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Sun_and Horizon: S

Zhe Distribution of Cosmic
and of
Historical Facts in Ancient Egypt
Aea. O D*/‘tbf@,
In your treatment of the Dramatic Texts in Edfu,
you have restored the beaitiful verses in which "Les Riverainds"
see Horus rise like Sothis om New Year’s Day and like the loon
in a mild night. '
ﬁhddzgam”I was reminded of the story told by Maspero. When Emil
Brugsch, on a government boat, carried the royal mammies from
Thebes off to Cairo, "Les Riverains", man and women alike, stood
on the banks of the Nile, lamenting, cursing, threatening. In
both scenes, Les Riveraines watch a spectacle beyond their reach.
In both scenes, the cosmic and the historical directions of Egypt
stand out in wonderful ¢ontrast. Let me begin then by under-
soring this ebntrast.
For the Riveraines, the Nile divides their lands, their
Movements, their daily lives into an Eastefn and a Western part.
The deserts press so elosely on the ribbon of cultivation from
both sides that the Nile, which halvens this ribbon, does not act
as a barrier. Always the bosts ferried the people hither and
thither. As the sun goes from East to West, as the moon and the
stars, so do the p&histdpical settlers in the Nile valley find
- themselves in a perpetval movement across the river. But their
movemente always ﬁroeeed in both"directions, from West to East as
much as from Rast to West. Hencghgttribution #of a Yest-East
movement of the sun during the night is a natural projection of @
\ any "Riverain’s" experienee with his river. The same rocking
movement of the craddle# goes on in Zairo and Asswan, in A®ydos
and Thebes. It is ubiquitous and it does not Qﬁénd on any history
ofA;entral governmengbr oliti:al or religiomws institutions. It
does not depend on the existence of a eommon faith or language or
script. The East+West and West-East :rossing is the immediate
cosmic experience of &wh&s%e&m& man who finds himself placed

in the space of the Nile valley. fe (zrws éﬁvﬂr7@axw%97 qf’ﬂd> 7704f?
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This experien:e is then "pre-historic' not only in
the sense of prehistorical excavations. It e pre-historic
for any child of man who enters life in Egypt tomorrow as
well as yesterday. Since the term pre-histori is laden with
scientific ‘-onnotations, and since a-historis¢ is perhaps obscurs
I shall simply call this experiense "direct experience." By ‘
direct experience I mean: a man can have it without anybody
having to interpret it to him beforehand, whthout his having to
develop a theoryé¢ about it, without Hs having to express its
meening to others. Millions of people live by this experience
of the river, never leaving their neighborhood yet perfectly
accustoned to crossing the Nile. Innumerable peasants have
never been twenty miles to the North or South. But theydgross
the River without mueh ado. The Riverains then, 2800 B.C. and
1380 A.D. are rocked between East and West, Sunrise and Sunset,
ﬂZEZiSEf‘ 7§ut they watch a very digferent spectacle which goes on on
theyr rlver t does not go on every day;uufﬁmy4QWQaup,4~Wﬁ4r¢
Nelther the government from Cairo nor the Union of the
two Lands from Memphis cean be experienced directly by the
Riverains. The names for Memphis, for Cairo, for government,
for Union, aye for Land, must first be heard and understood
S (e a[e
beore anybod¥4c7'é ;%t gdn interpret the meaning of these navisg
gating ships. Here, then, we have no direct, a- hlstorlc, pre-
liminary experience. Horus and Brugsch Pasha -onvey an experi-
ence omly when their position in %ihe organisation of Egypt is
explicitly stated and told to every new generation of "Riveraing
It has to be made explicit while the FBast-West bridge is
implicit. The South-North navigation and the North-Somth

navigation tazke men beyond the rxpanse of theirg five senses,
far beyond the next bend of the river.They take men into the
frame of = =pace “hi‘h is abstrace, of movements which threaten

change, of history which happens neither everyday nor to every-
body. All the experiences of the Nile &s ¢ 8hallenge between
. North 'n. Sovth are spectacle to the Riverains and therefore
something indirect. It must be mediated to them by faith in
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others, by names and holydays, signﬁ% and rites. Horus, Sothis, the
central government and the very con ept of Egypt are indire~t and
purely historical experiences. Here the word must precede the act
while in direct and cosmic experience the ach may seem to preceed
the word. Hence any solar -ult in Igypt cannot help being predomineantg
ly suprorted by everybody’s individual and direct experience, sincé
sun and day are experienced directly and individually. Any South-Ng
North and North-South movement on the other hand, will have to be
supported by colleetive and mediated experience.

‘ To this day, then, the name Fgypt as a historical name de-
pends on the South-North experiences. These experienmes need not
happen. The union can be destroyed. Nubia or the Delta can be cut
off. Then, the very name of Egypt is in danger.

