as specific, perpetual and tangible as that of Abraham's seed,

I am interested not in Christian men's religion, but in their function
in the WO”ld. And it can be proved that they have redirected the- Nt

DWLL 7 v Ll S ire— oo 83 Tarael has redirected the 'rrontd that looxst

toward the pastae.d Tha truture . Lyrael EFQ 20 Beno daa, b‘thr%-
~aan Reshoneted Tl iy of ora oo R ooRCor sl Mn fremy

wa Tan *d, last time, To be the fhture compination betwegen speech
ackt: Wy the impera lve, human begings creafte a new sltuation, a rga
futurfg. Th last ford of tha Ndw Testamgnt is "comse."

C&x—ms%d farcled o fhe fea a,e!%é;u uﬁ{gﬁ,{ Gansle, Ao Lot
Necce sofiad spaca,

ﬂ@%swudim?i ”“7 lastf/word of the New Tesjament 1s jthat simple peratlvegfiyf
:
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4, The meaning of the Christian Zra, the years A. D.,, is that
the tims of divided loyalties is coming to an end, that the reunion
of mankind has begun. Our moving "A. D." means that every year from
now on, another part of creation will find its home in lasting unity.
Every Anno Domini, i. e. year of the Lord, has the same intrinsic
importance a3 every other. The pagan eras all harked back to cne
pig event, like the founding of Rome. Against them, the putcry "In
The beg:nnlnr“ reached out into the purified past; Tn’E@@é@d,every
part of the world dled to itself and rose again reborn, to join the
march o; time. In the Christian Era, every human being is addressed,
“prejected” into the futurs of the whole race, made responsible for
the future of the whole race. We die with the first born and rise
with him. The 3on takes the place of the Fabther, the Daughter or Bride
takes the place of the Mothers of old,

This is the origin of all our modorn faith in pPO“PGSS which was,
nd is, so perfectly unkmovm outside of Christianity. Ifetthmor Gentiles
ror-*ews—bellnved in @Hp“hlnv but cycles. The philosophy of the
ycle is inevitable for that state of affairs which (in the power
ven to ud by the Christian Era) I eall the vicious circle. This is
clear line of demarcation today between the heirs-at-law of the
iristian Era, and those who desert it once mors, In ocur discussion
the vicious circle in the sciences, somebody asked: "But isn't
s circle inescapable?" It is quite superfluous to discuss any sort
theology, when the whole issue, in our owm times, is compressed
to this doubt. To give up the idea of progress in the sciences, in
wman understanding, is today's form of "obduration," of relapsec from
our Era, Labels don't tell today who is who. Many “Christians’ ars
nheathen today: many heathen Christians,

}.J-

Ry

3*“:')

+
}—J-

HO O QMG
'3HJ

’.3



lnele
The vwhole idea of ziifjiiﬂi%ﬁgge and one only: "This is the time."

da7 has coma,’ y, the prophecies ars fulfilled besfore our
sa”J The.two achs of Jesus that made him the begirner of the nsw
n, ware his death for being the Beginner of the Messianic kingdom,
d nis resurrectiocn as a soiri‘ual body for all who wanted from now
to dis with him and to rise again with him daily, With his lifs,
e nad to pay the penalty of bearingses father's name and being his
~othert?s sone To be rid of his duties as Abrsham's seed, he had to
139 up his whole life. Thus, death was the only investment in the
Tuture that actually was at his disposal. But his death, as we have ..
seen, was a personal, historical and human death, containing the full
power of an aet achieved in the face of the whole world, by speech and
Sober suffering, by 1nviting and accepting himself that suffering, and
dismissed by himself in the "consummatum est.” In short, we see here .-
how any acts clothed in the full power of language, vears fruit, even
d2athe
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The founder of our progressive nature made the realistic and scien-
ic discovery that fubure can be contained in death as xuch as in
ifs. By calling death his accomplishment, he invited us all to undsr=-
tand one dying as much as a pgrsonal invitation as one living,

Cuserd~ ¥52 L.

Sinca it is all important That we should not get lost in any emo-
tional or verbalistic discussion, please rememoer that the genuine
imperative has one quality. It finishes the former consciousness of
the addressee, because any command puts a man in a new sltuation: he
rmust 8o forward, body and soul, mind and matter; as a pilot in the
spin of his plene is drained of all his blood in his brain, so a man
under an imperative has no power to reflect idly; and as long as he
is under the spsll of the command, a regrouping of all nhis former
prejudices tbtakes place. Fubture had one demonstrable quality. It shows
things in a new light. {The man who lives on his appointment Book,
years ahead; is booked up; and the past infringes on his futurs till
he goes crazy.) The man who can accept a command wholeheartedly, may
ssge things in a new light. This alone is that dying and rising shared
by anyone who understands the meaning of death and resurrection. The
New Era happens to man iIn the middle of his 1life, at any time and in
any place. Our Christian paraphernalia are a promise that this nmay
happen to us too. They relate to our real transformations, 28 promises
or prophecies relate to fulfillment., Now, today, psrsonal rebirth has
bscoms of minor importance. Our huge machines of sciencss and arts
rmist die and rise again. This is not the hour of individuval convers-
ion, but of breaking the vicious circle in the arts and sciences by
" showing them up as processes of life, death and resurrection.

Why are the sciences, and not individual souls, the great sinners
of our era? Why does the future depend on perpetual redirection of
the mind, in the artist'!s work, and in scientific research?

The Tour redirectors of human nabure have all established an il-
logical zero, because the individual gets lost in society, on one of
the four "fronts," by weakness, misunderstanding, fear or freashness.
We saw that the eternal abuse of the liberties offered by language
produce cynics, nomads, petrified relics, and mystics; and produce
overreaching nouns in the place of honest verbs. We saw innocence
killed by labels from the outside, and understood ithe socigl sin which
prevents the best of us from being what we should like o ve, loving
and beloved. For we are a constant target for labels.
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Hance, the redirection had to be equally illogical, by Jwaqs cend-
every possible blundsr on every beam of the cross of reality., OCur

sponsors of humanity held the secret of being so inward, so ous-
‘?ﬁﬂﬁﬁﬁi 30 f&é&ﬁaﬁ% that no mystic, no rationalist, no re-
no ravolutionary, could sacape.s Thney concentrated on ths

which ons of thess four False tendencies 1s possivnle. And
S7ing it of its accidental content, they assured the perpetulty
ement in time and spsce.s Eye and ear, dirth and death, in them-
s, defied abuse, However, one drawback remained - Buddha and
Lap=-tzu ruled the East, Abranam and Jesus the West, in a kind of
1eograomical separation, Hence, our West retained two elements of &
‘natural® character, reason and the arts. And the Zast retained two

2lsments of unbridled nabture, politics and history. In other terms,
3cience and Arts, in the West, would not bow down before the Church
and Israels They were Greek. In the Zast, history and politics were

~0t maatered, Ths caste-system in India petrified history. The
,mperors of China made politics, 1like progress, impcossible,

AT bthis moment, East and West meet under the challenge that noth-
ing can 3tay outside the integration of social forces, lsst chaos
rasuit. Either Western Man's sciences and arts must csase to be
acadsmic and become parts of the river, instead of contemplating it
ITrom tne bank; or =2lse thes political and historical 1life of Europe
and America 1s doomed tooe. And China, India and Japan must go hist-
orical and political, or no trace wiil bes left of the purity of
Tastern eyes and ears, thelr arts and philosophies,

Ws witness today in the West a Lig ht agalinst Jsws or the Churc
war raging against the very bsst in India and China. This war
1alienges the insufficiency of all four, in thelr separation. Ws
erceive their necessary interplay and thelr complementary characters.
r that same reason, in educating our children we cannot help trying
to give them all the liberties and powsrs crsated by &ll four,

r i Qe
oo

h. The Convergence of the Scilences

The education of our students, in unﬁveraltles, mist have in

view the catasbtrophe of a world divided in its loyalties, without
common imperabives, with din “and st“ugnle all around us. Oniy thus

an we know whom to educate, Man finds himself as a multiform being,
& ¢2g in the machine, a citizen of the historical world, classified
28 human material and last but not lsast, he remains all his 1life, a
child. Man must lsarn that he created his liberty in time and space,
by overcoming the visible and the audible, the beginnings and the snds
of cial institutions. He can learn this only when the arits and
sciences of the West take him outside himself, when %they teach and
sducats and do research in equal fresdom from routine, from their
vicious c¢ycle and from historical casualness, and when the state and
church of the past are shot through with our Western power of exile

, and resurrection.

Since we deliver our children daily into public schools, since we
read and wrlte and depend so completely on the arts and sciences in
every day life, we have a right to ask people to share our grave
misgivings about the goal of academic education.

We see that no teachers today are let lcose without soms training.
“he excseption is made for the college and university professors. The
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Yence, the redirection had to be equally illogical, by rranscend-
ing every possible blunder on every besm of the cross of reality. Gur
Tour 2psnsors of humanity haeld ths secret of being so inward, so out-
Vias s0 forward, 50 tackward that no mystic, no rationallst, no ras-

revolutionary, could escape. They concentrated on the
h one of these Icur Talse tendenciz2s i3 possinla. And
1% of its accidental content, they assured the perpetuity
in time and 3pace, =Zye and ear, birth and death, in them-
l defied abuse, However, cne drawback remained = Buddha and
o=tz ruled the East, Abraham and Jesus the West, in a kind of
o5raonical sepaﬂation, Hence, our West retained two elements of a
atural’ character, reascn and the arts. And the Zast retained two
Lementa of unbridled nature, politics and history. In other terms,
ience and Arts, in the Weat, would not bow down before ths Church

d Israel. They wers Grsek. In the Bast, history and politics were
t mastereds The caste=-3ystem in India petrified history. The
mperors of China made politics, like progress, irmpossible.

AT this moment, East and West meet under the challenge that noth-
ing can stay outside the integration of social forces, lest chaos
result. Either Western ilan's sciences and arts mast cease to be
academic and become parts of the river, instead of contemplating 1t
from ths bank; or else the political and historical 1life of Europe
and America is doomed ftoo, And China, India and Japan rmast 5o hist-
orical and political, or no trace will be left ol the purity of
Zastern syes and ears, their arts and philosophies.

