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I

N i e t z s c h e  i s  c o n t r o v e r s i a l .  And h i s  s i g n i f i c a n c e  h a s  so
m .n y  f a c e t s  t h a t  C h a r l e s  A n d i e r  d e a l t  w i t h  f i v e  d i f f e r e n t  a s p e c t s  
o f  h i 8 work i n  f i v e  s e p a r a t e  v o l u m e s .  A s h o r t  p a p e r  on su ch  a 
h i s t o r i c a l  m o u n t a i n  can  be o f  v a l u e  o n l y  hy t h e  s e v e r i t y  o f  i t s  
d i s c i p l i n e  and m e th o d .  I  s h a l l ,  t h e r e f o r e ,  n o t  s p e a k  o f  N i e t z 
s c h e ' s  p l a c e  i n  t h e  h i s t o r y  o f  German t h i n k i n g ,  i n  t h e  c r i s i s  
o f  Humanism i n  t h e  n a r r o w e r  s e n s e  o f  i t s  w o r s h i p  o f  Greek an d  
Roman a n t i q u i t y ,  n o r  e f n  o f  h i s  p l a c e  i n  t h e  d e c l i n e  o f  E u r 
o p e /  or  i n  t h e  e v o l u t i o n  o f  b i o g r a p h y .

My t o p i c  i s  N i e z s c h e ' s f u n c t i o n  i n  t h e  C h u rch  an d  i n  t h e  c r i 
s i s  o f  t h e o l o g y  and p h i l o / s o p h y .

I  s h a l l  n o t  d e a l  w i t h  o r i g i n s  an d  d e v e l o p m e n t s  o f  s i n g l e  
n o t i o n s  o r  i d e a s ;  on  t h e  c o n t r a r y ,  I  s h a l l  c r e d i t  h im w i t h  
h i s  a c h i e v e m e n t  i n  i t s  m o s t  m a t u r e  an d  f i n a l  f o r m .

I n  a  f i r s t  p a r t ,  we s h a l l  set o f f  h i s  t a s k  a g a i n s t  t h e  mm 
gXXOiaXS&XXKKX s u c c e s s  o f  t h e  West , d u r i n g  t h e  l a s t  e i g h t h u n d r e d  
y e a r s (t o  m a s t e r  n a t u r e  s c i e n t i f i c a l l y .  I n  a  s e c o n d ,  we s h a l l  see  
h im p r p p j j t e  a  new m eth o d  t o  c o n q u e r  man, b y  a  new m e th o d .

When we have o u r  e ^ ks v i s i o n  s h a r p e n e d  by  t h e  c o n t r a s t ,  we 
w i l l  be a b l e  t o  s ee  to  wha t  e x t e n t  he h i m s e l f  became  t h e  v i c t i m  
o f  t h e  p e r i o d  x k t& k  t h e  en d  o f  w h ic h  he a n t i / c i p a t e d .  T h a t  he  
h ad  a t  h i s  d i s p o s a l  t h e  t o o l s  an d  i n s t r u m e n t s  o f  an  age t o  w h ich  
he  h i m s e l f  no  l o n g e r  b e l o n g e d ,  l e d  t o  t h e  t r a g e d y  o f  h i s  m in d .
We s h a l l  n o t  s x a d s x t k a  d i v i d e  h im up i n t o  t h e  h e a l t h y  an d  t h e  
mad N i e t z s c h e .  B o th ,  h e a l t h  an d  i n s a n i t y  , t o  me , a r e  i n d i s s o l u 
b l y .  one an d  t h e  same h i s t o r i c a l  p h enom enon .  T h ro u g h  N i e t z s c h e ,  
m adness  h a s  become a  c a t e g o r y  c^f h i s t o r y .  W e th e r  he  c o n t r a c t e d  
h i s  i n s a n i t y  by c o n t a g i o n ,  o r  w e t h e r  he  wen t  mad,  f rom s o c i a l  
and i n t e l l e c t u a l  i n f l u e n c e s ,  w i l l  n e v e r  be  d e c i d e d .  However ,
I  hope to  make i t  c l e a r  t h a t  e v e n  an  e x t e r n a l l y  c o n t r a c t e d  i l l 
n e s s  J tfp u ld  s t i l l  is iA m ip e  c o n s i d e r e d  a s  s o m e t h i n g  which h© p u t  
i n  t h e  s e r v i c e  o f  h u m a n i t y .

The w o r l d  may s n e e r  a t  s u c h  an assun^r tion;  h i s t o r i a n s  o f  
t h e  C h urc h  h a r d l y  c a n  r e a c t  i n  t h i s  m a n n e r .  I f  t h e  gallows 
co u l&  become t h e  f o u n d a t i o n  o f  t h e  C h u rch ,  i t  would  be  more  than 
p h a r i s e a n  t o  p u t  a  b a n e  on t h e  t r a n s f i g u r a t i o n  o f  jbsxxx madness.
I t  , t o o ,  i s  a  p a r t  o f  God* s c r e a t i o n .  And t h e  s a c r i f i c e  o f  t h e  
mind wou ld  b e l o n g  i n j x d " t h e  h i s t o r y  o f  s a c r i f i c e s .  And i s  n o t ,  

b y  and ! a r g e ,  t h e  h i s t o r y  o f  t h e  C h u rch  t h e  h i s t o r y  o f  s a c r i f i c e s  f



Of c o u r s e ,  to  i n t r o d u c e  such an  -unheard - o f f  form o f  s a c r i -  
~ i c  =} a M S ^ crvir,n s c a n d a l o u s  to  many e a r s -  n o t  so much o f  p i o u s  
s o u l s  a s  o f  c l e v e r  m i n d s .  And so ,  i n  a  l a s t  p a r t ,  we s h a l l  p l a c e  
Hi e r  sehe f a c e  to  f a c e  wi t h  t h e  i n t e l l e c t u a l ! / t y  o f  t h e o l o g i a n s  and 
p h i l o s o p h e r s .  We s h e l l  t r y  t o  e x p l a i n  why b f i t h ,  t h e o l o g y  and 
- o h i l o " s o p h y ,  have  ’’ changed,  r a p i e r s , / i n  t h e  s c u f i l i n g ” l i k e  Hamlet  
gnu' f m o n s t e r ,  g e n i u s ,  c h i l d ,  d e c a d e n t ,  
i m b e c i l e ,  h e r o i c ,  F r i e d r i c h  N i e z s c h e /  and h is / \4 #^& ,  t h e  p e i i o d  b e 
f o r e  t h e  two World  z i n g  t h e m s e l v e s  i n  t h e  l i g h t  of
t h i s  d u e l ,  n e i t h e r  t h e o l o g y  n o r  p h i l o s o p h y  ca n  c a r r y  on s.s t h e y  did  
b e f o r e ,

II

Net  me b e g i n  w i t h  t h e  w e l l  l^iown s t o r y  o f  t h e  two E n g l i s h  p i 
l o t s  who were  s e e n  i n  a. He w York N i g h t  Club  f u r t i v e l y  e x c h a n g i n g  
g l a i r s  a t  two o ’ c l o c k  a .  m. They were a s k e d  w h ich  s e c r e t  t h e y  
h a d ;  b l u s h i n g l y ,  t h e  y o u n g e r  man r e p l i e d : ” Oh n o t h i n g ;  o n l y  24 h o u rs  
e g o , we were  o v e r  E s s e n . ”

T h i s  s t o r y  i s  c i r c u l a t e d  u n d e r  t h e  s l o g a n :  t h e  a n n i h i l a t i o n  
o f  s p a c e .  I f  we w ish  t o  g a i n  p e r s p e c t i v e  f o r  N i e t z s c h e ^  t h e  b e s t  
manner  o f  d o i n g  i t  i s  t o  compare  th:" a n n i h i l a t i o n  o f  ^ m s x w i t h  
h i s  grev t  t a s k :  The a n n i h i l a t i o n  o f  t i m e . '  I  p r o p o s e  t o  e n l a r g e  
on t h i s  c o n t r a s t  u n t i l  some v e r y  s i m p l e  c o n t o u r  l i n e s  ca n  be  s e e n .  
My f i r s t  o b l i g a t i o n  , i n  p r e p a r i n g  t h i s  c o m p a r i s o n ,  i s  , o f  c o u r s e ,  
t o  re m in d  you  o f  some f u n d a m e n t a l  h i s t o r i c a l  e v e n t s  t h e  c h a i n  o f  
w h i c h  made p a s s i b l e  t h e  c o n q u e s t  o r  a n n i h i l a t i o n  o f  s p a c e  w h ich  
we wi tjjfness t o d a y  .

Kow l o n g  d id  i t  t a k e  t o  c o n p u e r  s p a c e ?  From t h e  i n v e n t i o n  
o f  ' " h e l l  and b a r g e ,  t :  h i s t o r y  o f  t e c h n i c a l  c i v i l i s a t i o n  may seem
to be one c o n t i n u u m .  F o r  t h -  s ak e  o f  s i m p l i f fcfcrt i o n ,  h o w e v e r ,  i t  
is more a d e q u a t e  t o  iocus a t t e n t i o n  on t h a t  moment from w h ic h  down
ward  t o  u s  t n c  a n n i h i l a t i o n  o f  s p a c e  c e a s e d  t o  be  an a c c i d e n t .
T n e r e  i s  a c e r t a i n  ep o c h  when t h e  c o n q u e s t  became  t h e  u n i v e r s a l  
o-ream end t h e r e f o r e  t h e  Son .ion r e a l i t y  o f  We s t e r n  Man.



Pow, %e dream , p r o g r a m ,  p l a n n i n g ,  b e l o n g  t o  t h i s  u n d e r -  
r a k i n  os much as  t h e  c a l c u l a t i o n s  of  1 - t e r  p h y s i c s  end t h e  apjbli  
c a t i o n s  o f  t h e  l a t e s t  t e c h n o l o g y .  And so i t  i s  f a i r  t o  s ay
t h a t  th e  t a s k  o f  c o n q u e r i n g  sp ac e  was e x a l t e d  i n t o  a t a s n  o f  
r e l i g i o u s ,  p o l i t i c a l  and human s i g n i f i c a n c e ,  i n  t i n  e l e v e n t h  cen
t u r y  o f  o u r  e r a .  I n  1 0 4 8 ,  t o  employ one e x a m p l e ,  t h e  p a r t y  o f  Re -  
fore ,  i n  t h e  Church  d e c l a r e d  t h a t  t h e  Church  c o u l d  n o t  be  r e n o v a t e d  
u n l e s s  t h e  p o p e s  would  be e l e c t e d  by a l l '  t h e  b i s h o p s  o f  t h e  o r b  
i n  one common c o n c l a v e  o r  e l e c t i o n .  T h e i r  v i s i o n  c o n c e i v e d  t h e  who 
l e  e a r t h  a.s one c o n s t i t u t e n c v .  *)

*) More m a t e r i a l  on t h i s  i n t e r e s t  i n  t h e  o r b i s , s p a c e ,  w h i c h  
b e f e l l  t h e  Churchmen,  i s  g a t h e r e d  i n  11 Out  o f  R e v o l u t i o n " , Auto
b i o g r a p h y  o f  W e s t e r n  Man, New York 1 9 3 8 ,  5 3 1 f f .



«/
I s h a l l  name f o u r ;  a ^ e / w e r e  c o n t r i b u t e d  cy Thomas A q u i n a s ,  N i c o l 
a u s  von Cues ,  XXMlXXI!£X|XXMXBiXMXXgi, T h e o p h r a s t u s  von Hobbes 
r e i m ( ? e r a c e l s u s j , and D e s c a r t e s  .

Thomas showed t h a t  soac ^ use. t o  be  a c c e n t e d  a s  b e i n g  O n e ,V  A w  7e n d  S i n g l e ,  if it s h o u l d  obey any o r g a n i s a t i o n  by s c i e n c e s ,  
N i c o l a u s  C usanus  saw t h a t  t h e  e x p l o r a t i o n  o f  s p a c e  d ep e n d ed  on a  
c l e a r  n o t i o n  o f  t h e  i n f i n i t e , n o t  j u s t  t h r  i n d e f i n i t e .  T h i s  r e q u i 
r e s  some e x p l a n a t i o n .  The modern model  o f  t h e  a tom i s ,  a s  you 
m i g h t  know, a  s o l a r  s y s t e m  i n  a n u t s h e l l .  The i n f i n i t e s i m a l  s m a l l  
and t h e  i n f i n i t e s i m a l  b i g  have become i n t e r c h a n g e a b l e  i n  o u r  
e x p e r i r m t s  and ou r  t h o u g h t s ;  ±kx m a t h e m a t i c s  i s x x x x a n  a n a l o g i c a l  
s c i e n c e  o f  s m a l l n e s s  and b i g n e s s .  B e f o r e  C u s a n u s ,  t h e  i d e n t i t y  o f  
b i g  and  s m a l l  p a r t s  o f  sps.ee was n o t  b a s i c , -  I I I  t y p i c a l  was a  r e a 
s o n i n g  w hi ch  gave  t h e  p o p e% h d ) U 5 an d f o ld  more s p l e n d o r  t h a n  t h e  
em p e r o r  b e c a u s e  t h e  sun  was many t h o u s a n d  t i m e s  b i g g e r  t h a n  t h e  
moon?)We a r e  u n f a i r  i f  t h i s  way o f  t h i n k i n g  s t r i k e s  ms a, n a i v e .
The r e l a t i v e  e q u a l i t y  o f  a l l  b o d i e s ,  b i g  and  s m a l l ,  r e s t s  on  t h e  
n o t i o n  o f  an  i n f i n i t y  o f  s p a c e ,  i n  t h e  same manner  a s  t h e  e q u a l i t y
b e t w e e n  human b e i n g s ,  b i g  and l i t t l e , v a n i s h e s  i f  man i s  n o t .7 r e l a t i v e
mada i n  t h e  image o f  God* s i n f i n i t y .  The i n f i n i t e  c r e a t e d / e q u a l i t y  
among t h e  f i n i t e  : t h i s ^ A s  i t s  u n e s t i m a b l e  f r u i t f u l n e s s *  AxXSSHrX 
XXXXmxXXXXSCXSBXxz

Two f u r t h e r  XKXKXXXXgXXXXKXmXKX " A t t r i b u t e s  t o  s p a c e ” 
XIXXBKmXmSXXXXXXXXXmiEXXXraBgXXXXXXXXttKX were  n e e d e d  i f  s p a  c e
s h o u l d  y i e l d  i t s  s e c r e t s .  They were c o n d i t i o n s  on t h e  s i d e  o f  
t h e  c o n q u e r o r s  o f  s p a c e .  They had. t o  Submerse  any en m i t y  o r  r i v a l i y  
o r  s u b j e c t i v i t y  i n t o  a s o l i d a r i t y  o f  p u r p o s e  a l l  o v e r  t h e  g l o b e .
*) J e a n  B o d i n  s t i l l  u s e d  t h i s  method o f  r e a s o n i n g ,  "Out  o f  R ev . "  
p .  545 f .

* • )  C u s an u s ,  De D o c t a  I g n o r a n t i a  i k s x  w h ich  was w r i t t e n  f r o m  
December  143 9  t o  F e b r u a r y  1 4 40 .  t h o u g h t  r u n s  t h r o u g h  a i lLi
t h r e e  b o o k s .  B e s t  d d i t i o n  i k e  by  X I i b a n s k y .



