THE FUTURE WAY OF LIFE

I.

A young man of my acqualntance trled to become an ambu-
lance driver in Zgypt because he consldered himself a Christian
Pacifist. This plan falled; he was drafted. Whereupon he found
that ne was not a real Pacifist. But now, he went to the other
extreme; he left the Episcopal Church. Not belng able to live up
to his own allegedly Christian standards, he decided to become a
"pagan all round, without trimming. It must havo broken his
heart, this absurd declsion, because the dally service of prayer
and pralse used to fill him with joy.

Everybody knows that thousands of good boys are in a
similar predlcament, though perhaps not that extreme. Why not
help them? But I find that most people are embarrassed. I see
no reason for embarrassment.

Certainly, if our young soldiecrs now consider themselves
as "fallen men," and confuse this fact with paganism, it is not
thelr own fault. The Cilvilian tradition of thousght durlng the
last decades did 1little to encompass thic character of the soldler.
Anid so, noble energy goes to waste, in many souls.

The place of the scldier as against the thinker, the
scientiast, has to be 1lluminated and to be redefined. Since the
millions are soldiers, now, this mighty republic will lose its
ldentity with its sclentific and rational past 1f the connection
between soldier and science is not found. The era of sclernce
must allot a reasonable place to the militant fichter. How can
War and Peace be lived by one homogeneous and catholic people of
thinkers and soldiers? Instead of our cutting them into two
frustrated halves of brutes and brains, how can the human soul
triumph over the separation of thinkers and soldiers?

Is 1t true that "the only answer seems to be to have a
completely separated body of pecnle to do the thinking and plan-
ning of which the average 'warrior' seems incapable"? This sen-
tence 1s from a naval officer's letter, after thirteen months of
service on a destroyer in the Pacific. And he goes on to say:
"Somehow I don't seem to be able to reconcile the ideas of respon-
sibility to the immediate job at hand and rather complete irre-
sponsibllity to the greater task of creating a new and somehow
better world. ...My greatest need at present is to talk serious-
ly with someong outside the service who is concerned more with
the future than with the present contingency of shooting down an
egnemy unit assoclioted with a machine which must be utterly



destroved then forgotten whille one concentrates on the means for
gliminating the next unit."

And his letter continues: "The thing that has struck
me as most domlnant in the 'soldier' 1s the idea of 'forgetful-
ness'. This characteristic is most evident in our men..."
{follows description of bhattle scenes)

"I know you can help me to be a better 'soldier'. If
you don't malntain some sort of an ideologlcal structure for us
to gather up when we return I don't know what will happen - but
I feel certaln that you won't let us down."

Accordingly, I shall try to redefine the Ilnteraction of
soldiers and thinkers. For this purpose, the current identifica-
tion of war with paganism and ol peace with modernity will have
to be abandoned.

Our fighting boys arz not pagans, and our consclentlous
objectors are not "more" progressive. In clarifying this confu-
slon, a new definttion of paganism was found by another friend of
mlne, a college senior. And his case may start us off on the dis-
covery of the future way of life. Instead of being confused by
a welter of experiences, he had been chilled by a dearth of real-
1ty. He started, then, at the opposite extreme, but ended up at
the same solution: a way of life which would Include peace and
war, reason and faith, thinkers and soldiers.

IT.

"Is not the whole 01d Testament s collection of pagan-
1sms?" These words were sald without much emphasls by the college
senior. When T mentioned this feat of ingenulty to his teacher
of English, he sald, "Arthur probably did not know what the word
paganism means." However, 1t 1s not quite so simple in this man's
cagse. Hls great grandfather was College President, his grand-
father headed a very famous Theclogical Seminary, his father is a
misoionqry and the head of a big school. So, I do not think that
it 1s with him as wlth most of cthe young who do not know who Abel
or Moses or David were, let alone Ruth, or Isaac, or Absalom. No,
he meant by paganism something bygone and insufficient. He did

ot use the word as praise. But he thought that he could sit in
Judgment over the "paganisms" of the 0ld Testament. He believed

18t he had inherited Christlanity without the impact of the

pagan 0ld Testament, and without a personal acceptance of the
contlinuous order.created by our faith. He did not know that any-
body makes himself into a pagan when he mistakes the belief in the
trinity for a hereditary property. He then becomes an "absentee
owner" of the splrit, and such an attitude is as disastrous as the

JE- T



Irish landlord's absenteelsm.

