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en¢ in the Crisis of Theology ancd Philosophy

Ty

“ugen Rosenstock- Huessy

new
I. The unity of health and madness as s/historical
PREenomenon, .

II. The conquest of space from 1100 to 1900 :

Thomas , Cusanus, Paracelsus, Descartes.
III. Nietgsche 's program for the conguest of time
IV, Yietwsche 's masks as 4he price for his program
V. The Deification of Man in the Church

VI. Bilasphemy and Madness, zxx xkz BHAQEACEni BeGay

VII. Theology and Philmophy have changed rapiers,
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Nietzsche is controversial, And his siznificance has so
v facets trat Crnarles Andler dealt with five different aspects
his work in five separate volumes, A ghort Daver on such a
ctnricel mountain can be of value only by the severity of its
c’lollne ané method, I shall, therefore, not speak of Niétz-
sche's place in the history of German thlnking, in the crisis

of Humanlsm in the narrower sense of i%s worship of Greek and
Roman antiguity, nor e¥n of his place in the decline of Eur—
opef or in the evolution of biozraphy.

My topic is Niezsche's function in the Church and in the cri=
sig of theology and philo/sophy.

I shall not deal with origins and developments of kk® single
notions or ideas; on the contrary, I shall credit him with
his achievement in its most mature and final form,

In a first part, we shall set off his task agalinst the REEKX
EEXUAAXKIXXKEX success of the West , curing the last eighthundred
vears to master nature scientifically. In a second, we shall see
him prgppse a new method to congquer man, by a new method,

When we have our EX®E vision sharpened by the contrast, we
will be able to see to what extent he himself became the victim
of the period wkimk the end of which he anti/cipated. That he
had at his disposal the tools and instruments of an age to which
he himself no longer belonged, led to the tragedy of his mind,
We shall not Exadmxkhe divide him up into the healthy and the
mad Nietzsche, Both, health and insanity , to me , are indissolu=
bly one and the same historical phenomenon, Jhrough Njetzsche,
madness has become a category 3£ history. V ther he contracted
his insanity by contagion, or Wether he went mad, from social
and intellectual influences, wlll never be decided However,

I hope to make it clear that even an externally contracted ille
ness spuld still ﬂq/baﬁe considered as something which he put
in the service of humanity,

The world may sneer at such =n assumggion; historians of
the Church hardly can react in this manner. If the gallows
could become the foundation of the Church, it would be more than
pharisean to put a bane on the transfiguration of Xm=am madness,
It , too, is a part of Godts creation, And the sacrifice of the
mind would belong inic” the history of sacTifices. And is not,

by and large, the history of the Church the history of sacrificeg %
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Of course, o introduce suich an unheard=-ofZ form of sacri-
¢ égﬁiféOJnO scandalous %o many ears— not so much of pious
f clever minde, Ané so, in a las? part, we shall place

o
face to face wiin the 1nteﬂectua11/ ty of theologians and

pnilosovhers, We S“rll trv %o exelain why b#th, theology and
D:ilo‘sophv, nave "chenged rwnlers,flﬂ the scufilingy 1ike Hemlet
€

en- BieiBeslV- $a-i08 EWEkx- &3 green monster, genius, child, decadent,
ceﬂlle neroic, Friedrich Nigéscﬁq[ and hispdgeg, the period be-

fore the two World W, Les zing themselves in the light of

his cduel, neither uneology nor philosophy can carry on zs they did

II

Let me begin with the well Xpown story of the two “nglish pi-
1otq who werce seen in a New York Night Club furtively exchanging
¢la q€ at two o'clock a. m, Thev were asked which secret they
“ac¢; blushingly, the yvounger man replied:"On nothing; only 24 hours
, we were over Eesen," '

Thieg story is circulated under the slogan: the annihilation
of eoace, If we wish to ~zin persvective for Nietzeche, the best
menner of doing 1%t is to compare th- annillation of ;gmggwith
his gre -t task: The snninil:ztion of time. I propose to enlarge
on this contrast until some very simple contour lines can be seen,
My first obligation , in preparing this comparison, is , of course,
to remind you of some fundamental historical events the chain of
which made pescsible the conquest or annihilation of space wvhich
ve withness today .

oo
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lonz did 1t take to con uer sopace? From the invention
BT e e s . - : o sms ;
o1 ~heel and barge, 1< history of technical civiligation wuev scem
to Le one continuum, For the sake of simplifoh- tion, however, it
s

is more adequaets to focus stiention on thert moment from wnich dovwne
o ; P . o
werd to us the annihiletion of space ceased to Le an accident
" ace te
There is = certain eooch when the conquest became the universal
dre

am ¢nd therefor ~ 7101 elit 7 1
& therefore the Soo.on reelity of Western Men,




¢ orogrsm, planning, Tslonr Vo thi
~exin 2& much es the szlcukktions oI 1:ter physl
cetions of %hs laztest fechnology. An? so 1t is feir
trat “he task of conguering space was ¢xalted into a ia
ellz itic-1 and human significance, in ta- sl-oven

i
le eart: =s one constltutency.

of conquering space cpuld no longer te left to accident

o,

>§L+

Crusades. *)

tc space if it shamlggecome conguerable,
*) Morez meterial on this interest in the orbis,space,

biogrephy of Western Man, New York 1838, 531ff.

cs end the apdix
s

1
era. In 1048, to =mploy one sxample, the party
Oharch ceclareé that the Church could not be renovated
the po;os would be elected by all” the bishops of the orb
n conclave or election, Thelr vision conceived the

I prefer this example to the Crusades, to the organisaté—|
on of *re Curia/ XXXXKXEX Romana, etc., because the ideal of the
whole earil: as one constituéncy has not come true even today.
The Italisns still forw one half of the conclave, All the more
mey we sppreciate the ilmmensity of the conception, at that

With such Lopes for the se2lvation of mankind, the means
or incivie
:;“l luck, Toe West began to inguire into the conditions for
he conguest of matter, And whereas the technical steps came
juch later ee when the Orusader Chids¥roher €k Colunbus landed
1r America, vet, wes thr conguest orgeniged in the time of the

The h/iOhlvns and phllappners ciscovered the oremiges
on which the world of space nmight bs unlted.‘l 121l restrict my—
- : 0 (3
self to & smell number of sttributes vhich we XE=X "attribute®

befell the Churchmen, is gathered in "Out of Revolution',
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=2ll name four; =ad/Fere contrivuted ty Thomas Aquinas, Nicol-
cus “on Cues, EXXAEEXENEYXXHAXRNERZAXXEE, Treophrastus von Hphanm
reizn(Prracelsus), a2nc Descertes .

Thomas showed that space Lz¢ 1o te zccented as being O n e
e2nd 8 in gl e, if it should obey any organisation by sciences,
Nicolaus Cusznus saw thet the exploration oi space depended on &
clezr notion of the infinite, not just th- ifdefinite, This requi-
res gome explenation, The modern model of the atom is, as yvou
miznt know, e solar system in e nutshell., The infiniftesimal small
enc the infinitesimgl big have become interchangeable in our
experimts and our thoughts; Xmxxethepatics iszxmxen analogical
ecience of smallness and bigness., Before Cusznus, the identity of
bi~ and smell varts of spage was not basic,; TKX 1ypical was 2 rea-
soning which gave the pope /thousandfold more splendor than the
emperor because the sun was meny thousand times bigoer than the
moon*)We are unfair if this way of thinking strikes @s z naive,
The relative eguality of 211 bodies, big and small, rests on the
notion of an infinity of space, in the same manner as the equality
tetwesn human beings, bi; and 1itile, vanishes if man ig f%%ive
made in the image of God's infinity. The infinite creat%' equality
among the finite : thisﬁés its unestimable fr+itfulness .&XXﬁHﬂX
XEEEXAREAXEXE X BB oR

Two further EENZXXXIBUAXUAAKLAXUE "Attiidbutes to space"
EEXERKXXAEHRX ANEXRE XX REARKHE X ANGUER XXX XAKHEX were needed if spa c
should yield its secrets, Thev were conditions on the side of
the conquerors of space. They had to fubmerse any enmity or rivalry
or subjectivity 1into o solidarity of purpose all over the globe,
*) Jean Bodin still used this method of reasoning, "Out of Rev,"

p. 545 f, :
*%) Cysanus, Dg Docta Ignorantia, thex which wae written from
December 1439 to February 1440, THE¢ thought runs through akl
threewbooks. ?est ddition xke by Klibansky.
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Before they dicd not spe=ak, in their data, in the name of the
wnole earth, their date were =%ill pre-scientific, Einstein , in
our ceys, nas formulated this soliderity of the obersvers, for
his epecial field,"The obeserver", is an abstraction in which dis-
tences on ouTr earth zre deliberately overlooked, It does not seem
to be known tha the solidarity of the observers in any part
of the globe was the vital idea of Hohen%g}m and of the 16th
century, with its correspondants for tho<&6§demies,*)fhw«a4&
Lot h - -
The fourth step wes the extrepolation of this ‘observer from
the space so observed, This step was taken by Descartes, ThE ob-
serving mind has not =ny extension in space, no sentimental ties
to the objects observed inf this space, On the other hand, all
objects which can be observed are treated as though they were
extended and in space., The radical emancipation of subject mind,
and obhject XEEXLEXX body, was Dgscartes' feat. How unnatural
this HEXXEXAZXE separation is, becomes clear when you will
remember that the very word’body’originated with humen beings and
later was attrihuted to the stars who were imagiﬁed as livingxsmh
souls with bodies, Only after 1600, has the term body come to

mean = physical body, a corpse , first, and a living body,a
Corpus, secondarily only,

These fofgrmotions :1.0neness of the world of space;singleness
of "Nature® or "World", 2-infinity as a basis for the equelity of
all bodies,3solidarity of all scientiste all over the earthf and ¥
th- extrapolation of these observing minds qua minds from the
obgerved worl@ of bodies, were not in existence in 1048, They

¥ Theophrcetus von Ho¥fheim, fAr»:ra,oelssuss, Werke(ed, Sudhoff 11,
(1928), 28ff, English translation of the main passage in my

A Classic and a Founder(1837) D, &4ff, Eéhenheim wrote this in
1537.
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exi-stence in nistory. Ancé they are as you Know, under

ey as wLoly urcortain Bl uous, and cdubious
g8

ig as well ac Loru RuSQell, and woote: " A Ulurallty of

c be supposed by those Who do not posite some ordering
wisdoxz &s the cause of the world and assume it to be the result .
o7 en accident,"®)  EIXEXXX S,nce the scientists behave as ﬂchWaa
emzncipated drom metaphysics, “the plurality of WOIldSAiS
correct assumgion; the unity of Nature wad 1SR ostulata

Simli2zrly, space is admittedly indefinite, but ite infinity

ie under preat suspicion again,

@%«7T£e solidarity of 211 observing minds is under violent attac k
from Bolskheviks for economics, and from Nazis , for methematics,
And the sepzration of mind and body mey still be believed by
spe-ielistsg  or theologians. The general public has abolished tk e
cuslism as/nonsense/ which it is, and which the Body of Christ
with 1ts belief in incarnation it always knew to be,

mhis suvey shoWs that unity end infinity of Nature
or space collapse with their theological basis, the faith in God,
And solidarity and extramundane nature of the mind collapses
with our faith in the unityv of M=n, before our eyes,

This is only to show that we live today in the afterglow
of thngé Q&k creation of a nstural science which origin -
ated w1tn/ faltn in God and Man., The majority of sclentists
became igmorant of théir own foundations, ignorant of the fact
that the foundations of any science of nature, of bodies or space,
canamk never be scientific themselves. Is the premise of any-
thing ever in the nature of this thing? The baby is a2 complete
being, vet it cannot do the one thing on Which its own existence
depends: mating, Slmllarly, the one thing, =Xmr& science caﬁnot

Cireete gdo for itself, is the creative love between God and maﬁxgxxgnix

go that they should believe in a lawful universe and should think
it worthwhile to pay scientists for sploring its laws in particu~
lar, should b elieve in mxm¥x the minds of men as being caparle

of solidag}ty, should juggle with big and small in one mathematics
of the infinite,........