B e f o r e  t h e y  d i d  n o t  s p e a k ,  i n  t h e i r  d a t a ,  i n  t h e  name o f  t h e  
whole e a r t h ,  t h e i r  date ,  were s t i l l  p r e - s c i e n t i f i c .  E i n s t e i n  , i n  
o u r  d a y s ,  h a s  f o r m u l a t e d  t h i s  s o l i d a r i t y  o f  t h e  o b e r s v e r s ,  f o r  
h i s  s p e c i a l  f i e l d , " T h e  o b s e r v e r " ,  i s  an a b s t r a c t i o n  i n  wh ich  d i s 
t a n c e s  on o u r  e a r t h  a r e  d e l i b e r a t e l y  o v e r l o o k e d .  I t  d o e s  n o t  seem 
t o  be known t h a  t h e  s o l i d a r i t y  o f  t h e  o b s e r v e r s  i n  any p a r t  
o f  t h e  g l o b e  was t h e  v i t a l  i d e a  o f  Hohenheim an d  o f  t h e  1 6 t h  
c e n t u r y ,  w i t h  i t s  c o r r e s p o n d e n t s  f o r  t h e  (Snademies^  *) ^  <xM.

'

The f o u r t h  s t e p  - a s  t h e  e x t r a p o l a t i o n  o f  t h f s  " o b s e r v e r  f rom  
t h e  space  so  o b s e r v e d .  TJiis s t e p  was t a k e n  by  D e s c a r t e s .  ThS o b 
s e r v i n g  mind h a s  n o t  any'  e x t e n s i o n  i n  s p a c e , no s e n t i m e n t a l  t i e s  
t o  t h e  o b j e c t s  o b s e r v e d  i n /  t h i s  s p a c e .  On t h e  o t h e r  h a n d ,  a l l  
o b j e c t s  w h ich  can  be  o b s e r v e d  a r e  t r e a t e d  a s  t h o u g h  t h e 3  ̂ were 
e x t e n d e d  and i n  s p a c e .  The r a d i c a l  e m a n c i p a t i o n  o f  s u b j e c t  min d ,  
and o b j e c t  HJLXXJ&XX. b o d y ,  was D g s c a r t e s 1 f e a t .  How u n n a t u r a l  
t h i s  ICSXXOLXi! s e p a r a t i o n  i s ,  becom es  c l e a r  when you w i l l  
remember  t h a t  t h e  v e r y  w o r d / b o d y 1 o r i g i n a t e d  w i t h  human b e i n g s  and 
l a t e r  was a t t r i b u t e d  t o  t h e  s t a r s  who were  i m a g i n e d  a s  l iv ingxx ia ih  
s o u l s  w i t h  b o d i e s .  Only a f t e r  1 6 0 0 ,  h a s  t h e  t e r m  body come t o  
mean a p h y s i c a l  b o dy ,  a  c o r p s e  , f i r s t ,  and a  l i v i n g  b o d y , a  
C o r p u s ,  s e c o n d a r i l y  o n l y .

These  f o ^ i i o t o n s  s i . O n e n e s s  o f  t h e  w o r l d  o f  s p a c e , vs i n g l e n e s s  
o f  " N a t u r e ” o r  "W orl d” , 2.-i n f i n i t y  a s  a b a s i s  f o r  t h e  e q u a l i t y  o f  
a l l  b o d i e s  , 3 - s o l i d a r i t y  o f  a l l  s c i e n t i s t s  a l l  o v e r  t h e  e a r t h /  and Vh, 
t h - e x t r a p o l a t i o n  o f  t h e s e  o b s e r v i n g  minds  q u a  m in d s  f rom t h e  
o b s e r v e d  worldThof b o d i e s ,  were n o t  i n  e x i s t e n c e  i n  1 0 4 8 .  They

*T T h e o p h r a s t u s  von  H o ^ i e i m ,  r a r a c e l s u s ,  W e r k e ( e d .  S u d h o f f  11 ,  
( 1 9 2 8 ) ,  2 6 f f .  E n g l i s h  t r a n s l a t i o n  o f  t h e  _ m a in  p a s s a g e  i n  my 
A C l a s s i c  a n d  a  F o u n d e r ( l 9 3 7 )  p .  2 4 f f .  I t h e n h e i m  w r o t e  t h i s  i n
1537
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----- Know, u n d e rcame i n t o  e x i - s t e n c e  i n  r . i s i o r / .  And t h e y  a r e  a s  

a t t a c k  t o d a y  a s  wholv  ' u n c e r t a i n ,  a m b ig u o u s ,  an d  d u b i o u s .
- e u i r s n i  R u s s e l l  a s s u r e s  us  t h a t  N a t u r e  i s  n o t  One. Thomas A q u in as  
knew t h i s  a s  w e l l  a s  Lord R u s s e l l ,  anc w o r t e :  11 A p l u r a l i t y  o f  
w o r l d s  ca n  be  s u p p o s e d  by t h o s e  who do n o t  p o s i t e  some o r d e r i n g  
wisdom as  t h e  ca u s e  o f  t h e  w o r l d  and assume i t  t o  be  t h e  r e s u l t  
o f  an acc  i d e n t . " * )  K 1 S X X X  S . n ee  t h e  s c i e n t i s t s  b e h a v e  a s ,1 / QJLClA/1-\
e m a n c i p a t e d  f r om  m e t a p h y s i c s ,  t h e  p l u r a l i t y  o f  w o r l d s  His tae-sseTe,T I / fkea**.) 'VneT<V|'' ,̂t S|coj»*'
c o r r e c t  assumpt ion;  t h e  u n i t y  o f  N a t u r e  frag f a g e arent i r f i fc  .p o s t u l a t e  .

S i m l i M x l  v , so ace  i s  a c i n u t t e d l y  i  nd e f  m i  t  e , b u t  i t s  i n f i n i t y  
i s  u n d e r  g r e a t  s u s p i c i o n  a g a i n .

Gdlooffans s o l i d a r i t y  o f  e l l  o b s e r v i n g  m inds  i s  u n d e r  v i o l e n t  a t t a ©  k 
f r om  B o l s h e v i k s i f o r  e c o n o m i c s ,  an d  f rom  N a z i s  , f o r  m a t h e m a t i c s .

And t h e  s e p a r a t i o n  o f  mind a n d  body  msy s t i l l  be  b e l i e v e d  by 
s p e o i a l i s t s i  o r  t h e o l o g i a n s .  The g e n e r a l  p u b l i c  h a s  a b o l i s h e d  tfe e 
d u a l i s m  a s / n o n s e n s e /  w h ich  i t  i s ,  an d  w hich  t h e  Body o f  C h r i s t  
w i t h  i t s  b e l i e f  i n  i n c a r n a t i o n  i t  a l w a y s  knew to  b e .

T&is sirvey shows t h a t  u n i t y  and i n f i n i t y  o f  N a t u r e
o r  space  c o l l a p s e  w i t h  t h e i r  t h e o l o g i c a l  b a s i s ,  t h e  f a i t h  i n  Q0 d .  
And s o l i d a r i t y  and e x t r a m u n d a n e  n a t u r e  o f  t h e  mind c o l l a p s e s  
w i t h  ou r  f a i t h  i n  t h e  u n i t y  o f  Men, b e f o r e  o u r  e y e s .

T y i s  i s  o n l y  t o  show t h a t  we l i v e  t o d a y  i n  t h e  a f t e r g l o w  
o f  t  h& a t x i k a i a f k a x i :  c r e a t i o n  o f  a  n a t u r a l  s c i e n c e  w h ich  o r i g i n  
a t e d  w i l l /  axHOT f a i t h  i n  God and Man.- The m a j o r i t y  o f  s c i e n t i s t s  
became i g n o r a n t  o f  t h & i r  own f o u n d a t i o n s ,  i g n o r a n t  o f  t h e  f a c t  
t h a t  t h e  f o u n d a t i o n s  o f  an y  s c i e n c e  o f  n a t u r e ,  o f  b o d i e s  o r  s p a c e ,  
c a n r a i  n e v e r  be  s c i e n t i f i c  t h e m s e l v e s ,  ^ s  t h e  p r e m i s e  o f  an y 
t h i n g  e v e r  i n  t h e  n a t u r e  o f  t h i s  t h i n g ?  The b a b y  i s  a  c o m p l e t e  
b e i n g ,  y e t  i t  c a n n o t  do t h e  one t h i n g  on w h i c h  i t s  own e x i s t e n c e  
d e p e n d s :  m a t i n g .  S i m i l a r l y ,  t h e  one  t h i n g ,  x i a x i  s c i e n c e  c a n n o t  

Ss£> f o r  i t s e l f ,  i s  t h e  c r e a t i v e  l o v e  b e t w e e n  God and  a a l i x l x x ^ f l i x x  
so  t h a t  t h e y  s h o u l d  b e l i e v e  i n  a  l a w f u l  u n i v e r s e  an d  s h o u l d  t h i n k  
i t  w o r t h w h i l e  t o  p a y  s c i e n t i s t s  f o r  e x p l o r i n g  i t s  l a w s  i n  p a r t i c u 
l a r ,  s h o u l d  b  e l i e v e  i n  isxxMx t h e  m inds  o f  men a s  b e i n g  c a p a b l e
o f  s o l i d a r i t y ,  s h o u l d  j u g g l e  w i t h  b i g  an d  s m a l l  i n  one m a t h e m a t i c s  
o f  t h e  i n f i n i t e . ..................

e s p o n d e o*) Thomas A q u i n a s ,  Summa Ty . o l o g i a e  I ,  4 7 , 3
( O t t a w a  e d i t i o n  302b)
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u r o c e

i " '■ s r r - the  : r ; r i s e s  f o r  t h e  

r e s e a r c h .  B e f o r e  t h i s  p r o c e s s  

, e  f i l l e r ,  w i th  f a i t h  i n  t h e  

m i s - -  o f  a l l  ec lo ne*  , t h e  u n i t y  of 11 s c i e n t i s t s ,  t h e  u n i t y  

o f  a l l  b o d i e s ,  t h e  u n i t y  o f  s p a c e .

•or- c o l e

I t  i s  t r u e  t h a t  t h e s e  u n d e m o n s t r a b i l i t i e s  became #6 much our 

second n a t u r e ^  —r e  w ~ye ci r  8—G.go, / gj rie no fox r  o u s b u t  i m p o r t a n t

c o o < by Lew is  , ’Time and W e s te r n  Man c o u l d  a p p e a r .  I t  m i g h t  4 4 ^
ff1/

b o r n /  the  t i t l e :  Time b e  Pan n ed  ; Space  s u f f i c e s  f o r  u s .  I t

a p a e a n  t o  W e s te r n  Man a s  he  i n h a b i t s  h i s  s e l f - m a d e  s p a c e  u n 

s h a k e n  end u n s h a k e a b l y ,  end l a u g h s  a t  t i m e .

•/hen t h i s  v a i n  s e l f - g l o r i f i c r . t i c m ^ w a s  p r i n t e d ,  N i e z s c h e ’ s 

tL^
p r e c e d e n t  h a d  f o r c e d  a l l ^ s e r i o u s  m i n c J e l l  o v e r  t h e  W©st t o  1 h

up ?. new l i n e  ox t h o u g h t ,  p o i n t i n g  a t  t i n  c o n q u e s t  o f  t i m e .

"Time h a s  become t h e  t o p i c  o f  r l l  s e r i o u s  t h i n k i n g  i n  o u r  d a y s . * )

*) I  o n l y  l i s t  t h r e e  names:  g e r g s o n ,  R o s a n z i j e i g ,  H e i d e g g e r ,
Re commendable K a r l  L o e w i t h ,  T e m p o r a l i t y  and
E t e r n i t y ,  P h i l o  soph}r me! P h e n o m e n o l o g i c a l  R e s e a r c h  1 1 1 ( 1 9 4 ^ ) ,  
co f f . who t r e a t s  H e i d e g g e r  and R o s e n z w e i g .  d o e s  MIXMXXX 
XMXOMXMMXXXXMX i g n o r e  an d  y e t  f e i g n  t o  u n d e r s t a n d  t h e  
C h r i s t i a n  p o s i t i o n  , j i U  p r o c e d i n g  f r om  g $ e r n i t y  i n t o  t i m e ,  
end he d o e s  o v e r l o o k  t h a t  t ime c a n n o t  be  known i n  t h e  m an n er  
o f  s p a c e ,  b u t  must  b e  ” e x i s t e d ” : h i  s i  e s s e t  s n i m a ,  non  e s s e t  
fernpust'  Loewi t h  t h i n k s  t h a t  t im e  ca n  be  an  o b j e c t  o r  t o p i c  o f  
d i s c u s s i o n  w i t h o u t  d o i n g  s o m e t h i n g  a b o u t  i t ,  N i e t z s c h e ,  o f  
c o u r s e  , h o l d s  t h i s  C h r i s t i a n  p o s i t i o n ,  w i t h o u t  how ever  d e f i 

n i n g  i t  c l e a r l y  s i n c e  h i s  co m p o n e n t s ,  t h e  J e w i s h  an d  t h e  P a g a n  
f i r . t  h a a o^ g i S a g g l gg i f | e g ^ s i f a § o 1^ g ^ ^ ^ ^ J ^



Ill

: , i c z z r

n r i h i l ; > ; i o i  0 1  m o .

P^_dd G~Usl~ X’s /

. ?>:t g r r  t  v e n t u r e  of  h u m a n i t y ,  
S' fcH^v-e Â k)/

no 1 on.nor i s  u n t i m e l y ,  / i  migh t
&____ ■—. CQ

^ / i j e n r -  Adams woo c h a l l e n g e d  to o  A m er ic an  h i s t o r i a n s  to

ouo l o r ; e ry ;imc, i n „onroach o n c e t  a  s t  r o n h e  of

s n e e d ,  i .  e .  o f  p r o g r e s s  o v e r d o n e .  However ,  I  s h a l l  r e s t  my case

'T+h-er-r-C
a f t e r  XXXll£gXXXlXMMX|?MXX one s s s ± a ± x  s u g g e s t i o n .  Go and

so-- T h o r n t o n  W i l d e r 1 s p l a y  "The S k i n  o f  Our T e e t h  B , I n  N i e t z s c h e  *s

v e i n ,  W i l d e r  t r e a t s  t im e  a s  a n n i h i l a t e d .  The h e r o ,  Mr. Anthrofcus ,

l i v e s  i n  a l l  a g e s  a t  t h e  same t i m e .  He i s  i n  t h e  i c e  age an d  ± a

Mr, H i t l e r * s  c o n t e m p o r a r y ,  he i s  C h e s t e r t o n 8? Men E v e r l a s t i n g ,

/ fbrs
c u t  a&s t h e  power  o f  k n o w in g  I t ,  t o o ,  and d i s p o s i n g  o f  a l l  t i m e s .

cj-a
(LuJ '/iifyR ^JL , jt CA & 9-- dZ-~J Jqs£_

^  ^ _____  tA-* er ?
You w i l l  t h i n k  t h i s  6 ± & y .( % 6  do  n o t  b u r n  w i t c h e s  t o d a y  a s  

wlien sp ac e  was co n q u e r ed ^  # e  { ' fee l -are  t h e  a d v e n t u r e r  o^r t h e  new 

c h a p t e r -  i n - t o h . e t e e i j i l e e t i o n - e iMfe»tt-j a l u n a t i c  a n d  f o r c e  a  n e r v o u s  

b re ak d o w n  a p o n  him.  Then,  he  i s  d i s c r e d i t e d .  The w i t c h e s  whom 

we b u r n e d  J iake  a t e r r i b l e  v e n g e a n c e  t o d a y :  t h e i r  o f f s p r i n g  a r e  

p u r  p s y c h i a t r i s t s  an d  p s y c h o l o g i s t s  who t r i u m p h a n t l y  d e c l a r e  i n — 

s ab e  anyb ody  who s t i l l  b e l i e v e s  i n  God o r  Devibl , i n  g r o w t h  and 

m i r a c l e s ,  i n  c r e a t i o n ,  N.^knew t h a t  he  wou ld  b e w a i l e d  a  f o o l  and



J"EJQ ) S U S ;

s t a r -

rhose to diend eternity end time in ecstasy 

dionysian experience be fore he would  co41y

end scientifically a n a l y z e  this v e r y  same experience. E m o t io n  made

(Pvv 6*—biJ ^ ^
hi::, inventive a b o u t  the ways /man may I x p e r i n c e  t i m e .  °Me s i m p l y  

f o : l i e d  t h e  o l d  A r i s t o t e l i a n  r u l e  : N i s i  e s s e t  an im a ,  non essefc 

ternpus .  Any e x p e r t  on t i m e ,  t h e n ,  h ad  to  i v e  t h e  r e i n s  t o  t h e  

s o u l  ^ f i r s t  b e f o r e  t im e  c o u l d  become r e a l  and s n a l y s  atari e / & t  a l l .  