W2 witness today in the West a fight against Jews or the Church,
a war raging against the very best in India and Chinas This war
crailenges the insufficiency of all four, in their separation. We
sercezive thelr necessary interplay and their complementary character,
For %that same reason, in educating our children we cannot hely trying

to give them all the liberties and powers created by all four,
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h. The Convergence of the Sciences

The education of our students, in universities, must have in
visw the catastrophe of a world divided in its loyalties, without
common imperatives, with din and struggle all around us. Only thus
can we know whom to educate., IMan finds himself as a multiform being,
a cog in the machine, a citizen of the historical world, classified
as human material and last but not least, he remains all his life, a
cnlid, Man must learn that he created his liberty in bime and $pace,
by overcoming the visible and the audible, the beginnings and the snds
of social institutions. He can learn this only when the arts and
sciences of the West take him outside himself, wonen they cacnh and
oaucato abd do research in equal freedom from routine, from their
vicious cycle and Trom historical casvalness, and mhon the state and
church of the past are shot through with our Western power of exile
and resurrection.

Slnce we deliver ocur children daily into public schools, since we
read and write and depend so completely on the arts and sciences in
every day life, we have a right to ask people to share cur grave
misgivings about the goal of academlc education.
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3ee that no teachers today are lebt locse without some traininge.
The exception is made for ths college and university professors S
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ined scientifically, or ar
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i tisticall 7s allows
¥ cormrmunion,; any common Subure, Wit

n others,

st working in mv own Jepartment may o2 nors rsmovad Ifrom
and in cenviction, that the last coolie in Chinae. In our
flfic conferances at Yew Year!s time cn °nilosophy,
guages, Zistory, stc., the so-callsd 'slzve-markets' dis-
ion 1s a3 rmuch an accepted Tact as that Holljywood 13 empty.

insist that this i3 not at all indispensable. Anything to which
zive time can be changed. Albert Schweitzer went to the Congo

b w nhis theological frisends that science neseds bvalance, Our

Congo ig right here It is no accident that the Christian missions
rnave ccome to an end. Our owm thought, our own sci=snces need salvation

mach more than the Africans or Chinsse,

Zut among all the conventions of our world, the scientiflc convsne
ticna ars th2 most sacred. When pecple pronounce ths words “science
“rzgearcn’ or "art! today, they knesl down as on a carpet of prayar.
¥ovr, I am tempted mysse 1f; I am a scholar for good. In the past agaln
and again, when I have had to gilve up my renutaflon as a scholar in

faver of the truth, 1t has almosu killed me., Today, I hardly under-
stand why I was so afraid, But I was afraid. aAnd it may not be wrong
to assume that others are afraid, too. Because when we give up the
zods of unanlmity about the aosolute value of the special scisnce

it Zs hard to see what would be left inside a2 university,.

As you know, the so-called history of science is cultivated today
with a kind of enthusiasm. For instance, ths History of Biology, by
Emenuel Radl, is a marvellous work that combines the power of selsction
with historical understanding, In other cases, this movement -is more
an atbempt to wash our scientirfic fur coats without wetting them. For,
what we call 'history of science! today is misunderstood as an attempt
o treat science as an object of naturs in which there is neither
darkness nor light, neither good nor evil, but facts only., Without
evaluation, the hiotor* of science shares the risks of 2all historical
works For it adds to the feeling of inescapable mechanism and machin-
ery., In 1t nothing is wrong: hence, nothing is right. We only nave
8 history when ws have a future. Our question is: Has scilence a future?

Nevertheless, the fact that some peopls believe that the salvation
of science lies in writing its history, may mean that those psoplse
feel that the salvation of science is at staks That in itself is’
valuable. But I fear that too often their response is merely a symptom
of the stimilus called bad conscience. The wrong btraditions about
Paracelsus and Bacon show how this history is simply the ideology of
the scilentific fellowship, And then, the histories of the sciences
are like the divided loyalties of ths pagan world, boastlnEr of achisve~
ments, not haunted by anticipating catastrophes.

The sciences, as snch, represent as much confusion as meening.
They do not indicate loﬁw nrogross just because they exists They
need to be purified as much as Buddha purified the world of appsar~
ances, or Lao~tzu the world of social functions. Before the scein-
tists can integrate the thoughts of man and evaluate thelr ovn
historical role, they rust meet in that emptiness of ear and eye, in
that loyalty and love which former generations labelled otherworld-
liness, and which you, with Hietzchs, may labsl "overmanliness®
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actually means a trans-scientific and trans-
s:ore your faculty for listening Ho the invita-
can only Dbe achieved in a zero situation of
problems as we find thsm in our spacial
others wno come from other Iialds of science,
same willingness to forgst the dafinite role
moment, 2Ressarch depends on our takinb root
1 future of man, All the research today is done with
defiance of any such connection of 1ﬂ3erative with indi-
-"ence, the connection must be lived again, in a special
by the future teacher, scientist and aducator. 3Before we do
shall challenge the monotonous asgsertion that scientists love
1the They love their scien It i3 very simple. Today the
ntist has forgotten that all ﬂlS work depends cn sociﬂty's recog-
ing this nsefulness. "Thare shall be gcience,” is the imperative
wnich alone makes his work meaningful, to them and others, This
Imverative today stands isolated. Therefore it must fall., Vis
consilii expers mole ruit sua. Forcée without fellowship or cConsulba-
tion i1s docmed. Only as one commandment is a whols seriss of others
can this imperative be respected by society. We hnave devotsd this
course to saving science, by assigning to it 1ts relative place among
the many corman dments in the 1life of the individual and the race.
fnd a3 long as scilentists fall to convert themselves to a rediscovery
of ths other commandments of education, they will destroy the future
of ths sciences, and this, indeed, will be inescapable. Our frisnd
in the discussion was right; ruin and death are inescapable, except
Dy courageous anticipation. Wnen we die voluntarily and in tims, we
ay conguer the death of our sciences. We may break through their
1igniflcatlon and departmentalisation. We may redlslntﬁéra+e thems
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When a friend of mine, in biclogy, wrote a book on the central
significance of dsath for 1life, another friend, a physiologist,
exclalmed' “hnat, does he think that he can ston these huze =znd power-
ful wacnlnes of the sciences, with their momen tum? They w1ll crush

him." He thought exactly as our friend in the discussion here a
Tortnight ago when he exclaimed: "Inescapable.” Both sentences ascribe
to man and to soecilebty a "Nature™ which does not exist, Neither man nor

society can live on a bad conscience. I certainly do not underrate
the tremendous momentum of these machines of special sciences which
we have built up Certainly, they will run their course for a long
time They will crush many of our most vital efforts. They, however,
are perfectly uninteresting for the future. When we sent out our
an1tau10ns to you, somebodv said: "Grown up people don't want bto
change in their activities, and they actually are too afraid for

their social future. And therefore, they cannot listen to you, and
they will not listen to you." Thais is an obvious fact which became
very clear when President Carmicheel, with some irony, described the
successful man in an academic career. No doubts of the fundamentals
in his science are permitted to this type. And that inan era which
Boasts of being founded on scientific doubt and the duty to doubts
"Doubt within your science, never doubt your science,” seems the dogma.
There is no such thing as a particular science. They 211 live and die
together, Einstein's destruction of nature has undermined the found-
ations of scores of sciences. Words, sentencss, speech, come to
science Ifrom soclety; and no science can survive a change in society
unregenerated. I was compelled to intorduce the time of the historian
into history by looking backward admittedly, because I have sesn ths
downfall of a world of pure spsuce,
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respect for the formative character of language deprives.
ciology, Dnilolocy, pnilosophy, and other seciences of their
Se They prelfer thas vicious circle. In physics, HEinstein
uragse to admit the time element. There 13 no reason why we
hor admit the time element in speech and tsaching, vwhy you
suld not ratain, Irom these lsctures, ths fackt that your words and
zhts fulfill or start resality, and never sscape responsibility
Tor the future of the human race, that teacher and student represent
more than ons age, You may hide behind the authority of your sciencs.
That i3 no excuse for a monistic approach to the 1ife of the spirit,
which i3 a vital process of four modes. One of you said here that
his science gstill hopes to stay monistic, and to avoid dualism. The
science of time invited you to give up this antithesis. In becoming
aware of the universs, man uses four methods of orienting himself
within it. These four methods are Tour combinations between word and
ction. Yo reality can be experienced ©y one metnod only, or by one
method coming at the wrong moment. o scilentist can do his work sxcept
by esnisring all four moods: Any man who writes a book 1qvites psopls
to read itc; that is an imperative., He 1s lmpressed by the existencs
of 3 guestion, an "if"; and he insists tha®t he can think of ard exnress
an answer, Heg hopes to take his readers, a pilurality of naople, over
the stream, and to becoms a "wel' in his readers. UVeither for sociology,
nor for history, nor for economics, nor for psychology, 13 it permiss-
ivle to call monism scientific and dualism unscientific. - Because, by
dealing with reality, we all have to behave as living beings, who have
risk thelr lives and their thought by plunging into the river, The
of standing on the bank of the river and obssrving facts is an
wnich the monist and the dualist both entertain., And it is wrong,
tothe The medianists were right against the vitalists, in biology:
ey are in the wrong against the transsclentific reallity of the man
s bacomes a sc1entlst.
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The problem of huma*nty is the coexistence of times. Then, our
generation quite naturally has a scientific task - to rescue certaln
parts of the universe from neglect or oblivion, because they are vital,
The scientist must hear the questions put before man by obwebts other-
wise overleocoked and treated unjustly by our memory or consciousness
or habits or instincts, Scientists hear the cuestions of objects

efore us, so that we galn a new access to them; and so that they may
be invited to share our life again, The genuine dignity of p ycnolo 7
lles in all the dangerous, dark, and StaPElan phencnena WthJ it has
brouzght to 1ight as parts of real 1life, It has prepared o re-invita-
tion of the subconscious iﬁto the life of the racg, &s long as a.
scientist does not recognize that he preparcs invitations, Jy showing
the object as a real question, he remains irresponsible. He will
plunge us into the slaughter and magic of the primitive, prchistoric
and subconscious man whom he so eagerly describes today. I am not
afraid=of men in his completeness and v1ua11uJ. I am afraid of
scientists who refuse to recognize what they are doing.

Much more than the laborers or workers, the scientist is a cog in
the machine today. He honestly believes that the state of object-
iv1ty is meaningful without regard to the seasons of subjectivity,

"grajectivity, " and ”pregeﬁt1v1ty. He does not see why the question-
ing sciences crave feeding, overruling and overhauling and checking
by the other combinations of speech and act. And so he cannot meet
the common man, and do justice to the invitation bsfore us, to be
more than scientists. He does not know wnhy his science rust die jusst
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stian Irowe“ly had to die to
and be a free man. And sc tn
Ea

s cenfusion o
ciences prevents thes intezration of sciencs., 3Scilences must
but by oit, 30 thait the consciousnsss of mankind, called
ay come to 1ife again.
wa, it is true that sclences ars not persons. mence, 10 personal

8
snktancs no individual’ contrition of heart, is rsaquired when
iences are Tjunked." They do not undergo a conversion. They con=-
ze, Our sentimental misunderstanding of the process is best opposed -
en we becoms aware of the four trans-scientific attitudes which the
els against religions and philosophies have made available.