The problems of Egypt therefore are always twofold: 1) to
‘reate a collective explicit experience from Asswan to the Delta,
and 2) to reconcile this cecolleetive andhistorical experienee which
combines South and North with the individual sensual experien-es

whikh eonnect Fast and West. For this reason, Horus, not Ra, Sothis
the star of the year, not the star of the day had to be injected
into the Nile valley to lift it abowe accident. On the other hand,
Horus and Sothis alone couid never do for the common man. Horus and
Sothis had to be reconeiled time and again to the lord of daily life,
to Ra, in the Horizon.

Horus and Horizon are two responses to the historical
challenge of creating an Egypt at all. Horus and Horizon, there-
fore, were not idéas or gods in Egypt, but the two perpetual steps
which had to be enacted to 1ift the children of the sun and the
River into history.

The Horizon reconciles the daily experien:es of the Riverains
and the historical movements of a central government. Horus re-
presents these histori»al mévements which have to be superimposed
on the "solar" horizon of the Riverains lest they remain outside
history. The Horizon is the atonement between the individual tacit
experiences of the anonymous millions and the eollective expliecit
enactments of the noble Followers of Horus.
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Hence we should expect to find the term horizon to be more than
s cosmic or a political term. We should find it to be a "peace-i#
term" between nature and soeiety. And so we find it indeed. In
three stages, this preocccupation with the Horizon is shown in
our sourees. But two prejudices have obscured this. "Solarists"
declared that "Horizon" was a purely solar term. Anthropologists
tried to explain the Pyramids and the Hieroglyphs of Bgypt by
Nilotic tribalisms. In the first case,"Horiton# was a mere
sppurtenance of sun worship. In the second case, the early signs
for the Followers of Horus -nd for the Horizon became tribal embd
blems and the symbols of pre-dynastic religions.

Down to the days of Echnaton and Moses, Egyot’s growth
was in the advance pf civilisation, and its ‘onscience was clear.
After Echnaton’s reform failed and Moses had left ®gypt, Egypt
was visited by one restoration after another. Its good :onscience
as the standard bearer of truth and discovery was gone.

The phenomenon of which I have to speak, the "Horizon',
plays & decisive role in the whole period between Menes and
voses. It loses its sting after Echnaton’s end. This is not with-
out significance. After Echnaton rnd Moses, Egypt had to go
reactionary and “onterrevolutionist, with the reigfn of Horemhab.
For¢ the first time, younger ways of life had to be rejected. ‘
Deliberate efforts were made to exclude and to <¢rush novelty.
From 1320 B.C. to 395 A.D. Ezypt could not advance but was on
the defensive. It -ould only preserve; it could not create.

If thén the Horizon w's & vital issue between the days
of Menes and Moses it was vibal to the whole period in which
Eeypt grew nnd its faith unfolded. The Horizon stands in the
+enter of all formative processes in Egypt. The decision to ecall
this dominating concept "zchet", "Horizon", is made by any
sholar who deals with FEgyptian sources. It is not necessary
that he knows the significance of Amhet. Simply by the way he
speaks of Pyramids or nomes or temples or the sun he impliczitly
passes judgment on the question: was Achet a solar —oncept or

was the Horizon a further concept beyond the sun, in its own
right. )

I shell now offer my own answer to this question in an a
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temptﬁEgyptology conscious of its omnipresenze in the field. But

let me repeat that I :m an outsider of your scien:e. I have
therefore not as great an interest in my answer as in the intro-
du~tion of my question into the field. Although I have to speak
for = moment armed with +s much of the szholarship of Egyptology
as I can muster, I shall glsadly lay down my arms &S sSOoon as
"Horizon" is recognieed by all Eeyptologists ns a ¢entral problem.
Ancd what is a cenilral problem? It is central if it can move the
specialists out of their appointed grooves and reorganise research
on new and promising lines. Hence it is not as a logieal :enter

of any system, but as a dynamic -enkripetal force in the search

of the truth that the question of the relation between Ra and
Achet appears to me as an urgent problem. I myself the: shall be
happy to be defeated in my answers if the question penetrates from
my"outside"into the Jjealously garded community of experts.

Three phases of our question can be distinguished: the
tays of Menes and Narmer; the days of Zoser, Snofru and Chufu;
the days of Echnaton and Moses. The concept of the Horizon takes
three widely differing forms in these three periods. The first
form is the standards around the ruler in the first dynasty. The
second form is the Pyramids in the great days of the 0ld Kingdom.
The third form is the Bistri:t City built by Eehnaton around El
Amarna. )

This identity has not played a part in the scholarly
treatment of any of these three forms. The three phenomena have
been isolated from eah other. The standards around the ruler
FLave been explained as the emblems of the nomes or by 3omparisions:
with the degenerate modern tribes of Afri:a.