Nie/zsche makes  th e  e c s t a s i e s  of Jesus s c i e n t i f i c a l l y  r e s p e c t a b l e ,  

and he c a l l s  t h i s  a s p e c t  o f  O h r i s t , t h e  D i o n y s i a n  e x p e r i e n c e .

T h a t  t h i s  exp^e-rienee ! i n  o u r  t i m e s  mus t  -b e u n i v e r s a l i z e d ,  

h a s  p r a c t i c a l  a s  w d l l  a s  t h e o r e t i c a l  r e a s o n s .  Wi lder *  s p l a y  i s  

c a l l e d ,  "By The S k in  o f  Our Te&th**, f rom J o b ,  b e c a u s e  i t  i s  c r u c i a l  

f o r  u s  to  become th e  m a s t e r s  o f  t i m e ,  -wbdwe c a n n o t  a e o a p e  t h e
u{ A d ,  J ^ o e ^A . Am * ̂  A* A fb -'t'A s  k t-V ih j/ A z-c^k,

o r e s e r f  c a t a s t r o p h e :  Bu t  i f  t h e  C o n q u e s t  o f  Tlmfe i s  u n d e r s t o o d

t o  be  m ean t  a s  t h e  o n l y  e s c a p e  f rom t h e  f i r e t r a p  o f  t h e  p r e s e n t
XXg&XXjEX n e c e s s i t y  o f  a

c o n f l a g r a t i o n ,  t h e  .XKUaxXKKXKUCKXXKXXXmXKXXmMXICp# N i e t z s c h e  
becom es  c l e a r .  T h e i r  i s  no f r i v o l i t y  o r  a r b i t r a r i n e s s  i n  h i sx$xxxmxxxxxmx
u n d e r t a k i n g .  Hc. < ^tcJo  ô L .

C o n q u e r o r s  o f ^  t im e  c a n  do l i t t l e  o r  n o t h i n g  w i t h  t h e

f o u r  p r i n c i p l e s  which Thomas,  C u s a n u s ,  P a r a c e l s u s ,  D e s c a r t e s

h ad  KXKai made t h e  s c i e n t i s t s  b e l i e v e ,  t  u s  t a k e  up one a f t e r

a n o t h e r .  __ __
0 a &~J Claxs€j2-v d 'ndh-C j lf-tf-P • j^l^ p  ■IL ^  *
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/ Fietssch® agrees with Thomas that th£- laws of MatAr ~ '.r--> the
0shadows of God in our thinking. Since the HGo<< of P- turcw JLTtffffiC,

this opaoe-phantora of An»«!» 5 0©ri a» th© highest :hin'- 'tfiioh
1)

can be Imagined^ is ridioulous to Nietrtoh© a® it pioc m  - is ta p
°  -* * * * ,>

youfciteMfaP1 ©xplorerf^iiv knows of the Ood in ‘bosom.
a

But Ood in our own bosom in his pro-lagal state, not

as law hut as legislator« a m salt, now laws can Ir- given

any minute. Mm is th® on® who ahtfl̂ ihos th© law» of nature®

And is this not simply true through history. What else is history

but th© giving of mw Im s which lator m  become our safiond nature?

Man, therefore is dlvln© because he ab@ll®h®g th© laws of nature.

decided not to marry his anther, not to kill his father. If

you give a mowmt.of thought to the most unnatural character of
WiAfy*&fV* r f f  AWu-C

our Incest rules , you will s©c that a

p r e s s
TKe. G ood

the point of th® «jAf#wt«^4shaxact®r of afeturul lams. • *
<5<a»js_ * Y - &  <a>Cl 1

F®int twos infinity. A f$m xx% \ , in a book published

x )  „ i ( U (  o  >■>! LA^iJhv^ f ^ aoul c <t^pAU\ nmcLjV'-o! f

Cm j^ , GulidUl K&huriC'kd fksLlkock (L ^  dU~£cfa d foU  k?  f r ^ ^ u  *' ‘ ,J
------- • j7~ Oc**ui. / r A ^ s ^ i .
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four years ago, emphasized that geolory s.nd prehistory ray well

to space. These millions of years make the event in the little 

corner of Palestine in the midst of time look pretty shadowy.

to 4u. e complete unbeliever in the s W - t e g e  figures gi-vea^us for

this history. However, I do admit that thejefare the lunatic fringe 

e round az/new feeling for vast time spans, thousands of years. Bet

in objective figures but in our subjective feeling, change

taket^ place. While we may have learttec to keep our equilibrium 

in the vastnes* of space, we have not yet learned what discipline
n

millions of years may impose on us. Hietzsdhe scents that to 

think of those time spans, will take a much more ascetic discip

line. The matters of ^an must cease to be, in Gotton Mather1s
N >'phrase, the matters of one age, res unius aetatis. Space-thinking 

makes time at best a fourth dimension of space, and so time has 

only the one dimension of the immediate present, of this generation

Af polygasSe, thoSfigh many generations.
*) I have always held that the oldest date of history was not 
fore 2778, and T am delighted to find that h . E. Winlock has

From 6000 years, man’s history has increased immeasuralibl̂ . I

and it may be called mon« letzsche invites us to think
11



For thus puruose , we have to imagine time as infinite, ^tncrwise, 
our little life, one man’s biography, and the life of the ages, 
can not be squared . If Jesus, a men who walked in the public 
eve for three wears , and thehtstory of mankindfshall be JToramen- 
sarable, the indirttesimal small and the infinitesimal big XXKKnA 
chunks of time must behave identically. Biography of the individual 
end history of the race must reflect the same laws.

As a. result of this new interest, space may become finite 
with Nietzsche and with modern science,*, time takes ober the quali
ty of infini ty.

hoiua/
3 '  So, Thomas and the Cusanus aatewsuperseded. what about the 
solidarity of the hkxisexkkx observers , all over the globe ?
It is emphatically denied, 2ach man, in his lusting for power, 
construes the world from his own center, with a peculiar perspec
tive. No two pairs of eyes see alike.**) To measure is already to 
use our own power . I f ythis ge-s-ygfty this denial of an
identity of perspective^ you have only to compare Paracelsus 8 
starting point with the one/jNietzsdhe, and you will understand. 
fXXXMX Ho/henheim certainly knew of the fight for survival far 
more from experience than Nietzsche. However, he defined research 
for doctors trying to help their patients all over thejĝ obe. The 
so-called objective standards of our ns.tural sciences were develo
ped in the refinement of the -jsHShasaMwprl professions. Now professional
service means that a man deliberately foregoes his immediate own 
will to power in the service of his patient, client, pupil, etc.
**) George Morgan, What Nietzsche Means p. 28? ”lth ample referen
ces.

*) continuation from p. 11;
proven the shorter era (2773 G. ) in his magnificent study The 
origin oi the Ancient Egyptian Calendar, Proc. Aiaerican Philos. Sog, 
83(1940), 447-404. Simultaneously, Sidney Smith In 1940, following 
^ureau-Dangin ' <s publication in the ijevue Assyriologie 34(1937) 
reduced the Mesopotamian ohr*n»<ogy, thereby correcting th- current * 
ae f i. used in the Cambridge History. It is disappointing to see 
theologians now cater to the public by bowing before the endless 
dat^ofsoience. They certainly have forgotten to**
saatatt-aes-̂ if eternity wU, i r w  "
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Our professional m m  .ade tie ax tempt xo rival in objectivity and 
serviceability with the d e r m  of medieval times. (xihL ,— In ft ui ,1l 
tf— — g till— -vr-— exiled— " cl orb" . N a t ur al science e mb oe i e s _ th e •
-thics of th~ professions ax Kxsx®i]ax±sdx:b:sixth® sisgysxxx 
and this means the ethics of the specialist who helps some 
man in need, by a particular technique.

Nietzsche starts from the opposite end. He bewails the spe
cialist attitude which the better it is may save the idiot, the 
decadent, the weak, by their very services, and may lose sight of 
the norm, the strong,th? healthy. All the professions make sense 
by having their members abdicate in the service of somebody else. 
Nietzsche is concerned with this somebody else. He protests against 
pushing this somebody el^se into a dark corner. is the goal
of creation, is the right kind of man, the man whom the specialists 
serve, but who is at his best when he does not need them.

M > v v A t  Auw/
How can he have identtty of perspective with anybody else 

since God moves him to new shores ? Is not God eternally original! 
Eut Nietzsche makes up for this destruction by giving xitrnx his 
hero solida.rity^through the ages. He may no^l^xX^ilMXKxSS^MX be
cause feel/mus t fesve all -limes equally vigorous^ a£L .

Nietzsche wishes us to possess the whole course of time in 
its total ehblxkk immeasurable extension. Not only shall the whole 
future be. C£fs ; the whole successive process in its plenitude shall 
be carried over into bo new reclm/.

This solidarity with times is abhorrent to the Apr o- 
cuct of our education. Historv̂ ^Sarl^ by its scientific turn, h& ise - 
stranged the young from the past/"I am a senior in College, in 
1940; I think that the boys of tne class of 1917 were fooldd; And 
with this convict!o that I am far beyond them, I shall concern 
myself with a man who died in 428 A. D. (st. Augustine, that is)? 
Why?« This is neatly put the wisdom of the century of progress, 
from a genuine student’s paper. Ours is a mentality of contempo
raries. We rely on siraultaneity^with the current events and the 
spirit of the times. At the same^all men try to think the same 
or at least to a.rgue about the same oven though they ma^ split 
on its Yes or No. Against this immersion into one * s own time, Nietz 
sene reacts violently by proposing solidarity with men not of 
our tiini© m
li /2 0( £> C J £ c/<q££CL £ , Cf f  £ £ Oil



&irriS 'L*-'(s-0̂ ^—iJL. <2<5—c-A- Q-t^wf b*-* _ ■
This XS5X2XXXXXXXXX implies that human solidarity cannot be based 
on the concepts and thoughts of minds. For, the -cental process 
proceeds and changes incessantly. Concepts are for contemporaries,

conceptual agr£enaiv ;s between Fla to and the liatonists through 
;he ages; do not really connect P^ato with the correspondingly 
powerful thinker of another age, do not link men of the same rank- 
through the ages. Hence, Nietzsche Iris own disciples.
He asks for a relation with men of his rank. These will have to 
denv his concepts simply in order to be of his rank

m l m x  -G«y@brscl— ;— xirti 1 be ctual ao$li-oa£Ir»¥i of
the''Love thine e n e m i e s V a  new degree of integration 
•nd of vitality by cr@at^ higher contradictions, -aad ̂ he Church 
who accepted the command of the love of th enemy, and. later 
founded the occidental universities on the principle of having 
two men teach in the same place on the same topic opposing opi
nions, may simply ^ake stock of this further application of her 
old vitalizing principle, by Nietzsche.

If mentality can’t serve as mortar in binding the men 
of all times together, some other tie must be developed. The 
legislator is connected with any other legislator through the 
sufferings of the change which he wills, T̂ iis power to legislate 
Nietzsche cell**superhuman. Nietzsche proclaims the superman who 
can legislate/ abolish some allegedly sosmic law according to 
which people were divided into good and evil ones. The legislator
is, by necessity, beyond the good and evil of the existing order. 
When Moses crushed the first two tables and was offered a better 
nation than Israel for a new start, he certainly was beyond his 
own good,-^identity with Israel.

Niet zsche8 s immoralism is meant on this level of Moses ̂ le
gislative choice.j^One minute before the promulgation of the new 
law, the legislatorN^soutside the old good and evil and out- 
si dig the new divsion asweT2r>*^_^an lives’between "two e thi csf)

This ”outside” is Zarathustra, is the Dionysian ecstasy, 
is the tragedy of any hero of humanity.

If the power to forfeit contemporanity is the feature of 
the valuable man, it may be permitted to coin a special term 
for it. I have proposed and used the term "distemporanity'for
it. It is not a Nietzschean term.



The term "distemporary, ,! however ft. marks the progress made 
in our dealing with "time”, on the basis of Niezsche* s pioneering. 
For Nietzsche, this power meant divinity, and i x i x x i M x u m p  
xxacxgxxtmxisxgxxxJ&xx} he hoped to see the time ^  when anybody 
end everybody would, confess with Theages in Piato(l26A) that 
he wished to be a G-od,
Yh Now, we are prepared to face the Cartesian bifurcation 

of l'mind,/and "body*. It is perfectly meaningless for legislator©. 
They cannot be extrapolated from the world which they mould into 
their own body^J^tthnugh-hNio-^sohe! 1 s not aware- of - the strange 
i4an4i4inatlon-of—soul-and mind, which took

.^after DgScarteg^pfea^^iae^rTrS^will stammer a 11L fte «linad 
■the mineKao through irt were b awe «-m b£( Will lam

tJju U.H.
'  O la y  ,  ’t t .r t* — & O t i2 r y — t r r t e — m x u u r  u u — Pir o u g n — jet > w b i u — ■ ««*— s& m m sy

Jamee—oan begin -hi s - " psychology51 -wi th - the- d©f i nifion that psycho=-
fo gy4% eu lse ionee)..th n  gclnncs mjf th e  nr a n t- 1 proee-g-se-gj^--

&L, anbr-p-sychiatriairs can -confound all the time^mental and̂ n̂ -eh-irc"
^t/w+wv rLLsfiaseâ rlie scents the catastrophe which- this identifinoafion--

4sW&&As( (.4̂  Awvv.
Ûv/6 bo- (

scents the 
In his books^ tfvvvJfSyS--p^ednced, In his books, tries to specie of 'body again in 

• the sense of the whole; in his letters and poems, the term soul
abounds.

XXXXXfflXraKXXWSXXMXIXMXMXiXHXI§fraiXX%iKlMMiMX&Ml
MXXMXMXXXXXXmfflXMifiXXMXXXXXXaMXX

-emsar-
i-a ^ b v ^ !«g=t^=daiâ --a.̂ g-~]Ehe division between body and mind is 
left behind; but with it, the unity of the scientific mind, too®

!
\

kat-us--&top hexe—s4nce the steps of natural science and of 
"time” science” are »ow comparable. Thomas, Cusanys, Hohenheim, 
Descartes, tesd said: unity and singleness of space; infinity,“ 
identity of all observers,- opposition of subject mind and object 
body , or, more precisely, one universal S / t b a l ^ M ^ S d i e s  
i>£ the universe.