Although Buddha, Lao-tzu, Jesus and Abraham are labselled philos-
ners or religionists by the modern nonisfs, we have sean that they
.ected all their offorts towards man's frezedom from nizs own *anden-
3 and nature. They tried to protect us against philosophies and
iglons. They went beyond mere nature 0y bhowing up man's q“use of

masthods of languags, thought, and 11tvracur His slavery under

rS"'

2

v

1J614¢

ions and philosophies, As little as these pronouyo 3 can sclence
ligiouss In this, Bertrand Russall? tnu last knight of "atural’
cs with a capital N, is right. As "one' religion, or as "one
sophy among others, Christianity (or any other cresd) will not

ak the proud neck of the Greek tradition of arts and sciences.

the scientist himself is a trans-scientific wreality in history
ny, in fellowship with scientists, and congquest of the

ve world, therefors he should free himsell from the supersti-
his own method, and should keep his sciencs in a state of
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In every scientist, the whole cross of realifty rmist be alive.
Tao, resurrection, renunciation, loyalty to loyalty, ars general
standards for any scientist. Discovering that he speaks, he may dis-
cover alsc that he speaks to people of the future, hears Irom psople
of the past, rallies with people after heart, and manipulates the
world with his eye-born hands.

From now on, these four attitudes or combinatidns are every ma
liberties. All four together are needed to unsnrackle him from his
slavery to time and space. Silence and asceticism in space, and in

pe
c

time the loyalty to loyalty, and the perpetual surrsnder of any special
science to the universe of science, become the basis of scientifi
educatlon. For that, universities cannot help setting up standards.

The four redirecting spcnsors of the human wa
the pure eye, the empty ear, the simple heart, an
love, I cannot imagine that any man can live wit
times, for all four of them. If this be so0, we h
of education in a world-wide world,

&
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i. Conclusion

It is true that sclence can keep aloof from education, that science
is void of values for human character. For, true rasearch renews the
bonds between the scientists themselves, or it is no%t research. True
Teaching renews the language of society, or it is not teaching.

True education 1s responsible for the future of the full grown man.
And since the scientist speaks, reads and writes, hz is in research
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what it implies, with

ur lives, ne power
to teach 13 the power
inspirs.
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In these last sentences, the essential unity of research, teaching
38 o i What is ths unity, discovered in the

Tne concept of nature broke down, with respect to sclence, To
nguage, to man. Research itself, even of nature, could not be called:
matural, because nabture followed no direction. At best, nature will '
move in recurrent cycles. This would annul the idsa ol »rogress in
vesearchs The idea of progress i1s at the base of the scientific pro-
cz3s. Hence, research has no vasis in nature.

feaching is not natural. Nature does not converse witn the ob-

server on terms of Dbrothernood., The language which any teacher must
uss towards his student, is that of freedom, 50 that teacher and
studant, at any moment, might exchadou roles. Ths reacher's language
mast GLe cla551fipd as ”11uerature”, in our definition of this term.
The teacher's language amounts to inviting, sslecting, testifying to
personal experience, wnersas nature only 1s registered as a mathemat-
ical hypothesis or equation. ‘
i

Tducation is not nature. Nature is not free to say "no’ and tc
swving in the opposite leectlon from its inertia, or entropism, or
death, "Human nature’ is a creation of historical times. To bs hwran
means to have control of natural tenden01ea, ‘At every "front" of our
vitality, we are Ffree Lo select our direction. And we have this freec-
dom through the power of speech, which allows u1s to mest with all men

in the zero situation outside of the cross of reality.

Soience, then, can not be derived from a rmonisiic "naturs,’
because of the scientist. The scientist must live, To live is to
survive in time and space And in order to master space and tine,

ne not only must follow op osite tendencies; he must alsc use those
redirecting energies; absolute loyalty, absclute silence, absoclute
renunciation, and atvsolubte re~inspiration. In passing through thsse
eyes of the needle, we recover our freedom as scienti

On the other nand, the sciences are in no position tc take orders
from theology or ph 1losophjo There is no nezd for thats It is enough
that the seientists should realize what they are. The btime has come
in which science nmust _see itself as a temporal, 2 creative, a histor-
ical process of reviewing, reselecting, and re-inspiring the 1life of
humankind's ’ ’
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2 we have to deal with sutmarginal land,

g from a resglon vinsr =

ars visather, and with suburpal peopls, The suburb has been

climate and s0il <Juring the last years, I 3tTill well recall

transition from town to suburb in my own comrmunity, step by step,
e

ar arter year, A last flare, a last attempt tec regalvanise the
rowm Meeting, to do some thing in common was made three ysars agoe
Tmen a Talss investment in a2 ftown Hall. ATter that ths summer people

4 Main Street drifted away from the back hills in the suourb dirsec-
sion Tor good.

W2 now ars a suburb and we are surrounded Dy suturds,

In our work, we have found that subzero cold is not insuvsrabdle,
Taking the lire of hardest resistance on purpose - the line ol least
rasistance, to me, nas always Deen uninteresting - we started our

zperiment in living at 28 below zero, with no woodpile for the voor
stove we could hesat one rcom et least in the houss, and with &ll our
cars royu31ng to star®t, in the midst of the Vermont woods,

We have found that submarginal farms are not insuperable. They
are very good places. We even have convinced some finc economical
and agricultural experts of this fect.

But the suburbal mentality comes near to being insuperable.

The human soul of the future will have to reconguer the suburbal

mentality of she will die.,

What is = suburb? A suburb is not 2 city nor is 1t a towm. It
is a place where unfortunately a school and a church lend a false
lustre to an agglomeration of houses and a sewer system Tor pcodle
wno do not make a living in this corrmnity but elonmherﬁ- the psoplc

huddle togsther because they are of the same income group.

A suburb may be a slum, or it may be Tuxedo or Scarsdales U
8 & residential section of onec and the same tyvc of peopls. ALl
these people have to entertain important rclations to otner typss
pesople who live somewhere elsce 1In fact the outside rﬂlaulon
ar more essential because the peoplc depend on them for their
ihood. lMevertneless, these relations do not enter the uJALb,
S
T
yO

pceially when they are unpleasant. You may invite your business
iend for the weekend. But you cannot mect thec boss who has fired
u, or the secretary whom you have 1nsu1ted in your suburb,

e Hy @ H:'o cl o

The suburban mentality results from its being the residence of
people who live their conflicts elsewhere. Unfortunately, ocur church
and school are in the suburb. Hence we talk about God and Xing Lear
end Hemlet with people with whom we have no conilict because ws
neither collaborate with them nor fight with them. And so the
ing and the preaching become verbiage. The suburb emasculates t
word. As the ministert!s wife said naively, "iiy husband really i
guite a radical and reformer. But since we moved to this rich p
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three yszars ago, ne had no occasion fo menticn his social ide in
ris sermons.”
.

Tne surturb igaorss vain and conflict sven where they are menat to
fruit in a more ensrzgatic, more vital relasion., Girl mssets boy,
a2 suburb. Girl is usually more mature than 5oy, 22cause of co-
Zion. This =sliminates alresady one chance of adventure Tor the
r developing mals, They go together since nizh scnool days; so
get married. lio Romeo, no Juliet can ccme to 1ife in a supurb

necause Montagnes and Capulets do not wage their Zomeric battles in
burbs. Loves labor is lost, o Miranda is courted on an island

r a tempest. To me, thess are nearly Incestucus marriages. They

cases of spiritual inbreeding.

A s3opecial word was coined for this luksewarm atmospners wnich ex-
zrssses zdequately the prudence and ki -dness and *the barrenness of the
zuburb, The suburb has a mentalltfy. !Mentality is 2 marve 1¢ous word
far the rasidue of the soul which remains when you decduct a8 luxuries
ths tears and moaning and groaning, the yellingz and cursing, the weep-
ing and crying bsiween jubilant joy and black despair.

Children are not born in this "mentality?, but in maternity wards.
Thus, nusbands do not realize what it means to bring a child into the
viorld. How can a man understand himself who has not secn his wife
Dear nim his child? How can a man be challenged to go over the top,
in the fight for mankind, if he has not quaked when a child was born,
under the shatbtering experience of travail, in the corresponding
7ight against death taken on by the women? Men are excluded from
the WODt fundamental event of their family existence. Sick people
are isolated, And if »ossible, death is not to occur in the suburb.
peoo“e mention death as 1little as they can. It i1s so embarassinge.

Tne bersaved themselves remain inarticulate about it. But if you have
not seen the last breath come out of the body of a person wiaom you
iloved, how can you appraise the miraculous unity of mind and body?
How can you escape the sterilizing heresy which makes the body a
mechanical and chemical factory instead of a creative process of
incarnation? _How can you believe in the spirit if you laugh off the
spirit's physical expression in breathing in and Hreathluc out, 1if
you separate inspiration and respiration? The relegation of our body
into a sclentifically trcated realm of physics and h*rien,, the exclu-
sion of death and birth from the suburb, shakes the bellel in incarn-
ion utterly. IMost people today have not the faintest 1dea wnat this
term may mean. They do not have any opportunity to see the inspir-
ation reflected in incarnated processes, they do not see that the
creative energies of failth hope and agape, love, build the body of the
child as well.as they integrate socletye.

The suburb is like the grey matter of the brain. It cannot rsal-
ize beginning or end, birth or death. t is organizsd. And for that
rery reason, the suburb is no living organism but its imitation. The
imit&tion of 1life is the great dream of the machine age. And all
creams of men come frue. To man always is given that in what he °
believess And so we have the perfect imitation of life.

