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own l i f e  from one m e n t a l i t y  to a n o th e r .  A c h i l d  becomes 

an a d o l e s c e n t ,  an a d o le s c e n t  a man, a man a husband,  a 

husband a f a t h e r ,  a f a t h e r ,  a judge ,  a t e a c h e r  and a 

sage.  Then he founds a home h im s e l f ,  he ed u ca te s  h i s  

c h i l d r e n ,  he a d m i n i s t e r s  the  a f f a i r s  o f  the community, 

and f i n a l l y  he e x e m p l i f i e s  t r a d i t i o n  to the  young -  l i k e  

J u s t i c e  Holmes f o r  i n s t a n c e ,  each time man* s h e a r t  moves 

i n  ano the r  c i r c l e  and by the d i s c o v e ry  o f  the  new c i r c l e ,   ̂

the h e a r t  o f  man f o r c e s  upon h i s  mind a new menta l  a t t i t 

ude t h a t  c o r r e c t s  the  ph i losophy  b e l o n g i n g  to h i s  former 

phase o f  l i f e .

Our h e a r t  i s  always d ra w n  toward the f u t u r e  and 

d i r e c t s  our  minds to a wider and w i d e r  human f e l l o w s h i p .

owe t h i s  o r i e n t a t i o n  to C h r i s t i a n i t y .  C h r i s t i a n i t y  i s  the  

compass by which we can hold  our cou r se  i n t o  the  f u t u r e .  

Today, genuine d i r e c t i o n  toward the  f u t u r e  i s  g e n e r a l l y  

c a l l e d  " p ro g re s s"  or  " e v o l u t i o n . " But p r o g r e s s  and evo

l u t i o n  a r e  C h r i s t i a n  t e r m s  d i s c o v e re d  by the f a t h e r s  o f  

the ch&tfch. P ro g re s s  i s  our  movement along the  t r a i l ;



e v o lu t io n  is the process  by rhich this Is achieved.

Modern s a a ,  modern s c i e a e e ,  modern polities have lost 

the trail. They begin to move in vicious circles* They 

have no f u t u r e .  They cease to  be a part of C h r i s t i a n i t y .

5iow, many a scientist, business «on and politician 

is quite ready to cult C h r i s t i a n i t y ,  but they usually 

mean to keep scientific progress, business expans ion  and 

political advances .  Christianity and progress have fallen 

a p a r t .  But u n f o r t u n a t e l y  you cannot abandon the one and 

save the o t h e r .

-lor no b u s in e s s  ;n&n or  p r o f e s s o r  likes to be looked 

upon b s  ®n Osage In d ia n  and no modern taan connec ts  the

s im i l e  of the dog running  in circles to h im s e l f .  You may 

shout &t me "why 'should you know any more about the vic

ious circle than I? You arc not our better nor are you 

w ise r  than  we. Bo« can you p roc la im  that modern.man,  even 

academic sea, have lost their membership in the fellowhip 

of evolutionary progress'? How can you claim t h a t  modern 

science has begun to  move I n  vicious c i r c l e s ? *  In short,

you say answer, ^ p h y s i c i a n  heal yourself!® and it lc, true



that my position would be hopeless if mankind were the same 

today as It was 1900 years ago» During the first thousand 

years of Christianity* he who testified for Christianity

had to hold himself aloof from the  ordinary world* had to 

speak fro® a realm outside in order to make himself heard. 

But now* up to 1900 years of Christianity* this is no long

er necessary. And 1 appeal to you now on the basis of a 

common experiences, and by acknowledging this exper ience*  

we will recognize our common danger. We have all had our 

breakdowns* you ell know how you have had to dispense w i th  

some small or large part of your world - & former friend* 

a bygone environment has had to be excluded from your 

present life. These elements have ceased to be a part of 

your world. You have outgrown them* &M you have added a 

new dimension to your world. It is on the basis of this 

experience of outgrowing alone t h a t  grown up people can 

communicate with eachother seriously. To have outgrown a 

part of the old world* and to have added new dimensions 

to your inner world is the only possible common platform

~4~

for a lecture on the future of Christianity



Only people who hay© survived to some measure Inward 

loss and defeat can understand each other on the topic o f  

genuine future«

We must have Experienced a breakdown of a too simple 

logical p a t t e r n  and have been forced to f i n d  a new one«

*e must realize t h a t  we cannot escape the danger of the 

s e l f - c e n t e r e d  vicious circle until we can get together 

and listen to each other to establish together a common 

front against t h i s  danger« f

Phi losophy  cannot coraraunica te to men an under stand

ing of future of d i r e c t i o n ,  of evolution, or of values

because it makes its appeal to reason. And «reason* with
\

a capital E is ®anfs mind before he has experienced death 

and birth, or in other words*Philosophy  appeals to man 

before he has lived« Christianity is no philosophy. All 

Christian speech is routed in the experience gleaned from 

confusion, from a breakdown of reason in the face of a 

new period of growth, a new evolution of our minds. Ob

viously, only by an excess exceeding our habitual r e a s o n in g

—5-

mn we outgrow our mental habits. And only the experience
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of outgrowing mental habits makes man human!