Against every one of these great stratagems for the dominat
ion ®C%>ace , Nietzsche turnet : No two spaces are alike,- space 
is finitej every observer has another perspective; man does not 
gain significance by tuling the bodies of space , a bodyless mind,
but by incarnating his divine, everlasting power into mind and 
body.



fS-ss comparison may help to show the reasonableness of his 
urogram for something neither Thomas nor Descartes had dreamt 
of, 0n the other hand, wr must hasten to stress the utter unfat* 
ness of this comparison.

On one sidr- we have nimehundred years from ^erengar 
of Tours to whom for the first time, the wolrld of space 
broke away from the mental sphere, down to Dewey and Einstein, 
and on the other hand one men, and one man only, preparing a new 
start into an altogether new direction.

THis does not make the comparison meaningless because 
the very principle of infinity allows to see in Nietzsche— s 
ten years of new science the seed of a millennium as long and 
as fruitful as that which started with -̂ ereiagar and Anselm/5 s 
the i sin. _

If not meaningless, tfce comparison s^ obibqs the inevitable 
tr/ggedy , Long and/ well established forms of thought are 
mercyless to embryonic beginnings. They will always declare 
that the embryo comes ”too early”. They made Nietzsche into 
a”posthumous" man, "May the living forgive me if at times they 
seem to me shadows”, he exclaimed.

Of his distemporanity , he was acutely cohscious.
The decadence of European nationalism, the catastrophe of 
a war between Germany and the rest of the world, the abolition 
of Christianity by Germany, the wi tches sabbath of all free
and merely free thinkers, lia^ftoprecede his day^the day of 
Zarathustra. Aniybody trying to line up with hii^Va- bound 
to misagggreed him sinco he would not be steeped in the 
same dread of a complete catastrophe, before the world would come 
to its senses. The Foerster-Nietzsche1s,the Oehlers, the And^ers
KXjKHxfxli and the Brintons, fill this ”in-between" ;im(: which
does not believe in prophecy, neither in his prophecy nor in 
prophecy in general, least of all the Church. Nobody, except 
Nietzsche and Jehovah’s witnesses/believed in an immediate 
end of the world, during the last sixty years.

While Schweitzer and ®±3texxx Dodd labored to 
the belief of early Christianity in an end of the world, and
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called the foundation of the Church by the technical term: "Es
chatology Realized^ Nietzsche simply lived this faith in the end'Tof his world, and r e al i ze escantology. And much as a sober

the Church became possible only after the fall 
, the Crisis of the West from 1905 to our days oflltyl 

es needed before we can talk business on Nietzsche«
o:

re £ somng aoout 
of Jerusalem
w

The^e were no of Nie^sche , in the mean time,
but only preparers of his oroner function« This proper function 
is the establishment of distemperanity within a society gone 
mad with contemporanity. $ietzsche was the first medicine man 
for the Great Society of all mankind. Since he came seventy yeass
if fire society was forced to become On? he id to prepare the

However, if evernew office in an irnpractibal ■, a mad, manner, 
mankind should KssaissxitKX economize its forces fox unity, it 
seems obvious to me that she will need some such office as all 9̂ *1 
tribes retained, i&4jform of inspirer and guardian, A  carrier 
of all the spiritual germs as well as immunities, by which 
groups can survive. The medicine man , the man who forces 
distemporary elements into the fabric, of current events, will
have an indispensable, though untiJBfe'

¥ function
o-.'ib ft.

Â U trŷA. ■

We were unfair to Nietzsche because of tine time 
A/Ww Mamhffid, We shall not commit the greater unfairness of using his

nomenclature which was wholy depended .on his environment and his 
opponents. For instance, he keeps the singleness of the world , 
end of nature V -  I counted more than 370 places in which thee 
two terras are used, paid in the singular always- although he has 
no right to this inheritance from th eism; on the other hand, he 
nowhere discussess the singular M A N ,  in his relation to the plu
ral M E N .  His term "Life” is the go-between , so to speak, be
tween the space^singular$"Nature" or World or Space itself, and 
theAyitrroii'i which--hi frnarJ f Om. M AH, through the ages. /All the 
time$ must he make use of the terminology and language of th-e 
centuries wrhich he attacks. \ 7

( ̂ A/ „„
[/ ffiXz. Q.

j t / / // ^
Hjg,. ^

JUKsl 7



For our mental health, and our mower to speak, we cepend on 
cod labor at ion and fellowship, and Niafzscge knew it. His mind 
died, 'so to speak, iron blood poisoning, having to use all the 
time# phrases which his contemporaries would understand in 
their o m  frame of r eference. As George Morgan in his careful 
study What N, Means, says: "Nietzsche uses "truth" like many of 
his terms, in two senses, an old one ' hich he denies, and a new
one which he affirms. n *)

^ecause of tljis constant ambiguity, probably.
/1 new®r was attracted by Nietzsche 1 s works phis trustworthi

ness comes from his placing himself between two eras, and allowing 
us today to chart our course perhaps in time to escape from the 
fate of the European continent/by’1’n is pyre.

I shall only give two examples of his predicament because 
they are of practical importance for our own 
if the choice of his title : Thus Spake Zarafhustra. In one 
wajr , it was e stroke og genius. Before Plato and Socrates, here 
was a legislator, singer, seeer, ignorant of the division s we 
make between science, religion, law, pol/fcics, music, poetry.
The choice was the best under the circumstances.^

and yet, it was a mask and led to the first threatening 
split of personality a,s described by N. himself 

Um Mitternacht, Aus Sj_ns da warden zwei 
Und Za.rathustra ging an rair vorbei.

Here is the mask, the mask which is followed by another and agin 
another mask, the masks which haunt the primeval tribesmen those 
dances Nietzsche invoked, the mask which makes man unable to become 
himself, believed and

Theism/knew that ipussss the world is one only if God has 
created it. Niezsche did not XIXXXIHX know, but he believed all
k^in^el£ec^ualman one only if God loves him. When he destroyed 
his m b  access to his own belief,( that man becomes a person because 
*) Harvard University Press 1941, p. 50

s oiv lliife po-intl
**) The picture xkis'Hxlzxka of Zarathustra entertained by N. and 
still 'by Soederblom, is very distorted . Johann Hertel is the 
best guide, now. Note especially that the Persians had no philo
sophy of history. What Soederblom and B. considered to be old, 
came into existence a thousand years later, under Christian 
influence. (3 /o -e K(V( 3 0 3  ̂

i ffsifVtk §  //7 .
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he d)-s loved,) he came under the curse of his own time which 
thought of man as divine because he had a mind® T^is curse/ 
horn by lesser souls, killed him since he was out to prove that 
the mind did not make the person or the man. He shouted 
that mind does not make for unity. The proof offered by 
him did not miscarry. I think he proved his point, but the 
many masks under which he tried to prove it, drove him into the 
abyss of madness.

The second example is his attack on Platonism, wished

farj
/L'r y/uuvér 4^'a^u'u Joctu*-

to uproot the theistic aspect of God according to which he 4>a$ &  
first cause, the prime mover, the biggest dof all, and replace

by +.Vw=> et-pTnal r1 i tri +.ir nf whl nVi m p m  9T A +.V»« misa H*1 t
might have

the times. AAe 
are times. He did, 
harp, with a unique

, - i- - —  -- - f 77 ''
he eternal divinity of which men axe 

___ said -but he never did- that ment &
t7> f however, once say that the human soul was a

■ 1/ •'f - -/ f 7 melody® However this may be? he lived at a. time when western Man
8 carefully isxikKSx against th. e irnity of 

tferi^f€!̂ e/Trom ilOO_ to 1900, from the Crusades to 2instein, by 
playing up origin of -modern- aeienbsj

, Our mental home is papered with Aristotle when we should
£Jsi/h* /X~

papered, with Aristotle when wre snouia say 
Thomas, and with Plato when we should say Descartes or Gusanus

/£*-W Kant, Nietzsche had to kill the Platonic aspect of
è/U Christi anity, in$ its second millennium*)^.. Most of the time,
Jit, ;h'tn~y  ̂ "ffésolu a defricher le sol ii jamais -<*e tout

foisonnement ue Platonism, il en extïfpe notamment la souche
la plus souterraine et resistant-?, la crovance Chretienne*Charles Andier, Nietzsche I, n. II .

[
\

.and ne te Ike of Socrates ’with such violence when in f-ct he 
wished to lead the road from the second, thousand years of our 
era forward to a possible third k x x x lease on life, for mank 
kind, under the Gross. Seemingly pushing us backward from 
Socrates to ^ionysos, he actually open«/a door from the 
desolation of Grover^Whalens World*s Fair into a new inspi-
S. ot^Brien, "Son of/iMorning^ 1932, has rightly shown that 

"N.1 masks were as mad in 1872 as in 1888. Cosima* s Aoqakix 
husband Buelow callWhimself Theseus, and spfi^g' of her as 

j  t f Ariadne; Wagner being Dionysfos. Poor N. is so impolpjnt tljat A&- 
b e r t r m ^  jfvyn fancied himself as- Dionysos, Wagner as Theseus,-

m

satire,



)0

- there are some other moments- he is convinced that The God of 
Christianity was the Platonic God. He never refill zed that the 
whole trinity xasxacxxiBx campaign was a victory over F^bto and 
Aristotle, and that Christianity can survive in a complete divorce 
from humanism, that this indeed is its jtä&Kgp/hope of survival."^

had discovered the world of space with 
1MXX Seneca, Cicero, Aristotle, Plato,

8$nce the Occident 
the help of P0rphyrius, 
in this order ( which means in an order opposite to historical 
sequence) , Nietzsche leaned over the raft of Christianity 
the flood of time. aa& sot the pre-platonic world

and illuminate-Ab £
lita—af- Man, deirftgd.

Is the ChSxch attacked when Man is deified? The deification of 3 
$an was the Explicit purpose of the Church of the Saints.*)
With the Historical Re&lity of this Church of the Redeemed 
Nietzsche nowhere comes to grips. THose giants and sons? of God 
are simply unknown £0 him; how unknown , shows his rage
against Paul . Here/is trapped by th e 
of his contemporaries, especi 
the simplte question how it came that he, NieUT^sche , was able to 
rival Jesus, to destroy Plato, to enthrone Dionysos. A11 three 
acts , he owi|ed to P au 1, and one might alwaost feel tempted 
*)"The Godhead , the orinciple of deification by which those who 
shall become Gods, do become G o d s . ~ ;seudo±»icbax-Dionysios, 

the Areopagite, ^XXMX&iaiCXlXXXlDraXftM; De Ecclesiastica Hier-fli
archia Cap. I., # 4, Migne, Patrologia Graeca^, III, 375.

indescribable stupidityL-J11v Overbeck. e never asked himself
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m A~ - q-qp crn <5 y ' oXOS;
to Peul alone"?* VTy.ere Nietzsche is at grips with reality, 

it is in his fight against Scholasticism and Irotestantism, 
against Aristotle and Plato, inside Christendom. TheXif influence 
inChurch and 0 liege is still unbroken. Nietzsche rightly then 
called "Chri stendom” the one thing which rrotestantism and 
Hgmanism do share, the or Gre-k theism, unbiblisrsJ. as it is.
Both, he rightly accuses us, have been equivocal about the 
reality of God’s world against the world of space and silence.
They did give over this world to science, and retreated into an
other world which either ?/as proclaimed to be "another” world 
or an”interior”World , and by doing so, they abandoned their 
bold belie# in incarnation, that this wa„s the one and only 
world which God ever created end ever will create , that the 
king atom of God is in our hearts, that God is allowing the 
risen Chri/st to stand on his right now, for the last two thousand 
years, and that heatzen is open now and not then®

£L***i**4̂ ,. / is 0 «
’«v-in which cAurehmon coulb give- in te- 

the- temptation to-̂ -&quate-Paul and Pl-atoŷ laBfc gocTatcs -ntr r&ns-
m

)/C- Ju A-

m  Against this identification, Nietzsche plaoea^ the equation
. JTL -and with him, it was a real equation,- Dionysos=4he Crucjiified. 

AA^^hru^A^ct. The ora pro nobis, of course, ha^ to go, as well as the Socrates, 
and r| placed by an "enthuse usR, ” fill us*", o Savior” , 1/ The re,« 

u  mar¥a°kjp ̂ relation of Erasmus, the'prince of ^brnnism, to Nietzsd® 
goes to suggest that Nietzsche did put an end to whole era 

6 * ™ s/>Lu . Christianity, .
If you find the Dionysi-^an outcry exaggerated- Hoelderlin
the equation first- be careful that you do not miss the one 

aspect under which the Crucified and the Cross can make progess 
a11 in £ repaganized world.

4tyt*c /L'sk&iy *) I well knoi^heres^iciionsimposed on this quotation by Etienne 
t t y  Gil son ( H M t I K O ^ x l l l k S l ^ X ^ I M i x " ^ l L o l s e  0t]fec3ft!feflX& Abelard'", 

Cm jU * ^  Paris 1938}:however, the humafiistic legend which he destroys, is
0  nevertheless built around and/jan this equation. Gibson destroys it 
philoprcally fifty years after Nietzsche had destroyed it axiologio 

;ĵ w -ally, G|lson dealing with facts, and Nietzsche wSI "fienda, with 
values,

/"n-
erji*

Ay . '  / /
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■ society vr P T r ;ost peo1 ’ lead meaningles
tcry : Tnis is true Divinity that there ore
God”*)is not ''' S Vcid of meaning as it first s
25  ̂od our colln--'e teachers are Pgatonists

T-

- a n d  2 5 #  of our Ortholic Priests 
Goo into an idea,( the Platonists
tsliane.)

s lives, ■fee- 
Gods tut not 
o’onds. Platonism,

’ i s t o t e 1 i a n s has de graded 
first cause ,(The Aristo-

Look iÄfcô the old'Testamen
in is translated )V

ere the verv name of Jahve,
iohila?onhica.l formula a am who¥-tvOtur

I cm {ngrinsr-n Thomas Aquinas had. ~rtn̂ Ln doubts*} whereas it
s.ctuallv means: I em with you, I am present!?*Against a God=pri. 
mover and against a God=Idea, nothing can “help but;

jxkŝ rx̂ Ĵ tdTSCKS. n  is better to kill three letters. CL 0 D than
the IXMXXXXXXMMXpirMXXMXSXKPMiqffiXXXMXfCC iiving God

outsdldethe Church and out sicfe 
but he is not outside humanity.

Certainly 
iri stiaaity, wit

Nietzsche 
this shout

dir t ho. simply picks up a strand left 
.ata1 Nicolaus Cusanus. he stresses

I often think 
untied by AugSfttine and 1

When Cusanus speaks of the vision of God., 
n the succession without succession*1 in God* s eternity?^" Timeless
ness and succession may well coexist once the human reasoning is 

rii ootc Nietzsche." ̂ < d v C c . .
• ”Thou art a. God, and never did I hear 

le Wissenschaft(lS32), #342'
M. Dent 1928, p.

XlkX Htsk the way1' , see 
*) Compare the other
things more divine1' in Frtthlic]

2) Nicholas of Cusa, The Vision of God, J.
3) Werke XI ,186
lA Thomas, Summa Tiieologiae I , curmstion 13 Art. XI.
**) On^ the history of these Platonic errors, F. Rosenzweig, 
- Kleinerê . Schriften, 1937, pp.182 to 198.



y'/§ Christians snould have given more xhought 1.0 this hefore. 
But the resuscitation of the writings of the Fathers cun only 
or in-' life. So, much about -the Church of Man Deified, of the 

^^edeemed.
VI <Kr

A^za*C{

Obviously , Nietzsche is completely irreconcilable with 
standardized theology and philosophy. "Theology has choked 
God", he exclaims. End philosophy has evaporated the world, 
To both, something irrevocable has happened which divides 
their existence into pre-Nietzschean and post-Ui@tzschean.