Most peonle I lmow who still .care for the New Testament,
poohpooh the terrible Jehovah as though he were another kind of
God than the one revealed in the further quest. Their own sugar-
ing of the deity, ending in pacifism, ethical culture, humanity,
led these friends to an overconsumption of sweetness and an under-
consunption of brain.

It would take a book to pursue the consequences of the
"Sweet Jesus" heresy into each department of life. It certainly
makes the flow of 1life into the future impossible. Half of our
people, nine-tenths of the world, are at war. The God who 1s a
God of War as well as of Peace wlll crush the worshippers of thelir
own "wishful-thinking - about-God"easily and rightly. These
"Marcionites" in the church of today stir up the persecution of
the churches by those who are and have to be at war, dangerously.
Recaise these men are defeatists. Marcion had to condemn marriage
just as much as wars. Property, children, family, and war go to-
gether; the pacifists must forego these goods or they are 1n-
sincere.

. But Arthur was sincere. No more sincere boy in the
world. And he asked because he still felt that he might be wrong.
What should I do?

If T show him, I seid to myself, that the first verses
oi Genosis reveal the secret of the Trinity,- Father and Spirit,
Father and Son,- he will not be impressed, I suppose. This gen-
eration will not be impressed by any theology whatsoever. (And
the reader may breathe more freely from now on; he will be spared
denominational squabbles.)

So, I turned not to the beginning, but to the end of
the book, and I said: "You can recad the whole 0ld Testament, or
the first five books, or any of the prophets, or the first three
verses. It says the same everywhere. But in your own language,
i1t speaks in the last two verses of the last book of the last
group in the whole. They are ascribed to the prophet Malachi,
and he must have been as sociology-bltten as you are. For he ex-
pressed the secret of the Father-God, Spirit-Father, Father-Son,
mystery, in sociological terms: "Each time,"™ the prophet saild,
"when the hearts of the fathers and the hearts of the children
are not turned to each other, the land is cursed."
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and the hearts of the children do not entertaln the same hc :-
and fears. For example, five years ago, & minister in Ne. U~/
City established 2 common living center for graduates fro. ~-. <
the great Unlversitles. And when they gathered in 1939
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the war,- these young business men and lawyers,- the wave of the
future had engulfed them all; they all were for 2 mild form of
Fascism. And they certainly had no religlious or political con-
victions in cormmon with thelir parent generation. They had perhaps
no very definite convictlons, themselves. But, instinctively,
~deep down In their impulses, they expected regimentation and were
ready to be regimented. And thelr soul was of no great ccrncern
to them. liow, this situation of the young 1s a blological fact
Just as 1c the fact that you have two legs; each generatlon has
its predilections. The previous one had a social worker's tender
consclence and a belief in freedom. And that again 1s a fact.
These two facts are pre-religlous, pre-christian, pre-historical.
For no one gencration can make history all by 1tself simply on
the basis of 1ts predilectlons.

ITT.

If one generation could be alone on this earth, and
could forget about thelr fathers and their children, they would
need no religion, no revelatlion of Father, Spirlt and Son., Obvi-
ously, every one of these words connotes some process which is not
identified with a single generation, The terms are clear. In the
Divinity, Father and Son unfold the quality of teing, by spreading
it through two generatlions. And the Spirit, lest he be confused
with the "wit" of the moment, is explicitly saild to ascend from
the interaction of two generations, the Father and the Son.

Neither the social workers nor the faccists have a fu-
ture. For, the ethics of no particular generation can survive
that generation. Zthics, after all, are mores. And mores, thank
God, are transient, when they are good mores.