It may be noted, in passing, that even the most 

Christian philosophers always knew that philosophy appealed 

to the reason of man before he had lived. Anselm of Cant

erbury said that philosophy tried to prove things wVelud 

2
ante experlmenturn”. I hi s happy phrase significantly

3
enough has been slurred over in modern translations.

But Anselm1s phrase constitutes a real key for our own 

understanding. Philosophy talks to man as though the ex

periment of living had not yet taken place, ee~fe©—s$eek, 

before the experiment, so to speak. "Reason” always argues 

before the event, before our soul has been incarnated, be

fore God has come into the world.

Christianity however, communice tes /velud poste 

experimentum, as though you end I had lived a full life 

already; at least we may assume of each other some shedding 

of our dead skins, some evolutiofa. I base my reasoning on 

the crutisl experience of mental forsakeness in all of you;

2. The "Itinararium mentis in deum” by Bona Ventura -
A classic on this problem of ,rexcessusn from one mental 
level to the lext.

3. Anselm of Canterbury, ”Deus homo? 11,9. The latest trans 
lation renders °velud ante experimentum” simply as 
without experience.
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by mental forsakeness I mean the temporary blackout of the 

mind that comes from any breakdown in mental habits when w© 

are thrown out of gear because we must face defeat before a 

new life can begin for us. I should not treat you as my 

fellow men nor as my equals if I appealed to your reason 

cs though you were isolated imevolved minds. This, to me, 

is the comtemptable and disgusting attitude of all purely 

reasonable argument. Members of the audience are treated 

like clever children who have never survived the short 

livedness of their logical syllogisms and never grown up 

to mental fellowship through the experience of breakdown 

and recovery. It is the one sweet fruit of 1900 years of 

Christianity that philosophy can appeal to your power of 

resurrection after the mental breakdown caused by the 

cruftial conflict between the dog in us that Is running in 

a vicious circle because his master*s trail is lost, and 

the man in us who has outgrown at least one vicious circle 

already and found the trail again - perhaps by leaving your 

homes and coming to this university to enlarge the circle of 

your life this mental forsakeness, anxiously deprecated by



r m s o a  as unnecessary» unsound, not to fee allowed, has been 

the hygiene of all living setiis during the last 1900 years, 

the basic assumption of philosophy that reason Is the right 

and. only court of appeal for a speaker seems to me out

dated. I consciously challenge this basic assum ption of ell 

philosophy; I would bore you otherwise, &nd X certainly 

could not come to any common understanding with yon on 

anything that Is Important. We only know what Is Important 

after we have faced mental dangers, separately, and when 

w© treat speech as our aeans of carrying the fight on to

gether. The people who report facts to your reason, pose 

&& strong minds who h&ve the nerve to stand alone. I do 

no pose as strong arid I do not th in k  that you are an y  more 

conceited than I a®, I appeal to your power of surviving 

tills men tel breakdown - I mean that - s.nd of cosing to life 

©gain, after the confusion o & aore nature level, In a new 

dimension, with c new current of speech connecting us and 

mankind.

By tr e a t in g  each  o th e r  n o t as sm ooth ly  running «R easons”

but as persons who have grown up free one state of aiad into
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anofcher, we can cooperate, i:e can st:.ve off a relapse Into 

the ficious circle« I shall try to proceed in this manner 

because Christianity has endowed us with this possibility 

of appealing: to each other on the basis of our souls 

growth and evolution. Any science that is worth while 

must treat man sa n soldier in the war against the vicious 

circle. And a scientist, a philosopher, a historian, a 

biologist, a sociologist who goes on c 'pealing to reason 

alone deprives science of its meaning in the Christian Ere. 

The meaning of stlencc in the Christian Ere lies in the 

struggle gainst the vicious circle, the struggle for the 

rebirth of humanity in n better world, h science whose 

soldiers do not recognize ihr.t they receive their stipend 

as scientists for this purpose work: outside of the frame

work of the Christian r̂e. Scientists, by their lives, say 

testify to as»1s fight against the vicious circle. And 

their lives say then inspire and orient future generations 

in the same way. but the social triumph of science endanger

this example in orientation, dothiag fails like success; 
a sen’s success nearly always lands the admiring imitator

S
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in a vicious circle. Jesus had to avoid success to free all 

Christianity forever from the vicious circle of imitation.

The future of Christianity is a bad title for a lecture. 

1t implies that the speaker can make a special contribution 

for classifying Christianity by adding perhaps a remark on 

the future of this otherwise familiar subject. This of 

course is ncbnsense. Christianity and future are not two 

nouns that can be glued together or torn opart &<S libertum/ 

like the future of Duke University or the future of horse

racing. Whereas it is up to us, whether we wish to consider 

the future of these institutions or not the relation of 

Christianity and the future is given. Christianity is the 

very process of finding and securing man’s future. Christ

ianity is the founder and trustee of the future. It attempts 

to force a genuine free future upon man who otherwise stays 

put in s circular movement. There is no real future outside 

the Christian mentality. All other so-called futures are 

cyclical changes. And mere changes sre sub-human. When 

you marry and divorce and re-msrry just for s change, when

you chase one job after another, as a cat may chase her tail
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your power of ho ring.. a life history decays. Just for a