Sin ‘e the pyramids have to be explained out of them-
selves, they were either hailed as the key to the world’ s sewets,
or —-- by pragmatic :ynics —- they were dismissed as the attempt k
of primitive man to build a mountain. (J.¥ilson)

Since Echnaton’s work was isolated, his city of El Amarna
and the style of his art received the lion’s share of attention.
His "Horizon" was, of course, mentioned and exanined but not
much was made of it as a further proof for the compulsory force

of the "Horizon" in Egypt’s history.
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A A fowvrth and even more revolutionary form of the same
mquestion appears in the exodus of Israel from Egypt. It led Nodes
outside Egypt. Still, it had originated in Egypt. Hoses is an Egyp-
tian in the same sense in which Marx is a Hegelian. The Horizon
is the driving power behind the first sentence of Genesis. The
question of the Horizon, then, connects Egypt and post- Egypt.
But it also relates Egypt to all tribal life. With the help of a
"Horizon" Egypt erects its structure. By its mastery of the horizon
it staves off the tribalisms of its neighbors and its own"Riverains)
“het is pre-¥gyptian and what is post-Hgyptian, then, is
bound up with the Horizon. The pre-Fgyptian groups did not have it.
Moses transcended it. Then what is it? ¥ust one not be eager to
know this one differentia specifica which makes Egypt into Egypt?
Was this speeificum just sun worship, solarﬁgﬁiiefs and
rites? Or was the Horizon some mich more :omprehensive,than the
prosternation of superstitious savages before the star of every
day? :
Heinrich Schifer has drawn attention to a text which nea®i
ly sums up the problem. It siys of the sun: He traverses the “
breadth of the length of the sky! The length o the length of the
sky, in other words, is not for the sun to traverse. The Man-God
Pherao must do ¥this. )
The Man-God with whom we may conveniently deal first is
Bchnston. If anybody worshipped the sun, he did. And we do read in,{
the books, that he was monotheistic in his eult of the solar disk.
He forwent his privilese of becoming Osiris :fter death and wanted
to be buried on the easteﬁﬁost line of the valley. At the end of
his reign he even gave up the dynamic #itual of Horus coming up
v from the South against Seth.
But he did not simply prostrate himself before the sun.
He built 2 sanctuary 14 kilometers square. This sanetuary he staked
! out by famous stelee on the edge of the desert. To this sanctuary
he gave the name Achet, Horizon. He took =n oath not to budge out- .
side this Achet. Fis god, then, was with him in this Horizon. Ech-
naton was the uler of FEeypt who did not wish to move his horizon

pePpetUallyﬁuring life, like Horus, or to rest after de=th inside
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his horizon, like Osiris. Instead he decided to act like a man
alrveady .lead ani to remaini inside the horizon. He had determined

for Aton.

The breadth and ihe length of this his mven was the ex-
tent of the Nile valley from cliff to cliff of the deseris. Echna-|
ton asserted on his boundary stelae that the distance from East to|
West, in his Achet, was the seme in the North, in the South, and
in the middle. A modern remeasurement has proven his point. His
mistake was less thsn 1/1000. This feat of surveying was accomp-
lished in a most irregular terrain. It demonstrates well the
steady increase of knowledge rni techniques in the art of contem-
plation achieved since the Great Pyramid was laid out.

Ve <o right to compare Echnaton’s A‘:het and the Great
Pyramid. For one wag meant to vreplace the other: Achet was the
name of the pyramid of Chufu. FE:hnaton’s districh took over the
funtion of a pyramid. Instead of a2 building erected on a base
768 f£-et square, a distri:t was meted out 4000 cubits square.

Henee the next question comes to mind. Sinee the early pyramidal
Horizons stand near the point of union of the two lands, where

id Echnaton place his Horizon? He tells gs that he acted under
god’s command. Also, Horus of the two Horizons of Light was his
god when he selected the site. Hence our preliminary answer may
well be: the choice of the site eannot have been an accident. It,:
is possible that we eannot say more with any amount of certainty.

However Sir. A.H. Gardiner has reminded us rezently of
Sethe’s statement that in the beginning the Nome of Elephantine
was perhaps not included in "Egypt" since its name means Nubian
land. Sethe thought that Egypt proper may have been :omputed from
the temple of Horus the Behedite in Edfu, or thereabouts, instead
of from the first cataract . % second point to be considered is
that on the pyramidion of Khenzer of the XII Dynasty Horus the
Behedite appears twice on each side, eight times in all, as secufé
ring the horizon. ‘ i

The#s2 two points have made me think that perhaps the Hori-L

zon of Echnaton was laid out with regard to the northermost and
the southermost point
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the southerhost point of domination over which Horus the Behedite
flew and progressed and carried thr sun-disk on his wings. Actualyy.
from the Achet of Aton to the city of Behedit on the Mediterranean
the distan:e is 500 - 521 kilometers and the distance from Fchna-
ton’s distri t to ®dfu is from 514.5 to 528.5 kilometers. Achetaton
them lies half-way between the two points whi:h represent

Horus the Behedite zand his disk-carring wings in Egypt’s
topography. Thus was Echnaton’s worship of the Horus of the two
Horizons of the Disk translated into reality.