When I showed Arthur the soclological expression of our
faith In Malachi, he immediately understood that nelther paganism
nor Christianity had to do with ethics, but with man's attitude
to the products of his own brain. The pagan worships the products
of hic own genlus. The Christlan worships his maker's creative
spirit. The pagan equates the life span of his own generation
with the life span of that energy which allows him to think. And
it is the pagan's obsession to believe that his mind is generated
within him at his birth. But this is not so.

} Man's life span goes: from birth to death, and so, he
uﬁgally thinks of his mind as being his lifetime companion, pro-
gressing also from birth to death. However, while this life
stretches from the cradle to the grave, the 1ife span of an in-
spiration reaches Trom the mi1ddle of one
man's 11fe to the middle of the 11Tfe
1n 'the next generation. Thus, the difference
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betwesn our physical and mental exlstence 1s expressed in the dif-
fererce of their periods or rhythms. As carriers of physical l1life,
we feel our 1ife to be an unbroken sequence. As carriers of vallad
thinking, as sclentlsts, rulers, writers, parcnts, oexperts, offi-
cers, we can't have peace 1f we try to Imprison this thinking
procecs within us or if we think of 1t as synchronized with our
own biographical rhythm.

These ways of thought invade our physical existence in
the middle of 1life, mould us, put us Into our class, vocation, or
office. And by our functloning in them and under "the rules of
the game," we start younger men on the road to succeeding us in
our social role. Sheped life attracts younger, more shapcless
1ife always, because in nature all shapeliness commands reitera-
tion. (The psychoanalysts call this the "compulsion to repeat,"
but it 1s the great econcmic law of the universe.) Ths younp al-
ways try to inherit everything which there 1s to inherit [rom the

past.

For 1instance, every boy or girl in this country learns
the three R's. Now, perhaps they would have better minds if they
learned the Greek letters and language instead, but they have no
choice. This English is thelr heritage. Long before they could
choose, their elders have moulded theilr minds ard made them into
Bnrlish speakers, English readers, English writers, and account-
ants. The young depend on the choices made {or them by thelr
elders. An heir 1s not somebody who can choose what he shall in-
herit:; if he could make his choice, he would be seli-made. But,
in so far as his inheritance is determined, he i1s an hel:», and
under the laws of heredity. And the first and last wcrd of
heredity means that hls background 1s given. He does, however,
determine the backpground of the next generation.

Hence, one's generation's background is due to the pre-
vious generation's foreground. My father's values determired my
education. And by no action of mine can I cancel out the fact
that his education preceded my own judgments. T am more the
-product of his intent or his omissions than his own 1life was. I
fam hls heir. Only my own son or students may fully reflect my
own choices.

Soclety 1s based upon a principle of dovetalling which
1s unknown in the animal kingdom. To ourselves and to the cduca-
}tion of ourselves, we arrive too late. The most important c¢ffects
fave already affected us when we come to think of them. Of course

hen they have done their work, we may reconsider and doubt them,
and act differently. But, since we ourselves are already decter-




1v.

This constitutes the grcat human secret. Mendel's mu-
tation takes place in the conception and birth of the Individunl.

relnation between two people, two generations, two times. Those
qualities or cnergies which link at least two, and weld them into
a cooperative being, "transpeciate!" our species constantly Iinto
new men; naturally, these qualities can only be found when they
are not looked for within the individual. In him we shall never
discover how any social function unifies the speaker and the doer,
the first and the second doer, and so on. These energies must be
processes between two minds, two hearts, two people, at least;
perhaps between many more. The obstinacy with which psychology
has studied the mental processes within the individual, Is no
nproof that 1ts method is frultful. The dream of a self-taught,
self-ruling man is a bad dream. The mecasure for teaching and
rullngs cannot be found from the abnormal compression of these
processes into one individual. Hicstorical man 1s taught by
others, and rules others; and in these rclations, he is compelled
to realize himself. "He," never exists, but is always between
two times, two ages, as son and father, layman and expert, the
end of one era, and the bealnning of another. In their despair,
the mental monadists - who look for the mind inside the individu-
al - call our time a perilod of transition. Sheer nonsense; the
essence of time is transition. In so far as we act or speak, we
L can act or spealk meaningfully only between two other generatlons
preceding and succeeding us, because we always come too late to
ourselves.