*) Thomas Aquinas, Summa T, .ologiae §x I, 47,3 Hespondeo
(Ottawa edition 302Db)
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o7 81l bodies, the unity of space.

It is true tiat shese undemonstrabilitiss tec:medgg much our

v <

(2g 20 ém]‘&,( *Als
second nature; m&:%vavgggiye—rsnage he §o$1ous but important

" 2"

toss by Lewis , Time =ud Western Man could cporear. It might bagse

v v

vornf the title:  Time be Pemned ; Space suffices for us, It

Wls = oasen to Western Men as lie inhapvite Lis self-made space un=—

N

sheken »nd unshakenbly, ~nd¢ lauchs at time,
//uéwrv/avv
Then thie vein eelf--lorificotidnYwes orinted, Niezsche's

Eha
orecedent had forced rllvserious mindsell over the West %o T k-

up £ new line of thou hit, pointin. et the conguest of time.

#Pime has become the tonic of +11 serious thinking in our days.™)

*) I onlv list threc nraes: Bercson, Rossuggeip, Heldeg er, Vot

Recomendrble HOARCAAAANG Ctirtiy, Kerl Loewith, Temporality and

Eternluy, Philosouphy rud Phenounenolozical Resesrch III(1942),

£3 ff, vho treats Heideg-er and Rosenzwelg, ﬁ% does REBRAREXKK

KﬁﬁKXRXEKﬁXKEXX%KEKX ignore and yet felgn to understand the

Christian position , l*ﬁ proceding from ggernlity into time,

sn¢ he does overlook that time cannot be known in the manner

of epace, but must be "existed®: Nisi esset anima, non esset
sempus? Loewitl: thinks that time can be an object or topic of
iscussion without doing something sbout it. Nieggsche, of
course , holds this Christian positiony without however defi-

ning it clearly since his components, the Jewish and the Pagan

firet hag foAng ngs £x1 tent Rogenzweig and He ¢ g
d,$0-bg 8 ideg-er be-
o -OIC - M‘B§A;8§Wf sSlb e Rma%“"ﬂu r#%vymuoﬁhrpdmb




tilme, in e =ooroach’ . cetastronhe of
soced, i, e. of procress overdone, kowever, I shall rest ay case

: Mo
cfter KEEXHEXXARXXACRAAEREXX ons ssmsle zExXaix suggestlon, Go and

sa- Thornton Wilder's play "The Skin of Our Teeth ", In Nietzsche's

v-in, Wilder treats time as ennihilated. The hero, Mr. Anthrobus,

o

lives in 211 ages &t the same time, He is in the ice age and Xm

N . L]
My, Hitler's cintemporary, he is Chesterton s M:n Everlasting,
. . hes . .
out instne power of knowing &t, too, and disnosing of zll times,
Gead , His e Bt g or et bl

2
eraiy. CEhar
You wil® +l.ink this E . [Wg 6o not burn witches today as

2 vl
when space was conquered, Afe (Geetere the adventuter oﬂft%é new colea

chapter—in the deifiestion—efMem; 2 lunatic and force a nervous

% breskdown mpon him, Then, he is discredited., The witches whon
we burned»?éke a2 terrible vengeance today: thelr offspring are
pur psychiatrists and psychologists who triumphantly drclare in—
sehe anybody who ¢till believes in God or Devdl, in growth and

/v:LM/LLA B A o Aapoilons b Ehw o eesiin P . ‘éc
miracles, in creation, N.Aknew that he would bqballe a fool and

T



“lend sternity

end time in ccstasy
£ o~ tn~ Jlonvelen zxocrience celore he would codly
=i scientificellr analvze ithils verv s=me cxoerience, Emotion made

S bahi Ao 0.
»iv inveative about the wevsvamen may Bxperince time., He simply

oy

v:lied the old Aristotelian rule ! Nisi esset anima, non essed
tcmpus. Any expert on time, then, had to :ive the reins to the

Attma,
sou%/ff?gg)before time could beceme real and :znalyzable Aat all,

Nidgzschie makes the ecstasies of Jesus scientifically respectable,

fo
]
[@h

he calls this aspect of Christ, the Dionyeian experience,
) @dpir 1] blatist LAOAN Lo E0 Cho o
tThat this derienee/in our times m&s%f%;—aniveys&}ig@d,
has practical as wéll as theoretical reasons. Wilder's pley is

celled,"By The Skin of Our Te&th", from Job, because it is crucial

A g“’o_{- A dE "
ior us 10 become the masters of time. Wwe cannoi eseepe the
Akook M/C/HMM 47 b St priihe AA ke ponic P Zoots Afh:u Lo 4aCEA g

sresenst catastrophe? But »f the Conqueest of Time 7s undersfood

\ to be meant as the only escape from the firetrap of the present
‘ EXXAHLEL necessity of a

conflagration, the XEAXXXXKEHENINIKAXEUXEXAXELUXIEEXo#F Nietzsche
becomes clear, Their is no frivolity or srbitrariness mn hbs
REXREX (T AN ENETANXX

undertaking, M Cawe i e e o;é Fece

Conguerors off time can do little or nothing with the
. four principles which Thomas, Cusanus, Psracelsus, Descartes
had Exgak made the scientists believe. Let us take up one after

another,

) Beaiputty nasd by Gaos Cndlec, w40 A p LY.
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/z‘ietzach@ agrees with Thomas that tlc laws of Kalflr- v~ the
.

(
shzdows of God in our thinking, Sinoe the "Goi of - tura" KREN,

théz space-phantom of Anaselm : Gpd as the blpmest 1iin~ ~hich
2)
oan bs imagined, is ridiculeuﬁ to Nietgsohe as it pr-b b1~ i3 fop

2 ke g g

3
yor %m explarer onlv knows of the God in &m HORONe
——r
But God in our own bosom o in his pre=legal ointe, not
a8 law but as legislater., Af a vesuld, new laws can b~ rivon
any minute, Man is the one vhe g hes the laws of maturs,
And 1s this not simply brus through history ¥hat else is hiatory

but the giving of new lawe vhiok later on beoome our zedond mﬁ&m'@.z

Man, therefere is divine becsuse he abolishes the luwwe of natuwe,
He deocided not to marry his mother, not to ki1l his father, If
you give a moment of thought to the most unnatural charactar of

%ugmﬁ,«w &“‘(f ?'wac

ocur incest rules , you will see that o mag vho

the pa;%n%wgf the
G a?'f? vkt
P@int two: infinity. A Paesult , in a book nublished
) (Ele_ow—gg uoﬂ—&a_— (’36@1' ‘J\\ﬂ—%&a«n B o 1G%¢ I P 2&1
D) il © e, | G of,}kﬁ powick, Majus! Qel ., ‘
Libecgroivngpicate mﬁdgﬁmm b wobceaho MW@,){O{;@ 3
i (M&M‘ ) Mma&un&kd ﬂx&fﬂal/f( 4&70%‘5 I“(L‘Z‘id‘% W ﬂwa Lvo W:
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four years ago, cwmoiasized that ceology and prehistory wav well

! . 4~ . -
mexe us dizzy witih rezerd to time == Vopernicus dié with regard
%o soace. These millions of years make the event in the little

corner of Palestine in the midst of time look pretty shadowy,

? -
From 8000 years, man's historv has increased immeasurab%?g I ﬁﬂﬂéy&w,
felasy anU cofogdul L@ Brrttant T '
o e« ¢ complete unbeliever in the mew-lersze figures givem/us ‘é for
P2 Yeart
this history. However, I do admit that the'are the lunatic fringe
eround asnew feeling for vast time gpansg, thousands of years. Npt

(28
in objective figures but in our subjective fesling, #ke change doey

takeW place, While we mey have learfied to keop our equilibrium

in ths vastnes= of space, we have not vet learhed what discipline

" [
millions of years may impose on us, Nietzsdhe scents that to

think of those time spans, will take a much more ascetic discip—

line. The matters of Men must cease to be, in Cotton Mather's

" "
phrase, the matters of one age, res unius aetatis, Space=-thinking

makes time =t best a fourth dimension of space, and so time has

only the one cimension of the imw@diate -resent, of this generation

1y v ong 7’;/,’79.
and it may be called monegéggi,?é‘NTE?Eg;he invites us to think

I

. cheany 1

m~  polygemde, thoéich many generations,
*) I have always held that the oldest date of history was not Lo-
fore 2778, and I am delighted to find that H, E, Winlock has ;
) H Poon BQE“&SM; De Q/\OKQ%’\':& oep dewlSclee Jeeé‘/‘// (/?37)/;‘35




For tniis purpose , We haeve =0 imazine iime as infinite. Utherwise,
our lit*le life, one men's biogrephy, anc the life of the ages,
cen not be squared ., If Jesus, 2 .&n who walke¢ in the oublic
eve Zor thres vears , and thg”ﬁfgtory of mankiné'shall be Aommen—
eureble, tre indintesimal small and the infinitesinmel big XKXX-X®
crunks of %ime mugt behave identically. Biography of the individual
end historr of ths race must reflect the same laws,

As = result of this new interest, space may become finite
with Nietzsche and with modern science; time takes oWer the cuali-
ty of infinity.

beoit.

:3; So, Thomas and the Cusanus &&eﬂéuperseded. what about the
snlidarity of the mmkxzxmzx observers , all over the globe ?
It is emphatically denied, Zach man, in his lusting Tor power,
construes the world from his own center, with & peculiar perspec=
tive, No two pairs of eyes sec alike.**) To measure is already to
use our own PoOwer . I;this surprises -yew; this denial of an
identity of perspeotiﬁ%,‘?@ymﬁaVe only %o compare Paracelsus ¥
starting point with the oné%Nietsthe, and you will undersdand,
£Xx%x%X Hofhenheim certsinly knew of the fight for survival far
more from exoverie nce than Nietzsche, However, he defined research
for doctors Lrying to helo their petients =1l over th@ﬁgobe. The
so—-cslled objective standards of our neturgl sciences were develo-
ped in the refinement of the seesisker professions, Now professimalll
service means that a man dcliberatelyfforwgoes his immediate own
will to power in the service of his patient, client, ocupil, etc.
#=) George Morgan, What Nietgzsche Means p. 282 ith cmple referen—

ces.

*) continuation from p. 11:

proven the shorter era (2773 B, C. ) in his magnificent study The
origin of the Ancient Egyptisn Celendar, Proc., RBmerican Philos, Sog,
83(1940), 447-424, Simulteneously, Sidney Smith in 1940, following
Rureau—Dangin 's publication in the ?evue ¥al Assyriologie 34(1937)'
reduced the Hesopotamian chrhnbﬂogy, ther ?
as f. 1, used in tre

eby correcting the curremt
Cambridge History, It is disappoointing '
theologians now cater to the public by bowing A n
dates of science, :

sﬂaiziixzs=9§~eternmtyagﬂ;ﬁ,q4¢ hrvep”

to see
before the endless
They cemtainly have forgotten to%&h theTrepro=




apt To rivel in gbjectivizy
wedlevel tinmee, [Erree T

2
‘etural

ZENS c;cginlcs of tiso SpeelaLlSt WO hf}ps some
v 2 particulsr technigue,

Wietzsche st ert coua tio ooposits end, He bewails the sn€-
ciglist sititude viic e better 1t is ury seve the idiot, the
decadent, the weak, by heir very services, and ucy lose sight of
the norm, the stronz,the heelthy. All the professions make sense
Ly having their members abdicate in the service of somebody else,
Nietgzesche is concerned with this somebody else. He protests against
pushing this somebody elg¢se inlo a ders corner, ﬁ“ﬁﬂ is the
of creation, is the right kind of men, the men whom the specialists
serve, but vho is at his best when he does not need them,
Wicieht's L3 s nForats b mams Z%%ukﬂﬁqy A
How can hr have ic\“tuty of perspective with sznybody clse

since God moves hin to new shores ? Is not God eternzlly original?
Eut Nietzsche makes up for thies destruction by giving xkkmx hi
hero solicdarity, through the zges, He may nS%Téﬁéiﬁk%miﬁ X%ﬁ%ﬁg X be-§

ause Wel ust KEve sli—3imes equelly vigoroused el Fme .