Of course, it is possible to treat this equation of
distances as an accident. If as the habit is, a scholar spegializes]
in the New Kingdom, he will not think that I have proven '
anythink and will go on to speak to his readers of El1 Amarna
instead of Achetaton. El Amarns lies somewhere in Egypt between
Memphis and Thebes. Achetaton lies halfway between Edfu and Bhdt.

The question is insoluble witliin the frame of referen:e
given by the period of the New Kingdom. As a rank outsider of
Egyptology, I am trying to ask r question ~hich conneets Egypt
with universal history. I cannot be fought off by New Kingdom
logic, since I want to learn the specific Egyptian guality which ‘
I, per hypothesim, hope to find in the term Achet used by Echnaton. |
I therefore assume foryg the time being that Echnaton placed his
horizon in the abstract center of Egypt. He acted very differently
from the founder of Memphis. Menes united Delta and Nile ¥alley
at the point where these two diff-rent landscapes meet. Echnaton
neglected the physical differences of the two ﬁéions. He computed
the distances like the Frenchman of the Revolution of 1789, that
is by the abstra:t standard of a geometrical unit, the itro, the

"length of the Nile." But though Echnaton’s vision was abstract

and that of Menes conerete, neither paid homage to the sun or

to other direct forces of the cosmos. Both Echnaton and WMenes
envisaged the historieal union of Noon Egypt and Midnight Egypt,
of South and North. The sun goes from East to ¥West everywhere.

The sun’s "Horizon" then, could not reveal to Bchnaton the choice
of the god’s Horizon. Only the respect for the historical creation

of Egypt from Behedit to the Behedite eould lead to the feat
of surveying




of surveying which elicited unbounded sdmiration from the
British surveyors who tested fhis computations.

One Horizon of Echnaton is, then, the most perfect
rtonement cosmic Tast :nd West and historical North 'nd South
ever achleved in Egypt. It was a strtic Horizon burying a
immobilized Pharno, it is true, But just the same, it teaches
us that the Hovizonpﬁove el borste concept than has hitherto bern

recognized.

This becomes zleavrer still &%?n we go backward in time
and sk ourselves ggainst - hich Horizon E:hnaton reacked in
cteating the god’« Achet.

Bveor  prreanil is ¢ hoeizon. Horizon was the name of
Snofru’s pyramid. Priests of the Horizon of Chufu were in charge
of the Pyramid of Cheops. It has often been noted that the
entrenze of the pyramids was to the north. Perhaps we should more
correctly say that its exit was to the north, as the term
"entrince" was not in the mind of the builders as much as the
freedom of the builder of the pyramid to.go true north. The
pyramidions tell us this eloguently. Because of the"solar!
preconception, the ins‘:riptions on these capstones of the pyrariés
have not drawn mu -h attention. Neither do the wild speculsations
on the mysteries of the pyramids mention these sober inscriptions
nor do the scientific books on the pyraemids ( Lauer, Edwards,
Grinsell) waste any time on them.

I find these pyramidia most instruetive. The Horizon
is made to speak. Horus of the Horizon says to the Pyramid
builder: I -ive you the good horizon and the Horizon himself
then becomes vocak and continues. The Pharao is made free to
move in any direction from the point of his pyramid: up as high as
Orion who indeed at sunset often stands near the zenith, north
as Tar as the eireumpolar stars, East and South and West where
the sun travels.

Horus of the Horizon ogens the procession of the gods
who collaborate in this making of the Horizon. Mr. Kuentz has
tried to show that Horus came from the eastern horizon. Now it
is true that Harakhtis does open the procession on the east
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side of the four sides off the pyramidion. But we need a revision
\of our notions as to what Achet in the name Herakhte means.

This is especially suggested by the fact that on several
pyramidia Horus the Behedite is invoked no less than eight times;
fwice on each side of the pyramidion Horus with two wings, i.e.
Horus worshipped in the northermost Delta and in southeﬁhost
Edfu sponsors the Horizon of the Byramid. If this has not
impressed modern scholars, the answer may be that they have
underestimated the feat of Horus the Behedite and of the two
wings of Horus. They felt too strongly that the sun was respon-
sible for the sky and that"the sky" we&s one and the same for
sun, moon and stars.