change* is ao human category, because man makes lilstory by

deciding which changes are necessary and desirable and which
4

changes must not be made. Christianity is called & histor

ical religion because it lias taught what history

means, all history is either oriented by this fact or it is 

a sear catalog of changes. Christianity says that man* s 

life has a beginning, a middle and an end. and it also 

says the world has a center, a start and a destination*

without this belief, we retain from all historical data,

"just if,1066 and all that,8 nothing but meaningless ehaf.
This rejection of historical meaning is taking place before

our eyes. In my home town of eleven hundred people, in

Vermont, this year at haster time, a poem was read in the

woman*s club stating that before Christ,an*l© Domini, after

all, made no difference, that there was no such thing as a

Christian E|»&. When such & doctrine can be proclaimed in

Vermont (of course the Nazi repudiate the Christian Era
too) The abolition of the Christian Era and that means the
4« "When it is not necessary to change, it is necessary

not to change.8 by the Duke of
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abolition of orientation, must have gone pretty far« In
the most amicable of men

1934 James Breasted, the famous egyptologist/and/myself
of

were the guest speakers e-% the American Historical Assoc

iation, at which time I heard it explained wthank God we 

are through with the 4,000 years of revelation" (meaning 

Israel and C h ristianity). And he added that Franklin D. 

Roosevelt could now line up directly w ith  the great 

Pharaos of Bgypt 4,000 years ago, for social progress - 

social progress with the omission of 4,000 years ! !

The future of Christianity and the future in Christ

ianity to day are both abandoned by mill ions* At the 

same meeting in my home town at which the anno domini 

poem was read, a guest speaker asserted that civilisation 

was obviously at s.n end, but, after all, that was not so bad, 

had not the dark ages prevailed for many r. century, and then 

a glorious renaissance burst forth? But singularly, she 

forgot to add that man had survived the dark ages by his 

faith in the future. By an ardent belief in an end of time, 

a last judgement, a final coming of the word made flesh«



, She forgot to edd that this globing faith in the real future

had brought about e.il rebirth from generation to gen*' ration, 

in Franciscans, pawtestsnts, puritans, rod perfectionists, 

and in the Renaissance itself vhlch she s o  greatly aanlred.

Also at the seme meeting in 19?4 »t which James

Breasted mare this statement that dumped 4,000 years of

molesting revelation es worthless litter, a Chines© Christ«

ian found the courage in his Christian faith to read me

c poe® on China1 s faith« ^ach stanza had this refrain:

®ihere Is not even a chance for tears,
There is not even a chance for tears,
The China of 4,000 years is gone«*

a strange coincidence it would sees: The chines© took

comfort in hit nearly conquered Christian faiths in it he

could survive the fall of China* s 4 ,0 0 0  years. But the

others, unasked, unchallenged, undefeated outwardly,

threw away the pearl of their faith and hope« They stepped

outside of their o*n civilization 1 theartedly,vith a.

"well, it seems to be »11 over;18 rnd invited us to wait s

few hundred years outside in utter Isrkness. However, by

discarding the Christian hra end destineitos they lost all



orientation in time. Obviously this step is so arbitrary 

th a t  it shakes all the confidence of the laymen in the mean

in g  of history. The assumption of the «dark ages,« as post

ulated by the p r o fc e s ta n ts ,  is already a big order to sw a llo w s  

it meant a thousand years of corruption and superstition.

B ut now a l l  r e v e l a t i o n  of 4 ,0 0 0  y e a r s  goes overboard. W e ll,  

if 4,000 years have erred, we cannot look tow ards the coming 

y e a r s  for instructfcn and b e tte r m e n t .

The poet with her abolition of anno d om ln i and of 

ou r e r a ,  end the sp ea k er  w ith  her p o s s ib l e  r e n a is s a n c e  of 

Am erican civilisation a f t e r  800 years of new d a r k n e s s , prove 

th e  inevitable consequence of apostesy from the futures 

these good people hove lost orientation. Humanity without 

beginning arc end is like e nan who is lost in the woods and 

wanders in circles, They begin som ewhere rnd end where they 

started. They are lost in a meaningless cycle of S p e n g le r -  

ien ups and downs. C iy .il i z a t i o n  and dark ages and renaiss

ance chase each other. The human heart is not master of its 

eternal life, instead the human mind is the spectator of the*©

cosmic revolutions. So all paganism must think in circles and



cycles and eternal- recurrences Plato*s great year of

1461 years, the hindu revolutions of many *orIda and milieu-

iuss the doctrine of an inevitable rotation i.i forms of 
5

government, the germanic Rtwilight of the Godsr,t s.t reg

ular intervals, the Mexican myths, Hitler1s blushing aside 

of a «whole solar c o n s ion” which he proclaims to be 

over - are ail examples of cyclical thinking. lids thinking 

is logically justified, it is proven and sober because It is 

based on experience, it is courageous since it faces the 

world squarely, ibis thinking then, inbodies ail the test 

virtues of the heathens justice, courage, prudence, hut it 

is a faithles s, a loveless, and a hope less tiiiuking, having 

all the secular virtues, it iacEts cne cardinal virtues«

This thinking is void of a genuine concept oi 11 future«$ 

it treats life ss if it followed the laws of dead matter, 

this thinking takes its clue froa physics arm the observation 

of external nature, stars and stones are

corpses. In this case the dead stars beco m e our only

measurement and standard for time, iric astronomical calendar
S* in ay autobiography of western man. called out of Revolution 

1938,p.453 ff. I have shown how fcne Christian Era has avoided
the circular movement froa monarch thru aristocracy and 
democracy to dictatorship which is today advocated as
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ori^nts us with the help of dead bodies, a tars are dead - their

corpses. The University is strewn sith corpses. Our ii^e is 

imprisoned among these corpses.