Nietzsche wishes us to possess the whole course of time in
ites totel mmmxss imseszsurcble extenslon, Not only shell the whole
future Teo QIS; the whole successive process in its plenitude shall
be carriec over into t o new recluf,

EAL
UL
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Ui

uerage
This solidarity with a&l times is abhorrent to theloro-
— T

cuct of our ecucation, History , oy ite scientific turn, bayc o —
ctranged the young from the vastd”l an o senior in College, in
1940; I think thot the boys of tae class of 1917 were fooldd; @&nd
with thie comvictio thet I am far teyond them, I shell concern
myself with 2 man Who died in 428 A, D, (St. Augustine, that is)?
Why?" This is neatly put the wisdom of the century of progress,
from a genuine student's paper. Ours is a mentolity of contempo=-

rzxies, We relyv on Slmultcﬂtlu”%ﬁlth the current events and the
apirit of the times, At the same7all aen try to think the same
or at least to argue about the same cven though they may split
on its Yes or No, Against this immersion into onets own time
sChe Treacts violently by proposing solidarity with men not of
our time,

Nietz-

’

Y ‘Osces /370((-1 crjéue‘(d‘a(, & ramos e sl ul
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denv his concepis simply in order to be of Lis raggz L
Jo o Myrahy Y Kﬁwmal L frsetlen o

.

',L’/ bt 1] cth 2gen pave Wolmansy . Shot LFv Lo horcs,

Gon uwwto%«rmw Aou,g_

This X ﬁﬁZKKKKEﬁKXKK implies trat humen solicderity cann>t be based

oﬂ the concepts and thoughts of Wk minds, For, the mental procesy
gsantly. Concents are for contemporaries,

y
sroceeds ané changes ince
-nc conceoptusl agreenerts between Plato and the wlatonists through

the ages, co not rezlly connect P{atO with the correspondingly
oowerful thinker of =nother age, ¢o not link men of the same rank
through the ages. Hence, Nietzsche ﬁiégis his own cisciples,

E- acksg for a relation with men of his rank. These will have to

une’LOVG thine enemies. sifers a new degree of intggration
cnd of vitality by cremf¥l higher contradictions, end the Church
who accepted the command of the love of th enemy, and later
founded the occidental universities on the principle of having
two men teach in the same place on the same topic opposing opi-
nions, may simply f%ke stock of this further application of her
old vitaligzing principle, by Nietzsche, ’

If mentality can't serve as mortar in binding the men
of 211 times together, some other tie must be developed. The
legislator is connected with any other legiglator through the
sufferings of the change which he wills. This power to leglslate
Nietzsche crllSsuperhuman., Nietzsche proclﬁlml the superman who
cen legislate, abolish some allegedly gosmic law =according to
which people were divided into good and evil ones, The legislator
is, by'necessity, beyond the food and evil of the existing order.
When Moses crushed the first two tables and was offered a better
nation than Israel for a new start, he certainly was beyond his
own goodﬂ%identity with Isrzel.

Wietzsche's immeralism is meant on this level of Mosesjlﬁ-
gislative choice.®One minute before the promulgation of the new
law, the legislator\is outside the old good and evil and out=
side the new cdivsion as we lian 1ives between 170 €LLlC&

This "outside" is Zarathustrzs, is the Dionysian e€stasy,
is the tragedy of any hero of humanity.

If the power to forfeit contemporanity is the feature of
the valuable man, it may be permitted to coin a special term
for it, I have proposed and used the term‘ﬁistemporanity“for

. s .
it., It is not a Nietzschean tern,
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The term "distemporary, " nowsver £ sarks the progress made
in our dealing with "time", on the basis of Niezsche's pioneering,
For Nietzsche, this power meant divinity, and RXRKXXHEXE¥EHREX
TXELEEELRXEXEXPIXXREA] he hoped to sec the time & when anybody
znd everybody would confess with Theages in P1ato(1284) that
he wighed to be a Gode 4
i, Now, we are prepared to face the C%rtesian bifurcation
of Ymind” end "body” . It is perfectly meaningless for legislatore.
They cennotudf extr?oolated fowma the world which they mould into
T~ LA oge A0 their own bodys  A¥though Nxeigsehe is not-aware-of-the strange .
Ies vennote, Paentification of soul and mind, mmxikExmrzxkandyxzx which took

Zéh;“7b”“““b”¢;ﬂiuni‘**after DescarteS‘*ﬁDﬁ*ﬁﬁederns’wt&&—ﬁ%ummer—a—irttre~ﬁad

émébb/éh;M&wd{’ ; eeniiiict (William
J&meﬂ-aeyfbeg&a~hls-Apsyehology ~With- %he~d@ii@;.}eﬁ—that—psyém;
trn do stk Togy(soulsctence) be the science of the men t a1 ‘processesy;

meéx.mjézunh.aaé—psychiatrtstsﬁcﬂﬁ confound all the time- %“ﬁ%?}‘aﬁ&—ﬁﬁyehie”
Sitrtons e Liseases)s~he scents the catastrephe Whicﬂwihisz}dﬂﬁﬁthUatioﬁ“

0WA,64A7 éupméuukfﬁ%@ﬂﬁéd. In his books, Aé tries to speak of body sgaln in
the sense of the whole; in his letters and peems, the term soul
abo@inds,
XX N X AR NN AN RN X AR X X RN A X XN AN R HER X R A X B LR REX ]
xKXXHKEXKXXKKXXWIKKXEKHXENﬁXXKXKXHKE&X

Jero

- Ls=£h£iﬂ:a=¢@:hiﬁ;=&ﬁéfEﬁe divieion between body and mind is

left behind; but with i1t, the unity of the sclentific mind, too,

Mo IV,
e i > the steps of natural science and of a,74f4~uv

"time" sci—ence" are mew comparable. Thomas, Cusanys, Hohenhéim,
Descartes, Bsd@ said: unity and singleness of gpace; infinity,
identity of =1l observers, oopos1t10n of SHB ect mind and object
body , OT, more precisely, one univers&l ni é/anal?%%%saik %odles
&% the universe,

% ggégalnst every one of these great stratagems for the dominat-
ion ~Bpace , Nietzsche turned : No two spaces are alike, space
is finite; every observer has another perspective, man does not
galn significanc~ by tuling the bodies of space , a bodyless mind,
but by incarnating his divine, everlasting power into mind and
body.

&




?E:s comparison mav 1elp to show the reasonableness of his
orogram for somethinc ncither Thomas nor Descartes had dreamt
5f, On the other hand, we must Dbasten to stress the utter unfafr
mege 0of this comparison,

On one sides we have nbdnehundred years from Berengar
of Tours %o whox FTor the first time, the wodr@d of space
troke away fzom the mental sphere, down to Dewey znd Einstein,
znd on the other hand one man, and one man only, preparing =z new
start into an aliogether new direction,

THig does not make the comparison meaningless because
the very pripciple of infinity allows to see in Nietzsche—s
ten years of new sclence the secd of a millennium as long asd
as fruitful as that which started with Serehgar and Anselmg's
thelsm,
If not meaningless, ggg-comparison ggggﬁé%s the inevitable
trdgeedy . Long andd well established forms of thought are
mercyless to smbryonic beginnings. Tney will always declare
that the embryo comes "too early®. Thev made Nietzsche into
a"posthumous” man, "Mey the livino forgive me if at times they
seem to me shadows®, he exclaimed,

Of his distemporanity , Lo was acutely cohscious,

The decadence of Europesn nationalism, the catmtrophe of
@ war between Germany and tnﬁ reet of the world, the abolition
of Christianity by German wi tches sabbath of all free
and merely fre- thinkers, ﬂaarfgﬁ%}eoedo his daxiﬂﬁﬁe day of
Zerathustra, Angybocdy srying to line up with hig;—Wa= bound
to mismm@mread him siuce he would not be steepec in the
same dread of a complete catastrophe, before the world would come |
to its senses, Ths Foerster—Nietzsohe's,the Oehlers, the Andlers
gxEnxXxXX and the Brintons,fill this ¥in-between" +time which
does not believe in prophecy, neither in his prophecy nor in
prophecy in general, least of all the Church. Nobody, excepd
Nietzsche and Jehovah s %&tnesses believed in an immedlate
end of the world, durinz the last sixty years, ﬂ%lﬂgi

B While Schweitzer and miksxxx Dodd labored to messewre
the belief of early Christianity in an end of the world, and

l
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called the foundstion of the Church by the technical term; "Eg-
chatology Reealized, Nietzscho simply lived this faith in the end
of his world, =nd realized;gschatology. And much as a =ober
rezsoning about the Cpurch became possible only after the fall
of Jerusalem, the Orisis of the West Iro: 1805 to our Cays of/fy2
wes needed veiors we can talk business on Nietzsche,

The e Were nNo ___gg%ﬁs of NieEsohe , in the mean time,
but only preparers of his nroper funcition., This proper function
is the es%EEEEEEES%t of cdlstemporanity within a socisty gone
mec with contemporanity. letzeche was the first medicine man
for tho Greet Society of all mankind, Since he came seventr yeass

5

tedfre sgociety was forced %o become One, he had to propare the
new office’in an impractibal , & mad, manner, However, if ever
wankind should mxpmizexifsx econowigze its forces for unity, it
scems obvious to me thet shie will need some such office as all ¢
trives retained, imaform of inspirer and guardian, & carrier
of all the #pititual germs as well as immunities, by which
groups can survive. The medicine man , the man who forces
Gistemporary elements into the fabric of current events, will
heve an indispensable, though untiile function .

- s il

We were unfair to Nietzsche tecaus~ of ti» time elé
impeotwed, We shcoll not commit the greeter unfairness of using his
nomenclature which wes wholy dependé% on hils snvironment and his
ovponents, For instance, Le kecps the singleness of the world ,
ené of nature ';7-— I counted more than 370 places in which the
two terms are used, and in the éingular always— =lthough he has
no rigrt to this inheritence from th eism; on the other hzad, he
nowhere discussess the singular M A N, in his reidtion to the plu~-
ral M 2 N, His term "Life" is the go-between , so to speak, be-
tween the space=singulaxs"Neoture" or World or Space itself, and
thel vistoamshich—he—kmmesiafwe- || AN, throuch the zges., FAL1l the
timeg must he make use of the terminology and language of th-e
centuries which he -ttacks., V
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>21th, a2nd our Dower to soeek, we cepend on
end fello"shlp, and Nidzschs knew it. His mind
peax, frou tlood poisoning, having to use all the
whicl. nis conteuporaries would understand in
eme of reference, &g Georoe Morzan in his careful
etucy What N, Means, says: "Nietzsche uses "truth" like many of
nis terms, in two sens®s, an o0ld one "hich he denies, and a new
one which he affirms, " *)
®scause of this constant ambiguity, orobably
/I newer was aitracted by Nietzsche 's works”ygls trustworthi-
ness comes frox his placing himself between two eras, and allowigg
us today to chart our course oergﬁggeén time to escape from the
fate of the XZuropeen continent, /pv L1ls DYTe,.
I shall only give two examples of his predicament because
they are of practical importance for our own ﬁéggf’-nﬁlone
i§ the choice of hie title : Thus S-ake Zarathustra., In one

way , it was 2 stroke of genius. Before Plato and Socrates, here

was z legislator, singer, seeer, ignorant of the division s we

make between science, religion, law, politics, music, poetry.*Té
The choice was the best under the circumstances,
and yet, it was a mask and led to thie first threatening

solit of personality as de=cribed by N, himself

Un Mitternacht, Aus Ejns da wiarden  zwel

Und Zarathustra ging an mir vorbei,
Here is the mask, the mask which is followed by another and agin
another mask, the masks which haunt the primeval {tribesmen Whose
dances Nletzsche invoked, the mask which makes man unable to becom
himself, Telieved and ’