My self 1s not the contalner for my acts and 1ldeas.

My acts carry out the ideas implanted in myself. My ideas plant
the acts in somebody else because he will be purer to receive
them. Since this 1s so, our will is not a vehicle for making
ourselves. Freedom of the will is not the subjéct matter for
self-worship or self-reliance. Freedom 1s given us becauce of
our functions as enders and beginners. Owr function as children
requires to he superseded by our function as parents. The child
Is certalnly not father of the man; I think that this is the cen-
tral fallacy of mental theory. The romanticism of Rousszau and
‘Wordsworth destroyed the continulty between generations; and as
ra substitute condemned the poor children to carry a burden which
rightly their elders should bear. The child prodigy of the 19th
~century 1is the ghastly result of thls impatience with the indi-
lvidual. He was in a hurry to be his own father; as a reaction,

¢ usually remained childish. Freedom is given us for the race.

f we try to interpret freodom as ziven us for ourselves, we
grossly exaggerate our abllitlies. If we deny freedom, we fall
into the snares of racial servitude. Jesus remained under the
Jewlsh law to the end of his first thirty years. It took him the

e
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Our historical mutability, on the other hand, 1ls effective as a ment:



time span of what is called one generation, to outgrow the syna-
gogue. His obedlence consisted 1n his patlent walk through 1ife.
Tre risen Christ may wall with all men. He could not belong to
the ages 1f he had gone at nineteecn into the desert and founded
a1 sect then and there. In his walk through his generation 1f we
walk with him, we are all freed from our native limltations.

It is the whole content of Christlanity that we are
free, but that we arrive too late st our own freedom for fully
wielding ite liberating forces ourselves. Qur own time is a sta-
tion between the times which our freedom rejects and the times
which our patience prepares. The meaning of llberty 1s our power
of crenting n new kind of man. Thls power 15 capable of curing
the breach betwecen the mere fashions of each senarate generatlion.
Enslavad by the latest trend and current events, we rush to the
worshin of the gods of our days. And these gods of the day follow
gach other In a cycle similar to the business cycle. Every scason
of thc mind automatically begets 1ts undertaker in form of the op-
posite philosophy. And in the cycle of all possible philosonhies
the poor devlls are caught blindly.

But we can wake up and sec the cycle and break its
spell and create peacce beyond the warring spirits of the times.
This power was the distlngulshing feature of our era. Therefore
when this power goes Into eclipse, we are back to paganism, immc-
diately. And in paganism, eternal war is the order of the day,
and war only, between all the splrits of men. Accordingly, the
Nazis who proclaimed eternsl war, and "annihilatlon" and "ellmina-
tion", banked on the one generation of the "Youth Movemont" which
broke away from all peaceful relations with thelr parents. All
the revolutlionarles in Europe are "matters of one age" and play
up their own spirit ruthlessly. The MNazls reveal that 1f one
generation may carry out its temporal spirit unhampered war be-
comes the only principle of life.

But it is no good to retreat, in the face of thils re-
lapso Into paganism, into thc eternal city of peace. The eternal-
Ists would like to look down wlth superiority into the arena of
human fighting. We have heard thelr protest of an eternal peace,
and certainly the Paclfists arc the indispensable antithesis to
the ghastly warhoons of the temporal mind. But the antithesis is
Pharisean and incomplete.

They are richt when they abhor war as the order of the
world; 1t certainly is its disorder. The world was created for
peace. But they are wrong when they do not add that the act of
creating the world is a perpetunrl act. What we cnll the creation
of the world is not an event of yesterday, but the event of all
times, and goes on right under our noses. Every generation has
the divine liberty of reccreating the world.
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The pagan mind stares at war, flnds 1t everywhere and
nroclaims it the form of life. The cternalict stares at peace
and proclaims it the content of 1ife. DBoth suffer from o fixa-
tior.. Both are lacking in freedom. The soul knows that we nove
in a world at war to bring peace into it. 1In cvery hour of his-
tory the recreatlon of that peace which was created into the
world as its goal Irom the beginning, is the toplc of our fight.
Between the war party who places itcelf on the side of the world
"as it is", only, and the veace party which plnces 1tself on the
side of God only, our loves, hopes and bellefs force us to pro-
claim a "war and peace" party. The Citles of Men and the City of
God form ons cruclal unity in a living person. The chactic world
at war, and the emerging new peacc for this chaos which made the
war, are the two aspects of a mankind in cooperation.