When I got forty—five young men to revitalize the fiber of the

uP employed and of a decaylnU tovm, I was attaclked under the slogan:
e is no organizer.' The attack was correct. 1 thought that there
were so many people who organize beautifully, but that the technicues
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i
a hundred, to a thousand, & living organism will
2

ze. tion do not apply to the stormy processes in wnich 1iving
re porn, An organization will begin wlth ten vpeople, and

begin with

n two, will grow slowly as in our cage to ferty-five, then a
T will test 1t and when we came out of the tempest with twentye

ive, I knew that we had won. And won much more easily, and with
surorisingly small losses. Cur losses were exactly what the men
<illed in action constitute for a nation the very condition for being

DOrNe

When our group seemed to be crushed under political hate and ine

2ifference of the suburban mentallty, when we lost twenty
:1¢e, and did not know if it could survive, we wept. ind
farmer who presided over our meetings was so crushed that
Lothlng. But his wife told my wifs: "It is as though our
rad diled.? But when the movie Peter The Great was played
empress Xathrine throws herself in despair over the dying
whole audisnce of the suburb laughed. At my request, the

out of forty4r'f

the old

he said
next of kin
in which the
Tsar, the
stbudents

made up their minds afterwards why they might have burst into laughter.
And the most important among them said after a day's reflection, 'Yes?,
he said, Twe laughed because we feolt perfectly sure that wse under no

circumatances would cry so desperately.’

T believe that the suburb is the example of a superdb organiz-
ation the only defect of which is that it is too perfectly organized.
It works admirably as a tool, for that is all that any organization

can hope to achieve.

Orgsnisms ars not tools. The United States, The Soclety of
rrlendu, and any real famlly, are what they are. And they are 0. K.
in the way they are. They are without further utility because they

are a way of life themselves, They are alive. And theref

ore they

are in any moment in danger of 1life, Their greatest danger is that
their members may forget that they are in a daily struggle against
deathes This is the danger for the United States today. The era of

And 1t is true, that living groups are frail compared

. corporations has lost sight of the frailty of human living groups.

to our

‘mammoth organizations, Limited and incorporated. Our corporations

ever, the ilving group has one inimitavle advantage.

- are much nore powerful and much more efficient than a family. How-

When the Duke of Plaza Toto, in Gilbert and Sullivan's comic opera,
gings: I am the Duke of Plaza Toro, Limited, Limited, we all laugh

‘because he says in so many words that he is bankrupt. To

be limited,

means to be in receivership and to be treated like an estate or a

corporation. A®person that is not bankrupt, is unlimited.

"The

Unlimitable Heart" is the good title of a French play which tried to
make peace in BEurope on the only possible basis, that of reality

instead of imitation.

The unlimitable heart of man hinged upon the future whereas any
crganisation remains pinned down to ics purpose and its limited aim.

The so called groups which are organised with a telephone

and a desk

at $2.50 a month on Fifth Avenue, can serve limited purposes only.
Cne thousandth of the whole person enters any such alleged groupe.

These associatlons may expand in numbers for the original

purpose.
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indirff nt : most stupid Any organ-
any machine depends on its weaxest wember becauss it
ibers, 1t cannot afford to lose them, Tha cquantitative
on i3 sxactly that what 1t has been, purposive, manipulated,
an agglomeration of individuals around an idasntical rational
1 goal. Is it not funny that we call the increass in numoers
wWould it not be equally valid to call it cancer?

ot b
-1 (3
‘TT

V]

3o
ool Qo3

w

h
105 18
s B

3

wom 3L
N O O

5

w w
Fa i\

gy
W

TH00O ) [ tee e

i
Q
=
ct
1
13

But a living organism allows its members to have an infinite vare.
The United States ars Godls country because men
No family is purposive,
a Nay 01 1ife. When a Urench writer described ths FPalais Royal
is, nhe worked himself to a frenzy to prove that it was not just
or a palace cr a commercial organisation, and he exclaimed:
world, a micrccosmos. Now, any microcoamos has in its center
typewrlter and the telephone and the lstterhead but some
z and movement of svery cell. Like the fact that our blood runs
Shrough our heart, makes our body into one mlcrocosmos, so the Palais
7al was a world because people proceeded in a constant flow through
And the United States are an organism becauss we all move on the
higaways of the Land, On the Highway, the soul reccgnizss itself and
har sisters as Americans. The organisation has paper in its center,
The organism must sse movement pulse through the arteries. The cells
of our body, moving through the center incessantly, understand their
funcition in the body incredibly well. Church members who go to the
services regularly, proceed to acquire an understanding of the needs
f t:e congregation. Americans who are found on the Highways, become
culed"” with the American way of life., You must do something that
is a membership registration in order to understand the group of
L you are a function. 7The gist of the matter is that any cell of
gan sm mast for one moment at least be potentially the whole body,
izen must feel that he is the city, A Christian rmust feel that
the Church. It has been said that if one soul survived a great
atastrophe, she would resurrect the Church since the Church was
noth*ng but the self-realisation of the healthy soul. If all the
laws and judges and legislatures of the United States suddenly dis-
appeared, the one American citizen left would rewrite the Constitution
=-this at leagt would bs the test for its wisdom and its right to sur-
vive. An organism is potentially alive in every one of 1ts members,
It 1s based on daily acts of its members, on actual movements. Therebdy,
the members acquire a new form of knowledge which is called with the
beautiful word "understandlng It unfortunately reguires a commentary
in days when we promise students to let them understand life before
they have lived. Members of the C. I. 0. of Jehovah's Witnesses, of
a famlly; undsrstand that only by standing under the roof of their
nouse, do they keep the celling from coming down. Their under-standing
still has the power of a unified stand of the whole man, body and soul,
gulded by reason, a stand as we see the British taks it. To understand
the British Empire you must be willing to prevent the building from
tumbling down, Understanding reaches its climax where the souls of
men are the only building stones which prevent the edifice of life
from vanishing.
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The suburb -~ let us leave 1t now to 1its peace of mentality. Let
us now observe its strange contradiction: the absence of any peace of
mind in the inhabltants of this same suburb.




57.

e often hear today of split personalitiess T

2
of uss, Ws all are torn. We all belong to so
family tofths World Foundation Tfor Peace, from th
to thz It national Harvester Company, that
family, ¢luo, nation, wparty, maks our ~wn
round. Th2 thousands of organisations ocutside ©To
17 or indirectly, ars contradictory in thelr interests.
, avery one of us, to mutually exclusive pressurs zroun.
a government Dy pressure groups impossibls. They cancal each
out, in every single person. People no longer can possibly know
they want if they try to find out about their wants by listing -
Tfully the innumerable pressure groups and the claims put forward
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3ubconsciously, thsse men move forwards to the
disavowal of their officially still valid cods
they worship personality. Buft no personality can admit
z or any ten pressure groups repressnt her, tns personality,
a So, the inner man a3ks himself where the power of inte-~
r His old Christian or Humanistic spirit
simply has not got that power any longer, he discovers. DBut snirit
withoubs powsr is meaningless. Spirit is proven by power, by the power
cf integration as the modern mentality holds, by the power of incarn-

ation as thne few last Christians hold. :

torn men must either go to hell and worship any wild desire
powars us again at all, as stark naksed powsr, or we must re-
sh the power of the spirit.

Yy friends in thelr lukewarm mentalities, always tell me tnat this
dangerous., They think that man can live without ths powers either
hell or of the spirit. They try not to live at all. But since

hey are torn, they no longer can make any decisions. Others make

these decisions for them., "The decisions over America's future,” as
a great American patriot and frisnd of Woodrow Wilson wrote me a year
ago, 'are made outside America, Our pusillanimity means that others
dscide for us.” All the psople who exclaim when the spirit is moen-
tioned: "how dangerous," do not know -that 1life cannot{ be lived with-
‘out decisions. Pressurs groups do not offer decisions. Torn psople
cannot decide as long as they remain torn. Thoerefore, eitner blood
or spirit; tertium non datur. Why 1s there no choice outside a ;
decision for a new Christian spirit or the devil of power Ior power's
sake?

Torn men are dangerous meéen. They are alive; they have awakened
to the truth about man that he must stand under, share a part or the
sufferings and pains of humanity lest, without his understanding, it
will devour 1itself in convulsions as we see them tcday. IHMan is nailed
§c the Cross of Reality, as Winston Churchill has said, pitying the
youth of Eton and Oxford who were only allcwed to play.

Christianity reveals to man this faci, that he is
5 his human privilege, because no soclety could inate among
it

and that

who are self-contained. The cross fulfills its meaning when
shareds
But a man or woman who is torn and remsins torn inside of himsell
between body and mind, between the conscious, rational Puritan




his subconscious, al desires, betwesn peace
s and brutality, m in space, and the
: tims - this man or woman usually remains alone
5 2zony, 15 We 11 in a suburb and work in an
Cur agoniss are strsw n o road betwzen., We oburstc for
7zllcomsnip, Mow, 1ir am is torn but does not kncw and is
tnat this is per Tl ™ that there is a power that
this torn, riven, rsnt, 2nd cleft state of nis mind, he will
She r to any man-made power that ssems to promise wnity, Lfixity,
rmony and security, He will buy a fixed order at nearly any prices ..
too much for the individual. Hs was divided so that

But the division cannot bs covercome in amall, piecemsal purposes,
s or step3. An infinite liberty and infinite devotion ars given
that he may save the race. hereas we can move in sgacs inch
the division betwsen peoprle must be overcome by the same
effort by which we throw a rops across a strezm tefore we
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a bridge foot by foot. The heart must give itsell with 2
of purpose to its trust in the rellowship of maniind; a
i3 told that it rmust never give itself wholly to anything
in split and without the reward of fellowship. Man is Tree
e an infinite effort is expvected from him. As 3oon as he
e such an effort any longer, he forfeits the right to be
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Io man, however, 1s cautioned by his academic advisors against
any 7211 out" movement of his heart., Psychologists tell him that one
rmist gc about marriage, friendship, politics, and business in prudent
mo i Man 318 completely secularized. This is a high-faluting

he very simple fact that a stalf of experts tries to per-
svade man to make an infinite effort for organizing his 1ife outside
his heart, by infinite little inches. He avoids putting his heart
into any of his activities fully. In other words he uses hisg infinite
liberty for the one purpose of destroying it.