N

«̂ v « - <iy fj-^w-^Theology today is the science of somebody else1 s 
God. It is Philosophy and History and Psychology of Religion.
In the Divinity School at which I taught, there was one single 
man who did not prefer his standing in the Department of 
either Jhistorv or Philosophy Oo M&erature , to his rank in 
Divinity. Th^se men wished to be scholars, and you can* t be- 
a scholar with an ordered route. The topic of the modern 
scholar may be circumscribed as ^ew or Old Testament or Churbh 
History. fjis judgments ê rtrslpatedb.

jU & fl- f r v i' Practically, this is what has'happened. Theology is 
the logic of some "objective B concept of God, as found in 
Church or Bible or all the World Religions. Which means that 
God is absent, and the one quality of God which made theology 
in the last thousand years possible, XMXXXMMSXSXX his om
nipresence , is incompatible with the new critical attitude. 
X35XRXXXXX$XXXgX£XXXXXXXM$ Anselm -f Canterbury knew that 
his theistic speculation was a makeshift for the time in 
which God forsook him; his dialectics were based on a theory 
of'jCfoaforsakennefi; this means , it presupposed fulller moments 
in the life of the theologian where he was full to the brim 
of the Divine Life. *) Th£& ̂ einpWness of the theological 
state is forgotten ; XXXXXXKXXXXXX&XKX P r o f / t h i n k s  
when he speculates, he is nearer to God than in any other stfc

hat

Monologion,Caput I. hi



•A^w^/ pZgA--̂  /&x^xW-W.ft
/̂ ol now belongs to the world^whi ch can be discussed.^Reasonably, 

mey speak of God as long his name remains a power in our perso«. 
nal survival, end not one minute longer. The rest is philsophy.
The theologians "belong today to Philosophy , anc its oepartments, 
with the soecial connotation that there worldly material is Bible, 
Creed, Church etc. of the socailed Christians and Jews. Christian
ity is th e subject matter of theology, nothing more.

XIpXXXXXX£SXX]IXia£pMM%Xia^XM«X%SXMl§!MXMX%teXS%MXX
XMXXpapMXxpxxaxpix&Mp^xxisxx

Now, in a parallel movement, philosophy has outgrown the 
condition of its existence , Which is this condi tion ? That 
the philosopher, being faced by Chad>s, suffered from the irrational 
character of the universe, and in this suffering, he emerged with 
the pearl from the bottom of the sea which immersed most minds, and 
put sense into this Chaos. The philosopher was important for the 
world . H e was a speci al case of mind, unnaturally troubled 
by Chaos.

ThJis effort has spent itself. Tb philospQhy of common 
sense has seen to this. The world is seen by everybody alike, The 
Pragmatists tell us that the mind is a tool, an instrument to satis
fy the common man . Everybody can understand the world,, nobody is 
d-iven crazy by its abnormality. The World is justified beforehand.
It is believed in, as divine and orderly. PhilSophy has become 
a theology of the good , true, beautiful world. Common sens© 
philosophy is theology.///7 Theologians ceased to follow the
rules of their game when they began to speak of other people* s God-̂ S, 
Philosophers ceased to function when they began to speak of everybo

dy1 s world. /Without The "God , My God, why hath thou forsaken 
me ", over the theologian*s desk, and without the parallel inscrip
tion: ''The World is out of joint^ over the philosophers headquarters, 
the two sciences as we have known them , dispppaar. "As if some 
lesser God had made the world and had not force to shape it as he 
would^ now becomes the watchword for the theologian; and for th-e 
world , we get the deistic blasphemy of Browning: God* s in his 
heaven- All * s right with the world!» Is it not strange that Tennyson 
an^Robert Browning should ha,ve written the epitaphs for thfse.

i c  c l  < ^ r ' r e S U y 'u \  c l  C U - ^ e ^

There can be no theology without the risk of blasphemy 
and there can be no philesophy without the risk of madness.



Philosophers and theologians will not see this connection; Nietzsbhe 
took its buiden upon himself.

Nobody ever achieved anything in theology or philosophy wi th^ 
out this risk. What made Jonathan Ed®sr&& into a great theologian if 

not that by his revivals, he had come more than near to blasphemy?
And WilljU'-am J ames^ $L1 his life, insanity and madness tempt 

this greatest of American secular thinkers.
They were not so secure as the moderns who discuss finite Gods 

"and finite spaces. And where do these same people go mad? about 
their college team, and about railroad bonds and about themselves. 
Where a man sees rerd, you know his G0d. Its usually he himself. Withe 
out desecration , no coneSration.*)

Ffar of fear of
/B1 aephemy because God is treated as absent, and/madness becaus 

the world is a labyrinth which offers no orientation, axe the rea
sons the existence (Jj^Mspecial activities, called theology 
and philteophy . In his time, Nietzsche was the only man who knew 
both these truths, and he suspended them over his life as well as 
• his thought, as stars and judges.

If you wish to judged him, ftudge him in their light,

 ̂ /6, /  y d



 ̂Gtqc i s no w sic SO--0 2*0.1 iny so00 cn j o.nc. I am not unimpor/tant 
for cue orientation of the world”, he tried to say . t a moment 
nhen -people loved ro assert* I am just a human being, that is 
when they withdrew from God - and World, by this very expression 
^ e n  they gave up to be the dator legis.

11 hicht nur ■ ir Vernunft von Jahrtausenden, auch ihr 
,y"ahnsinn briclrt en uns aus" . Not only the wisdom of millen- 
iurns, their madness , too, bursts forth, in us 2*) III the 
face of these"human beings^ without Gods or Worlds , he 
snohe the truth* and identifying himself with these dying soul 
ho brought their madness/ out into the open, himself*

Again, let if b said that he had to live in a number 
of ages, simultaneously, if he should ̂ frnd a new time^con
tinuum uMie was the victim of the conquest of space, end he 
called himself the decadent of this era, his/ own time* 

b-He foresa.w that others would rebell not in words as he, but 
in terrible convulsions, and he identified himself with 
the peoples now at war*^Finally he tho'ew his soub far ahead 
over the abyss of these wars, when a 'united mankind could 
implant the virtues of war into its unity, Zarathustra.
The man who said thgj,t madness broke out, is not simply the 
man who went mad. By/saying it* he survives his and his 
time1s lunacy, a reconvalescent.

Bjf this poly^^S^character of Nietzsche* s thought, 
his " torn-to-pieces-hood'’ , the nature of man is revealed 
as crucified * In our old paperraakers product, the foolscap, 
you could see a fool1s cap and bells engraved as watermark. 
And for /our ^re-nietzschean eyes,/ney^ore the fool * s cap 
and bells. But for those who know; what Eschatology R@alized 
means, in reality, behind the foolscap end bells, another 
watermark , indelibly engraved in the human heart, becomes 
legible: the cross. The Cross is not only a historical , it 
also is Ujfworldjĵ y fact, it is the truth about man* s nature



From a revealed dogma which seemed inaccessible to natural rea
son, the Gross has become, through Nietzsche, a fact of nature 

if the new science of time and men. *) Man has one featuref nc o:
which sets hip apart from World or Nature as much as from God, 
the Gross in his heart which makes him into a distemporary.

SCtejjs
The Woild/'is aĉ ss space; end if you object that after all 

time is mentioned in science, Nietzsche and all the modern time- 
thicker? will reply I No, not the genuine time,; science sees 
tirn- as a poor fourth dimension, as an afterthought, and 
in a curtailed perspective as seen from the view point of space.

God is eternal .
Man is polychron. ^en a r e n  they are blind end

cowards. They ere polychron , divine, if they are willing to
pay the price, to suffer the GrQs..a.._oX_bcln:-. and.-nilnot bftlngLa.
ii'pmhfit* nf thair own time. Nobody can be forced to do this.
Nobody is obliged to believe this. But the new situation is that 
from now on, ever'f;ocy may know it as the simple truth about 
human nature.

All ideas about a. human mind cuperior to the human bodjr 
about ? timeless reason in men, shout an un shake able self- 
reliance in men * s character ,^our natural reason, have come to 
nought. ^

The carrier of philosophy whom/ we presupposed fol
lowing the Greek standards of the sober man, is a fiction. Man 
has one nature, to be incalculable, to be unstable, to be 
tftrn, to be suppended between past and future. His greatest 
triumph of integration is not to become whole like a little 
globe or monad but to g' L hhnr-lf so much w 0 f r, am, & / t&Ldf to  
-.void a complete disintegration, e mere confusion and split 
personality inside; tin perfect man and most normal reason 
would still have to be a cross and a crucial reason
simply because we are times and suspended between past and fu
ture, between the beginnings of th~ stone man and the end of 
all times. ^

Thus maddened by the world, and blaspheming/, Nietzsche 
transformed belief into fact, secularized the teachings of re~ 
vealecl religion about man* s nature into universal facticity 
*) This is the important result of the thre- volumes of 

von Balthasar, S. J., Die Apokat
<teZ necessfi Seele, 193#9

fushsfa/ci^



And t h i s  h' ‘id ;-t c moment -hen the
gion l o s t  th i-io£■!•HO or:: :  WesternMan ,
proach .  Our c h i ld r e n , in  t h e i r  m a jo r i t y
l e .  But I do th ink  th .at they arm imbued
hum: n nature.

. rear  of  r e v e a le d  r~ 1 i -  
y th° critical ap- 
, d ■ not,read  the Bib- 
wit:, ■ ^e^notion of

Th'' historical turning point narked off by Nietsche, is 
this x h e e fax transfer^fromg the _ ecclesiastic;.lrXX§XX&XXX 
XKXXXMX re serration/ to^th^’i??IIifttbif£Ĥ  grounds of ±hsx 
any human mind/.

Icing this, he wrote a new lease on life since theology 
end philosophy , both, a m  now develop new standards, an 
unbelieving theology, so to speak, end a believing philo
sophy.

IMXMXXXX2XX
x*D03B®2ra2r Bbeyond the changes in these two fields, the 

function of Nietzsche stands out cleanly: He has opened 
o new era in which the athrnosphere is purified from two 
heresies of the last thousand years» one that nature i£ diving 
$XX, a n d  the other that man is natural.

Man has his own nature, the cross which he sImres 
with neither God nor World. The reciprocal life of the 
three indivi/ dualities, Man, God, World, enters,then, into 
a new phase ofwperichoresis,Mof”circumincession”as the old 
c:octrines cell it. And the Morris dance of these three 
elementary components of reality, God , Man, World, ±xx*fc* 
asks for the full orchestra,! scotue, for the conquest of 
time, all the more urgently the more thoroughly the con
quest of space may come to its orderly solution, in some 
form of economic organisation of the globe.

It is very difficult to conceive of a. state of 
man in which wars and frontiers have disappeared. It is

however, for this very day that Nietzsche prepared. The«, 
lose usage of men and man, singular and plural, in arbitrary 

alternation, will have to cease. We will have to become 
m x ? much more precise in our handling the delicate que
stion when M A N  and when men ere in their right element, 
end since their element is time, when they are at the
right moment and at the right time.

Wha&sver we may think of Nietzsche, let us grant him
tbet he came at the rifht moment and at the right time.



From a revealed dogma, 53^/ha^become , through Nidssche, 
a scientific fact?)Man/ one feature which sets
apart from World and God, the Crocs in his heart which 
makes him a distemporary. Tye world is space. God is 
eternal, Man is polychron if he pays the price of this his 
power to become divine, if he suffers the Cross of being 
and of not being a, member of his time.

rfwQlb fU- Ct~iT>4 ^
âmcr-'into ha-s-- &

“of Grod,

t t f  the chit
zrT ^

the child of the
and the next millennium opens in 

a purified athmosphere in which Man is not Nature an d 
Nature is not God, but God , World,and $XXHXK$ Man, may 
complete their 'fceri chore si s*, the reciprocal life of their 
'circumincession^ in restored

Nobody is obliged to believe this, or to shift from 
the gospel of the common man to the Gospel of the legis

lator. It is beyond necessity, it is as all great things 
a matter of freedom, quod totaliter excedit necessitatem 
salutis •*) Nietzsche was not a theologian, not a saint,

italiter excedit
A*is called^ erero-TlisaSiiäI beyond necessity,

gationis***) . X X M l J t l X l M X M M M X  #id 'XXXX Man*s power
of supererogating plays a necessary role in the economy 
of our salvation,
*) M M m i X X M M i m X X X m This is the 
by U, G. von Balthasar , a Jesuit ,

**) Thomas Aquinas, 4 sent. 4.3.3.2 
***) LI c. 15.3.1.4.

thesis of the book 
quoted above p. // yio& *
ad 3.
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N ietzsche ' s teasKs.

N ietzsche sa id  of h im se lf  th a t  the  C h r i s t i a n i t y  of h i s  forbea- 
r e r s  drew to  i t s  u l t im a te  conclusion  in  himselfl, t h a t  t e a  
the in c o r r u p t ib le  honefcfey d r i l l e d  in to  him by C h r i s t i a n i t y ,  
now tu rned  a g a in s t  C h r i s t i a n i t y .

h lAt the  same tim e, he complained th a t  he (to wear many rnakkS; 
of the  f o o l , the  p ro p h e t , the  philqgiis^  the  p ro p h e t ,  the  
D evil ,  tire S a i n t , , the c h i ld ,  tire camel, the  l i o n .  I s  th e re  
a connection  between the  two s ta tem en ts  ?

I tMfak , indeed , t h a t  th e re  i s  an im portan t r e l a t i o n  
between the  h i s t r i o n i c  f e a tu r e s  in  N ie tzsche  and h i s  i n h e r i t e d  
C h r i s t i a n i t y .  And s in ce  a l l  modern man, more or l e s s ,  a re  ex
posed to  t h i s  danger , i t  seems worth w hile  to  s t a t e  t h i s  r e l a t i o  
between th e  comedian and th e  C h r i s t i a n .  I t  w i l l  be a « S to u r , f o r  
a s u p e r f i c i a l  judgm ent• However, <gs a f ig u re  in  the  h i s to r y  of 
the  Church, N ie tzsche  cannot be otone j u s t i c e ,  o th e rw ise .

Theatre* and t ra g e d y ,  were th e  two c e n t r a l  experiences of 
h i s  s o u l .  The t r a g i c  a sp ec t  o f  l i f e  was th e  D ionysian t r u t h  
which he t r i e d  to im press on a world which ran^away from tra g e d y  

ft. in to  en lightenm ent and p ro g re s s .  And th e  o ld  Church had compared 
C h r is t  to th e  t r a g i c  h e r o . In  1hie Greek Churches, th e  p a r t s  
of th e  Sanctuary  a re  named a l t e r  th e  p a r t s  of th e  Athenian 
s tag e  f ture*-* ^cda-j • •

The E a s te r  ceremonies r e p la c e d  th e  t rag e d y  o f  the  
dying and r i s i n g  God which had p r e v a i le d  fo r  more th an  two- 
thousand yaass  around th e  whole w orld . Everybody, be fo re  
C h r i s t , knew thatoGod d i e d , th a t  men slew th e  God. Everybody 
b e fo re  C h r i s t ,  had c e le b ra te d  th e  rythm of e c s ta s y  and mania, 
and f a l l  and d ep re s s io n  , which marks our l i v e s .  Only th e  
l a s t  two c e n tu r ie s  of our e r a ,  had*-in|Tsfr«rduced an an a ry th m ica i  
concept o f  t im e , a m athem atical t im e , w ithou t h ighs  or low s.