But such is not the case. The sun has no power nobr way
ever to reach the North! Horus, on the contrary, %Throws his
lance against the Big Thigh in in the truve North, and this Ra
can never do. Horus conneets the halves of the sky that neither
sun nor moon are able to connect. He is the greatest god because
he does in a historical act the epoch-making deed of wich the
cosmie forces are inecapable. His Jjourney from Elephantine to
the Delta is that spectacle for the Riverains, the unhistorical
dwellers on the Nile, which started us on our reassessment of
sun and horizon. That the two wings of Horus mean the unity of
the sky even Lefore the sun-disk is placed inside of them was
shown by H.Schifer a 16ng time ago. It took an Echnaton to place
the cosmic Fast-West sun at the right center of Egypt, half way
between South and North. This wvay was a static conception to
be sure. Nevertheless it constitutes a historical creation, not
a natural fact. In 511 the forms of the Horus mythe, Re and Toth
are taken by Horus from the South to the North. They owe it to
Horus that they move in the one direction which Re-Sun and Toth-
Moon can never take by themselves., Is ik than not adlvisable to
reverse our assessment of inferior and superior in the symbol of
the winged disk? The wings were used first. The disk was put in¥
later to be carried by the falcon’s wings. The wings are not the
wings of Ra. The disk is not winged. The wings are disk-laden —-
they carry the disk Horth! They pyramidia say Just this in no
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_less than three ways. First, the disked wings are attributed
emphaticrlly to Horus, not to Re. Secondfinder the sign "the two
eyes of Horus", sun sncd moon :r- plazed. And underneath the two
eyes the disk of the daily sun is depicted explicitly with its
dot for"day" in it, which the disked wings do not have.

At this point we may on:e more look at Echnaton and his
achet. The disked wings on the capstone of the pyramid and the wing-
less disk of Aton teach us somethink by comparision. The wings of
Horus, :arring the disk over 700 miles, remain in use as long as
Pharso remains mobile. If & Pharao wants to drop the wings of
Horus, he must becom immobile. The strsnge decision of Echnaton
to become static and to bury himself in E1 Amarna seems no longer
strengeto me. It was the ‘:ondition for his eliminating Horus that
wings no longer should be needed for making the sun omnipresent
"from Duci to Berseba".The omnipresence and identity of the gods
of the sky needed perpetual enactment by processions, the Progress
through the empire, the ritu:l of Hathor an:. Horus and Seth. If

however, Pharco and the sun could be gathered in one spot of
impeccable sele:tion, into the right spot, then the disk as well
as its high priest Echnaton could stand still. Echnaton did not

suppress ths cult of Horus of the Two Horizons until he had
definitely taken up his eternal esiden:e in the center of the
universe. It is this feature, by the way, which wss successfully
emphasized @ few -enturies later by the emperor of China, the
son of the Sky! In Egypt the st:ticof = disk without wings, which
meznt the condemnation of Pharao to eternal confinement, was felt
to be : political and religious ‘isaster. 4An: so it could not help
but be. But the disk without wings of the truthful Echnaton is a
great help in our reading correctly the meaning of Horus the
Behedite, and of his "disk-laden"wings.

Beautifully, one text says: "Horus gives Re his daily life."
A -orrect Egyptian text could never say that Ra save hig daily
life to Horus. The life of Ra is a daily event. But Horus®life
runs the course of a whole year; He rides out the inundation and
the dessication. Th Noon Horizon of Horus =nd the Midnight Horizon
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of Seth must be made once, not every dr=y but onee every ¥ear. They
xfé made one when Horus’ spear guivers in Seth’s thigh. The lance is
truly magic. For she must be believed to be in Horus’ hent and in
Seth’s thigh-at the same moment.
When th+ sun’s 2ult was developed in great detail in the
Fifth Dynasty, this rituval had to mateh and to outrun every detail
ofhﬁorus‘Pite. Therefore the sun had now to fight » daily monster,
hpophis, on kis Rost-West course, =zs Horus had to fight the annual
resistance of Seth. Accordingly Seth was plaeed in Re’s boat that
he might spear Apophis daily, as a parallel to Horus’ snnual spear-
throw against Seth. Only to @ superfi:iasl eye will Seth’s fight agaé
against Apophis compare in relevancy to the great liturgy§é of the
Followers of Horus. Seth’s fight against Apophis is & witless
imitation of a politi-al ritvel of -entrrl importance. The lance
of Horus dynamicglly and concretely united th- split and divided
universe. It made Horus into the one god whom only a man :ould in-
carnate since nothing else in the cosmos could go north. e have
treated the Horizon first, =s th- atonement of -osmiec Rast and
West and historical South- North mobement. An:i only now have we
reached Horus. But logi-:ally, in our introduction, we listed the
steps in the o»posite order:
Step one was the direct experience of the Riverains:
Erst-Yest.
Step two was the c¢cllective progress on the Nile by
the Followers under the authority of Horus.
Step three was the atonement of East-West and South-North
movements,