Now no man does put his heart in any petty partial action. 3ust
a real man puts his whole heart into the incarnation of his soul on
earth, The cleft -and torn men of our days will surrender %to false
gods even knowing they are false gods if he is not allowed to live
wholehsartedly,

We said befors that the agonies of modern men are strewn on the
highway between business section and residential section, The highway
of course is the symbol of the temptations of our times. They are
speed, constant change, the treatment of the world as a moticn-picture.
A man drove out from Hew York 290 miles to call on us and I actually
know that He likes us vsry much and thought of his visit for a long
time; when he arrived he tried to stay 10 minutes. IModern man is
haunted by movement at all costs. We are dragged along behind the
news, the telegraph, the airline. MNodern man has rcoted himsell in
changs. The individual is treated as a bundle of nerves which respond
to green and red lights. A former student of mine was handed back a
paper in the graduate schooly with the remark in ink: "Please recwrite.
You compel us to think, and Eor this we have no time." When we leave
our houses at night, light“owdbs blind our eyes, now a man who does
not see the stars loses ons~half of his environment. In the daytime
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nch of zasolline numbs his sense of smell and the man who nmumos
~,AluJ suffars more then just the loss of vhysicla orientation.
is at his office every activity is cut short by the telephone.
is at home somebody dlals the radio. An ”?h_wterrunted
~uotion” is the rfats of modarn ividnals, 1In his daily
23 nervousness ng looks To some organlzatlon that would make him
h-ranning machine, that would allow him not to ©e interrupted.
~cs man always gets what ne belleves in, modern man 13 told by
zroups trat some 'ism” is the right panacza. A classless
» Tour thousand ysars of the swastika. "History is the night-
rom which I must wake up," cries James Joyce'!s Ulysses. He
the 2nd of Tims in dsspair. Modern man, be it Joycs or Xarl
Eitler or Aldous Huxley, proclaims the end of history, the end
i Fad up with historical grandilogy, he wants to become as
tees or somse other animal which seems so nmch more reasonable
Man 13 %too upsetting and incalculable
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“ave besen through different ages. Christianity has sesn ths
ne world bafore: the end of the Roman era, the end of the
,"! the end of the Gothic rebirth, and today Christianity is
with the 2nd once more, the end of modern man. The end of
has come into the horizon of the living in a neéw mannsr,
There must be a united Burove. The world? - Thnsre must be
ty, over the whole world.
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light that shines from the end a revolution of walues is
So far Christlanity has survived the temptations to
urue Cod and misconstrue the earth., The new temptation for
think that the final solution of all gquestions is near and
ng is the temptation of the short-cut, of moving toco fast, the~
that time is over. As mesn found and testified and fought for
one God against many gods and heroses of men, and as they discovered
and declarsd and fought Tor God!s one earth against men's 1little
local, ncmes and holdings, so now they must flnd and teatify an d fight
for God's ona time as against men's private individual plans for
historys Time! must be conguered by the Spirit, as we have conaquered
Spacee. The new plans for immediate world peace and prosperity deLy
the belief in a dispensation of time that from'the start until the
end of time God is taking care of his world." Impatience is the great-
est temptation of our time, in the fullest sense of this word in 1ts
Latin derivation: "impatience, ingbility to walt, to undergo, to
suffer! It is nct man and the divine, super-natural powers, or man
end the soil and land that rust be kept from demons and obsessions,
It is man's indolence to give birth, his unwillingness to pay ths
price of living with his fellow men in creative and profound relations
that start men on abstract schemes of formal world organisation.

From ‘childbearing to teaching, from government to han dicraft,
man's relation to man has become a separats, segregated, "impatient,
ron-cormittal relation in the machine age. Ws meet so many people in
our journey through life that we cannot take the risk of belonging to
any of them. Man does not belong because he cannot afford vo pul
roots into a soclety or private times and histories end interests. as
he did once in the local private castles and private gods. So we love
without children, we have friends without inspiraticn; we have schools
without disciples, we have factories without skills, we have government
without successione We have no times. Consequently one aspect oi human
relations, which depends on 1%, is twisted: their reproductive fruit-

ft
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To be non-committal means to keep 21l relations
consequences, ''So vwnat?! is the danger of every effort on the
rface of our cities, Tremendous ado and not even a mouse borm.

i3 ovar so qulcklys.

may now look back upon the strange dualism of our =xlstences

Tre suburban situation creates a peace of mind which is fictitious
znd against this fictitious peace, the spirit in us must wage war, by
ﬂallir5 the bluff, by making us despiss this xind of peacss

The uninterrupted interruption creates a war of the body which 1s
superficial and against this war, a war of nerves, we must rebel, by
making us despise this kind of war, The suburban peacs, has occupied
our attention first. Uninterrupted interruption, the war of nerves,
nas besn our second tovics In ooth Torms, the devil spurs us to new
ways of 1lifz, And the Christian rmst always dive into the Sulphur
Lakxe of Hell before he can bring up the pearl of a new way of lifes.
Those who do not taste hell, won't go to heaven, Christianity 1s not
made Tor angelis or devils, but for men who beczuse of the dsvils
e to becono angels and prefer to remain men., ' The business man,
countant, the factory manager, In short the rationalist is alivs
of us, and the father, the child, the rentleman fa"mer are so

5

We have zound pleasant names for the divorce. WG speak of
d leisurs., But by this divorce I am afrald labor and lseisure
7 become unpalatables

d
t
3.
3
a
1
b

of the funniest results of the divorce is that we have side
an "eduecation for leisure" and unemployment for labor,

divorce cuts into every person; downtown, the men will say,

We Trust, all others pay cash;" and as a deacon in a suburban
church he will gather some symbolical dimes for some alleged poors
The mechanic and the flier wilthin ourselwves live separate lives.
Perhaps we could take a leaf from any textbook on aeronautics: in our
airports mechanic and flier must form a team, Thie challenge of such
tearwork inside our soul, between the believer and the unbeliever, 1is
a tremendous innovation in the evolution of our faith.

Man discovers within himself his two qualities; 28 a believer and
an unbsliever, as a Christian and a pagan, daily, But if this is so
the convert and the converter will have to live on united in one and
the sams person. A new situation arises in wvhich nobody may claim to
be 100% Christian and 100% pagan. The infidel and the faithful, the
Christian and the Pagan are in all of us, like the two movements of
our resvpiration, like a constant dyirg and coming to life again of
cur faith,.

Let us survey the meaning of conversion in this new society of the
machine age in which even the most orthodox Christian rmst humbly
stammer: "I hope to believe." The love of Christ and the faith in God
must be strengthened today by our hope in the Spirit. A third Christ-
ianity, the Christianity of Hope, has always been prophesied in the
stery of the Good Samaritane Some have called Johannean Christianity.
But whatever its theoretical basis, this primate of hope 1s thrust
upon us by a word in which the Spirit has become powerless, in the
suburb,
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Lzt us survey the meaning of conversion in this new world of the
nachine age, A Ifriliend of mine, a minister, had a woman in his parish
vho becare so irmerssd in religicus activities and busied herself so

b th converting people and reading theology, that shs made a
m2isance of herseslf. So, ~-n2 day, he talked to her seriously. He
t0ld n3r that religion had bescome 2 cancer for her system. "Cut it
sut,” 23 suddenly shouted, "Cut it ocut.” She was frightened to death,
~ut shs soeded his orders, l=ft the Church, sscularized her life com-
oletely, and became an enterprising horsewoman who was liked every-
7iNeres

g
o

When the minister told the story, he added: She has found peace..
since she dropped the whole religious vocabulary. As long as she used -
one single term of Christianity or religion, it would turn, in her ‘
mouth, Iinto some weapon of criticism or attack against her neighbors.
Sne had to weed out the wholes language of Canaan,

Ths great phencmenon of our days is the fact that people may have
t> be converted away from Christianity as rmuch as towards Christianity,
and the wise ministers will have to admit that human souls are incal-
culable in their various needs, cne nseding the Church, or Christian=-
ity, or both, badly, another needing to turn her back on the Church,
and to live at the periphery where only the indirect results of
Christianity surround him. It is not revolutionary that ministers and
laymen leave the Church for more secular activities. Thesy have done
this for the last century. From Norman Thomas to the smallest college
coliesze in the land, innumerable examples may be given where politics
or teaching have replaced the preaching of the Gospel. And the laymen
who turned their back on the Church, were sometimes great human souls
and lzaders., It 1s equally true that in the last few years, people
are Zlocking back into the Church and churches again. This has always

besn so in uncertain times,

Trnat which is new and unheard of, is that the minister can sym-
pathize with the person who thinks he has to leave, and that the man
of the world can approve of the reburn of his best friocnd to the
Church. That we can understand conversions towards us, needs no
explanation. But that we can understand conversions and tendencies
away from us, is a new event in the history of.Christianity. It shows
that our world is understood as a Christian, a unified world far be-
yond the pale of official Christianity. We know that the soul is not
lost which seeks a lcss transparent light and walks on more obscure
paths. Modern conversions are mors universal than the conversions of
former days. The converslion includes steps ©o more romote forms of
Christian 1life away from the limelight of full Christian consciousnesse

Paganism and Judaism madec no converts. Christianity rust be
mission and conversion, In fact, Christianity is nothing out conver-
sion of*the soul, mission among thc people, away from the world towards
the life of the First Christian., Christianity has the four tencts that
man must give up a part of the world which holds his mind or body too
closcly, must find a new fellowship with a growing, widening humanity,
rmust become aware consciously of this turn from his blind life to the
gcod life and must recognize the good 1ife in the beginner and perfect-
er of our faith. The four tenets cannot he given up without giving
up Christianity. It is essential, if we wish to progress from where
vie started, that we recognize 1. That the good life began in Jesus;

2. That the good 1life is obstructed, 3. That we are free to reject,




S0 say o, bto this obstruction; 4. That cur rsjection our No, will
h2 futide if we do not mix with anothsr crowd than herstofore.

and waen Christianity now res convert psople away Irom
nity, 1t means two +11ngs: ri”Su, thare 18 no longer any really
istrict of cur existence, and no fully Jewish district, elther.

J 3m or Pagan ism, my :riend would not have sent his parishioner

n vecame a ‘‘cantankerous cuss.'! Obviously elements of Christ-
anity ars now germinating in the secular forms of life just as much

in the Church pews. E -

23
Szcondly, it means that we no longer are safe in any form of her- ¢
7 Cnristianity. Heredltary Christlianity is a contradiction in :
mS. But it has become a bad habit., Ministers have been ministers
uzh three nundrasd years. And now, they cdo all kinds of secular
23 to refresh their minds., For thsse people, nsew forms of con-
ion rmst be made avallables -

Paganism as completely separated from Christiasnlity is vanishing
rapidly from the surface of the earth. With the disappearance of the
Chinese Empire, the last pre-Christian civilization has endeds
Christia njty today is older than any cxisbting form of soverelgn gov-
srnment, except perhaps in Japsn. Tnis makes new forms of conversion
poseible and necessary.

A friend of mine who had been completely worldly bturned to the
Church under the influence of his wife. He finally was called by the
Emiscopallans to a newly created rather important post. It was a kind
of mlssion among the secularized masses, In ths very days when we
celebrated his appointmenb, his wife, the source of all this develop-
ment, turned to me in conversation, and said: "I come from such a long
04

line of clergymen, But I feel that all the values which I have bee
taught, I perhaps should not hand on to my children any longers
Kindness, charity, sacrifice--the futurse needs other people, hardy,
orutal, selfish,

She was touched by the wave of the future for her children after
having landed her husband in the Christian past.