Theism/knew that smazeEs the world is one only if God hag
created 1t. Niezsche did not XEXXXXX#X know, but he believed =all
nls Xi th at man is one only if God loves him, When he destroyed

mmn access to his own belief, ( that man vecomes a person because
*) Horvard Unlvers1ﬁ“ Press 1941, p. 50

~Tinmrs—on—tiris oot
w ) Tha picture xkixkxﬁxxka of Zarathusira entertained by N. and
=tpll by Soederblom, is very ‘istbérted . Johann Hertel ie the
best guide, now, Note especially that the Persians had no philo-
soohy of history. What Soederblom and B, considered to be 0ld,
came into existence a thousand years later, under GhriQtian

influence, ngfcdes Mea iy ,oeMM W"a/aﬂ@ /(/V 303 =
Smﬂmm Joorfhsce s fopc § 1177
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he &8 loved, e came under the curse of his own time which
thought of man as divine because he had = mind, TAis curse,
torn by lesser souls, killed him since he was out to prove that
the mind dic not make the person or the man, He shouted

that mind does not make for unity. The proof offered by

Lim did not miscarry. I think he provec his point, but the
many masks under which he tried to prove it, drove him into the
abyss of madness.*ﬁia

The second eemple is his attack on Platonism. He wished
tc uproot the theistic aspect of God aozgig’n: to which he4as a
first cause, the prime mover, the biggestvof all, and replace
it by the eternal divinity of which men are the times, He
might have said -but he never did- that men are times. He did,
however, one¢ say that the human soul was a harp, with a unique

i gnﬁuelodyf However this may be, he lived 2t & time when Jestern Man

sC ﬁﬁﬁﬁﬁaﬁéﬁﬂﬁ lves carefully xmxthrax against th e #mitv of
3 Tom 1100 %o 1900 1& Crusades to Zinstein, by
| #o

trrte—-fote from %I ‘
playing up %ﬁ%~§%%é§%§é§f%?ﬁ§iéﬁaﬁéﬁM€Ké origin of -modern- selomce]
Our mental home is papered with Aristotle when we should say :
T,omas, and with Plato when we should say Descartes or Cusanus
or Kant. UNietzsche had to kill the Pyatonic aspect of

Christi anity, inf its second millennium*)é. Mlest of the time,
*) "ffdsolu 5 céfricher le sol D jamais de tout

foisonnement de Platonism, il en ext¥fpe notemment la souche

la plus souterraine et :res:‘Ls‘cml’Qi::E la croyvance Chrétienne.
Charles Andler, Nietzsche I, o. .

=

end he talked of Socrstes with such violence when in fect he
whshed to lead the road from the second thousand years of our
era forward to a vpossible third =xzx lease on life, for mankis
kind, under the Cross, Seemingly pushing us backward from
Socrates to Dionysos, ne actually openﬂ{a door from the

desolation of Groveré?halens World's Fzir into & new inspi=

£y £, 0 Brien, “Son oflMorning’ 1932, has rightly shown that
N.'! masks were z= mad in 1872 as in 1888, Cosima's Ammkix
husband Buelow oalkmyhimself Theseus, :nd soo#es of her ms
Ariadne; Wagner being Dionysds. Poor N, is so impoa nt tﬁat/ﬁ.ﬁ,‘
<o fan-ied himself as Zonysos, Wagner as Theseus;?&igatire.

8,
ol
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- there zre some other moments— he is convinced that The God of
Christienity vwes the Piatonic God. He never reOdized that the
whole trinity masxaxwiex campaign was a victory over Pibto and
Aristotle, and that Christianity can suryive in a complete divorce
from humanism, that this indeed is its hope of survival,

Gt s‘%ce the Occident had ciscovered the world of space yith
the help of Porphyrius, XE#XX Seneca, Cicero, Aristotle, P}ato,
in this order ( which means in an order opposite to hisgoricsl
gsequence) , Nietzsche leaned over the raft of Ghrlstlﬁnity
the flood of tinme. sz® the ore—platonlc world .

ogize and illuminate i of Man deified,
AQ/%@Wwﬂ o A G S G Lo grlis, Ehtr S P Leisho

o tercrel Libhe erotit, s to éa dkjyﬁwA.

ACE

Qs

V., Ji- B st o

Is the Chfirch attacked when Man is deified? The deification of #
Hen was the axplicib purpose of the Church of the Saimts.®)
With the Historical Rezlitv of this Church of the Redeemed}
Nietzsche nowhere comes to grips., THose giants and gons of God
are simply unknown to him; how unknown , shows his éﬁgggé%h rage
against Paul . Here/&s trepped by th e indescribable stupidity
of his contemporaries, especially Overbeck. He never asked himgelf §
the simpgk quesidon how 1t came that he, NieE%sohe , was able to
rivel Jesus, %o destroy Plato, to enthrone Dionysos. #11 three
acte , he owlled to P au 1, and one might alwmost Ifeel tempted
*)0The Godhead , the -rinciple of deification by which theose who

shsll become Godg, Go become Gods,:...” . scudoksidmx-Dionysios,
the Areopagite, DEEXXKEIEXXAYNIAXHXXNX®A De Ecclesiastica Hier-
archia Cap., I., # 4, Migne Patrologia Graeca, III, 375,




se Tnere Nietzsche ig 2% grips with reality,

is iz nis fight egainst Scholas ilcism and Brotestantlsn
egéingt Aristotle and Plato, inside Christendom, Thet® in fluence
inChurch and C llege ig still unbroken, Nletzsche rightly then

celled "Ohri stendom" %he one thing which ‘rotcstantism and

Rgmanism do share, thedr Gre-k theism, unbibliewsl as it is,

Both, he rightly accuses us, have Dbeen equivocal about the

reality of God's world against the world of space and stience,

Trey did give over this world to science, and retreated into an—

other world which either was proclaimed to be "another" world

or an"interior*World , and by doing so, they abandoned their

vold belie€ in incarnation, that this wes the one and only

world which God ever created and ever will create , that the

kingdom of God 1s in our hearts, that God is allowing the

risen ®hri/st to stand on his right now, for the last two thousand

years, and that heaeven is open now and not then,

\ %M&:J &?::”b ma/z,%éféf‘%mm &vao/é«u (9&»4 .
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a-in which 0 ncould give tn te
tre—femptation to-equate—Raul— aﬁéﬂPiﬂ%ﬁﬂrxnﬁ‘SOCTEtESﬁmﬁfﬂhmﬁﬂB
and—to pray with Erasmus, in-hirs—Goid gy 5
AJALLMW“L%ﬁﬁwmwh#*)

v brhnhs Lo JEored Against this identification, Nietzsche placed the equation
tefpborio Ske —and wzt} him, it was & real equation,- Dionysos=#he Crucfified.
Gporitlinm e The ‘ors pro nobls, of course, hag to go, as well as tke Socrates,
bt Evatrnny 20C wmﬁrgplﬁped by an "onu“aso us?,"fi11 us®, o Savior®, V The re,-
b Normedee v mglgowﬁfarelatlon of Erasmus, the-prince of *bmanlcm, to Nletzsd@
goes to suggest that Nletzsche did put an end to 7«.whole era
W/’/w G boiof Christianity,catted ffecteison .
I ArthS e ity If you find the Dionysi en outery exagrerated— Hoelderlin
4&.54~121ffueb¢-usc the equation first- be careful that you do not miss the one
0 SOl Coom . 2SpPect under which the Crucifiec znd

' 240 AAQﬁnZ*t e¢ll in e repaganized world,

*) I well knogkfhe reqtrﬁ;}ion imposed on this quotation by ¥ +1enne
Gilson( XEEXEXEX xxxi%immix #yloisa etdxanMaxa Abelard
Paris 1938):however, the humafilstic leogend which he tessuors, ig

yid nev?rtheless buikt around and/on this equation. c#fson destroys it
philogicz1ly fifty years after Nietzsche had dcstroyed it axiologic~

2lly, G%lson dealing with facts, =nd Wietzsche wifh " *1@nua with
values,

the Cross can make progess

bedi el Frns L
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L e Pistoniste; snd Aristotelism
ctho llw P icgts ore ristotelians,~has degraded
¥ o} t cause ,(Tihe Aristo-

Look géggzrfwagfaé%estamsnﬂ”rﬁ?;QJIES%::rv name of J“hve
in ¥xocus Z, is trenslated by e philwxophical formula™ am Who
I qusifinsgﬂgglﬂ Thomas Aquinas had ~rig uoubts‘>ﬁhereas it
211v meaneg; I sm with vou, I au oresenti*Ageinst a God=prime
an” againet a Go’=Idea, nothin: can help but: m§;gnxax Wik
m@@@mxmmmmmm&mmmmmmmmﬁmm :
Emeox DKXRSEE. Tt is better to kill three letters D, $han
the NEEXXNTEZERXEXEBEEXENCERHEFSXEXAPORBALLES ivln’ o 3 ,
Certeinlr, Nietzsche is outsdidethe Church and outsl

Ohrietimmity, with this shout, but he is not outsids numanity.

untied by Auggsitine and late Nicolaus Cusanus,
When Cussnus speaks of the vision of God, he stresses

Mthe succession without succession"in God's ptexnlty, "Timeless—f
nese and succession may well ooex1st once the human reasoning is
nas the way", =ers Nietwzsche,” O trae Z‘A&M/é\oédmu

*) cphpare the other : "Thou art & God, and never d¢ic I hear
things more

divine' in FmBhliche Wissensch aft(1es2), #3423
; 2) 7icholas of Cusa, The Vision of God, J. M. Dent 1828, p. B
i 3) Werke XI ,18€

J Tﬁomag Summa Theologlae I , cucestion 13 Art, XI.
) Onf the history of these Platonic srrcrs, F. Rosenzwelg,
Kieineref Sohrlftcn, 1937, pp.182 1o 198,

I often think +hi-t he gimply picks up a strand left




7% Onristians should have given more thought to this before,
But the resuscitation of the writincs of the Fethers cen only
srine life, So much about <he Church of Man Deified, of the

oty s Shelodofly ohpt oo

~TRegceened,

Obviously , Nietzsche is completely irreconcilable with
standardized theology and philsophy. "Theology has choked
Qoppbndabon 6fOre Goa", he exclaime, Bn& philosophy hes evaporated the world.
bhn brortac . To both, somethins irrevocable has hepvened which divides
their existenc~ into pre—-Nietzschean and post-Nietzschean,

E%‘/ﬂjybu§§74MuJThoology todav is the sgiencs of somebody else's
God. It is Philosophy and History and Psychology of Religion.
In the Divinity School ¢t which I taught, there was one single
men who did not »refer his standing in the Department of
either .;§E?T7 or Prilkmophv ¢ bhiserature , to his rank in
Divinity. Thg%e men wished to be scholars, and you can't be
a scholar with an ordersd route. The topic of the modern
scholar may be circumscribed as New or 01@ Testament or Churth
Eistory. But—met His judpuents emtiotpeted,on Moo cwalos' o0 Coouff§
ﬁeékfffk%'Practically, this is what hos happened. Tneology is
the logic of some "objective B cRncept of God, as found in
! Church or Bible or =211 the World Religions. Which means that
/ God is absent, and %he one quality of God which made theologr
in the last thousand years poscible, EFEEXAKEEXNEZEXELX his om~
7 nipresence, is inc-mpatible with the new criticel attitude.
| TAXRXBXLXBAXIRXYXRAXPLERLY Anselm ~f Canterbury knew that
% his theistic speculation was a makeshift for the time in
which God forsook him; his dialectics were based on & theory
off(FodioTsakenned; this meass , it presupnosed fulller momenks
; in the life of the theologian gggre he was full to the brim
of the Divine Life, *) Thfg 5% Tness of the theological :
state is forgotten ; XEXEEXNEXXEXKEXEX Prof,xéégié?/%hinks that
when he speculat?s, he is nearer to God than in any other sta-