When we now turn to the days of origin, the days before
any pyramid could be built, before any good and beautiful horizon
could reconeile the 1'fe of the Fellaheen and the acts of an
Egyptian government, we shall expect to find the greatest stress

placed on the rule of Horus. We shall see the "Horizon" not as an
acomplished fa:t but as s rudimentary -‘hallenge.
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ﬁ ind so we find it indeed. The first king has not yet built
a'pyrrmid; let alone surveyed 1100 kilometers. However he is
represented with his hobizon just the same. Bour stondard bearers
surround Narmer. Anubis for the West, the Sheished for the Rast,
the two Horus’ for Horus and Seth, for Noon and midnight sky. The
Shedshed, the nlacenta, is foundin Negro Africa to this day, as a
misunderstood potsherd of Egypt’ﬂgreat struecture. How useful, that
these modern placentas were :lig:overed by the Seligmans. How
preposterous to "explain® th' birth of a star in Egypt out of the
shedshed by its degrad=tion in Central Africa. The Negros never
built Egypt. But of ‘ourse they cling to the rags of Pharads
elsborate :eremonianl. The four stsandards around Pharao gave him
the four directions of the sky. They are the future pyramids in
statu n+scendi. #or the rising as « star, hieroglyphs never fail
to use the terms for birth. I do not know w-ther the shedshed of
Upwaut signifies the placente or the diapers of the newborn star
to whom Upwaut opens the celestial guarters. But Shedshed is used
in% the Pyramid Texts as the term for placin: the King in the
position of 2 newly born star. And this is the factivum of shed.
It meens "to meke & shed", to car~e Tor gomebody a2s for a baby.

That Anuvbis is the go of the VWest is not doubted. “hy the
feleons mean Horus snd Seth, just »s the two eyes mean sun and
roon, ~r. Kuventz has mrsterfully explained in his monograph on
Harskhte. The four emllems :round Pharao make him"the skymaster!:

» Of the horizon.lle vho remsins incredulous, may look at Zoser’s
totb relief. In front of the Pharao o giganti-ally high standard
carries Upwauts emblim. But of what is this Upwsut ‘:omposed? Of
the'"placenta” and Anubis! The two wings of Horus are spread out
in Back of Zoser and "Behedite" is writien above the wings which
do not carry a disk. Through the two symbols in front snd in back
of him, the dead Zos=r iz &3 mu :h mede a "skymaster" as the living
Narmer is for the four emblems. The god of the Horizon is satisfied
in both cases. For in both :ascs the -omplete unity of the four
houses of the sky, =s llaspero called them, is established. This
then may be called the right definition of Achet. But some scruples

may make us hesitate to retain ¥aspero’s term "Four Fouses". And
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we also may look for a better term than horizon. The establishment,
by human action, of unity and harmony otherwise lacking in the
divided skges of day and ni - ht and the perpetﬁal re-establishment
07 this unity is achieved in an"A:het".
Beause Achet, then, is not a fact but an act, the diré:tions
East, West, South, North should not be treated =s mere fragments
of space but as paths of movement to be trodden one after the other.
To sharpen our own awareness, we began by simply opposing
the lives of the Riverains ferrying on the Nile in the FEast-West
directin and the authoritative utterances of Horus and of the
Followérs of Horus flying northward or sailing upstream. Now the
full understanding of"Achet" requires from us one more step. Horus
anc his followers and the queens who saw Horus-Seth -- as the man
of the “airo government of today —- were themselves ordinsry people
besides being supermen. That they were not only go:is and spirits,
but at the same time poor mortsls like the'"Riverains" to whor they
gave ordcrs, became very plain whenever they :iied. Desth made them
into common people agsin. When Pharao died, he had to pay his tribube A
to the Rast-West direction of everyday lifé, of ‘every-night life,
of sun and moon, befors he rould take his place facing north. Dr.
¥r. A. Shoukry is preparing & paper of great Rmportance; he well
show, that 11 statues originally faced North. In the pyramid inscrip#®
tion the last line achieves the greatest ~astery by giving mastery
of the South and North as «ell. But as a mortal, the conqueror
of South and North first had to cro:s from Memphis to Sakkara.
There is, then, not merely an oprosition between cosmos (east-west)
and history(south-north). Phar:io reaches his historically created
horizon by travelling on the cternal Best-West falooka acroSs
Fgypt’s stresm. We have here a sequen:: in which the historical
entrance into the South-North horizon is preceded by the nonzhisto-
rical sun-like traverse aeross the Nile. In other words Pharzo
starts “ast, is brought ¥est, and then is =lso empower d to begidn
as Orion in the South ‘nd to end as the circumpolar star in the
¢t the northern pole. e describe:; a figure from Fast to West to
South to North. The B:rmic Texts sre full of descriptions of this
figure of his mévements. In such a éonfiguration, the Fast leads.
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But. Fast is not previleged over any of the three other directions,
The opening by the Fast refle:ts merely the actual procession from
residence into horizon. The horizon itself is sbsolutely impartial.