These examples could be multiplied. We must not shrink from then.
They disclose a new era of our souls. Mission and conversion will
remain as long as the Spirit of Life is with us because conversion 1is
the regensration of our soul when she has lost her path. But conver-
sion will happen in a more human, more intimate setting than ever
befores

If we wish to know where the life of the spirit is to celebrate
its triumphs, we must become aware of this change in the forms of
mission and conversion. The spirit moves on and old forms of life can
only stay with us as long as new forms unburden the otherwise clogged
channels that esist already. Hence the development of new forms of
conversion must never be considered a defeat of older forms of our
faith; quite the contrary we may see here a triumph of our souls.

The original situation saw a few Christian converters among the
vast majority of Pagan religions. The Christians too on the whole
world and they thersfore seemed lOO% Christian the Pagans 100% Pagan.
The converter and the convert shrank from each other. They were
different persons, different people.




Aftsr the flrst thousand years, the missions and the conversions
went on as of o0ld, but they could continue only vzcause Crusaders and
rzformers were busy counteracting any relax intc paganism or corrup-
tion 2% hones

am afraid that our trust in Crusaders and reformers has dwindled:
ve ssen too many of them and they have dabbled with too insignif-

problems. As a millenium of conversion once ended because the .

ting church decayed, so the millenium of reformations draws to

e because reformers are as plentiful as blackberries.

_bat will be the task of the finel milleniwm? If he trusts the .
newspapers, it will be hate, lust for power, the blond beast, raciam, .
rrimitivism, tribalism.

Tcwever, the bad news 1s always the wave cof the Ifuturs on which

the raft of the good news swims. The ark of bullrushes which contained
Mosas, swam on the very River Nile whose idol corrupted Egypt. When
Caesar Augustus was mad a God for the whole Msditerranean world,
Jesus was born., What is ths bad news? HCur bad news is the ldOllZlﬁg
© of men's origins in his class or race or creed or color or nation.
Hs is said to be a derivation, to be caused by causes in the past.
Hs 1s what he has been before. These bad tidings worship men's carnal-
ity, his flesh. His lusts and fears Dbecome respectable today.becauss
. they testify to his vitality. Vital, vitamins,vitality, dynamic,

powerful, alive, terriflc, thrilling, exciting, stirring, stimulating
are the medals which modern man bestows, T consider them all as in~
sultss To call a speaker stimulating, for instance, is a triumph of
Pontius Pilate among us. The truth no longer matters. "What is truth?"
The tored public grumbles. We wish to be tickled to death; we rust
te stimulated. Give us a new sensation, a "rrisson nouveau' as it was
said of Baudelaire, The good news distorted into a sensationl! It 1is

a stark fact of our times that 1ife 1s worshipped by people who suffer
from soul erosion. Shriveled up in their refrigsrator, they will pay
any price for stimulation.

What shall these poor people do with conversion or reformation?
There 1s nothing to convert them from. The stagnation and indolence
of people who are beored and neurotic needs another cure. The one cure
offered i3 by the cults which preach "lMore carnality." And we may -
take our cue from this and its sensational successes. We will have
to compete with them. For Christianity is always competing with the
quacks. The first church which converted the Gentiles was rivalled
with tremendous success Dy the Gnosticse. Gnosis offiered immedated
short-cuts. Cnosis was the quack which placed conversion of the heart
by diversion of the brain. You thought out a cosmic systerm. You were
allowed to envisualize a gigantic picture of the cosmos in your ming,
and you were spared the trouble of incarnating yourself. Gnosis held
that truth was alive anyway; the Christian knew that it had to be
lived by hime. The Crusaders had their gquacks in the Vikings who con-
quered quickly but did not know what to do with their conguered
Greenlandse. The Reformers for a similar reason were almost.outdone
by the Humanists. Luther by Erasmus, Calvin by Bacon, St. Paul by
Plato. A Platonist is an idealist, a Christian must incarnate.
Incarnation always includes a crucifixion. &nd while the Humanists
held that life was good anyway, the reformer knew that he had to make
his promises good himself,
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The Vitalists and Tribalists are the gquacks of our times, They

L L4

mise you life eternal becauss you are a proletarian, becauss you

nremi
are = German, because you eat Vitemin B. The racist nolds that life
18 beautiful sven without the incarnation.
I5 i3 quits an astounding sagquence. Ths znostics znought that
rruth wag alive without the incarnation. The Urmanists thought that

f.é

;fe was good without the incarmation. The Triballists think that life
i3 baautiful without the incarnation.

It i3 always the same trick and therefore the new Tribalists
achdally defeat the Humanists and Platonists of the Zrasmus type with
tneir own armse. !You read Plato and Homer,” they say. "And you think
that these Classics gilve you a good standard for men. - We go farther
hack to the cruelties of Ninevan and to the dances of Ball; our behav-
ior nas its classic models among the primitives. That which you have
assumed 5o be right forPericles cannot be wrong for Sardanapal." TFor
against this attaek the Classicist has no weapons. For four hundred
years the worship of a classical civilization have used all their wits
in order %o dispense with Christianity. They have enthroned humanity
to the place .of God, They have humanized all the history of God with
man. A good example of a Platonism that has loat its orientation
within the Christian era is a little booklet which you provably all
kxnow: The City of Man. In it my Humanistic friends have expressed
their hopes for mankind. The title, The City of Man, is a victory
over Sts Augustinets City of God, but what a victory! Our Augustine
checked the gangsterism of the many cities of man by the ons universal
city of Gode Our modern friends steal the thundsr rom Augustine by
humanizing God, and the result is the title, which impliss one world
state, But the tragedy is that we do not know whether there shall be
a plurality of states or ons world state? All Platonists draw a
piceture of the best state instead of facing the fact that our liberty
depsnds upon living in several states, One world stats 1Is the most
terrible abomination of tyranny., And on the other hand many states
leave the door open for wars. Thus In real 1ife we have tragedy from
unity as much as from plurality. Humanists, idealists, Platonists,
cling to their convictlon that 1life is good without tragedy, without
the crosss. And so they write on the City of llan in the abstracta
They have strange bedfellows. For the Serbs who started the first
World War were all in favor for democratic cities of man; only they
favored a senssless number of them. Thus they sxchanged Hitler for
Austria, Hitler who started the second World War is all for the
singular of one city for all men, Only it is dsspotic,

Humanism dreams of a clty of Man the Good. And wars must be waged
between citises which rightly fear the one City of !Man before liberty
is possible despite unity. But "The City of Man" does not even mention
this eternal dilemmas TIn comes the Tribalist, laughing at the Human-
1st's dream and boasting: I shall build you *he ci‘" beyond good and
evil, The City of Men Alive because all 1ife is beautiful.

The new Christianity faces the cult of crude life without allies.
Humanism is no 8lly in our battles against the new cult. Platonic
humanism has no argument against the new Dionysians because Humanists
have deserted the Christian era. They have made the goodness of men
thelr God, just as the gnostics made the truthfulness of men their God.
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ts believe in civilization as something apart, and outside
of the incarnations They enjoy the civilizaition in the
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the new hordas who make vitalicy tneir God and stimulation
s, ~Ne can only conguer with the sword whose steel contains
: gnosis cr Humarism. The sword of the spirit against crude
uaWism must be cast by man the creature, not oy man the thinker. 1In
sne sweat of our trow, in the chores of our animal existence, in the.
7itality of our body, must be found the place for renewing spirits, .
“ar the divine origin of man. Incarnmation nust supersed carnalitye.
™hme Tribalist is vital at the expense of some other tribe. The success-
71l lives are lived on the failures and the starvation of the uneme |
vloyeds The Chr*st*an rust forego victoriss and employments which are
siven him at the expsnse of other memocers of the great human family.
ou will have to dvc-de where you 3tand in the new battlefront betwesn
tribal vitalism and a comprehensive incarnation of man in all his
rochures, through common work and suiffering from his brother.
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Bub why should we begin to speak such an unusual language today?
Tny is the language of incarnation now onreferabls to the language of
onvarsion and reformation? Why is the ritual of the mass, this
lawlsss creabion of the first thousand years, or the sublime language
£ Canaan in the Protestant tredition? lo lo 1ger enough to create
veace between men?

QO O

The lasnguagss of Christianity can be abused and secularizsd. We
today have Christian fascists, Christian communists, Christian snobs,
Crricstian scientists. These four ebusers cover all idioms of Christian
language and they all use it in a secularized manner, for the stats,
for society, for the private affairs of the family, or the health ol
the body. This same secularization happenad at the end of the first
millenium when the King of this earth converted old psoples by conguest
and when the chieftain of the tribe commandeered his clan to accept
the new faith. We all know how the violent conversion with Cfire and
sword abused the church of the martyrs, in the times of Charlemagne.

We don't call these abuses then secularism., But it is exactly the seme
. deprivation by spiritual growth for cuantitative expansion.