Spengler, breasted, the women1s club speakers, they 

have all given up the eternal future of living men in favor of 

the mechanical future of dead institutions. The masses are 

told to capitulate before this relapse into a cyclical mytho

logical paganism. Y o u # hear the word myth used frequently In 

our days. The myth is the form of mental life that paganism 

chooses* life without the intermission of death, 'without the 

breakdown ana a resurrection in your heart and in my heart. 

Paganism puts its faith in the automat of the solar calendar; 

and borrows for its stone heart tne future that stones haves 

mechanical rotation in circles, eclipses and epicycles.

The future of life, however, cannot, be bought for any other 

price than the admission of death, ‘-tones don11 die, hr ve not 

the privilege of dying, but all living creatures survive death 

incessantly. All the millions of cells in your body are re- 

genera tea in furious processes; and since our biology is basea

on the constant reproduction of new cells and the death of old
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cells, oar lives do not nove in circles, but through the 

c&tostropic events of birth no death, Ine cross is a i -»iteiipt 

to express this naiveosi1 behavior of hi I i via a colter as 

against the acre rotation of astral bodies. The globe or the 

circle are sub-vi tel. c.n.tegorles of fchi'iking since •aua?s life 

is not round but crucial, bvery child loiô s this: then you sasy 

sey had Hpenglar ■'.aid .hr ear ted ever a chance v.ith their

spirals or circles?” thy Joes :u.n hesitate for a raosient in 

chaoslag the si.Mile for his own life?

Man*a body contains one element that is hall- deed ond 

half *>11 ve; rJLs era in. Ire bra Ida grey k fc*?r consists of 

cells snd is «alive. But it cannot be re • ••••nere ted. Irv 1 rain 

cells &re units, the.- live «:kj ole to t:;t.nselves. any laores.-io 

si&de on the train is indelible. Cur niuu is incurable* f-r.c so 

the brsin ia hall- alive ira naif dead, we have paid a

terrible price for the centralination of the %ind in our skulls. 

If the altid has its way ‘.nan1 a life is explained ia images teoen 

froa dead Matter. *nd that is the reason rhy esnee1*1 effort 

is- needed to prevent the aiind* s error, dince the alnd forgets 

thet the rest of 2u*nf s body is continually being regenerated.



becomes necessary to check the minds obtuseness* The open mind 

is & very clever, a v e r y  smart device to cover up this, its 

eunuch character. You .find modern minds hunting progress daily. 

Are we not progressing?” These voracious news reporters and 

news readers scorn to rsk, as if in fear of being set down as 

unchangeable* But these news mongers are the most static of 

men, actually. Don1 1 you see th.: t they may use tills, quantity 

of nows daily? Their brain needs the stimulus of news because, 

from its own inner process, no nor life can. come, ho new cell 

is produced in the brain; the news from the outside must take 

the place of new life iru ide. Tee brain is the net t conserv

ative part of our body. And scholars ore the most integers,te 

conservatives of society, economists s till believe in the 

gold standard when nobody else does. Philosophers argue about 

the nfreedom of the .sill” when every cnilJ knows foe t the"will” 

has no freedom but that”love” has. The child knows that ”will” 

is not free because it vents to live, but “love” I; free because 

it can choose to die. dow, spirit is the process by wtiich this 

exceptional ccstrscion of the grey matter la overcome, Spirit

coordinates the mind with the rest of our body. Our bodies age
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qjiite formally) our minds would remain childish forever 

except for the spirit. The cultural lag has become intolerable 

today just for tills reason that the brain cells don’t die 

ana we leek the spirit for regeneration! Spirit is the 

pressure of the heart to force the $ind into the regenerated 

processes of the other parts of our system. Spirit substitutes 

for the unavoidable sterility of m e  grey matter tne growth 

of new circles of £llo?rship between individuals. The older e 

person, the rider must be ids world of thought if lie is to be 

kept mentally alive. i>ince the brain cells are in o blind 

alley biologically, the spirit unites men in ever growing 

fellowship with opponents of sex, age, opinion, class, nation. 

And so the false lag of his brain is repaired. • Then a man 

is as lonely as most modern men seem to be, then his body may 

be fifty and yet his mind will still be only i£ yrs. old.

The spirit can change that. It can give the mind the status 

of a living creature which grey matter by itself has not.

For living creatures bear fruit. Ihe spirit bears fruit.