The secret of the pyramid is no secret but a profound truth is
expressed in it. No side of the compass must be previleged. The

form of the pyremid is the only form this requirement.




or desire to be ome an Osiris after his derth, is well known.

Is there, then, a connection, between his renouncing Horus
and renouncing Osiris? Is there an innate and indisponable unity
bet cen Forus snid Osiris? This is the second —uestion which I now
reise from the outside. This second auestion whll not be based
on the listinetin of $ke (irect cosmic and collective historical
expericnces. But we shall have to make distinction of the same
de 'isive sharpness. For the anarchy in the treatment of Horus’
relation to Osiris is even greater than in the interpretation of
the pyremids.

Guestion 2

Eye of Horus? UEye of Osiris?

Osiris name ig written with the two signs of a seat {( as for
Isis) and an eye. The eye at first seems to have been placed below
the seat. Sethe therefore allowed the interpretation "seat of the
eye" He himself suggested "eye’s delight". "Maker of the sext" was
an older reading. But this is improbable enbugh since in the liturgy
Osiris never acts, never'makes"anything. Can we separste the signs
for Isis and for Osirig? This hrs been done often enough. The
proximity of the signs was explained bysk the FEgyptian love of
play. #ethodically, this is hardly a sound argument on two
hieroglyphs. But this unsound method hes been zllowed to creep in
in similar instances.

Sogdu and Sopdit, for instance, have been separated. Sopdu,
an integral member of the first layer of gods hus b en declared
even in the latest translation of the Pyrimid Texts to be an
Asiatic god Soptet, c=omewhat in line with the famous remark that
in et: mdlogy the vowels iid not matter ¢t 211 snd the consonants
only s 1i tle. Thus : phenomenon in ths ky of the first orde-,
vhich 1s seen by every Egyptian :bout 250 +ys of the year, remzined
without its legitimat nazme of Sopau becauvse the equ:-tion Sopdit,
both written dith , could not even ve debated, beczuse of =
mist-ke in method. e shsll have to s2y more sbout these two nzmes
leter on,
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The goddess Seshat wrs ritten with Hathor’s horns in reverse
“and she is caller. for thi: renson the goddess with the horns off
or dovn. On the Narmer palette, Seshat r~n Hathor both appecr.
But Flinders Petrie preferred to ses in the seven-leaved Tlower
of Seshat the babylonian royzl ster of eight rrys. Miss Murray on
the other hrnd, bec'us the perverted horns hon to be rendered
by some artefacts of reeds, mode th: gotess of the temples and
of orientstion into a trib 1l spirit and dated her from the times
before the b ginning of architekture, i.e. c=lestisl building, and
before gods replaced spirits in Egypt.

Even worse, the falcomess was separated from the falcon Horus.
This is now 30 well estrblished that you yourself, in order to he
vnd rstood by your colleagues, had to translutc "Horus" and "the
Folconess" in the Fdfu text, @ 1lthough the hieroglyphs give Hor
and Horit. Obviously this transletion entailes + loss in coneinnity.
That we often ommit the falconess frow our picture of Hathor has
= directly destructive consequence. Th: central mystory of Osirizn
myth, Hathor’s conception from the death Osiris, ceases to be
understood. Yet it obviouvsly formed the centrsnl rcremony of the
Osirian mysteries. “s=ny books have been written on Osiris; none
trests this act as the central vitusl of his cult. The few who
mention it put in one paragraph rs » side issue.Usu:lly it is sqid
that Isis concrived Horus. Liturgieally this is simply not true. The
Falconess confteived in the ritual, as g1l representations show.

The understending oﬁ the Osiria: creed hinges on the recognition

of Horit’s place in it. After it was ommitted, scholars were able
to.iwrive a wedge between Horus religion and Osiris religion. Then
and only then, when the Falconess was forgotten, could it be said:
Osiris "is" & vegetation god; he is a popular god; a pre-dynastie
god etc.ete. Jorus "is" a politieal god, & court god, a dynastic
god. Or by the opposite deduction one sould s:y: Osiris "was" a
historical personzge, Horus on the other hand "was" the sky.
In these two manners of explanrtion Horus and Osiris re-

presented two unconnected types of Egyptian religon. And Jo and

behold we actually have books whichk put the plural "Egyptian
Religions" in their title., Naturally Horus himself was and is split
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into an older and a younger Horus, one without Osiris and one
connected with Osiris.

If Hor-it had been allowed to stand with Hor, the abstruse
featvre, that the Fal:@oness, not Isis, was conceiving the seed of
Osiris into her womb would habe made it transparent that no Egyptian
ever thought of Osiris and Horus in separation. For this rituszl is
the most mrchsi: element of the whole cult, and in Horit they are
united. ‘

I reject all attempts to go beyond our source material.