Now when we see this happen again and again, we may well have to
dmit that whole streams of Christian language cool off into geological
stratiflcatlonso When the Word has ‘tecome a mere routins language,
then 1t is time for a new transsubstentiation. A new outourst of
language.is needed although the existence of the old ocutvbur STs may give
us guidance and comfert, The languags of the soul 1s cne uni c“sal
1anguage over -the earth. The Christian language must a’w1 3

ys b
al, unifying, and it must always also be perscnal, and nssic n its
. Sneaie”o and listeners concrete sinzleness of PUrpOSte i the
» differasnce between the Word and the vords from the dwctzcrasy, £13
mental language, in cantrast with the laanagﬁ of the sou ither
2

universali and abstract iike mathematics, or it is concret
atic like Pennsylvanie Dutch, but the Christian soul faLeb 1p onliy
when it is spoken to in a language wnich combines universal validity
and the concreteness of a here and now situation. he secular mind
is either universal or it is particular. Christ died Ifcr all men,
but hs dld it here and now wholeheargsdly in words spoken to his
neighbor, for this and no other occasion. wo and two is four for




is conecrete but

sonl suce creating our of

oo 4l rent langusz universal and yet concrete language

men and women, narents and chlldren, again and again. I we can
& the source of our strength in the past, we may rediscover it for-
rows. If we walk humbly in the shadow of cur bankruptsy, we may.
pe to hear the Word spoken againe

“Waole languages of the human soul, in which such life was expressed;
r centuries, and which were the speech of undivided faith and devo=- .
on have dried ups yan's Pilgrim's Progrsess no longer moves man's . .
rt; the "Last Purltan has been written and proclaimed too often
Jh“t. Fowever the Christian scul for centuries has expressed her
ity by the nams of “pilgrim.” And the Christian followship added
-ond name to that of pillgrim. The second name signified Western
~ 1ani*v for nearly nine hundred years now: it 1is the name of
Western man took the cross Tor a crusade, first against
in Spain, a little later for the reconquest of Jerusaleﬁ.
W many crusades have been underteken alfter the first crusade
Holy Sepulchre got under way in 1099 until the crusade of the
angled Banner was waged?
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Pilgrim and Crusader are two incarnations of the Christian soul
on carth in the millenium which now draws to a close. Both have this
full eoyecle of 1life. They are commonplace today. They will remain
with us; for no Christian way of 1ife is wholly destroyed by time.
Our crandchildren will still see'pilgrims" and "crusaders!, but you
will agrese wlth me that they are not new buds on the tree OL Chris-
tianity:; and that they will not be vigorous enough to support the
trests life. If man's soul sxpresses itself in Christian terms with
full vitality in the future, such a new dualism 1s needed between the
worldly way of 1ife and the failthful way of life, the 1life of undividea
devotione i

Do not be skeptical about such a revirth of Christianity. Do not
say,. "On, well, c“usaders and pilgrims had their: time, and they have
finally become cheers, Do not lose faith, because Willilam Jennings
Bryan as a crusader and Lord Halifax as a pilgrim seem hardly inspired
with the Christian spirit. Befiore burying Christianity together with
its crusaders and pilgrims 1t may be wise to ask if thesse incarnated
the Christiaen way of life before Bunyan, and before Godefroy, Protec-
tor of the Holy Sepulchre. Godefroy lived the truth that no sarthly
king could gain a firm foothold in the kingdom of heaven. He, by the
way, gave the cue to the Tirst Lord Protector of the British Cermon-
wsalth, to Oliver Cromwell. The pilgrim rencunces the home, and the
Protector, the powers that be. They are consummate in their denial
of this earths. However, Christianity had expresscd the-:eternal chasm
between this world and God!s world by another dualism. In the church
of the first millenium--best preserved for us moderns in tnc Eastern
church--man dies to this world of falsc gods. The pilgrim and the
crusader werc liftcd beyond any part in a falsc earth. The hermit and
the mertyr of sourcc Christianity were 1lifted beyond falsc heavens.
These Christians of the first millenium lived among people who worship-
ped Caesar as God, who prayed to idols. ©No wondecr, then, that the
first cxpression of the Christian "otherworldlincss,'" from the founding
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1 to the tenth century was not in the pllgrim or in the

crusader, but in the "witness” of the living God, The martyr was a

man who lived” in another world without tha falss gods of men. Thus,

=3 couldd not nurn incense beforc Cacsar'!s statues, hz could not shout,

1Z5i1 Hit Tsstimony was the first form of Christian “'otherworld-
under the false and man-made heavens of the Gentiles.

of the churer
:

Az the Crusader was supplemented by the pilgrim in later times,
the witness was balanced by the saint. The martyr of the first mil-
lenium fights the wrong heaven by his neck-breaking tastimony, as the
crusader fights the wrong earth by his life-taking knighthood. The
oilgrim, too, has his counterpart in the church of the Fathers,
“hereas he fights the temptations of man's earthly possessions, the
saint fights the temptations of man's dlabolical demonism. 3St. Anthony
wrestles not with material goods, but with the Titan and giant, with
the magician and sorcerer in himself. In those days the individual's
supernatural snemiss had to be subdues. She spiritual demonsg of a
virong astrological and magic heaven had to become members of one fel-
lowship under God., Just as dorusader and pilgrim fought the numberless
powers of earth to establish the one Christian world, "God's world,"
so the saints fought for the 1living God against ths many evil spirits
that existsed in the minds of men. The martyrs defied the statuss of
Caesar and Athena on the market place, but the saints fought the
spirits of these deities within their own sculse. We shall never under-
stand the miracles of the Wew Testament as long as we do not appreciate
the demonic obsessions of the pagan mind as real processes in a man=-
made hesaven.

Once more, then, let me repeat four types of Christian "otherworld-
liness" that have preceded us: the martyrs and saints fought the idols
and demons of man-made heavens; K the crusaders and pllgrims fought the
powers of a man-made earth,

This i1s the mzaning and importance of "other worldliness,” When
the flight into the "other worlid" by hermits and monks and saints had
driven the demons out of the sky, the next step became possible. In
the church of the Crusaders and the church of the Protestants, the two
nore recent forms of our faith, and soul, stepped forward. The em-
phagis 18 no longer on martyrdom or the fight with false gods, but on
the constant movement which would conquer the gravity to which all
earthly matter succumbs. Man's inertia is fought by an uphill fight,
his localisation by a vision of crusade and pilgrimage in a large
world. - ‘ :

From the cemparison between the church of the Fathers, now pres«.
served in the East, and the Churches of the West, as lived by Roman
Catholics and Protestants, we may learn that Christianity has once
transformed its former incarnations. May it not be that the future
1of Christianity will lead to a similar transformation? Let-us try to
point to the new possibility for the soul who mist £ind again the
incarnation of her faith.

The temptations of our time are neithsr false Gods nor falss maps.
Man is not blinded by magic or old charts any more. What is wrong with
modern man?
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5 required is the yoking of the believer and the unbeliever

. ne factory and the suburb are unreslated. Their divorce
s no room for the unifying language of the acul that marries mind

047 again. Labor and spirit must be related to eacn other, or
n wither. Out of their perpetual interplay, every trus word of
L is spoken. The source of the soul's universal language never
ot mearely bodily or merely intellectual experience. It always
zz2ms Irom their synthesis., All 1life is two-fold. For instance, all
1ife is two-fold in the world outside us. Zoology and svolution treat
“he same life in two different ways. 1In spacs we see the fishes, the
ssrpents, lions, and sheep live side by side, but change your glasses
zand consider them not as contemporaries,dissoclve them into events
through time in historical evolutlon and you suddenly see that they
ave followed each other. The different types ss=2m to be contemporar-
i23 1in 3pace. But when we wish to understand them we musat look at
tnem z3 distemporaries through time. In space, ths cresatures are
mi through time they are phases. And one is not without the
cthsr. They are rungs of a ladder, no rung can bs omitted. In a
3snse one has called forth the next.
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In space, the spirit of the suburb and ths spirit of the business
district are antagonistic. If we could learn to look upon them as a
seguence Of times one and the other can be made fecund. If the sub-
urban psace csases to be mere lelsure, if it can be used as a light
for cur work house, 1f lelisure is transformed again into worship, the
right relation between rest and work, spilrit and labor would be
restored.,

Tnis seems the whole old idea of our week with workday and Sunday.

ocu all know that Christians make no revolutions and are no reaction-
ariss. Theses are secular divisions of human attitudss, they are too
gimple. The soul always places future and past side by side. The
yokling of future and past 1s the history of the church. Whereas fear-
ful man simply undergoes the future and fanatics bring in the fubture
by viclence, the Christian puts the future of his Sunday in front of
ths work week which is always the organizatiosn that has resulted from
the past. For this sublime reason, Sunday is the first day of the
wesk, not the last. Since the Christian lives from the end of timse,
ne begins on Sunday to live or to anticipate this very end of time
and this act of faith slowly melts the frozen forms of his week day
routine. Even the Puritans who called Sunday the Sabbath again did
not mean to say by this that they gave up the incarnation of the Word
heard on Sunday during the week that followed.

Interpolate the suburb into the worker's experience, interpolate
the factory into the suburban mentality, and you will have taken the
iirst step to overcome a birth and deathless mentality in our apart-
ments, aAd a2 splritless physical toell in our center of production.

It 1is true that we shall have to stretch our ideas about Sunday
and the week for this new reform. It will not do to think in these
short time spans only. Man lives year weeks. There is no reason why
we should not insist on the power of the sabbatical year. Everything
today points to the task of oppesing short term thinking by long range
living. I advocate a year wsek.
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For thirty years, I have advocated an "all out” experience for
zvery vyoung man. Soldiers go over ths top to defend the 1ile bsgotten
in danger of death by their ﬂothers. And the soldlier grows to man-
nood In the task. Christianity is nothing but warfares in psace. It
r=places the bloody sacrifices of the battlefront, of ths battlefield-

v an icsantical rslentless spiritual attack. A gsnuine Tall out”

2> lowsnip is the condition for man, especially betwesn sighteen and

viznty-five, following up mentally their physical growth. At that age,
man 1oses his virility if he remains the playboy.

The separation of labor and leisure, then 1s a misunderstanding..
The word from the end precedes the ections from the past. In our
lives and in the great 1life of mankind, the promise must precede the
7ulfillment. Or there is no fulfillment. Our next form of conversion
must promise the birth of the great human family and the death of the
suburb. On Sundays lived by individuals, we must anticipate the
Sunday of the human kind.

Christianity always begins with a new form of Sunday, when it
rises from the dead.

On the train from Vermont, I traveled with a young man from Papk
Avenue, New York, and Harvard, who only a very short time ago has
joined our experiment. At my request he jotted down on his Pullman
bsd a few polnts of his experience. They wsre written in haste, but
here they are.

"?irst, rich and poor fellows are glven the first chance in thelr
ives to feel that they are really a part and a necessary part in the
ommunity. The rich have had everything done for them and given to

nem "in apartment 3C," the poor have been ignored or kicked around

r bean given charity in tenement houses. Now both have a feeling
they are helping to keep the community alive--doing work that is
necessary to the farmers and outside society and that would not other-
wise be done BECAUSE socisty has so overvalued modern mechanized
"improvements." (Symbolized in factory and in city) that not enough
recompense in pride and money is offered to keep farm labor thers.

ve

"Second, a3 a result of the above, and also as a result of getting
out of the rut and pattern that soclety has lald out for tnem, these
boys received a spiritual as well as material reward and inspiration
which almost none of them would have otherwise received.

"Third, a year of this experience (above) will inspire in both of
them to plan their own lives and values which they would not have
otherwise done.