V.

At this point, the majesty of the educational vozue of
the last hundred years becomees clear. Liberallsm as mere anarchy
of beliefs or values does not impress me. But liberallesm as will-
ingness of parents to give thelr children a futuristic education,
strikes mec as great. These parents were ready to let thelr chil-
dren o further than they themselves could reach. The true
Christian spirit of Libcralism liecs 1In this willingness of whole
gercrations to let the next generation go into a future precluded
to the parents thcmselves.

Since the liberal anarchy of standards for the indi-
vidual around us is so colossal our fundamentalists easily over-
look this very definite creed of the agnostic age. Betwesen the
generations, a bond of parent's love and children's falth was
established which translated the parents' hopes into the children's
lives. This should make us feel reverent.

However, although the parents made the sacrifice, the
institutions of learning did not do the same. When the boys came
to school and college, the older generation declined to mould them
into new men. The transpersonal energles which connect two ages,
were denied. HMan had, they were told, his own mind to zad for
himself. And so the teachers and students on our Campuses lived
under the fictlon that they were contemporaries and could feel
and think the same things. Nobody was responsible for anybody
else's thoughts; nobody was meant to be his brother's keeper.

At thls moment, a young generation 1s in a new kind of
war, a war which is not based on a settled society of the past,
but on an industrial soclety of constant flux and change. This
generation does not fight as all former patriots did, for the
father's laws and order, because they know from their fathers
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that changre ls of the essence. Change, so they have
£ they shnll fight, the
the war, not for the past

1s thelr birthright. o, 1
gt fer o future beyond

this crisis.

Our soldlers wnalt for opportunities, not slmnly of re-
ternina heme, but of turning towurds a new peace and of irmicrating
irto the future. The merale of this srmy wlll depend lar;ecly on a
chante of heart In the artlculating generations, the people who
teach, wrlte, speak, and occaslonally think.

Our schools have tried to teach the boys and girls the
valuezs which we feel they should think. That usually meant that
trey vere asked to feel thnatwhich we thourht. So they cearsed to
feel. Now, the dlscovery of the two-generatlon-wny of the mind in
action, involves a tremendous charge. The young first must be al-
lowed to feel, to scent, to presage, to fight for themselves, to
auznceh 2vil, to protect the world before we can speak to them
theoretically. The old must think out lucidly that which the
yourig have felt or can feel sbout the future. "We may concelve
humanity as enraged in an Interneclne conflict tetween youth and
age. Youth 1s not defined by years but by the creative impulse
to make something. The aged are those, who before all things, de-
sire not to make a mistake. Logic is the olive branch from the
0ol to the young."®

In other words, the thinker (any man, old or young, who
12 asked a question, finds himself 1n thils awkward role) should
not ark the doer (the man who 1s about to act, pserhaps on the ba=-
sls or his answer) to share the detachment of the thinker. This,
however, 1s what our academlic education does, snd the dstachment
of the thinker-answerer 1s recommended as the only right emotional
climate. "Don't get excited" is no wise counsel to young men. If
they no longer can get excited, the world decays, just as much as
when the old men can't keep cool.

Therefore, the thinkers should try to think out clearly
the same processes which work up the emotions of the soldler of
1ife so deeply that he is willing to give his 1life for safeguard-
ing cider. The thinker's clarity should match the soldlerts in-
tenslty, without ever forgetting that by his clarity he tries to
rival the heat engendercd in a human heart. Therefore, the thinker
depends upon the flames of passion burning in the doer, and these
high temvperatures provoke and challenge his effort in lucidity and
dispasslonateness. These flames must burn without smoke.

g2

# Alfred N. Whitehead, "The Aims of Education, New York, 1929,
p. 179




The collnboraticn of soldlers and thinkers must be the
centrsl article of anv coclietw's constitution. Cnly then, will
the thinkers cdrop all pettiness ond rediscover those truths which

are vital.