It survives the grey matter of finite minds. It introduces

the element of growth, known to the rest of the body, to the
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in our hearts is the future, I he body rotates in a physical 

world, the heart rota - es in the growing soci.l world; the mind 

serves both, human hearts are drawn to each other. The 

spirit corrects the mind, few fellowships, new groups, new 

cone tele thons spring ij\ up and defy the 1,: tiness of the observ

ing mind, 'lhe curse of our times is a so-cailed ooen mind, 

that can never stop opening itself. lhe blessing of all time 

is the open heart which out of its abundance speats the word 

of destiny which leaos out of the impasses of the brain. 

Obviously, a brain that observes can only observe recurrences. 

But a nearc waich serves can serve the appointed end. If your 

heart can make a decision today because it beats the final 

tact of God’s creation, then the apple need -not tall damn 

from the tree end your brother Abel must not become the victim 

of your envy end no myth or ideology needs to linger beyond 

its appointed time. Your heart can arrest physical pauses 

and social habits. Hearts can do what the mind is incapable 

of doing, by its very compositions they cun bury the dead in 

time, because they can mu anticipate the worst. Iha t is all

/ y °



it can do: it can make the fbture grow by taking the first 

step into it. This is all we know of an open future. "Whether 

to win or whether to loose to no good man is told." While the 

heart wings upon the future it leases behind the recurrent 

precedence upon which predictions are based. Pagans always 

preceed and predict from precedence. Christians remain un

predictable.

The certainty that the end of time directs your heart 

and my heart today is the only distinction between myth and 

faith.

When a good friend of mine ascribed every evil of our

times to the fact that our railroads were bankrupt, I called

attention to Henry Ford and our glorious highway system and

the Pan American Airlines. But still he believed that the
^ m d send of time had come because his railroad lines were worth 

nothing. The world was going to hell, and a new Ku Klux Klan 

would revenge him soon, and restore the railroads and govern 

the country with an iron rod. I finally asked: "well in your 

eyes then, the railrods are a part of the American Constitution?" 

"Of course they are," was the reply. A finate relative thing



was enthroned and given a place in the constitution. But the 

constitution itself was to be broken by the new Ku Klux ELIan.

In other words my friend was willing to overthrow the whole 

order to get rid of a part of it because of the railroad myth. 

Placing a transient tiling in the center, as though the rail

roads had neither a birthday or a day of death, he created a 

myth that fas going to bring death and violence to thousands 

of living beings as victims of this myth. Any myth must lead 

to bloody sacrifices because the kernel of any myth is a 

transient thing to which we attribute immortality. Now when 

this kernel is not allowed to die, somebody else has to die 

instead. It is not far from this point to the Fascist revival 

of the myth.

But do not seek the iayth in politics only. Ihe route 

of fascism and all mythologies, the route of all modern pagan

ism, political or otherwise is in the abuse of science.

The academic world is responsible for communism and fascism, 

Nazism and Spenglerism. Scientists have created their sep

arate world of the mind without acknowledging their indebtedness

ess: the ci*cation of* one time for the whole world, by the

in c a rn a tio n . In s te ad  o f bew ailing  the  p o l i t i c a l e r ro rs  of
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our tlae s»  you, my academic friends, should bewail the m isery

of our sciences. Xhe people of th is  country e re  h ea lth y . th e

hearts of sae ric a n e  are still Christian. But the pride of the

scientists has failed to respect the pillars of time ,ƒ***# Jh©qxOU-o 
lU-Ai^cIC

d ± r m - t established by lived lives, not by the
Sex_(2c4Cffi

mind or thought of academic fields, W seiiree-aboil sty* esus

as the center of history,**® no longer adm itted  that the 

beginning before all beginnings, the cres o^Lctca^gafios^s^i

fro® the legl ruling of l i f e | and jthe redeeming s o lu tio n s  from the

appointed end o f all life met for the first time in hi®. So that

he became the center between all past and all future. A bolish

es
lug our oldest b ro th e r / th e  first man frors the end we lost the 

Christian Era. Loosing the era we lo s t  orientation, "cosing 

orientation we ignore the center for the heart of man, the 

’‘fu tu r e ’*, and the mind ceased to stem from the future. It 

was treated as an observer of p h y s ica l facts. The mind which 

stirs in us because our soul tries to gain its ultimate end, 

was degraded into a mere concoram ittant or p a r / a l l e i  to the 

body. Man seemed to use both, mind and body, for living in 

happiness h im se lf. However, wheress the  body lives forward
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the sind can only be enlightened by the light reflected beck 

to us fro® the end of time, »odles are our routes in the 

beginning, our salads crown our lives beccuse they operate from- 

the end of time backward* there can be no silence without a 

conference* then science case to consider the ainds of the 

scientists themselves as a mere machine that ran in the same 

race with the body from the past toward the future, the «hole 

distinction between end end origin, death and birth was aban

doned. Science concentrated on recurrences not only in nature, 

but in the society itself of which the dentist forms & part. 

The business cycles, Spongier* s seasons, curves, probabilities, 

trends, became the accpeted tenets. None of these movements 

have beginning or end. And we know already, that anything 

that has neither a proper beginning now an end, that cannot 

die in,its own accord, is s$ myth, an idiology, and nismR.