Every one of the msn would have used other words to express his
experience, especially the boys from the farms. But this is just the
central point of our new year week. The coming millenium of incar-
nation must believe in a Sunday of Pentecost, in a Sunday of all
languages. The one sacrifice that Christians should have to make if
they wish to celebrate the new Sunday is the labor of thelr denomina-
tion ard even of thelr Christianity. The year week supplements the
mass and the sermon. We may hope to be Christians. I sincerely hops
to believe., But I cannot use a Christian label for a work service.
Because I may exclude a real soul of God and I may include the pagen
within me or within us. Here you see what the yoking togsther of the
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believer and the unbeliever in ourselves actually means. We are not
God Almighty. At any moment, in such a fellowship we may play ths
rols of Judas or the Pontius Pilate, of Peter or of John. You never
can tell., The 3oul is incsaslculable, God 1s incalculable. It is
snougn thnat we should all offer our souls as black and as white as
trey happen to be Curses are in order in a work camp. I wouldn't
trust a work camp if it did not bring out into the open all the small-
ness of man as much as his greatness. I am fed up with false preten-
323 about our nature. o

low that we should sacrifice our respectability, our Christiam’”’
self-consciousness, seems to be perfectly in tune with the principles
o7 3unday. Our service in the Church has been built around the sac='
rifice of one kind or another, time and again.

“hat has been the sacrifice in the communlion service of the early
Christizns, in the sucharist? It seems to be forgotten now what a
trsmendous sacrifice of human pride this eucharist required, and the
smooth running services of today do not hint at the real act of faith
originally involved. So let us recall the essential price, psid by
ths converts first, and later by the Pillgrims. The Church of con-
version prayed in the name of Christ. Everything was done in His nsme.
A1} the private and national names were taken away from the members
of the new body. Their private, national, clannish, and civil ident-
i1ty was confiscated in the name of the Son whose Body they constituted.
Having lost the power of the name, we no longer realise with what awe
people stripped themselves of their 1ldentity as Gentiles to become
the people of His Name. A new sacrifice was made in the church of

&

The Hsformation.

The church of pilgrimage prayed in the world. It abandoned the
certainties of visible cathedrals and relics a2nd pictures and sacral
order of priesthood. In a dark world, in the night of a secular
world, the Pilgrims :threw themselves on the faith of God. A third
transformation of the Sunday dawns. And it is the last of the
cardinal virtues which will govern this new form. The cardinal
virtues are three--love, faith, and hope. Love, or what the Greeks
called Agape, the love of Christ, made the convert give up his old
name, and the mass was built around this sacrifice of every individual
name. Faith made the Protestant give up his visible churches and his
sisible homes. He became at home in God. Hope must make the fubture
immigrant into God's world give up his Christian denominations.

Thus yoking of the believer and the unbeliever in ourselves will
require one more sacrifice. OQur falth, love and hope must prove
themselves again as the only creatures that matter for our growth as
sould. The secular mind thinks that man has will, intesllect, and
feeling. We know that we live by faith, Agape and hope.

i

He who is blessed by knowing this, knows that the church was
crested by the love of Christ. In the first millenium the Church was
reveeled by the faith in God in the second millenium. How theyn can
he doubt that the church must bs redeemed by the hops for the spirit
in the third millenium? Toes he not know that creation is ths fruit
of love, revelation the fruit of faith, and r=demption the fruit of
hope? How can he then delay his giving thanks for his creation by
the Father and for his revelation by the Son, by entering upon the
great Sabbath of hope in the spirit?
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of hope, the Johannean church, re
his power. For this resason she must
sthollc, Protestant, Jew, Pagan, as though
The Jew, Centile, and the Christian all
, with faith, hope, and agape, as the cresat
tion.
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f+er Jesus has been sacrificed, after our natural names have been:
2d, after the visible church hss been sacririced--can our pridé
1 resserve for itself the privilege of the certainty that we are:
istians? And not one of these sacrifices that nas not been awarde
uhousand fold. Jesus has risen from the dead, our nature has risen
?rom the dead. The church has risen from the dead. '~e may believe
that even Christianity may rise from the dead if 1t now disclaims its
cwn self-centeredness.
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Qur times have been rightly called the Good Friday of Christianity.
3004 Friday is ths center of our fatth. And there can be no Christ-
ianity without the cslsbration of a good Friday for all of its members.
But drmunk with "civilization," Christianity has not evolved its own
good Friday voluntarily. And so we are surrounded by the horrors of
an actual good Friday on which our faith is denled; in Europe and
Rusgia Christianity is sacrificed; hence our reasonable service must
initiate the faithless masses that are drunk with material hopes, into
a new hope. When a famous German refugee physiclen was asked what we
should send to Europe first, he answered, 'the twelve apostles.'

On Pentecost, the spirit began to rule the Apostles so0 that all
praised the great act of God, every one in his turn. Allow the worker,
the farmer, the student, to pralse God on the coming Sunday of the
church of hope in the language of His words, strip 1t from all the
dead language of ths suburb, and our work will then praise God again.

Forty-five young men from thirteen states of the Union, decided
last year to move up to a Vermont town, and to represent in this
community the one age group that was sorely in desay there, the group
of 18~25 that our school system drives from the land; they then and
there began a vital process that has made over the community and the
boys themselves. Both groups became mutually interdspendent; the old
people in town got a new vision of the future and were rejuvenated,
living over again the aims and purposes of their own early manhood,
and the young men themselves grew up to a virile and mature stature
which 1s cbserved by everyone who meets them. "These boys are men,
now; and will never be childish or emasculate,” a friend told me after
I had taken him to our last camp meeting. They had put down roots.
They now firmly belonged in the chain of generations not just as
pnysical individuals but as the proper representatives of the spirit
contributing*to the other age groups in town their own spirit es a
tonic and essentlal ingredient.

Now, a strange thing has happened to this group which after all
on the surface seemed to be a strictly local venture: they now have
established an outpost 4000 miles from Tunbridge, in Mexico, in the
most conservative part of the country, in the province of Jalisco.
Because the same indomitable spirit that made these boys put down
grassroots in a conservative Vermont town, required the paralled test
of letting an international community grow up, between North and South,
Hew England and New Spain. Camp William James has broken the suburban
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ice 2s well as survived the subzero weather and the submarginal soil
of Vermont, 4nd it has broken the spell of uninterrupted interruption
wnich zdverns our carefully planned ann ual schaduls of appointmsansts,
‘orx, vacations, of our factory syst

Tn2 group acceptad the organizad socisty of individuals which is
cuar Tas3is of production, loyally. But it served them as the limbo
Zor & collaborating famlly of persons. The fact that the William James
gro p--in 1ts two posts 4000 miles apart, but Norking in one spirit--

ook root and made boys mature to manhood, and hoary heads hopeful
azain nas proved to all observers that spiritual immigration into the.
+orld is not a dream but has bescome reality; this fact has encouraged
m2 to give these lectures. It proves that the world surrenders, today
23 always, to the wings of ths future which formerly were called
spirit. The wings of Future ars actual instrumsnts of 1ifz even when
ths world seems submerged Dy the waves of the future.

New immigrants into creation will have to pay their initiation fes
Qy T-UK*ng togsther two or more groups, classes, generatlions, nations
wno are drifting apart. To be Initiated into aociety, in the future,
must mean again to bg a knight and soldler in the war against death.
Yar must be waged against the indifference and indolence, the coldness
and barrenness of human relations.

It will not be an easy war. The profit motive i1s 30 deeply in-
stilled into our hearts that "wings of future® seem eltnher scandalous
or ricdiculous to these people who cow down under ths waves of the

futurs

Eut the division is ineluctable. Either we initiate the young
nto bombing and strafing and flame throwing and torpedoing and guis-
ing, or we must allow them to initiate a new cycle of human fellow-
snip. We have to choose between tribalism and the Great Fuman Family.
W2 have no choice except between these two orders of 1life, and the
pilgrim and the crusader, the saint and the martyr will not save a
soclety that has no roots and that is suburban.
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You may easily see why the cholce is now between crude trivial
revivals and the initiation of the Great Family. The pilzrims and
crusaders of the lst thousand years lived in states, but ran their
private economy. Their work and property was left free from the states.

But now the state becomes a superstate by interfering with our
dally bread more and more. And bread is not earned by lhdividuals
but In cooperation with others. In & state, I could be a voter and be
on my own. In the modern tribe with the Chieftaln as the hsro who
feeds all, I am a collaborator. The spiritual power, which I must be
glven, iswa collaboration that will be creative, and that will give
me roots in the succession of generations and in the interplay of
classes and nations. If the Spirit shall make us free, we must coun-
teract the close-knltted tribalism of the economic superstate. Camp
William James, for instance, now runs a farm snd sends out its members
to work on any farm in town that is in need of labor. The boys are
the cholr in Church and the hired men in barn and stable. The words
of thelr mouths and the acts of their hands and feet originate in one
and the same orblt of 1life. The men from the town go to the Camp for
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Tor mzral refreshment. They accompany their hired hands, after their
svsning chores, up to the William Jemes placs. It is not a workeris
church that you find there, nelither 1s 1t a church factory. It is g
neme o7 employees to which their Dosses go, to g2t new faith and hope;
ini 1T 13 2 coopesrative of employess who go on ¢ld time Tarms to get
ine trazdition and =sxperience of centuriss in church and tarn.

Thz faith and the hopes of the joung remain unminted and uncoined

zzday in our country clubs. However, the faith and the hopes of the .
voung were given them by God's fairies at their birth. They come from
n=2aven. But we let them lle round on campusses, uncoined and umnminted
Like the gold in Kentucky, Falth, agape, Hops, the three victors over
Zzath, must be coined and minted. They have been treated as the card-
inal virtues to be conquered by martyrdom and saintliness. They have
hzan treated as free grace to uphold us in a sea of troubles on our
supernatural pilgrimages and crusades, our wandering and reforming of

a natural world.

L2t us treat them as creatures, as glven ensrgies. These energles
which constitute the 1ifeblood of socilety, are distrivuted in such a
wnay that hopes have to be rekindled among ths old, and falth has to
be ignited among the young. But it ssems true that it is preponder=
antly important for a hoary head to show his social integration by
84111l having hopss. For that means that he hopes not for himself old
23 he is, And it is preponderantly important for the ycung that he
should Initlate soclety on faith since his first step outside his
self snd cutside his native environment is thus estabvlished.

Falth and Hope are great social energies laid out on the shoulders
of dirfferent social age groups.

Together wlth agape, love, they are the secret energles for all
fruitbearing processes in society. Faith, hope, agage, are no
luxuries, but the chemicals, the catalysts for the immediate social
processes of integration and survival. They flood the old with new
hopes, the young with their first falth, and together they enact the
order of agape.

These thres creatures, Faith Agape, Hope, must bz part of our
world and must be made part of our world of suburbs and factoriles,
if the soul on the highway shall ever incarnate.