VI.

This would be nothing bul applled Christianity. It
would carry the evangelical relation which has grown up between
parents «nd children durlng the century of Liberalism to its log-
ical conclusion. And the schools and colleges would now undergo
the same conversion which the physical parents underwent when the
Autocrat of the Breakfast Table was buried.

When the parents ceased to play God Almighty for the
beliefs of thelr children, they did something of significance for
the universal relation between thinkers and soldiers: they
trusted the young.

Must not anybody who 1s asked a question about the road,
and has to find an answer, speak cautliously, trying to make no
mistake because the other fellow might march off wrongly upon the
answer? The soul's delipght is iIn doling this, here; the mind's
genius is to think all in the proper system. As cautious as my
answar to the stranger who asks for directions, 2s bold must be
the action of the man who goes to war. Thought 1s born by circum-
spectlion. But a soul Is boin through the growlng pains of suf-
fering in action.

Before this war, our schools have preached to the young
to avoid conflict, to avoid pains, even the growing pains of that
suffering which 1s the inexorable counterpart of acting according
to your heart's command. When Aeschylus sald that the counsel of
Zeus prevalled, which ordained that the man who acted had to suf-
fer, he sald something as true as that "two and two is four."

But this Interplay of action and "pession," dolng and paying the
penalty for 1t, has been ridiculed by soclologists, psychologists
and all the monadists. And so, they sterilized the young.

Arthur, the asker of the bold question, "Is not the 01ld
Testament a bundle of paganisms," may set us right. He came out
right into the open trusting his instinct, and gave battle; he
took the risk of blundering. However, he also took the trouble
of exposing thils impulse to criticism. He trusted himself and he
trusted his older friend. In this double trust, there could grow
up a new answer which his generation could understand. 1If the
two trusts could be made to grow, both till they embraced the
whole of 1life and truth, the people would build the bridge of
neal time again, after a lag of thirty years. For thirty years,
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the Holwv Ghost had abdicated in favor of the Splrit of the Times
and the wit of the individual. The thinklng of our college men
became childish because the old and young tricd to obliterate
their difference in age, and played togwther as though they were
of one age. Compromlse became the great slognn. Refore they
probed into the depth of their feelings or the profoundness of
thelr thoughts, people hastened to compromise. And these compro-
mises satisfled as much as did the Mlssouri compromise; it dld not
create one common rcallty between different generations. Slince
nobody took the trouble to pour his real desire or his real vi-
sion into the compromise, no promise was fulfilled by it, and
all hope was frustrated.

When my friend Arthur understood this, he wrote me one
sentence which touched me to the quick. I had not foreseen this
reaction; and I still stand in admiration before this lucld sen-
tence: "Oh," he wrote, and this 1s a literal quotation, "I am a
pagan; for, 1 have no speech."

He had discovered paganlsm to be the lack of relation
between the generations of mankind. And in the process, he had
made the much more important discovery that speech is not the by-
product of individual action or individual thinking, but that we
speak with power only when acts and thoughts meet. Our tongue,
our power of the word to which the mlllions obedlently march and
serve and sacrifice, is not the "expression" of sclentific ideas,
or the war cry of blindly marching coherts. The llving snecch of
a community results from the polarization of acts and thougnhts;
like the spark which crosses the dark gap between the positive and
negative pole of electricity, speech 1s a flaming arc, connecting
different generatlions. On the one hand, blind acts are speechless,
and who does not know the dumbness of the mere busybody? But -
and that is mostly forgotten - similarly, abstract ideas are
speechless; in a sense, all science is nearly speechless: it is a
whisper between experts. Only when taucht, only when facing a new
generation, does sclience recover speech. The blessing which re-
sults when thinkers and soldiers face each other is that public
speaking is reborn. Speech blends the two processes of pure
thought and pure action. Arthur found himself ocutside this elec-
tric arc; but whereas most of us remsln unconscious of our exile,
Arthur discovered that we have, as children and parents, a spir-
1tual office, in the never ending chain of generations. The 1links
of a chain must overlap. The evolutionary scheme of the last
century cmitted this big question of overlapping, of putting the