_Yee oy G B
~>) lonologion, Yaput I, ]
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50% now belongs to the worldvwhich cen be discussed./Reasonably,
w: mezy speek of God as long his name Tremains a DOWeT in our persoe
nel survival, end not one minute longer. The resy 1s ohilsophy,

Tae theolozians belong today to Philmoohy , and 1ts departments,
rith the special connotation that there worldly material is Blbls,
ed, Church etc. of the socclled Christlans and Jews, Christia .=
it7 is th e subject matter of theology, nothing more,
XEXXALL XN XN XL KX WAL X RREE TN THL XHACCE HEB R A WA CANE XS TRAXX
REEXELXARRBE T XNY KAR X PRI T BRRPRY S (HAXX
Mow, in a parallel movement, philswophy has ou-tgrown the
condition of ite existence . Which is this condi tion ? That
the philmopher, beinz faced by Chads, suffered from the irrational
character of the universe, and in this suffering, he emerged with
the oearl from the bottom of th= sea which immersed most minds, and
put sense into thie Chaos. The phil®sopher was important for the
world . H ¢ was a speci al case of mind, unnaturslly jroubled mkik
by Chaos,
Tndis effort has spent itself, Ty philosopbhy of common
sense has seen to this., The world is seen by everyvbody alike, The
Prazmatists tell us that the mind is a tool, an instrument to satis-
fv the common man . Hyerybody cen understand the world, nobody is
¢-iven cragzy by its abnormelity. The World is justiﬁied beforehand.
It is believed in, as divine and orderly. Phil®ophy has become

a theology of the pood , true, teautiful world. Comuon sense
philo—sophv is theologyv.AAd/ Theologians ceased to Pollow the
rukes of their game when they Megan to speak of other peoplets God-s, |
Phil@ophers ceased to function when they began to speak of everybo=-
dy' s world.  JWithout The "God , My God, why hath thou forsaken

me ", over the theologian's desk and without the parallel inscrip~
tion: “The World is out of joint, over the philosopk ers headquarters,
the two sciences as we have known them , cdispppear. "As if some

-t

()

‘legser God had made the world and had not force to shape it as he

would, now becomes the watchword for the theologian; and for th-e
. s . - . "
world , We get the deistic blasphemy of Browning: God's in his

heaven- All's right with the worldd® Is it not strange that Tennyson
anqlﬁobert Browning should have written the epitaphs for thiPse vuce

G§¥szi;;;2ﬁ L dz?fa&mﬂ'k @ yhé¢w7L7 #”ﬂi&jvm1a*uJCL 0&4%Lf7

@ ViI
There can be no theology without ithe risk of blasphemy
and there can be no philmophy without the risk of madnessa,
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Brilsophers and theolozians will not sce this connection; Nietgzsdhe
toox 1ts butden upon himself,

Nohody ever achieved anything in theology or philosophy withe-
out this risk, What made Jonathan Edmamrdd into 2 great theologian if
not that ©y his revivals, he had come more than near to blasphemy} v

Anc Willi-em J ames} €11 his life, insanity and madness tempteds
this zreatest of American secular thinkers,

They were not so secure as the moderns who discuss finite Qods
"and finite spaces., And where do these same people go mad? about
their college team, and about railroad bonds and about themselves.
Where a man sees red, you know his God. Its usually he himself, Withe [

out desegdPation , no consBration,*)

Fgar of fear of

/Blasphemy because God is treated as absent, and/madness hecausel
the world is a labyrinth which offers no orientation, are the rea~
sonsg the existence @f%j special activityes, called theology
and phiksophy . In his time, Nietgzsche was the only man who knew
both these truths, and he suspended them over his life as well as

~his thought, as stars and judges.

If you wish to judgef him, judge him in their light.
Y
)

M- oot , et e 16,7170




is no% sisent fio. my speech; and I em not unimporgtant

orientetios of the world", he tried to say t = moment
sconle loves o assert: I am just a human veing, that is
they withdrew from God anc Worl@, by this very expression,

v

J ;g»b up to ve the

I8 the
"Luman oeingsf w14%out Gods or Worlds , re
truthe 2nd identifying himself with these dying soul-
brought their cadnessf out into the open, himself,
Agzin, let if © said that he had to live in = number
of ages, simultanczously, 1f he shouldt%%nd & new time=con-
tinuum:ghe was the victim of the conguest of space, and he
celled himself the decadent of this era, hisg own time,
bHe foressw that others would rebell not in words as he, but
in terrible convulsions, and he identified himself with
the oeoples now at war,&Finally he thwew his soub far ahead
over the abyss of these wars, when a united mankind could
implant the virtues of war into its unity, Zarathusira,
The man who said thgt madness broke out, is not simply the
men who went mad, Byfsaxing it, he survives his and his
time's lunacy, a reconvalescent,
E¥ this polyéﬁﬁxggéharacter of Nietzsche's thought,
Lis "torn-to-pieceshood® , the nature of man ig revealed
as criucified . In our old papermaker% nroduct, the foolscap,
vou could sce a fool'ls cap and bells raved as watermark.
And for pour Fre-nietzschean eyes, ?@Bﬁ ore the fool's cap
and bells, Byt for those who know what Eschatology Rgaligzed
means, in reality, bLehind the foolscap and bells, esnother
watermark , indelibly engraved in the human heart, becomes
legible: the cross. The Cross is not only & historical , it
also is a,vorld¥y fact, it is the truth about man'® s nature,




of sciend
he Worldfis XBRR space;

in 2 curtailed perspective as
God is eternal
Men is volychron, ben ar

cowards, They ere polychron

From z revesled cogme vhich seemed inaccessible %o nztural rea—
son, the Oross has Lecone, thrugh Nietzgsche, a fact of nature

end of the new sciencs of time and men. *) lMen has one feature

vhich sets iy apart from World or Neture as much as from God,

<. Oroses in his resrt which mekes Lia into a distemporary.

end if you object thzt after all
time is mentioned in science, Wietzsche and 21l the modern time-
thiskers will replv: No, not the genuine time,; sclence sees
tim- ec & poor fourth dimension, as an sfterthought, and

the viev point of space.
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Noboay

averviody mayv know 1
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timeless reason in men,

integretion 1s not

important result of

S. J., Die Apokapylse der Deutschen Seele
mmwn-!&ﬂeﬂssu%

cen be forced to do this, %)
this, But the new situation is that

4
v

ze the sgimple truth aboul

mind =uperior to the humen bodx
about an unshakeable self-

soout »
reliance in men's character,wour neturcl reason, Lave come 1o
nought. Y "
e carrier of philo-sopnhy vhomﬁ wa orcsuvposed folw-
i lowins the Greek etandards of tho sober man, is o fiction, Men
; has one naturs, %o Lbe in culeble, t5 o2 unsteble, to Dbe
: thrn, to bz supponded between past and future. His createst
t0 become whole like a 1it tle

Cast to

globe ox monad “ub to _ou niagell oproaach tx, oY, e
i 7213 2 complete disintegration, » mere confusion and split
% pergsnclity insid~; the serfect men eand most normal reeson
would tlll have To bLe cross ﬁ%iﬁ%& and & cruclal reason
eimply T-ocause wo ore times znd suspended between vest and fu-
‘ ture, botween the voginningsof th- stone men and the ond of
1l times. God

rla, and blaspheminé?, Nietzsche

gseculariz8d the teachings of re~-
nature into universal factio*ty
L ®
trhe thre~ volumes of

{ poresfalec | fiiicios, &maff«; |




revegleld r~li=-

ernilen , Ly the criticsl ap-
2ajority , ¢ not, resd the Bib-

. PR Gibea
imbued with - -T10tion of

Tor historical turning point marked off by Nietsche, is
nis xaxmsfax transfer froa odhe eccleslastic B 3453 {36 3
Zﬁﬂ%ﬁéx rescrvationts snEPRIRT R 8PHE grounds of khzx
savy hwasn mind/.

Toing thie, hLe wrote a new lease on 1life since theology
en’ ohibesophy , both, ~ra now Covelop new standards, an
unvelisving theology, so to speak, =nd & believing philo-
sophy.

REXXBLAXKIEL

xgoxxxxry Beyond the chenges in thes two fields, the
function of Nietzgche =stends out ul?EE1Y. Ho has osnned
new erc in which the =athmosphere is pnrlfled from two
heregies of the last thousand yeers! one thalt nnturc 1§ diving
¥8X, -n the other that man is netursl,

Man has his own nature, the cross which he shares
with neither God nor World. The regciprocal life of the
three indivi/duelities, Man, God, World, enters,then, into
e new ohase offperichoresis,"offcircumincessionfes the old
docirines cr11 1t. And the Morris dance of these three
clementery components of reality, God¢ , Men, World, isxxhs
asks for the full orchestral scowe, Ior the conguest of
time, all ths more urgently ths more thovoughly the con-
quest of spmce may come to 1ts orderly solution, in some
forwm of ecomonilc organisation of the globe.

It is very difficult to concelve of a state of

sen in which wers -nd frontiers have cisappeared., It is
‘ XEXXXKXEX&ﬁxiﬁﬁIXXXKKK(ﬁﬁéXiﬂIX(iﬂﬁﬁ@ﬁ(EfXNXHX%&KNﬁ%KKﬁKXSIX&
% however, for this very day that Nietgzsche prepared, Then,fki
lose usags of men and man, singular and plurel, in arbitrary

elternation, will have to cease, We will have %to becoue

XBXX much more precise in our handling the delicate que-—

Stion whon M A N and when men ¢re in their right element,

and since their element is time, when they are at the

Tizht moment and ot the right time,

Whagsver we mey think of Nietzsche, let us grant him
thet he csme at the right moment and at the right time,

)]

<




From a revealed dogma, S%//§§ become , through Niezsche,
a scientific fact*)Man/ znxﬁxxxkgxgg one feature which sets
nim  agpart from World and God, the Cross in his heart which
makes him & distemporary. The world is space. God 1s
eternal, Man is polychron if he paye the price of this h¥s
power to become divine, if he suffers the Cross of being
and of not being a member of his time,

gc V)R, 7‘(‘2
Ch—lid—e—g%h-e O/I'ld.

and ~ 0d, and the next millennium opens in
z purified athmosphere in which Man is not Nature an-d
Nature is not God, but God , World,and HEXEXEY Man, may
complete their “perichoresis’, the reoiprocal life of thekr
‘circumincession, in restor8d smcer pPErtieet
Nobody is obliged to believe this, or to shift from

the gospel of the common man to the Gospel of the legige
lator, It is beyond necessity, it is as all great things
a matter of freedom, quod totaliter excedit necessitatenm
salutis **) Nietzsche was not & theologian, not a saint,
not a philBopger But he idj uod, t-taliter excedit
neceSQ1tatem‘éé%ﬁ%iééi"%é VIR IENEED % 3
THi o 2§ E4RE beyond necessity, is calleqq"é's%atus Derero=
gationis¥**) |, IXABAXTXEXEXKEZHXHEX 4nd XHXE Man's power
of supererogating plays a necessary role in the economy
of our salvation,

*) AXIEXUXCXKEEXHLIXLER THis is the thesis of the book
bty U, G. von Belthaszr , o Jesuit , cuoted above p. // nok” [
**)  THomas Aquinas, 4 sent. 4.3.3.2 ad 3.
wer) L. c. 15.3.1.4,
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Nietzsche 's Maskse.

Nietzsche said of himself that the Christiammity of his forbea-
rTers drew to its ultimate conclusion in himseldf, that the
the incorruptiable honebsy drilled into him by Christianity,
now turned against Christianity.

At the same time, he comptained .that heMZ:/wear many makks,
of the fool, the »nrophet, the philqguﬁf the prophet, the

Devit, the Saint, , the child, tie camel, the lion. Is there
& connection petween the two statements ?