Our l u n a t i c  asylums b ear  w itn e ss  to  th e  f a c t  t h a t  man 
cannot l i v e  with out manias and d e p r e s s io n s , and when they  
a re  d n ied  him in  p u b l i c , he w i l l  s t i l l  t r y  to  chea te  them/ 
a g a in s t  th e  lack  o f  rythm of fti e machine age.

Of c o u rs e , nobody can c re a te  th e  rythm of s o c ie ty  a lo n e .
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Hence, the modern ipdividuax /breads aown under his manias 
and depressions . The dying ana resuscitation oi the Go<^*j^£2S 
is an event of' sociax history. There, it has its place as tne 
perpetual rytnm of revolutionary inspiration and evolutionary 
realization of new creation into old nature»

Nietzsche, then, was right when he stressed the ecstatic 
and depressive phasing of the soul’s life in society® He un- 
eartned an undisputed feature of the original Church. A Goa 
who does not die and rise again, cannot become man. Because 
we have our ups and down, we cannot preserve |jhe peaits of our 
own experince. Our inner life is composed of (Revolutionary 
ecstasy and^patient, indefatigable labor to unfold the germ 
than sown into us®

The ancients enacted annual tragedies by wearing masks® 
the masks allowed for rythmical ecstasy, for HaBhaxxxxax the 
unembarassea embrace of the divine, in high moments® To waar 

masK, to pxay a roie,A&s man’s training for his heroic quaii- 
ies®

/CaSS
Now, wnen the Church replaced the thatre by the CtlllffNi and 

Dionysos by Christ, the only thing tnat went, was the mythical 
character of the tragedy. The crucifixion was a real tragedy, 
no play. Th^fnartyrs were real, no actors. The play became 
brutal fact® Bvery man found his roie, his identity, his 
singleness , in his experience of dying, like the first 
Christian. Whereas Osiris or Linos, or Adonis or Dionysos 
or Marduk invited the faithful to wear his, the God’s mask, 
the Christian as as far as he died to the world, made his own 
face the true face for the divine which could ine through 
him, in his victory over the world® The masks of wood and paint 
gave way to the human face itself as the mask/ of God® In t£is 
sense, God appeared in Jesus. And it may be said without blasphe
my, that Jesus was God’s mas*., on the Cross®

In the Byzantine Church, it was forbidden to depict the 
Bather or thejVpiyit, au first. The Son aione was God’s appear
ance on this earth. And for this reason, art painted him, not 
the Bather. The Russian Church DroKe is rule , in the Renaissan 
ce only, cu*-</ /Ujl vLtfiJUluslv^- Ucl** ex® -

it was a wise ruie. Until the Renaissance, Man carried 
his face as the only mask for God* As long as people believed in 
incarnation, in the embodiment of the Spirit, they preserved the 
power to become irtTegrated by one ray from God, into their own 
definite personnaiily . A real person is God’s mask on earth.
One of l^tm®
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<■'Ludt !*<* n r

--ver s ince  we count the  years  from the  cjoniing o fh flfrc is t , mi 
in  a p o s i t io n  to  d e i fy  themselves by i i v><*
any one s p e c i f i c  s o c ia l  c a s t  or rams; or c l a s s  or t i t l e  oyfamily 

name, by piercing t s a s g k  h e r e d i ta ry  , l e g a l ,  c o n v e n t io n a l /  wooden 
?nc. i ro n  masKs, Drass h a t s ,  red  ta p e ,  and however we c a n  th e  

h indrances  between our face  and th e  l i g h t  of un iqueness  sh in in g  on 
i t  8 'tZ.fi.OiLG-dl !*&*-*- o£ /'«*-€. (kyz*o f
^  th e  masks of t rag e d y ,  of B a l i  dahce rs ,  of r e d -p a in te d  w a r r io r s  
or id o l iz e d  SM s h e ro s ,  of a n c e s to rs  and k in g s ,  were not *aboli-  
shed." Only we fo o is  of our s o - c a i l e d  in d iv id u a l ism  can o p in io n a te  

t h a t  something so deeply  sprung froü^nan’ s imagery and z e s t  f o r  inwir' 
t a t i o n  could be or even di ouid be e x s t i r p a t e d .  Not a t  a i l *  The 
faces  of a l l  those  on whom th e  l i g h t  had r e s t e d  , became a v a i l a b l e  
as temporary windows in to  e t e r n i t y ;  .oveiy ne« xwxwMffoigktfri* comer 
en te red  a pantheon, can assembly of d e i f i e d  men, th e  saints® To g ive  
a simple but po ignant example. 'When the  Saxons ksuixtecwansmy wwre 
C h r i s t i a n s  fo r  e x a c t ly  f i f t y  y e a r s ,  a young Saxon p r in c e s s  became 
abbess .  And her  own b r o th e r , an a b b o ts  he , compared her  in  h i s  
d irg e  w ith / e leven  s a in t s  o f  th e  Old T estam ent, in  t h i s  d i s t i c h o n ,

" Sara , Rebecca, Rachei, Beoora, Noemi, Ruth e t  Anna, 
Holaa, Susanna, J u d i th  e t  simul H e s te r* . . .  *)

And P u r i ta n  England d id  th e  same a i l  o v e r , as w ell as  New England* 
Luther thought o f  h im se lf  as Paul , and Innocence I I I  as  th e  

C h r is t  him selft*5>t. F ra n c is  begot the  s t ig m a ta  in  im i ta t io n  o f  h i s  
Lord*

In the  very  y e a rs  in  which f e l l  th e  b i r t h  of N ie tz sc h e ,  th e  worl 
was f u l l  o f  young men who a p p l ie d  t h i s  C h r i s t i a n  method to  t h e i r  
s e c u la r  a p p e t i t e s .  We a re  to l d  th a t  in  the  c a f e t e r i a s  , in  1841 
and 42, megalomaniac a d o le sc e n ts  would speak of them selves as 
Huss r e d iv iv u s ,  as  Mahofaed^ reb o rn ,  as th e  second Cromwell, Aiexande 
C esar. One. E rns t  Rohmer, was th e  newborn J e su s  h im self*  I f  1h i s  i s  
method, th e re  i s  method in  i t .

But as f a r  back as th e  dawn -of th e  R en a is sa n c e , shows symtoms of 
a s e c u la r  im i ta t io n  of the  " Im i ta t io n  of C H rist"  . The same Cola 

h i R ienzo , of which N ie tz sc h e ’ s g re a t  tem pter Wagner w rote th e  opera ,  
s a id  of h im se lf ,  in  i'32u, th a t  he " fo r  th e  saice of a b o l i s h in g  th e  
e r r o r s  of p a r t i s a n s h ip  and fo r  rea d in g  back th e  n a t io n s  in to  u n i t y ,  
he " e b r iu s  ex a rdo re  c o rd is  u r e n t i s y (h e  drurix from the  a rd o r  of a 
Durning h e a r t , ) /  made h im se lf  in to  a j e s t e r ,  clown, a c t o r ,  grave now,

^  ^  ' $  I f  ' C C 'f ’T y 0  d & J L  y t f t / V i  U st*4G C t’{&  0U i_

^ »w /vn ca  f /V / /£ /
^  <Hoc te~d CL/yJUe-e( ft*'!'? '?ê /4u,C«’ /CT



That ~ tc.oulu count the rears of a new era ’~ith the coming of 
tale .oter, maxes sense because ever since °esus did it, men re-
retained the peter to throw of the mask of their specific nation, cas 
title, family name, religion, .roperty, nobility, they pierced the 
legal, hereditary, conventional, normalized wooden or iron masks, 
bras; hats, red tape, lingos, grout egotisms, their political 
maskerades, or however you like to call the hindrances between our 
face and the light of uniqiSness shining upon it.

The time-worn phrase of the image of God becomes "transparent 
when we re® mber that Christianity replaced the material masks of 
wood or linaan by this power of letting the light shine through 
the human face itself; Image instead of mask«

And IxEHghx, in our era, the masks of tragedy , of red-painted, 
warriors, of Bali dancers, disappeared. Even on the stage, the Kothur 
was abandoned, and men were finally no longer required to act the 
parts of women , in a piay. _

On the other hand, the Church was not so insipid to deny the 
deepseated urge in ail of us to be educated for this supreme liberty 
of becoming an image oneself* ^efore we can receive the full light 
ourselves, we must learn to discriminate between masx and image, by 
looking upon others, ence, the faces of all those who, in the pressu 
re of danger, showed the power to let the light through, formed a 
Eiash xsixsjbewx®..row of windows into eternity. The saints surrounded 
every ne• comer as an assembly of deified men. To give a poignant ex
ample. When the sturdy Saxons finally became Christians, their prince 
ces built monasteries. It was only fifty years after the conversion 
that the y oung princess Hathumoda became an aobess. Her brother, 
an abbot/t he, ten miles away, comfoted the nuns over her death by 
comparing Hathumoda with eleven saintly women in ti e Bible, in thiis 
distichon^ ’’Sara, Rebecca, Rachel, Debora Noemi, Ruth et Anna,

' Holda ,Sfisanna, Judith, et simul Hester . * . ”
The tribal gallery of ai cestors was replaced Dy this host of souis®
In Puritan England as well as m  New England , this was repeated many; 
centuries later. Martin Luther thought of himself as St. Paul redivi-: 
vus. Pope Innocence III spoke to his ecumenic Council as though he 
were the dying Lord, in the words of Luxe 22, ib. Francis tff Assisi 
received^ the stigmata of Jesus in his oody.

In a purely secular manner, this habit.was in full swing 
in Nietzsche’s youth. In cafeterias, the literati would salute each 
other in deadly earnest as the new Cromwell, the new Mahomet, the 
new Alexander of Euripides. Ernst Rohmer, in the year when Nietzsche 
was born posed as the new born founder of the Church himself• If 
this was mskhHii,madness, there was method in it* Men started their 
roie in life by trying to piay the role of somebody else.



True enough, tnese plays of the imagination degenerated . But even so 
they testify to the bold imagery which allowed the offspring of 
some sectional, nar/ow group, town, family, to chose among the in
finite multitude of souls through all times, for his own grwwth.

In between the Saxon religious discipieship of Biblical 
Saints, and the cynicism of Nietzsche’s own times in' ad pting any 
sponsor for one’s own soul, I would like to quote an intermediary 
voice from the dawn of the Renaissance. The heros of tti e Renaissance 
were favorites with Nietzsche. One of them, the Roman Cola di Ri- 
enzo, is the hero of a -Vagner opera. This Rienzo confessed of himself 
fchacfc t hat in his devotion to the restoration of R&man splendor,
"I was drunk ( ebrius) with the ardor of a burning heart to abolish 
the errors of partisanship and to lead back the peoples into unity. 
And so, for this iDurpose of Charity, I would enact fcta histrionically 
the jester , the grave man or the simpieton. now play the astute , 
and again the passionate, or the timid, here the stimulator and 
there the dis simulator. And so I handled myself like David who 
danced before theark, and acted the madman before the King, or 
like Judith who stood before Hoifernes, cajoling, astute,and gardedS
Or like Jacob who received the blessing oy a cheat."



a s im pleton ,—then, nuw a fe!'tilt s , "now pgcs-'iuftat-e, now—t i aidy-now « st.ijsu- 
j*r t -inc ,  HO?7 t'w- t,hin,-aim of p.harif.y« .Amj sn T hand L&d~-»V-
'sSrf—i i x e  David "Who danced befo re  Uig"arcli, and ac ted  t h e - a adfen  heilore 
t t re icing, of l i k e J udi t t T'imo stood oe io re  Hoio fe r r re s ,  eaj o l in g ,  a&£u£e 
;ana- oaM̂ -lous-»-*-)—3 ______
KOnrad Burdaeh and P a i l  P i u r , Briedwechsel des Cola d i Rienzo, B e r l in  
lSd>2 f tu 24b________________

In th.is hero of the  e a r l i e s t  B enaissance , th e  H i s t r i o n i c ( -  t h i s  term 
i s  used in  th e  ^fatin  by Cola h im se if  -  i s  o bv ious , and i t  i s  excused 
by B ib l i c a l  examples. The S a in ts  a re  no longer models out excuses® 

N ietzsche , as we sa id  f i r s t ,  cons idered  h im se lf  th e  l a s t  s tep p in g  
stone out of C h r i s t i a n i t y  in to  th e  f u tu r e .  He sang o f  h im se if  t h a t  he 
"Lest h is  b le ssed n ess  oppress  you, toon upon himsBif the  mask of 
the d e v i l ’ s d r e s s ,  f ra u d ,  and s p i t e .  But don’ t  be dece ived ; in s id e  
t h e i r  sh ines  th e  face  o f  h o l i n e s s . "

N ie tzsche  wore two masks , before  h i s  own in n e r  co n sc io u sn ess .
Both masks, of c o u r s e , a re  c e n t r a l , f o r  under s tan d in g  h i s  r e a l  r o l e .  
One mask was made n ece ssa ry  by h i s  s o u l ’ s ex p e r ien ce ,  th e p th e r  
by h i s  mind’ s f a t e .  '

A man’ s soul i s  in  h i s  lo v e .  And he r e c e iv e s  h i s  t r u e  love from 
th a t  which he l o v e s , which , in  o the /w ords , i s  h i s  cosmic a f f i n i t y .
" I t  i s  my soui which c a l l s  upon my name", Romeo r i g h t l y  s a y s , in  a 
v e rse  worthy of th e  New Testam ent.

What was the  name which came to  N ie tzsche  from h is  s o u l ' s lo v e .?

In  1869, he met R ichard  Wagner and Cosima L i s z t .  Cosima had l e f t  h e r  
husband Buelow and t h e i r  common h h i id re n ,  and had ran  away w ith  

Wagner. She was N ie tz s c h e ’ s age . He f e l l  m  love  w ith  h e r .  Her 
f r e e  s i t u a t i o n  made t h i s  a not im poss io ie  im pulse .  On th e  o th e r  
hand, o bv ious ly ,  Cosima was now w ith  more th an  m atrim onial cha in s  
cha i ns- bound 1B> Wagner: he r  morai e x i s te n c e  was a t  s ta& e; he,
Wagner, had to  be th e  God. (When Wagner d ie d ,  she cut her  h a i r  and 
put i t  in  h i s  g r a v e . ) N ie tzsche  had not a chance , e i t h e r  d u ring  
Wagner’ s l i i e  or a f te rw a rd s  s in ce  t h i s  would have ma&Hx&iax±iBX*xxKp 
d i s q u a l i f i e d  Cosima’ s s a c r i f i c e  fo r  th e  God.

But N ie tzsche  was in  lo v e .  And Buelow v i s i t e d  him m  B a s e l , and 
to l d  him th a t  he,Buelow, was the  e a r th ly  King Theseus whose w ife  
Armadne was s to le n  by Dionysos«- Wagner. However, Buelow aaded;
She ru in e d  me; she w i l l  do the  same to  him. From th a t  day on, i t  
seems, N ie tzsche  cons idereu  h im se n  as the  fu tu r e  Dionysos of 
Ariadne -Cosima. //e ku^ w t h a t  he p r id ed  h im se n  gor keep ing  
th e  s e c r e t  of t n i s  name , A riadne. His f i r s t  o u tb u ss t  from h i s  
masked l i f e ,  h i s  madness, was condensed in  a te leg ram  to  Aradne-Cosi 
ma, ao n f e s s in g  h i s  lo v e . And as Cosima’ s husband, he m archedinto  th e  

c l i n i c . * )

*)



His Ariadna secret, then, marked him, in his own mind as Dionysos 
Whereas Buelow-Theseus had admitted that the great magician Wag
ner came as the God Dionysos into Buelow's terrestrian home, for 
Nietzsche, Dionysos was torn to pieces on this earth, had no 
foothold on this globe. The tragic Dionysos, is the Bionysos 
whom he had to impersonate. On earth, 7/agner-Theseus reigned.