Xhe Osage Indians are the pattern of our whole society when 

Its open future withers under the magic spell of stienee. Yon 

will protest and say: Rbut have we ever given in to the

circles completely? Have we not compromised between life and 

death by speaking of d̂ynamic** life in contrast to st&ie?
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Oh how tired I era of the word dynamic. What if I am asked to 

he,static or dynamic or even that I shall go up stream against 

the trend? Don*t you see that dynamic is in no way sore ex

cellent than statie because it too lacks direction. A dynamic 

individual - well any criminal is dynamic. Persons are not 

dynamic but oriented: they can distinguish beginning and end.

A more subtle compromise between the stars and the heart beat 

is the image of the spiral. Life moves in cycles butwupward*. 

My heart is as bored by spirals as by cycles. I find no com

fort in these figures of speech. Well I have to live today 

and tomorrow. And the higher of the spirals tomorrow is 

relative only to the appearances of todays world. But I 

decline to take God out of todays world and to wait for 

him until the spiral winds its way higher. God is here today. 

He may not be visible in those appearances with which the 

spiralists deal. But in the cross of real life future is 

here already, the perfect feature is within our hearts as much 

as the imperfect past.

Most of these compromise® who used the word dynamic,

active, spiral, used to believe at le%st in the progress of



science. And progress is not merely active or spiral or 

dynamic. Progress is final or it is not progress. But 1 am 

sorry to say that many sciences are liquidating this residue 

of their Christian basis. They ere reaching the final stage 

of decay in which their research itself begins to move in 

vicious circles. The pride of individual science is reaching 

its end today in the inevitable catastrophe in store for all 

grey matter» in the vicious circle. Biblical criticism today 

is back to 1770, to the year in which it started. Historic 

criticism is back to the days before Wolfe. Economics is 

back to the physiocrats and mercantilists, and as far as I 

understand it, physics has been saved from this fate only by 

Einstein. History is back to the chronicles, since it has become 

social history. Large academic fields fall prey to t e mental 

death of the vicious circlp. Ihe myth of a purely scientific 

progress has led the scholars to sow off the trunk of Revel

ation of1» which their science was but a branch. And as we see 

the Greeks and Romans in the first century of our era, fight for 

the repetition of their mental activities, so we see modern

scholars today live mentally on the side of these beaten and
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defeat ed minds. The book by A. iiock on Goovers io n  is written 

who!ij from the viewpoint of a Homan Pagan who is dlfgusted 

with Christianity. This fashion which has been so familiar 

w ith  us since Gibbon, i s  a peppery Ingredient when it is under

stood an irony, but m ost scientists o-' today prefer to think: 

that they themselves are  in the* p o s i t io n  of the Homan lawyers 

and Greek Orators, who carried on their silly -̂nd obsolete 

li terary and legal argum ents roe ay c e n tu r ie s  after ?eul had 

tried to  teach in Athens. The A then ians and Panaris of today 

are our sociologists and psychologists biochemists

h is t o r ia n s ,  lawyers, and theologians who try to preserve 

progress in th e ir  field outside the ^rara^work of beginning and 

end created by the Cross, do science can prove the beginning 

orjknd of man. So science can orient nan. Lived life is the 

only orientation for life th a t has to be lived. Birth and 

death both are outside the field of reason because reason 

is the appeal to that part of our tody that is neither born 

nor killed within our lifetime: the grey matter of the brain 

exists as a dynamic mechanism if not permanently regenerated 

by the efforts of the heart. Hence, reason ignores birth
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and death if it is not overwhelmed by the heart. Sitting in 

the ..waiting room of a great hospital, I went through the 

biology and physiology books on the shelves. Some of them 

did not have the word in the index, those which did mentioned 

it toward the end of the book, on let us say, page 9M. One 

book defined life as a factory which is able to build new 

factories. The author of this miraculous abracadabra for 

10,000 American students who all defined life as a factory 

that can produce new factories, omits the simple fact that 

the first factory dies, becomes a corpse. The first inexor

able definition of life is that it is the process that pro

duces death, corpses. From the man's definition, a homuncu- 

lous bred in a test tube, neither born nor alive, nor ever 

dying, is the outcome of living. Yet this same man come out 

of his mother*s womb and will have to give up M s  spirit into 

the womb of time. But the expert's grey matter can*t face 

the human being* s actual experience. Scientifically, he cannot

tattake cognizance of the most elentary facts of his own existence 

as a layman. As a layman he knows that he lives because he is

born, and that he thinks beea Use he must die
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progress of Science before the progress of mankind • However

you can only cave your science and all Science when the prog

ress of mankind is first ascertained^ IL neighborly movements 

of your hearts toward the common goal. This progress of mankind 

is blocked by the self-centeredness of each particular science 

and department. Today science disposes of its subject matter 

in a sovereign manner. In dealing with dead objects, Man 

is in God* s place and may dispose of them. But when it comes 

to Man, to society, to economics, to history, science proposes 

and God disposes.

It is the love of science which makes me speak here 

in favor of a society in which science can progress. Progress 

is the life blood of science. Progress is impossible In a 

society that has lost direction. But if our students, if we 

ourselves, if workers, and farmers could experience not only 

the calendar of the dead past but the calendar of the future, 

if they could learn to use our past for initiating social 

orbits science might retain its place within society. But 

science is Caesar today and does not render to God that which

is God1s



The scientist may shrug his shoulders and explain:

•»If we are so bed as you aalce us out, you only refute Christ

ianity. After all, the bankruptcy of our progress must involve 

6ll Christianity. If are bankrupt, ChristiarJty if? bankrupt 

too.» Yes Christianity la bankrupt. But there is r difference. 