I thakk , indeed , that there is an important relation
between the histrionic features in Nietzsche and his inherited
Christimmity. And since all modern man, more or less, are e%
posed to this danger , it seems worth while to state &his relatio
between the comedian and the Christian. It will be a détour, for [
a superficial judgment. However, &s a figure in the history of
the Church, Nietzsche cannot be dwne justice, otherwise,

Theatre, and tragedy, were the two centrai experignces of
his soul. The tragic aspect of life was the Dionysian truth
which he tried to impress on a world which ran away from tragedy

& into enlightenment and progress. And the old Cﬁﬁrch had comparedg
Christ to the tragic hero. In thue Greek Churches, the parts
of the Sanctuary are named arter the parts of the Athenian
stage,evec .
The Baster ceremonies repiaced the tragedy of the
dying and rising God which had vrevailed for more than two-
thousand yemes around the whole worid. Everybody, before
Christ, knew thataGod died, that men slew the God. Everybody
before Christ, had celebrated the rythm of ecstasy and mania,
and fall and devression , which marks our lives. Only the
last two centuries of our era, I infpwduced mm an arythmicat.
concept of time, a mathematica. time, without highs or iows. |
Our iunatic asylums bear witness to the fact that man
} cannot iive with out manias and devressions, and when they
, are d mied him in public, he wiil stiil try to create them,
% against the lack of rythm of th e machine age.
O0f course, nobody can create the rythm of society alone.




ence, the modern ipdividua. [Dreaxs aown under his manias
nd depressions . ihe dying ana resuscitation o the Go

s an event of socias+ history. There, it has its »ntace as the
Perpetuasr rytnm of revolutionary #nspiration and evoliutionary
ezsization of new creation into old navure.

Qe

»
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Nietzschge, then, was right when he stressed the ecstatic
and depressive phasing or the souli's 1ife in society. He un-
earthed an undisputed feature of the origina. Cjurch. A Goa
who does not die and rise again, cannot become man. Because
we have our uns and down, we cannot pHreserve ahe peaks of our
own experénge, Cur inner Life is composed ofc%%volutionary
ecstasy and/patient, indefatigable labor to unfold the germ
then sown into use

The ancients enacted annuai tragedies by wedring maskss
the masks atlowed for rythmical ecstasy, for umEkaxzxzsmx the
Unembarassea embrace of the divine, in high moments. To wear
a mask, to niay a role,hds man's tzaining for his heroic quati~
ties,

o MHMass

Now, wnen the Church repiaced the thatre by the SamEsh and

Dionysos by Christ, the only thing tnat went, was the mythical
character of the tragedy. The crucifixion was a real tragedy,
no piay. Thefnartyrs were real, no actors. The play became
brutal facte Zvery man found his roie, his identity, his
singleness , in his exneiience of dying, Like the firstu
Christian. Whereas Osiris or Linos, or Adonis or Dionysos
or Marduk invited the faithful to wear his, the God's mask,
the Christian &m as rar as he died to the worla made his own
face the true face for the divine which could.ﬁéine through
him, in his victory over the woriu. The masks of wood and paint
gave way to the humen face itself as the maskg of God, In t#is
sense, God appeared in Jesus. And it may be said without bilasphe-
z my, that Jesus was God's mask, on the Crosse
! In the Byzantine Church, it was forbidden to depict the
’ Father or the.Spirit, at first. The Son aione was God's appear—
ance on this earth. And for this reason, art. painted him, not
the Father. The Russian Church broke t§is ruie , in the Renaissang
Ce oniy, avd «ilh fha grealnt ffé’acré;uce- She 9‘M‘(MW;-'0¢Q Ceo -k
It was a wise ruie. Untii tne Renaissance, Man carried
his race as the oniy mask for Gode As long as people believed in
incarnation, in the embodiment of the Spirit, they preserved thef
nower to become in{égrated by one ray from God, into their own
defintie personmaiily . A real person is God's mask on earthe.

One of

>

A}
Me




Zver since we count the years from the7%2ging of ist, m were
in & »osition to deify themselves by liheﬁgffﬁ%ﬂgéizﬁéﬂigg%gﬁ&&-%f
any one svoecific social cast or rank or ciass or title o¥famiiy
neme, by percing krmmgh hereditary , legali, conventionais,/ wooden
¢nd iron maskxs, brass hets, red tape, and however we caii the
hindrances between our fagce and the light of unlqu ness shining on
iz, %57&1&01’7 M/Zaced /iwx ma L—-/ VIMQj%OﬁfoJ
yq# fhe masks ot trageay, of Bali dancers, of red-painted warriors
or 1d011zea @max heros, of ancestors and kings, were not “aboli=~
shed, Oniy we foois of our so-catled individuaiism can opinionate
that something so deepiy sprung fromhman's imagery and zest for imd’
tation could be or even diouid be exstirpated. Not at aiti, The
faces of all those on whom the iight had rested , became available
as temporary windows into eternity: .very nc. IXXKEEXERIX® comer
entered a vnantheon, an assembiLy of deified men, the saints. To give
a simple but noignant exampie. When the Saxons hadxkxzamex were
Christians for exactly fifty years, a young Saxon princess became
aobess. And her own brother, an aobot, he, compared her in his
dirge wiih/ eleven saints of the Old Testament, in this distichon,

" Sara , Rebecca, Raches, Depora, Noemi, Ruth et Anna,
Holaa, Susauna, Judith et simul Hestere... *)

And Purivan Zngiand did the same atl over, as well as New Engiand,
Luther thought of himself as P'sut , and Innocence III as the
Christ himself$*Jt. Francis begot the stiymata in imitation of his

Lorde

In the very years in which fell the birth of Nietzsche, the world
was full of young men who anpiied this Christian method to their
secular appetites. We a'e told thact in the cateterias , in 1841
and 42, megailomanic adolescents would speak of themselves as
Huss redivivus, as Mahohed reborn, as the second Cromweil, Alexande
Cesar. One. Ernst Rohmer, was the newpborn Jesus himseif, If #1is is
metnod, there is method in ite.

But as tar back as the dawn of the Renaissance, shows symtoms of
& secular imitation of the "Imitation of Christ" . The same Cola
di R Rienzo, ot which Nietzsche's great tempter Wagner wrote the opera,
said of hlmself, in 1350, that he "for the sake of abolishing the
errors ot »naritisanship and for reading back the nations into unity,
he " ebrius ex ardore cordis urentil”(he drunx trom the ardor of a
ourning heart,)f made himself into a jester, clown, actor, grave now,

T RA87¢  dgic Pty Vfallensodas Momanienta Goanaiian
/Z,Sﬁmca‘ , M/M N /81
He guoted e 3grss Wa/f-&-e/ lepy greaf Becfecce Y AIRT T




That = croulu count the yesrs ¢ & nev ers vith the coming of

teiz .over, .isxes sense cocause zver since -esus ala it, men re-

vet ined the o¢Ter Lo throw of the mask of their suecific nation, cast
itle, femily name, religion, .roperty, notility, they pierced the

itl

egsl, hereaitary, conventional, normaiized vooden or iron masks,
ras: hats, red tape, lingos, grou) egotisms, thelr osoliticaus

ma CKeraaes, or however you like to call the hindrances between our
face and the light of uniq&ness shining upon it.

The time-worn ohrace of the image of God becomes %transparent
when we rem mber that Christianity repiaced the materisl masks of
wocd or linmmn by this power of letting the light shine through
the humen face itself: Image instead of masks. .

And %%nughx, in our era, the masks of tragedy , of red-painted
warriors, of Beli dancers, disanoeared. Even on the stage, the Kothur
was abandoned, and men were finally no longer required to act the
varts of women , 1n a piaye. :

On the other hand, the Church was not so insipid to dieny the
decpseated urge in all of us to be educated for this supreme iiberty
of becoming an image oneself. “efore we can receive the fuli light
ourselves, we must learn to discriminate between mask and image, by
looking upon others. ence, the faces ot all those who, in the pressull
re of danger, chowed the power to let the light through, formed a '
zkpmg mEkxafxmim row of windows into eternity. The saints surroundedf
every ne:. comer as an assembhly of deified men. To give a poignant eX-|
ample, When the sturdy Saxons finaily became Christians, theilr princed
ces built monasteries. It was only fifty years atter the conversion
that the y oung princess Hathumoda became an apbess. Her brother,
an abbotl he, ten miles away, comfoted the nuns over her death by
comparing Hathumoda with eleven saintly women in #1 e Bible, in tis
distichon; "Sara, Rebecca, Rachel, Debora Noemi, Ruth et Anna,

' Holda ,Shsanna, Judith, et simul Hester o o o "
The tribai gallery of aicestors was repiaced by this host of souliss
In Puritan England as well as in New Engiand , this was repaated many
centuries later. Martin Luther thought of himself as St. Paul redivie
vus. Pope Innocence III spoke to his ecumenic Councii as taough he
were the dying Lerd, in the words of Luke 22, 15. Francis wf Assisi
receivedt the stigmate of Jesus in his bpody.

In a purely secular manner, this habit.was in full swing
in Nietzsche's youth. In catreterias, the iiterati wouid salute each
other in deadly earnest as the new Cromweil, the new Mahadmet, the
new #lexander of Euripides. Ernst Rohmer, in tihe year when Nietzsche
was born posed as the new born founder of the Church himself. If
this was meEkhss,madness, there was method in it. Men started their
role in 1ife by trying to piay the role of somepbody else.




True enough, tnese -itays of the imagination degenerated . But even so
they testify to the boid imagery which allowed tne oifspring of

csome sectionai, nar-ow group, town, family, to chose among the in-
finite multitude of souls through ail times, for his own grwwth,

In betwesn the Saxon religious discipieship of Biblicas
Seints, and the cynicism of Nietzsche's own times in ad pting any
sponsor for one's own soul, I would iike to quote an intermediary
voice from the aawn of the Renaissance. The heros ot f#ie Renaissance
were favorites with Nietzsche. One of them, the Roman Cola di Ri-
enzo, is the hero ot a Wagner opera. This Rienzo confessed of himself
¥wmg t hat in his devotion to the restoration of R®man splendor,*d
"] was drunk ( ebrius) with the ardor of a burning heart to aboiish
the errors of partisanship and to read back the peoples into unity.
And so, for this wurpose of Charity, I would enaci kE® histrionicaily
the jester , the grave man or the simpieton. now play the astute ,
and agein the pas-ionate, or the timia, nere the stimulatér and
there the gis simutiator. And so I handled myself like David who
danced before theark, and acted the madman before the xing, or »
like Judith who stood before HoLfernes, cajoiing, astute,and gardedVj

Or tike Jacob who received the biessing vy a cheat.”




smoretor,—threm, oW 5T CUTE, TIOW Das~ivhale, now—timid,-now R stimu-~
rEtERe RO dissimuratIng;—tor—this-—aim of charity® And Y-

0 stoo perore

79K0nrad Burdach and Pasii Piur, Eriedwechsel des Cola di Rienzo, Berlin
1

62, D. 249 280cceal)

Iil th.is hero of the eariiest Benaissance, the Histrionic/- this term
is used in the Jatin by Cola himseir - is obvious, end it is excused
by Bibliicai exampies. The Saints are no ronger modeis but excusess

Nietzsche , as we said first, conslaered himseli the last stepping
stone out ot Christianity into tme future. He sang of himseisf that he
"Lest his blessedness oppress you, took upon himself the mask of

the devii's dress, fraud, and spite. But don't be deceived; inside

tkeir shines the face of hoiiness."

Nietzsche wore two masks , before his own inner consciousness.
Both masks, of course, are centra., for understanding his real role.
One mask was made necessary by his soul's experiE:nce, th76ther
by his mind's fateo,

A man's soul is in his 1ove. And he receives his true love from
that which he loves, which , in othefwords, is his cosmic affinitye
"It is my soui which cails upon my name", Romeo rightly says, in a
verse worthy of the New Testament.