The second inner identity and jealousy centered around Jesus.
Hijs Ecce Homo is but one hint to the extent of this mental ri
valry with the founder of the Church. Often enough, he would poke 
fun at any Messianic ambition, at any Christ-Complex . However , 
the more he attacked ail the fruits of Christianity, the more did 
he compare his own task to the millenniar attainment of its Lord. 
Again, his end - as in the case of Cosima, revealed the truth. He 
signed himself , in his last pronouncements, as the crucified. It 
not in vain that he had chosen the title: Ecce Homo, and the Anti- 
kntx Christ. Her.: he was to start^ajaother epoch. We have it from hi 
his own pen that in September 188Bvfhe new era began which was to 
put an end to the Christian era. In this era- staement, his intel
lectual ambition came out in the open.

We have called the two masks of Dionysos and the Crucified 
the inner masks under which he posed to himself. Both had to be 
kept silent before the world. And Nietzsche did not appear to the 
world as completely mad as long as he kept enough self-control to 
know that he had to conceal these two equations from all and every
body. if these masks , in themselves, betray madness, he was mad 
during the whole period of his hignest creativity. If, on the 
oyher hand, madness only means the loss of that cleverness by 
which we keep our secrets to ourselves, he went mad only in 1889.

^he obvious truth seems to me that Nietzsche represents the 
admixture of madness and sanity which holds tip so many people .
Most men are to themselves somebody quite different from that 
which the wcr Id attributes to them. Nietzsche, it is true, repre
sents this universal discrepancy between the inner and the external 
"mask", to the extreme. But he who wished to bring out the riddle 
°f our human torn-to-pieces-hooa, tooK , of course, H e  most extrem 
position. Tfiis does not mean tnat we ail may not be enlightened by 
his flagrant exmpie..

When you asx yourself in ho many social forms_you_snare in 
internecine wars of mankind, you will see how multifarious you 
are. A farmer, a cathliic, a fathers of a future aoctor and a future daughter-secretary, a New Englanuei, an American, a Republi
can: and this is a mild list of conflicting interests.starting from 
this basis of a multitude of conflicting interests, we may ask 
for a road to integration. And here we may learn from Nietzsche.



N i e t a c h e

The ALnihilation of ^ime
The story of the two fliers in the NewYork Night ^lub twenty four hours 
ago we bombed Essen. pace , then, se--ms to be annihilated. Ubiquitous
ness of Man has something divine#
Niezsche has to do with the an .ihilation not of space but of time. If an 
coul̂  be all times, he would squire a sempiternibty which would seem divine 
For, man belongs to one time, by his na.ture. And he would redeem his 
nature if he could belong to all times# But to do that he must become 
conscious that efeen he himself is of more than one time. This the deca
dent knows because he is too little wedded to his own time or passion 
so that he can wink at the moment and say A n  is vain. The fact of 
decadency means that a man ove:- looks the mortality of his own season 
end , usually , is paralyzed thereby. The decadent does not act any 
longer excent from boredom , in a half indifferent or snobbish fashion. 
This is the starting point for Nitesche* How to heal the decadent.
How to induce him to ke p  his refined conscious ne p s  of the manifoldness 
of times, nd yet nuke him live, within the universal of all times and 
seasons, the dutie of each season to the fullllL ?



The external masks of Nietzsche were many, in his writings. 
Critic, thinker, poet, jester, politico, theologian, historian, 
etc., etc. But substantially, Dionysos wore three permanent 
masks masks which he did nit simply chose, out which were inherent 
to his existence. We may call these three his existential masks.

One was the orofessor emeritus, the physically weax and 
decadent Nietzsche. He acknowledged this decadence profused'ly. 
rie added that whereas the times in which he lived were decadent 
unknowingly, he recognised the evil , being more heavily visited 
by it than most of them.

As a decadent who knew that his U me and he himself were 
degefirat^ times of the end, before a terrible aatastrophe, he 
affirmed his fate wnich had made him a recluse at 34« He ceased, to 
beionf to his time. And indeed , he did not find seven readers for
his most powerful book when it appeared. He was as he called it 
a posthumous man .

from necessity we must coin a new term for this true fact 
that Nietzsche yas come into his own long after his mental and phy 
sical death. Nietzsche is the prototype of an important possibili
ty in ail of us who have been schooled by Christianity. We all . 
acre distemporaries.Be do not exhayst our existence oy being con
temporary, by being a current event. Nietzsche, abandoning currenc 
cy and contemporanity, opined the xstsaxm^ eternal re-currence, as 
his medium . Bithout going into this special doctrine here, it 
sheds light on the fact that, he , in a sense in which Jesus was 
the contemporary not of Cesar Augustus but , if at all, of 
perhaps the emperor Constantine or even the emperor Chries the Fif 
Fifth, was the distemporary of the years 187U to 1900, the decade 
in which "God died", from the hands of those who were satisfied 
to be purely contemporaries and to be found in the "Cavalcade " 
of the day, to be in the news.

The second masjx. was the brutal Nazi-Nietzsche. Withdrawing 
from his own era of progress, he foresaw the end of this era of me 
re exploitation, of the "last man", and foreseeing it, he had, 
to some extent, identify himself with the generation of violent 
destroyers who would smash these decadent decaaes. He foresaw the 
terrors of an indescribable explosion. It was , to him, inevitable 
by the very fact that, his "con-" temporaries had invested their 
ail and evrything in their own time, that the tragic element had 
disappeared from life. Nobody believed in an end of this world® 
Henae, it could not survive.

Again, he shared here the so . roe of ail the strength ever 
found among Christians, that the end of tis world was on hand, 
that this world had to pass away so that, the kingdom might begin. 
Jesus antipated the fail of Jerusalem, later, the fall of Rome 
was anticipated. Eschatology realized was the neart and soul of 
ail real faith, in the Church. But from 1800 on, the Church,
Except for Hitlerites, or Jehova’s Wiinesses, had throttled this 
belief. Right after Nietzsche broke down, Johannes Weiss redisco
vered the eschatological element in Jeaiss. Today, the work of
the English man Dodd has made common property this rediscovery of



"eschatology". By this gighfeluting term simply is meant 
the fact that Jesus and the apostles believed tnat they had to re» 
aiize the end of tneir world. To the Liberal theologian, thiis comes 
ar a shock. One of tem , Kirsop Lake, naively wrote that this fact 
was proof enough that no modern man could be a Christian since no 
modern man could believe in such bosh. All tne worse for the modern 
man.whose world, currency, prosperity, profits, laws, ail vanish, 
be«re our eyes. Not because these his rders are especially bad®
But because men have given themselves over to their own time and 
state without any reserve, witnout any posthumity, any reservation 
for a new and better kingdom to come® Longing for an other state of 
affairs is the condition for even preserving that state of a civili
sation already attained.

Nietzsche, at a time when no theologian , no official Christ
ianity showed any in an end of time, believed in it, acted ace=e
cordingly. Here, the very fact that Ariadne could «ever become his 
in this world, must have helped him immeasurably, as Dente 's Be -

atrice had to remain unattainable lest the Divina Commedia never be 
written.

However, back to his identity with the destroyers, the 
fascists, the carriers of the hammer, the Nazis. Insight obliged 
Nietzsche , to admit this type of man. The world was ripe to be buri 
ed. Could he dissociate himself fSom the craft of the graved!igers^ * 

Intellec.ua! honesty forced him to share with them the respon 
sibility. He was tooclean not to Inlw that thoughts are as respon
sible as acts. If he thought the end of Europe, how could he deny 
that somebody had to bring it auout , and that they were relatively 
as right as he , in his mere thinking. The false intellectual of 
today may affirn that his writings are less dynamite, less murderous 
than the soldiers or the revolutionaries bombs. For such bookkeeping 
Nietzsche was too robust.

In this sense, then, his second mask was that of a contempo
rary to the wars of destruction which would shake Europe and lead to 
the abolition of Protestant Christiaaity in Germany.

However, he lived a third tense. Before the catastrophe the 
decadent, in the catastrophe thepreacher of the hammer, after the 
end - Zarathustra. Zarathustra, of course, is the na sk which is best 
known of Nietzsche. He himself called it a duplication of his perso
nality when he "met" Zarathustra. " Out of one two arose". Zarath1



stra is the third mask, the mask which enabled Nietzsche to set 
foot on the new soil , alter the great fioou. Zarathustra is the leg 
it lator of a new world order in which time will again be linked to 
eternity, in eternal recurrence.

It was a stroke of genius, this thrust beyond the catastrophe 
into the future alter the World Wars, as the medicine man of a unite 
mankind, of a denationalized humanity which he foresaw. What 
could keep such a monster society of world size alive inside if not 
e. medine man who would represent- to the rulers and chieftains of 
the day, the etrani energies of ai} ages, and ail times Is st the 
present again overwhelmed the contemporaries as during the 19th 
century ?

Nietzsche, as Zarathustra, is the first aadicine man of 
a Great Society in which the recipes of ail tribes of old are put 
to new and better use.

It was a masterstroke of Nietzsche to chose Zarathustra. His- 
toricall, we know more of Zarathustra now since Johannes Hertel has 
destroyed many myths current in Nietzsche* s days. Zarathustra led 
nomadic tribes to their first settlement under the Persian protector
ate. u e lived before the division of prose and poetry happened, befor 
speech and song separated. He lived outside the Platonic orbof Greece 
and R0me. He made modern man free from the prayer to Socrates and Pia 
to which Erasmus of Rotterdam had intoned and which ail American Col
leges imficitiy prayed until this last war*

Nietzsche went back Dehind Greece in ord er to go forward . I 
have shown elsewfiere that mankind lives its historical fixture with 
a mask before his eyes of recoaiming a more and more remote past. 
Christianity has given us the power to fulfill our lives by reaching 
out , au the same time, and for this very purpose, into deeeper and 
deeper layers of our evoliftonary past. Zarathustra links up with the 
modern passionnfor prehistory, anthropology, primitivism.

Zarathustra enabled Nietzsche to claim the next step by opening 
up a step back of Plato and Socrates ana Aristot&k, the deities of 
the adademic mind.

However ingenious, however)® , this name was , for the purpose, it 
was a mask, an external mask. Jesus did not have to play on history 
or prehistory KHisxsx in the same manner. He simply was the second 
Adam, the final man, the man as God had had him in mind from the begi 
ning of the wona. Nietzsche's rivalry to Jesus would have been very



childish , indeed, if Zarathustra was all for whicn he stood. A 
literary figure, a learned rediscovery, a renaissance , perhaps, 
rut not a person himself.

It would not have meant more than a Plato redivivus he ant in 
the Renaissance.

But Nietzsche was one and Zarathustra was one. Ana tine Profes 
or emritus was a third reality. The tension Detween the three 
tenses of these three, that was Dionysos, that was the Crucified, 
that was Nietzsche*s Ecce Homo. The decadent who Anew that he 
and his time were the end, the destroyer who Anew that his though 
was as cruel as plough and hoe and hammer of material steel , the 
legislator after the destruction, - these three tenses make a man 
into p person, into a human being.

Thi|>s is the true gospel, lived again, by the circumstances of 
a godless time, by one man alone since the others had abolished 
the death of civilisation , let alone ttheoelief in resurrection.

Nietzsche re-instated, through his masks, the triunity of 
human life between past and future, as the transition for which 
we are made. Man is not a thing, man is nothing. He is the 
change. At least, in tis manner only does he attain reality, 
personality, deity.

The three existential masks of Niefcfcsche make him into 
a live before , in and after a tremendous catafetrophe, the end 
of Europe. To © me extent, evryy human being is required to 
think of himself as being in the same situation, oefore 
the end of ih e world whicn he has inherited, in the moment in 
which tis world must be buried, and aksxxih after the kh burial, 
as the lawgiver of the future. Any girl who,marries , could reaii 
ze this tri-unity, if she took her getting married seriously sksb 
enough.

Eor the carrier of the masks, in a world crisis of the first 
order, the pressure proved too much, and one man aione cannot bea 
that which fellowship can tesaxx carry. It is the proof, and not 
the refutation of Nietzsche that he Droke down, lost self-control 
and died mentally, from his masxs,from the gap between inner 
and outer masks, eleven years before nis body passed away. If it 
had not proved to oe su erhuman, neither his distemporanity, nor 
his tri-unity would have stood the test of being true.

Failure, so called, m  his case , was success. No man can 
carry his masks as Nietzsche did, without ever integrating them 
before God’s sight into one human face. But he did prove that 
man, by his laiure, is not one . That only Dy good grace, can we 
reduce our infinity of masks which society allows us to s&afe, to 
the essential and existential tri-unity of our past , our future,



-*?gg can- ho ct.&y/nany. Llan can neither be a joiner of ail roles and 
social functions, nor pretend to oe a nero. The psychology of the 
human person which tninks that unity is normal for man, and 
schizophrenia a aisease, is quite mistaken. Man is not a unity 
by nature. He is one ’.then he is a corpse. As long as he lives, he
must distinguish between his dead and his futre elemtns, and thereb
he is maae into three functionaries of his own life. He must be 
in part his own gravedigger, ih part his own probhtet. Triunity, 
is the most we can achieve. Then, we are as near to divinity as we 
may hope to come. THis cross of our distemporaneity, of our poly- 
chrony is bur ideiible water marie as human beings.

This cross by which man is nailed t> the tree of time, be 
tween the past and the futre, with the inner man prophecying and 
longing for the new legislation, ’with the external man looked upon 
by the outside orld as though they Anew him completely already, 
this cross of the real man - or as I have named it: the cross of re
aiity, is not one historical event in Palestine , but a scientific
fact of general icnowefedge, since Nietzsche.

The Cross , after having been a unique revelation for 2U0G 
years, now is a matter of science, of the new science of man. Ohly 
because man is the carrier of space and time, in setting limits to 
past and future, in jjis inner and outer masks, is the revelation 
of man’s nature by Jesus £kkx true.

I hear you cry out: out this is a sophistic abuse oi 
the term "Cross”. The execution of a rebel by the Romans , the 
action of one day, is by this your crick suddenly ioeriLinea 
with man’s whole situation between the cradle and the grave. You 
see any man suspended between past and future, in an inner 
space of his own terminology and in an external space wheie is 
classified oy the onm om ng  worm. What nas your "Cross of Reality 
- supposed it is true- to do 'din tine historical cross around 
wnicn the Church is built.

The objection is perfectly sound for the modern minu 
who has been fed on an aileggd " Life of Jesus", to which the 
Crucifixion became a regrettable ending, and the r.urrection an  ̂
unbelievable hieroglyph or apocryph aDout which people shrug their 
shoulders.The four first writers of the news on ^esus , however, 
are decidedly on my side, against you dess. believer m  a life of 
0 esus. They never intended tneir gospels to be biograpnies. bio
graphies were quite well Known, in their days. Plutarch .as their 
master. The evangelists , on thdsother hand, planned "thanatograph- 
ies ƒ j



To tnem, t h e  c r u c i i ixion began i n  t h e  c r i b ,  when no p l a c e  
c o n i c  be £> una for the r.e'v Dorn c h i l d  i n  t h e  h o s t e l .  And Herod 
c o n t i n u e d  i m m e d i a t e l y  t n i s  c r u c i f i x i o n  wnen he d r o v e  him i n t o  
E g y p t ,  L i f e  was see n  e x c l u s i v e l y  f rom t h e  v i e  ^ o i n t  o f  d y i n g ,  
and ao t h e  same t i m e ,  f u l f i l l i n g .  L y in g  i n t o  a D e t t e r  f u t u r e  
c r e a t e d  by t h i s  p r o c e s s ,  f u l f i l l i n g  t h e  p a s t  o f  t h e  law and t h e r e b y  
a l l o w i n g  i t  t o  cd me t o  an end .