When you and I go bankrupt, re are finished. VVheaChrlstlanity 

goes bankrupt, it begins all over rgain. Christianity has 

always been bankrupt. Its power rests in this, in the greet 

outcry, nUy Cod, Yy God why hast thou forsaken thee?tt By 

this cry, Jesus became our brother. If Jesus had not prayed 

in these words of the Bind Psalm, he would not have become our 

equal. But by giving up the 30-er of his spirit for this one 

moment, he created his unanimity with all men. All sainds are 

bankrupt at tines; Christianity is based on the discovery that 

our minds are as aortal as our bodies. The life of the mind 

is internalttent. The condition for living faith is that it " 

remains intermittent. One thousand years after Christ, the 

then new science of theology was founded by A n s e l m of Canter

bury with the outcry *What shall your servant do, exiled so far

away from you?» Baron von H^ygel never wearied of proclaiming



t h i s  prcceDV c f  I s t o r e ! s u n t ;  f i l t h ,  which c lo n e  adm its ue$th  

wher* i t  b e lon gs  l a  cur world viem.

'Ihe perpetual bankruptcy of Christianity Is its condit- 

ion for crof.fciiig uew fellowship ou the. basis of tMs very ex

p erien ce«  bvery Christies cotMunlty or aovc-eeai is the ro.-ult 

of te^rs shod iu cosaoa, of o bankruptcy faced, i n  ‘ he fellow

ship of heoros fir c hove rurvived 0ofert.

CHriofcl -nify has ere?-tod tru^ future, Isrnol Lm: pro- 

ps.rui this by creating true beginning. foe PU?le 13 tb* book 

tin.t fights relative iuiu-uede beginning.«' -aid end. You all 

hue!? th3 first word of the old 1 oats-snsat: "In 'dv; ^ e g im ia g

QoJ. crestlJ the heaven .ni t

to the one m  beginning, the one divine ere'tion before til

m y th o lo g ica l c r e a t io n s .  The Did le r ta a e n t  p u r i f i e s  Uv *-.*!r

of the .tyths cf locr 1 heroes or Cod* s. lo&a.y «shea the &yth

is praised end the Je** are parr ecu ted, trir two attilnd-c are
,,t «K-rfb, aQ$ i> » jt

ons rad the same roa etls.i, lh£; nyth weavers r-. lscfsboltsh

S', rah-1» Zuus *.a**-.*el a <1 * ledi r

the genuine future. Trie Ie:~l roru o f  the I c s ta n e n t  i i  

“Come, Oh Lord, co?ae.'! it- is tie in s p ir a t io n  by the word 

f r o n the end. o f  t in e  that d e f la te d  our orc-grr-ns and



purposes. God* s word is almyys spoken to the end, from the 

-fu tu re  back into the present. God*s word is never the word of 

the past. It i s  God*s vtorid o n ly  as it speaks to us from our  

appointed end. But I have o f te n  been su r p r ise d  to  f in d  how few  

people were willing to accept the f u l l  im p lic a t io n  o f  John , 

/Chapter I, v e r se  I. 11 In  the beg inn ing  was the word and the 

word was w ith  God. w I he Implication is that the world is in -  

//£/// d is so lu te ly  connected w ith  the future to o , for God is he 

who shall tee and the f i r s t  coming of C h r is t  in to the world

i t f
receives meaning o n ly  from the second com ing. Only then did

movement
the first coming start the which it proclaimed to

start; a movement tomirrus the end. /. > if John did not ex- 

cect the i l rci to coae,
Z cuJ-reaolaJ

v A fte r  & cen tu ry  o f b i b l i c a l  c r i t i c i s m  • ra; ills tori cal 

a n a ly s is  it may be bard fo r  you to believe me th- t J esu s  

was o n ly  d e i f i e d  because he "to the f i r s t  man who stemmed from

the end of time, the first man o f  destiny. He tied his time 

no longer to the beginnings but to the f in a l  destination of 

mankind. In  Jesuss eg cross the b e g in n in g s  of a n t ic u i t y  a l l  cose 

to an end and all the ends of modern man n:\ke their beginning.



Jesus was not a prophet of things to come as John the Baptist 

was, Jesus was the first final man, who lived from the end of 

time back into his time. How much more must be said of Jesus 

c-.s the perfect man in the literal sense of this much abused 

is 0  n r » « f • tj> erfectus" means to be created finally, to your final 

stage. When Jesus explained "Factum est" he also signified 

nperfectus sum".

The ends of modern science are not the real ends of 

all time and when postulated so such they upset Christian life. 