What was the name which came to Nietzsche from his soul's lLove.?

In 1869, he met Richard Wagner and Cosima Liszt. Cosima had left her
husband Buelow and their common phildren, and had ran away with
Wagner. She was Nietzsche's age. He felil in liove with her. Her

free situation made this a not impossivie impulse. On the other
hand, obviously, Cosima was now with more than matrimoniai chains
chains bound ® Wagner: her mora. existence was at stake; he,
Wagner, had to be the God. (When Tagner died, she cut her hair ana
put it in his grave.) Nietzsche had not a chance, either during
Wagner's iiie or afterwards since tnis would have NEREXEBEXMAXEXEE
disquaiified Cosima's sacririce for the God.

But Nietzsche was in iove. And Buelow visiited him in Baseli, and
told him that he,Bueiow, was the earthiy king Theseus whose wiie
Aruadne was stolen by Dionysos= 'agner. However, Buelow aadeds
She ruined me; she wiil do the same to hime, From that aay on, itu
seems, Nietzsche consiaerea himseis as the future Dienysos of
Ariadge -Cosima. J& xn@w tha. he prided himseil BX gor keeping
the secret or this name , Ariadne., His first outbusst from his
masked Life, his madness, was condensed in a telegram to Aradne-Cosim
ma, ® nfessing his love. And as Cosima's husvand, he marchedinto the

clinice*)

*)
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is Ariadn= secret, then, marked him, in his own mind as Dionysos |
Yhereas Buelow-Theseus had zdmitted that the great magician Wag-
er came as the God Dionysos into Buelow's terrestrian home, for
Nietzsche, Dionysos was torn to pieces on this earth, had no
foothold on this globe., The tragic Dionysos, is the Bionysos
whom he had to impersonate, On earth, Jagner-Theseus reigned.

@he second inner identity ancd jezlousy centered around Jesus.
Hils icce Homo is but one hint to the extent of this mentai ri-
velry with the founder of the Church., Often enough, he would poke
fun at any Messianic ambition, at any Christ-@omplex . However ,
the more he attacked all the fruits of Christianity, the more did
he compare his own task to the millenniar attainment of its Lord.
Again, his end - as in the case of Cosima, revealed the truth. He
signed himself , in his last nronouncements, as the crucified, It
not in vein that he had chosen the title: Ecce Homo, and the Anti-
krEX christ, Her. he was to start ther epoch. We have it from hig
his own pen that in September 188§§£%he new era began which was to
Put an end to the Christian era. In this era- staement, his intel-
lectual ambition came out in the open.

We have called the two masks of Dionysos and the Crucified
the inner masks under which he nosed to himseif. Both had to be
kept silent before the world. And Nietzsche did not appear to the
world as completely mad as Long as he kent enough self-comtrol to
know that he had to conceal these two equations from atl and every-
body. If these masks , in themselves, betray madness, he was mad
during the whole period of his hignest creativity. If, on the
OF¥her hand, madness only means the loss of that cleverness by
which we keep our secrets to ourselves, he went mad only in 1889,

The obvious truth seems to me that Nietzsche represents the
admixture of madness and sanity which holds up so many »jeople .
liost men are to themselves somebody quite different from that
which the war ld attributes to them, Nietzsche, it is true, repre-
sents this universai discrepancy between the inner and the externai
"mask", to the extreme. But he who wished to bring out the ridcie
of our human torn-to-pieces-hooca, toox , of course, @ e most extreme
position. THis does not mean that we a1l may not be enlightened by
his flagrant exmpie..

Then you ask yourseir in ho many social forms you chare in
internecine wars of mankind, you will see how multifarious you

are., A farmer, a cathdlic, a ratherj of a ruture doctor and a fu-
ture dautherisecretary, a New Englénuet, an American, a Republie

can: zhd this is a mild tist of conflicting interests.Starting from
this vasis of a multitude of conflicting interests, we may ask
for a road to integration. And here we may learn from Nietzsche,



Nietache

The #.nihilation of Lime

Tre story of the two fliers in the NewYork Night ¥lub twentv four hours
"ago we bombed Lssen, pace , then, se-ms to be annihilated. Ubigquitous-
ness of “an has something divine,

Niezsche has to do with the a: .ihilation not of space but of time., If an [
coul” be 211 times, he would aquire a sempiterndbty which would seem divirg
For, man belongs %o one time, by his nature. And he would red-em his
nztur~ if he could belong to all times, But to do that he must become
conscious that eben he himself is of more than one time, This the deca-

dent knows because he is ton little wedsed to his own time or paseion

co that he can wink at the moment and say All is vain., The fact of

decadency means that a man ove: looks the mortalitv of his own se=son

and , usuelly , is paralyzed thereby. The decadent does not act any
longer excent from boredom , in a half indifferent or snobbish fashion.

This is the starting point for Nitesche: How to heal the deczdent.

How to induce him to ke p his refined conscious aers of the manifoldness
of times, nd yet m ke him live, within the universel of all times and
seasons, the dutie of each season to the fullll ?




The externsl! masks of Nietzsche were many, in his writings.
tic, thinker, poet, jester, politico, theologian, hisuvorian,
etc. Zut substantially, Dionysos wore three permanent

put which were inherent

One was the onrofessor emeritus, the cshysicaily weax and
decadent Nietzsche. He acknowledged this decadence profusedlys
fe added that whereas the times in which he lived were decadent
unknowingly, he recognised the evil , being more heavily visited
by it than most of them.

As a decadent who knew that his 4 me and he himself were
degefirate times of the end, before a tertibie matastrophe, he
affirmed his tate wnich had made him a recluse at %4. He ceased to
belon; to his time. And indeeda , he did not find seven readers for
his most powerful book when it a:pemred. He was as he called it
a posthumous man .

from necessity we must coin a new term for this true fact
that Nietzsche gas come into his own Long after his mentai and phyd
sicel death. Nietzsche is the prototype of an important possibili-
ty in atl of us who have been schooled by Christianity. We all .
are distemporaries.,’e do not exhawst our existence by being con-
temporary, by being a current event. Nietzsche, abandoning currency
cy and contemporanity, cpined the X#&mamxmf eternal re-currence, as
his medium . Yithout goirng into this special doctrine here, it
sheds light on the tact that he , in a sense in which Jesus was
the contemporary not of Cesar Augustus but , if & ati, of 7
perhaps the emperor Constantine or even the emperor Chrles the Fif{®
Fifth, was the distemporary of the years 1870 to L1900, the decadeg
in which "God died", from the hands of those who were satisfied
to be purely contemporaries and to be found in the "Cavalcade "
of the day, to be in the news.

The second mask was the brutai Nazi-Nietzsche. Withdrawing
from his own era of progress, he toresaw the end of this era of meJ
re exploitation, of the "last man", and forese:ing it, he haq,
to some extent, identify himself with the generation of vioient
destroyers who would smash these decadent decaues. He foresaw the
terrors of an indescripgable expiosion, It was , to him, inevitaolef
by the very fact that his "con-" temporaries had invested their
all and evrything in their own time, that the tragic element had
disanseared from lite., Nobody believed in an end of this world.
Hencie, it could not survive, :

Again, he shared here the so: rce of ail the strength ever
found among Christians, that the end of tis world was on hand,
that this world had to vass away so tha. the kingdom might begin.
Jesus antipated the fall of Jerusalem, later, the fail of Rome
was anticipated. Eschatology reaiized was the heart and soul oI
all real faith, in the Church. But from 1800 on, the Church,
gxcept for Millerites, or Jehova's Wiitnesses, had throttled this
beiief. Right after Nietzsche broke down, Johannes Weiss redisco-
vered the eschatoiogical element in Jemss. Today, the work of

the ® i
“nglish men Dogd has made common property this rediscovery of




“egchetology". By this gighfaiuting term simpiy is meant
the fact that Jesus and the anostles believed tnat they had to re-
zlize the end of tneir worid. To the Liberal theologilan, tauls comes
ar a shock. One of tem , Kirsop Lake, naively wrote that this ract
was »root enough that no modern man could be a Christian since no
modern man could believe in such bosh. ALl tne worse tor the modern
man,whose world, currency, vprosnerity, —rofits, laws, ail vanish,
begére our eges. Not because these his .rders are especially bad,.

Buf because men have given themselves over to their own time and
state ‘without any reserve, without any »nosthumity, any reservation
for a new and better kingdom to come., Longing for an other state of
atfairs is the condii.ion for even osreserving that state of a civiii-
sation already attained.

Nietzsche, at a, time when no theoiogian , no official Chg}st-~‘
ignity showed any ffw in an end of time, believed in it, acted aceel
cordingly. Here, the very tact that Ariadne could mever bgeome his
in ttiis worid, must have helped him immeasurably, as Denve 's Be =

atrice had to remain unattainable lest the Divina Commedia never be
written.

However, back to his identity with the destroyers, the
Fascists, the carriers of the hammer, the Nazis. Insight obliged
Nietzsche , to admit this type of man. The world was ripe to be buri-j
ed. Could he dissociate himself fbom the craft of the gravediigers® -

Intellec. uai honesty forced him to share with them the respon
cibitity. He was tooclean mnot to lnlw that thoughts are as respon-
sible as acts., If he thought the end of Turope, how could he deny
that somebody had to bring it awout , and that they were relatively
as right as he , in his mere thinking. The false intellectual of
today may affirn that his writings are less dynamite, iess murderous
than the soldiers or the revoiutionaries bombs. For such bookkeeping
Nietzsche was too robust. '

In this sense, then, his mecond mask was that of a contempo=-
rary to the wars of destruction which would shake Europe and lead to
the abolition of Protestant Christimmity in Germanye.

However, he iived a third tense. Before the catastrophe the
decadent, in the catastrophe thepreacher of the hammer, aiter the
end - Zarathustra. Zarathustra, of course, is the m sk which is pest
known of Nietzsche. He himselr cailed it a duplication of his perso-}
nality when he "met" Zarathustra. " Out of one two arose". Zarathue
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rz is the third mask, the mask whicn enabled Nietzsche to set

3t on the new soii , ziter the great fioou. Zarathustra 1c the leg
lator of a new world order in which time will again be linked to

ernity, in eternal recurrence.
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It waes a stroke of genius, this thrust beyond the catastrophe
into the future ziter the World Wars, as the medicine man of & united
mankind, of a aenetionalized humanity which he foresaw. What
could keep such a monster society of world size alive inside if not
e medine man who would represent- to the rulers and chieftains of
the day, the etranl energies of ail ages, and alLl times le st the
oresent agsin overwnelmed the contemporaries as during the 19th
century ?

Nietzsche, as Zarathustra, is the first mdicine man of

& Great Society in which the recipes of ail tribes of old are put
to new and better use.

It was a masterstroke of Nietzsche to chose Zarathustra, His-
toricall, we know more of Zarathustr: now since Johannes Hertel has
destroyed many myths current in Nietzsche's days. Zarathustra ted ,
nomadic tribes to their first settlement under the Persian protector-|
ate., ‘e lived before the division of prose and poetry happened, beford
speech and song separated. He lived outside the Platonic orbof Greece
and Rpme. He made modern man free from the prayer to Socrates and Pla-
to which XErasmus of Rotteraam had intoned and which atl American Cole
leges imlicitiy prayed until this last war.

Nietzsche went back behind Greece in ord er to go forward . I
have snown elsewnere that mankind lives its historical future with
a mask be fore his eyes of recoaiming a more and more remote past.
Christianity has given us the nower to fuifiil our iives by reaching
out , ai the same time, and for this very purpose, into deeeper and
deeper iayers of our evoluionary vast. Zarathustra Links up with the
modern »jassionnfor prehistory, anthropology, pnrimitivism.

Zarathustra enapbied Nietzsche to claim the next step by opening
up a step back of Flato and Socrates ana iristotge, the deities of
the adademic mind.