And t h e  o l d  Church  i s  on my s i d e ,  a g a i n s t  t h e  modern p h i l o 
sophy o f  C h r i s t i a n i t y  a s  a  t i m e l e s s  sermon on t h e  mount® They c e i e -  
b r a t d d  C h r i s t m a s ,  E a s t e r ,  P e n t e c o s t ,  a s  t h e  t h r e e  d e c i s i v e  fo rms  
o f  t h e  D i v i n e  i n  t h i s  w o r l d .  But  t h e s e  t h r e e  c e n t r a l  i n c i s i o n s ,  
s i m p iy  c o n s t i t u t e  t h e  t h r e e  e x i s t e n t i a l  masKs o f  e v e r y  d e i f i e d  
s o u i . As a  c h i l d  b o r n  i n t o  an  o l d  w o r l d  o f  i n h e r i t a n c e ,  i n h e r i t i n g  
i t s  p r o m i s e s  and d e f e c t s ; man i s  a  C h r i s t m a s  p r e s e n t  and an  h e i r  
o f  a i l  t h e  good t h i n g s  o f  o l d ; a s  N i e t z s c h e  was t h e  h e i r  o f  t h e  
u n f a t h o m a b l e  h o n e s t y  o f  t w o t h o u s a n d  y e a r s  o f  C h r i s t i a n i t y .

As a man e n t e r i n g  i n t o  t h e  c o n s e q u e n c e s  o f  o i a  d e f e c t s ,  an a  
f o r c e d  i n t o  t h e  d e s t r u c t i o n  o f  t h e  Temple a s  i t  s t o o d  f o r  to o  
l o n g a k r e a d y :  E a s t e r .  J e s u s  knew t h a t  h i s ' a n t i c i p a t i o n  o f  t h e
kingdom d e s t r o y e d  t h e  Tempie ax» J e r u s a i e m  i n  t h e  s p i r i t  a s  d e f i n i t e 
l y  a s  t h e  Roman s o l d i e r s  o f  V e s p a s i a n  d i d  m  t h e  f l e s h ,  one g e n e r a 
t i o n  l a t e r .  Bei j jg  no i n t e l l e c t u a l , he  n e v e r  d o u b t e d  t h a t  t h o u g h t s ,  
were  a s  r e a l  a s  a r m s .  H i s  c r o s s  was u n a v o i d a b l e  b e c a u s e  he  a n t i p a t e  
t h e  f a i l  o f  t h e  Temple .

As a  c r e a t o r  and f o u n d e r  he  beg a n  t h e  new J  e r u s a i e m ,  a  new 
ofjder w h ich  became f u i l y  c l e a r  i n  i t s  p u r p o r t  a f t e r  t h e  y e a r  7 0 ,  
a  whole  g e n e r a t i o n  a l t e r  h i s  c r u c i f i x i o n .  Den -te c o s t, s i g n i f i e s  t h i s  
h i s  c r e a t i v e  power  f o r  t h a t  t i m e  m  w h ich  t h e  " t i m e s "  would  have 
c a u g h t  up w i t h  h i s  s p i r i t , when,  i n  o t h e r  w o r l d s ,  he would  have  c e a s  
ed t o  be a  p o s th u m o u s  man a s  N i e t z s c h e  c a l l e d  i t , o r  t o  be a  d i s -  
t e m p o r a r y  a s  we p r e f e r r e d  t o  dub man a s  a  v i c t o r  o v e r  c u r r e n t  e v e n t s

N iez s ch e*  s d e c a a e n c e  i s  synonymous w i t h  h i s  m i r a c u l o u s  c a r e e r
a s  a  u n i v e r s i t y  t e a c h e r .  He was made a  f u l l  p r o i e s s o r  a t  2b .  I n  
t h i s  s e n s e  he  seeraea t o  f i t  i n t o  t h e  o l d  w o r l d  t o  p e r f e c t i o n .

H is  b r u t a l  a t t a c K s  a g a i n s t  t h i s  same w o r l d  a s  doomed t o o k  him 
o u t  o f  t h i s  same w o r l d ,  maae l i v i n g  t h  him i n t o i e r a o i e  f o r  e v e r y  
one o f  h i s  f r i e n d s ,  d e p r i v e d  him o f  p a r t i c i p a t i o n  m  t h e  o u t e r  
w o r l d .

H i s  a n t i f p k t i o n  o f  d e c a y  p i u s  e x p l o s i o n  t h r e w  him beyond i n t o  
a  k ingdom o f  e n d s , o f  new e n d s ,  a f t e r  t h i s  p e r i o d  f rom  1914 t o  
1944 a s  G e n e r a l  Smuts r m g h t l y  u n i f i e d  t h e s e  t h i i t y  y e a r s  i n  w h ich  
Euro pe ce d ed  i t s  l e a d e r s h i p  o v e r  t h e  w o r l d .

I t  would  be more t h a n  oad t a s t e , i t  would  oe wrong  , t o  c a n  
t h i s  s i t u a t i o n  o f  N i e t z s c h e  b e tw een  t h e  t i m e s ,  b e tw e en  t h r e e  t i m e s ,  
w i t h  t h e  o l d  , v e n e r a b l e  names o f  C h r i s t m a s ,  E a s t e r ,  and P e n t e c o s t ,  

I t  makes  a  g r e a t  d i f f e r e n c e  w e t h e r  a  man p a y s  w i t h  h i s  b l o o d ,  
o r  w i t h  h i s  b r a i n .  And N i e t z s c h e  r e m a i n s  i n  t h e  a r e a  o f  men tax 
i n h e r i t a n c e ,  mentax r e b e l l i o n ,  m e n t a l  l e g i s l a t i o n .  H i s  a d v e n t u r e



Is

was c o n f i n e d  t o  r h e  f i g h t  a g a i n s t  mentax f a l l a c i e s  . He d i d  n o t  
r e v e a l  human n a t u r e  a s  c o m p x e te iy  f i i i l ' e r e n t ,  f rom t h e  n a t u r e  o f  
t h e  w o r m ,  f o r  t h e  f i r s t  t i m e .  But  he p r o v e d  t n i s  r e v e l a t i o n  
s c i e n t i f i c a l l y ,  oy i n t e r p o s i n g  h im s e ix  a s  t h e  l i v i n g  g u i n e a - p i g .

The e q u a t i o n  be tw e en  h i s  new s c i e n t i f i c  p r o o f  o f  t h e  C r o s s  a s  
t h e  w a t e r  marie o f  M a n ,  and C h r i s t i a n i t y ,  i s s e m e t n i n g  l i n e  t h i s .

O u t s i d e  C h r i s t i a n i t y , man had a p p e a r e d  a s  a " c h a r a c t e r " , a  c o i n e d  
e n t i t y ,  by D i r i h ,  p r o p e r t y , c a s t ,  n a u i o n .
J e s u s  r e v e a l e d  t h a t  no mail was o ne ,  once  he  s t a r t e d  on t h e  r o a a  
t o  d e i f i c a t i o n .  The d i v i n e  m  man was m s  t r i u n i t y , h i s  m a s t e r y  
o f  t i m e  Dy l i v i n g  i n  more t n a n  one t im e  , and i n  more t h a n  t h e  
e x t e r n a l  w o r l d .  He p r e s e n t e d  u s  w i t h  t h e  i n s i g h t  i n t o  l i f e ’ s 
f u l l n e s s  between  two o r d e r s  o f  s o c i e t y ,  t n& pld  and t h e  new, and 
two s e t s  o f  v a l u e s , t h e  i n n e r  and t h e  o u t e r .  J e s u s  made i t  c l e a r ,  
i n  one s i n g l e  c a s e  t h a t  t h e  r e a l  man was n o t  a  c o i n e d  c h a r a c t e r  
h u t  a s u f f e r i n g  t r a i f f o r m e r .

N i e z s c h e  ab andoned  a l l  r e v e r e n c e  t o  f a i t h  o r  r e v e l a t i o n .  He jumped! 
o u t  o f  t h e  c i r c l e  o f  t h e o i o g y  a s  f a s  a s  he c o u l d .  And he  r e d i s c o v e r !  
ed t h a t  even t h o u g h  he  m ig h t  f o r e g o  a n  t h e  f e l l o w s h i p  and a l l  
t h e  t r a d i t i o n s  o f  t h e  C h u rch ,  he  s t i l l  wou ld  f i n d  h i m s e l f  suspended!  
b e tw e e n  c r a d l e  and g r a v e  , on t h e  same c r o s s .

J e s u s  showed how a man a q u i r e a  t h e  r i g h t  o f  b e i n g  c a l l e d  t h e  
image o f  God, t h e  m a s t e r  o f  a l l  t i m e s .  N i e z t s c h e  showed what  
h a p p e n e d  when a  man d i d  n o t  a q u i r e  t h i s  m a s t e r y : he  went  t o  p i e c e s .

B o t h ,  J e s u s  and N i e t z s c h e  s t o o d  a g a i n s t  t h e  f a l l a c y  o f  a l l  p a 
g an i s m  , a i l  n a t u r a l  s c i e n c e ,  t h a t  man i s  as j t  much " o n e " , a s  a  
t a b l e  o r  a  f i s h  o r  a  rock® B o t h  knew t h a t  man had  t o  f i g h t  f o r  h i s  
i n t e g r a t i o n  tosmghcgxigf: n o t  by p r e t e n d i n g  t o  be
a  u n i t  -  a s  most  c o n t e m p o r a r i e s  d o -  ou t  by o r g a n i s i n g  t h e  i n f i n i t e  
number  o f  i m p u l s e s  , t a l e n t s ,  g i f t s ,  i n t o  t h e  d i s c i p l i n e  o f  a  
s e q u e n c e .  B o th  d i s c o v e r e d  t h a t  t h e  c o n f l i c t  be tween  t h e  One and 
t h e  Many c o u l d  n o t  be  hea ied .  by c a l l i n g  man e i t h e r  a  b u n d !e  o f  
n e r v e s ,  a s p l i t  p e r s o n a l i t y ,  a  cog on t h e  w h e e l ,  a  mass -man r u l e d  
by s t i m u l i , on t n e  one h a n d , o r  on t h b  o t h e r  h an d  , oy i d e a l i s i n g  
him i n t o  a p e r s o n a l i t y  o f  u n s h a n e a b i e  v i r t u e ^  a e |3^ero o f  c o u r a g e ,  
and a  g e n i u s  o f  m i a x i i o i i i t y .  I f  man wouidxctxfijs b o t h  t h e s e  t e m p t a ^ j  
t i o n s  o f  w n ich  o u r  t i m e s  a r e  f i l l e d :  t h e  mass -man t e m p t a t i o n ^  
a c c o r d i n g  t o  w h ich  man i s  t h a t  w h a t e v e r  t h e  day r e q u i r e s ,  t h e  
i d e a l - t e m p t a t i o n  a c c o r d i n g  t o  w h ich  man c a n  a t t a i n  p e r f e c t i o n ,  
he  would  r e g a i n  h i s  t r u e  f r e e d o m :  t o  r u l e  o v e r  t i m e s ,  t o  become 
a  d i s o e m p o r a r y , t o  become a  t r a n s f o r m e r , t o  become a  l e g i s l a t o r .

A man who c a n n o t  b e a r  t h i s  s u s p e n s e ,  l a c& s  p e r s o n a l i t y .
1^ t h e  C h r i s t i a n  e r a ,  we s a y ,  he  lae ic s  l a i t h .  A f t e r  N i e t z s c h e , we 
a r e  a l l o w e d  t o  add t h a t  he  i a c K s  k n o w l e d g e .

Man , s a v e d  by J e s u s  f r om  h i s  s l a v e r y  t o  t i m e ,  a q u i r e s  w i t h

Nietzsche an objective Knowledge of the f.„*.
* t h a t  ^  ea nn .



&ecome Known th r o u g h  any s c i e n c e  o t  s p a c e .
Man must  De d e a l t

w i t h  oy a  s c e  nee o i  t ime* Kan , i n  h i s  u n n a t u r a l ,  human q u a l i t y  
a p p e a r s  n o t  a t  a i l  i n  t h e  r a t i o n a l i s a t i o n s  o f  s c i e n c e .  B e c a u s e  m 
c r e a t e s  s c i e n c e s  f o r  h i s  p u r p o s e  o f  d i s t i n g u i s h i n g  b e tw e en  p a s t  
and f u t u r e .  H i s  n a t u r a l  s c i e n c e s  sn l y  a l l o w  dim t o  d i s p o s e  o f  t h e  
e n c i r c l i n g  glbom, and t o  s e e  c l e a r l y  t h e  t h i n g s  on h i s  r o a c u  But  
t h e  f a i t h  and c o u r a g e  t o  oe more t h a n  a  t n i n g  h i m s e l f ,  maries 
t h e  MAN, among s c i e n t i s t s  a s  w e l l  a s  among o t h e r  p e o p l e »

N i e t z s c h e ’ s masks  a r e  e v ^ y b o d y ’ s m ask s .  Nooody a p p e a r  
t o  h i m s e l f  e x a c t l y  a s  he a p p e a r s  t o  h i s  n e i g h b o r  o f  t o  t h e  s t a 
t i s t i c i a n  i n  W a s m n g t o n ,  D, C. We a n  , ho w ev er ,  a r e  i n  a  more 
a d v a n t a g e o u s  p o s i t i o n  t h a n  he  i n  h i s  l o n e l i n e s s .  H i s  masKS 
were  t h e  most  d e s p e r a t e  o n e s ,  t h e  gap bet w een  h i s  p a s t  and f u t u r  
ly y p f i fS  i n n e r  e v a l u a t i o n  o f  h i s  r o i e  an d  h i s  o u t e r  a p p e a r a n c e  
was w i d e r  t h a n  i n  any t h i n k e a o i e  c a s e  a f t e r  h im.

Tnejextreme c a s e  i s  n e c e s s a r y  f o r  any s c i e n t i f i c  
p r o o f ,  W& r i g h t l y  c o n c l u d e  t h a t  " i f  even  X b e h a v e s  i n  t h i s  
m a n n e r , how much more w i l l  Y and Z behawe s i m i l a r l y .  ” And 
so we c o n c l u d e  t h a t  s i n c e  ev e n  Niefefeeche r e o r g a n i z e d  h i s  innume 
a o l e  masks  a r o u n d  t h e  t h r e e  t e n s e s  o f  C h r i s t m a s ,  E a s t e r ,  P e n t e e  
c o s t , o r  o f  f i n d i n g ,  f i g h t i n g ,  f o u n d i n g ,  and s i n c e  h e , t h e  
w e a k e s t  o f  a l i  man, a l o n e  s u r v i v e s  f rom  a n  t h e  t h i n k e r s  be f o r e  
t h e  World-War  R e v o l u t i o n s ,  t h e  C r o s s  o f  R e a l i t y  must  be t h e  
s c i e n t i f i c  t r u t h  a t o u t  man.  P o r  i t  made him s t r o n g ,  i t  maae 
him i m p o r t a n t ,  i t  maae him l a s t .