They do so because they upset the balance between the finished 

and unfinished parts of creation. Modern man wishes to have 

certainty before he acts. There must Me no "unknowns" or 

unchecked "variables" in his experiments. He wants to have 

all the means at his disposal before he acts. The mechanic* s 

mind is right in requiring the tools before he starts repairing 

a car; the contractor is right when he asxs for the money 

and materials before he starts building. The mechanic and the 

contractor both build « thing known ia the past. Neither is 

creating "future". Mechanics and contractors dominate the

modern scene. This has never happened before. And therefore



the moaein scene ignores the erection of "future?:

ihe fu tu r e  is secured, by men who ore pessimistic about the 

time that remains fo r  sue salvation oi a crum bling acrid but 

optimistic oi their powers ana billing to cuke all r i s k s ,  defy
y
a l l  rules, ihe b u ild e r  believes that to.. e a r th  hill stand and 

l a s t  fo r  & long tim e . On t h is  ha cep ends on the pro ven rules 

and coxistance of physics and m echanics and on the construction 

o f  g ir d e r s ,  g r a c e s , beams, on s t r e s s  and p r e ssu re  nud x'ric t io n .

In other words tae aon-believej. in  a i l  of us, tir... e a r th ly  man,the  

master mechanic, i s  o p t im is t i c  about the ieng.tn of time ahead 

of tiirn cut unhappily  considers u x u se if  bound forever to  sue 

r u le s  and regulations nictating the n atu re  of 1 3  aoras. For 

the m echan ical ana the academ ic mind both t a le  it for granted 

that the year 2041 ^111 take place in an o r d e r ly  manner. 

and that the preced en ce and rules and regaletions, a.' determ ined  

in the past, must l im i t  their freedom o f  action, for the 

m echanic, a lr ig h t !  But for men concerned ilth the living of 

l i f e ,  of persons or of p o l i t i c a l  bodies, this is l fe l s e  

spirit. It underlies a l l  oui social convulsions today. The
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key to lasting life is the Christian concept. The Christian 

concept is the opposite of that of the mechanic. i*-s Chesterton 

said so inimitably well: "And the end of the world was long

ago.» The Christian has the end of the vo rid, of his world, 

constantly in mind. He hes survived its end already, more 

than once, and now he faces It again. There will be no time, 

no next century, no £041. This world is turning to cashes.

He sees clearly that in this world the blood of the heart no 

longer pulses. It is mechanized, institutionalized, rational

ized, organised. It has no soul. One blow and it must fall. 

For nojonc- is willing to die for it, on:: a world for which no 

one will die is not olive. When the women* s clubs speakers 

hove no better connection v.ith tills world than to accept its 

end mentally, when the only relation between you and your 

world goes through the observing mind, tnis world is nt an end.

But »the end of the world woe long ago” and the first day 

of creation is before us. V.e live in the first day again.

There are no precedents. There are no rules and regulations, 

conventions! channels and organizations. Beginning and end

have changed places. A ilu again the real world,Godi
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world uaust have Its dawn, right now, ’Ihis gives us the power 

to begin «new, the vision that God is time ,which is both of one 

end end one beginning inspires and survives m a n y beginnings 

end many ends of men's endeavors.

The way in which the death of a society Is 

overcome is not by the- observation or the facts or the preser

vation of the rights or the reservation, of front seats* In

stead of letting society break down you ted better 14t your 

'brain cells be broken down by the spirit that demands froa us 

an answer to this question: That is a yet unfinished, un

created, unprecedented, uncosprised in the vicious Circle 

of our thinking? And we shall always find that the man of 

the future is not created and tte>t the future.of all Christ

ianity is safe as long ; r two or three Christians of the 

future are in mankind.

I shall have to deal vith the potential Christians of 

the future in t special address. Their lives will not follow 

any known pattern e** Christian life and so X tremble when I 

mention this topic of the Curlstians of the future. I feel 

that X have reached the pillars of Hercules. It is a



hui’C ui O UIx toSti tO taen, lit-® types of atlas.£,,>** ini. C h  i t i t i t i

¥»iiO supper t h^XiVen on car tli« toOsspox"6-tl I/O coosy * s address 

M  »•lixc future 01 Christianity* is after ail a »editteraean 

pi-oolem tiia t lies between the more or 1 ess ramiHar sî ox c& 

oi every Ciirictiea soul, i Have not &uueu a *voru to the 

teachings oi a r e  f ethers o i l  this subject, fcurthermor©, 

every Christian knows how genuine future is created out or 

the abundance of the heart, Ine speech of the #outh, end 

the incarnation of our acts, or he couid nut be a uixistian. 

Jhiu the topic oi the future of Christianity is oi universal 

i a L ere 1 1 to u c ̂ . .x1 r ^  te r L>rnie , l x r. u vtu j i mx.. x xi .x x.. x. p e

O t t  t o  tile u l  t c P  U .i  iU .  L* e I ’ VS i. O x  z i V t '  jf x < ^ r 3  Ox .. Gi»*px.^ ^ tx

of
silence. hr o let Lei- con.'-is leu ][& tni ce numbers fro* a 

collection of texts i rot Lixc xx.tti.ei sj oi v..e CiLurcu. -.hen 1 

lookeu the* up they described the horrors and signs of the 

aati-clirist at the end of times, curd toe singulax temptations 

of our times because they ere times of tae enu. rnus the 

question of tne future of bnristianity aeigaeu. uppermost in 

his mind enu is on the ainci of every soul tik.-1 senses the love 

oi Go g . whosoever experiences trds love saw only ne can speak