rings of the chain together. Lest the chaln remain unforged, chil-
d%en and parents cannot behave as though they were contemporaries.
Both must go to the edge of life, in militancy against danger, for
the reorlientatlon«of the species; one exposing thelr physical 1life
as soldlers, the other exposlng their soclal reputation as thinkers.
(This is the reason why no progress in human thought is possible
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witheut the martyrs of thought or science.) A brave man is he who
risks his status quo lest new 1life be stifled or higher life be
destroyed. When we eat, when we breathe, we Intcgrate lower 1life
into richer life; our soclal acts obey the same law. The physical
exlstence, in the soldler's case, and iIn the thinker's case, the

moral exlstence, are the chips which we stake for the essence.

Bv now, the soldier will be seen as a splritual agent,
while we corme to admit that thinking itself is risky action. The
"spirit" 1s a comprshensive term for both, actlon and thinking.
when the s»irit of France died, she lost Paris, her intellectual
center, and Toulon, the center of her impprial strength, both.

To the spirit, mind and body are both mere matériel.

If there 1s one spirit, thinkers and soldiers move In
ornie common sense. And there is one spirit when the parent-
thinker in us brings up hls pearl of thought out of the same dark-
ness in which the son is plunged by the feelings and passions of
his youth. We should think up to our impulses and feelings, not
as 1t is the fashion, drag our lives behind some abstraction,
some "ism," of our mind's making. If a thinker rethinks the truth
in the light of a doer's vital impulses and actlions, the future
way of 1life lies open again as it was proclaimed iIn the beginning
of our era as the good naws. New lives may be lived in frecdom;
the young may trust thelr vital instlinects, no gullt from the past
shall asperse them, for thelr elders will forge an armour of
thourhit around their heart's flames. The expert may retranslate
this into theology. For my naval "JG", the quotation of "origi-
nal sin" at this point would add little. He ls impatient to see
the r%ght relation restored: "I feel certain you won't let us
down. '

Thinking for soldiers, Instead of ruminating for chil-
dren, 1s a very new aspect of research and educatlion. But this is
the reform of our educational system which the three witnesses
demand; the speechless college senlor, the "forpetful" lieutenant,
and the man who leaves the Church when he enters the army. Higher
‘education in the future can only be planned for people who serve
‘and fight life's battles, on whatever fighting front.

Otherwise, the bodles of the young might be slaughtered
for the dated ideas of a senlle science or the mature ideas of
‘truth might be butchered by the rash instincts of brutes. 1In
'between lies the road of atonement between the body of young 1life

nd the mind of old 1life. These two have to coexist and to inter-
enetrate.

In thi¥, what else do we say than that which was known
always? The coexistence of more than one generation at the same
time, the deliverance from blind cycles and sequences, was called
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the achievement of the Holy Spirit. He was concelved as proceed-
ing from the Father and the Son. We all know that a father's
mind should enter into the impulses of his son. That is the rea-
son why nobody may call himscell a father, by mere physical pro-
creation. Fatherhood is rethinking the world in the light of
one's children. Why 1is God so Inexhaustibly orizinal? Recause
he rethinks the world for every generation of his children.

Beyond the level of bralns or brutes, of sclentists and
warriors, the soul 1Is born. The soul in the scientist makes him
into a teacher; and the soul of the warrlor turns him into a
soldier. All through thls essay, we spoke not of "sclentist" and
"warrior," but of "soldlier" and "thinker," because all the time
we anticlpated a mutual recognition, between the representatives
of war and the representatives of peace. They are brothers.

They can speak to each other. And thls 1s the inspiration which
was promised us as the Comforter through the ages.