However ingendous, howeverm , this name was , for the purpose, it
was & masKy an external mask. Jesus did not have to olay on history
or »nrehistory mmxexxx in the same manner. He simply was the second
Adam, the final man, the man as God had had him in mind from the be gin
ning of the woria. Nietzsche's rivalry to Jesus would have been very




chiidish , inde=d, if Zarathustra was all for which he stood. A
literary figure, = Learned rediscovery, a renaissance , verhaps.
Zut not a werson himselr. -

It vouid not have meant more than a Plato redivivus me ant in
tne ilenalssance.

But Nietzsche was one and Zarathustra was one. Anc time Profes
or emritus was a third reeliivy. The tension petween the three
tenses of these three, that was Dionysds, that was the Crucified,
that was Nietzsche's Ecce Homo. The decaadent who knew that he
end his time were the end, the destroyer who knew that his thought
was as cruel as piough and hoe anc hammer of material steel , the
legislator arter tvhe destruction, - these three tenses make & man
into # »erson, into & human being.

Thigs is the true gwspel, lived again, by the circumstances of
a ¢odless time, by one man alone since the others had abolishea
the death of civilisation , let =zlione th.evelief in resurrectione.

Nietzsche re-instated, turough his masks, the triunity of
human i1ife petween past ang future, as the transition for which
We are made. Man is not a tring, man is nothing. He is the
change. At least, in tis manner only does he attain reaiity,
nersonaiity, aeitye.

The three existential masks of Niekische make him into

a live beifore , in and after a tremendous cataktrophe, the end

of Burope. To ® me extent, eveyy human being is required to

think of himseif as being in the mame situation, wvefore

the end of #ie world whicnh he has inherited, in the moment in

which tis world must be buried, and #kExxklk aiter the =r burial,

as the lawgiver of the ruture. Any girl who matries , could realig

ze this tri-unity, if she took her getiing married seriously ERmHNg
‘ enough .

For the carrier of the masks, in a world crisis of the first
order, the pressure proved too much, and one man aione cannot be&aj
that which fellowship can kEmrx carry. It is the »root, and not A
the refutatvion of Nietzsche that he oproke down, tost seif-controlf
and died mentaily, irom his masxks,from the gap between inner
and outer masks, eleven Wears before nis body passed away. If it
had not proved to pe su erhuman, neither his distemporanity, nor
his tri-unity would have stood the test otf being true.

>

) Failure, so called, in his case , was success. No man can
carry his masks as Nietvzsche dia, without ever integrating them
before God's sight into one human face. But he did prove that
man, by his Bazure, is not one . THat only oy good grace, can we
reduce our infinity of masks which society silows us to gﬁ&&m to
the essential and existential tri-unity of our past , our future,

] o2
our sresent. Man , as long as he lives never b&ﬂﬁifﬁg)
’ )
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r—Re—s4e¥ [Many. len can neither be s joilner of zil roles and

ocizl Junctions, nor sretena to be & nero. The psychology of the
humen percson which tninxs that unity is normal for man, and
schizoohrenia a disease, is wuite mistaken. Man is not a unity

by nature. He is one when he is a corpse, As long as he lives, he
muzt dastinguish between his dead and his futre elemtns, and therebf
Ne is maae into three functionaries of his own life., He must be

in part his own gravedigger, ih part his own prohhét. Triunity,

is the most we can achieve. Then, we are as near to divinity as we
mey nope to come, THis cross of our distemporaneity, of our poly-
chrony is éur idelible water mark as human beings.
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This cross by which man is naiied ® the tree of time, be
tween the past and the futre, with the inner man prophecying and
longing for the new Legisiation, with the external man Looked upon
by the outside orld as though they knew him comjsetely already,
this cross of the reat man ~ or as I have named it: the cross of re
a1ity, 1s not one historical event in Palestine , but a scientifiec
fact of general knowegédge, since Nietzsche,

The Cyposs , arter having been a unique reveiation for 2000
years, now 1s & matter of science, of the new science of man. Ohly
because man 1s the carrier of snace and time, in setting limits to
nast and future, in Pis inner and outer masks, is the revelation

‘of man's nawure by Jesus kmEx true. )

I hear you cry out: pbut this is a sophistic abuse of
the term "Cross". The exeeution or a rebei by the Romang 5 the
action of one day, is by this your crick suaesnty laentillead
with man's whole situation between tne craaie and the grave. You
see any man suspended between past and furture, 1n an 13ne# -

‘ souce of his own terminology and 1in an external S%age whE;eRlé . i

j elassified py the onivos.ug WOriu. tht_nab your Cros;ﬁgx eallty"§

: - supposed 1t 1S tLrue- tu 0o ¥itn the Alsluricad cross around
wnich the Church is puillt.

The objection 1s pertectiy sound for the modern minu
who has been fed on an aileggd " Life of Jesus", to which the

% Crucitixion became & regrettabie ending, anq.the r.ourrection i? .
unbelievable hieroglyph or apocryph avout which people shrug theil :
shoulders.

+ The four first writers of the news on qesus ’ howgver{
are decidedly on my side, against you demm belieYer in a ;11§.01
Jesus, They never intenaeda their gospeis to be b;ograpnles. blof
graphies were cuite well xnown, in their dayse. Piutaﬁch :as theilr
master. The evangelists , on thjbther hand, pianned thanatograph-
iesd '
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To them, the crucirixion begen in the crib, when no pilace
coulc be D und for the rmev vorn cniid in the hostelr. And Herod
continued immedistely tnis cracirixion wnen he drove him into
Egypt. Life was seen exclusively from the viée _oint of dying,

and z¢ the same time, fulfilling. Vying into a vetter future
created by this process, Fulfilling the past of the iaw and thereby
eallowing it to ®me to an ende.

And tihe old Church is on my side, against the modern philo-
sophy of Christianity as a timeless sermon on the mount. They cele~
bratdd Christmas, Easter, Pentecost, as the three decisive forms
of the Divine in this worid. But these three centrai incisions,
simpiy constitube the three existentiai masks of every deifiea
sout. As a chiid born into an oid world of inheritance, inheriting
its »romises and defects; man 1s a Christmas present and an heir
of a1l the good things of oid; as Nietzsche was the heir of the
unfathomabie honesty of twothousand years of Christianity.

As a man entering into the cnnsecuences of o.a defects, ana
forced into the destruction of the Tempie as it stood for too
longaaready: Easter. Yesus knew tnat his anticipation of the
kingdom destroyed the Tempie av Jerusalem in the spirit as definite-|
Ly as the Roman soidiers of Veswnasian did in the fiesh, one genera-
tion later. Beipg no inteilectuas, he never doubted that thoughts,
were as real as arms., Hls cross was unavoidapble because he antipate¢
the tall of the Temples.

As a creator and founder he began the new Jerusaiem, a new
opder which became fuily clear in its purport atter the year 70,
a whole generation aiter his crucifixion. Yentecost signities this
his creative power for that time in which the "times" wouid have
caught up with his s»nirit, when, in other worlds, he wouid have ceasf
ed to be a posthumous man as Nietzsche cailed it, or to be a dis-
temporary as we preferred to dub man as a viactor over current eventsy

NieZsche's decaaence is synonymous with his miraculous career
as a university teacher. He was made a fuil proressor at 25. In
this sense he seemea to fit into the old world to pertection.

His brutzi attacks against this same world as doomed took him
out of this same world, maae living @ th him intoierabie for every
one of his triends, deprived him of »articipation in the outer
world.

Hls antfﬁ%nion of decay psus exolosion threw him beyona into
a kingdom of ends, of new ends, atter this neriod from 1914 to
1944 as General Smuts rightly unified these thfkiy years in which
Europe ceded its iLeadership over the world.

It would be more than pad taste, it would pe wrong , to cast

this situation of Nietzsche between the times, between three times,
wvith the old , venerabie names of Christmas, Easter, and Pentecoste

It mskes a great ditference wether a man pays with his blood,
or with his brain. And Nietzsche remains in the
inheritance, mentas rebellion, mental legislation.

N
/

area of mentas
His adventure




%as confinea to the fight agzainst uwentas. failacies . He did not
revezl human nature as comoieteiy fiirerent from the nature of
the woriu, for the first time, But he proved tnis revelation
Scientiries.sly, oy internosing hiuwseil as the Living guinea-»ig.

The equation éetween his new scilentific proof of the Closs as
the water mark of M a n, and Christianity, issgmetning Like thise

0, tside Christid#ity, man had appeared as & "character", a coined
entity, by pirih, z-operiy, cast, naivions

Jesus revealea that no marn was uvne, once he started on the roaa
to d=ification. The divine in man wae nils triunity, his mastery
of time o Lliving in more tnan one tirme , and in more than the
external worla. He presented us with the insight into Life's
fullness between two orders of soclety, tnépld and the new, and
two sets of values, the inner and the outer., Jesus made it clear,
in one single case that the reai man was not a coined character
but o suffering trafiformer.

Niezsche cbanaoned all reverence to falth or revedation. He jumpedy
out of the circle of theorogy as fas as he could. And he rediscover
ed that even though he might forego ait the fellowship and ail

the traditions of the Church, he still would find himself suspendedf
between cradle and grave , on the same cross.

Jesus showed how z man aquirea the right of being cailed the

image of God, the master of all times. Nieztsche showed what
haonened when a man did not agquire this mastery: he went to piecese|

Both, Jesus and Nietzsche stood against the fallacy of ali pa=-
ganism , all naturali science, that man is asp much "one", as a
table or a rish or a rock. Both knew that man had to tight for his
integration #sem—the—infinite- kunttxexsf not by pretending to be
a unit - as most contemporaries do- put by organising the infinite
number of imnulses , taients, gifts, into the dicipltine of a
sequence, Both discovered that the conflict between the One and
the Many could not be heared by calling man either a ovundie of
nerves, o sptit personaiity, a cog on the wheeir, a mass-man ruled
by stimuti, on tne one hand, or on thé other hand , oy ideaiising
him into a nersonaiity of unshaxeabie v1rtug§§Zeg@ro of courage,
and a genius of inrasiioiiity., If man wouldx ® both these temptaf
tions of wnich our times are -filled: the mass-man temptationg
according to which man is that whatever the day requires, the
ideal-temptation according to which man can attain perfection,
he would regain his true treedom: to rule over times, to become
a distvemporary, to become a transformer, to vecome a Llegisiatore

A man who cannot bear this suspense, lacks personaiitiye
Ip the Christian era, we say, he iacks raith. Arter Nietzsche, we
are ailowed to add that he lLacks knowledge.

Man , saved by Jesus from his siLavery to time, aquires with

Nietzsche an objective knowiedge of the rget th
2nng




®ecome xnown through any science of space. )
Man must pe dealt

with by a sck nece or time, lan , in his unnaturai, human quality
apnears not at ail in the ratéonaiisations of science. Because map
Creaves sciences for his »urpose of distinguishiéng betwemn past
and future. His natural sciences em:¥ atlow him to dispose or the
encircling gléom, and to see clearly the things on his roaa. But
the faith and courage to pe more than a tning himself, marks ‘
the MAN, among scientists as wetl as among other peopies

€

Nietzsche's masks are evf}body's masks. Novody appears
to himself exactiy as he avpears to his neighvbor of to the sta~
tistician in Wasnington, D, C. Ue ait , however, are in a more
advantageous position than he in his ioneliness. His masks
were the uost desperaie ones, the gap petween his past and futurg
§ﬁ§W8§§ inner evaluation of his role and his outer appearance
was wider than in any thinkeavbie case arter him.

Theéxtreme case is necessary for any scientific
proor, 7& rightly concliude that "if even X behaves in this
manner, how much more wiil Y and Z behawe similairiy. " And
so we counclude that since even Niekseche reorganized his innumel
evle masks around the three tenses of Christmas, Easter, Penteed

cost, or of finding, fighting, founding, and since he, the
weakest of all man, alone survives from atiL the thinkers ® fore

the Worla-War Revoiutions, the Cross of Reaiity must be the
scientific truth svout man, For it made him strong, 1t maae

him important, it mace him iaste