We find the name"Son of Isis" in the first dyn+-sty; e find Horit
ag the mother of Hor und the conceptrix from Osiris from beginning
to #nd. Horit on the Phallus of Osir was found in Helwan ns from
the first dynasty. But so deep-rooted is our prejudice that she

is des:ribed as Horus (Royal ¥xcavations, 1947, Fig.l15,p.167) and
the phsllus here is teken by Junker as the symbol o Min.(In his
book of 1949 on TWgyptian Religion.) But the truth is thut we now
have five pieces from th Tirst dynasty of the grest mystery of
Osiris allereily celebrated in Abydos. In the fac of these pieces,
the separation of an Osir religion :n: a Horus preligion is s mere
illusion. ¥e h:v: no popular texts offi or of Osiris that are older
than th- ost offieial Pharaonicz documents .n Hor as the avenger
of his father Osir. Ye hove no fwo Horuges. o

I rcject the nize game of saying on' day that Osir was a
king and Hor the sky and of saying on the next that Osir was ve-
get:tion and Hor was & king zs Schurffe now w nts us to believe.

Hor ana Osiﬂis, Horit &and Isis, by th: writing of the=ir
Hame:, Ly the mysteries of thegr ritusl, shure : comron fate.

They must b- interpretcd in vnity or not =t =11.

This, however can e achieved if we fulfill one Con.ition.
In guestion 1. the prere uisite wes to distinguish between and
collective experience. For~ zuestion two, the preregisite of :n answ
wer is to see that the phar:onic relrtion betwern the dead and the
living reversed the relzation between the dezd and the kiving which
permeates any pre-Egyptisn society!

Strahgely enough this contrast of the Egyptian treatment
of thr dead an. the tribal attitude to the ancestors is univers=zlly
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gdmitted. Zvem so canting a man as A.H.Gardiner in his pamphlet on
ﬁéad in Bgyptian Belief exclaims: The sgyptian did not fear thegr
dead. But the dead were immeasurable afraid of the living. Exactly.
"he unheard-of innovation of Lgypt consisted in the deliverance
of the living from the rule of the dead. In all pre-bkgyptian
societies the deac spoke and speak to the living and order the
livine around; the deud judged and judge the living and must be
reconcileg., wvery brecch ol ancestral legislation is expiated Dby
unencinz  Dblood sacrifices and vendettas. The vaipires, the spirdts
of the dead, cominate. The masks of the dead are fautened on the
medicine man's face, while the shaman sends his own seld on
vacation he imversonates the chieftains. Ivery tribe had and has
2 pole with tobtem signs. lgyptologists are very prone to attribute
innumerable totems to the nomes cut out by the pharaonic system
of irrigation. They woulu not do so if they knew why Pharao
abhorred all totems and totem signs. “he core of a totem pole
is the eyes of the ancestors. Lo become an eye on thiéftotempole,
to be carved on it as one more eye, is the great ambition of any
warrior. For this he gladly giveg his lifes In the immortal
liturgical play "Rabinal", which a heroic +rench explorer dis-
covered in Guatemala, the hero is led to his aeath by the enemies
who have captured him. ‘'hat does he shout in his last hour?
"The eyes of my ancestors look at me from the pole. .y grandchil-
dren will look at my eye carved on the totempole hext to the
eyes of my ancevtors." Yhis is the comfort that makes him die full
of joy.

All this has vanished in Zgypt. No ancestral eye rests
on Horus, o dead vampires suck the blood of the liwing. No
orders are taken from the dead. “he fantastic lit\erature on the
Zook of the Bead omits the simple fact that the dead in Igypt
no longer interfere with the living, that the dead are brought
under judgment! This I1s the stupendous step forward madé by
Zgypb, beyond the ancestor worship. Horus, the unitor of the
Two lands, is god and god-inspired in the presence of eternity.
He has emerged from the rule of the eyes on the thtempole. He

does not take orders from them. Tgyptian rulers, from the first
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day, violate every law sacred to the tribe. They marry their
"sister. <hey do not derive their risht from the rights of their
father. whey are not initiated at the orgies of the tribe. Horus
stands aloof from the organisations of clans or moieties. A
study of all the ways in which his splendid isolation was
achieved do not belong in this question 2. But we must mention
one Tact. The hieroglyphs of Zgypt are very onesidedly treated
when looked upon as script. wileroglyphs, historically speaking,
havekqmite another side., hiieroglyphs were tatoo! They transferred
the tatoo from the bodies of the warriors 1o the buildings

of liorus and his roliowers. -he disaupearance Tfrom the human
hody, the sudden cult of this body's integrity and the intro-
duction of hiero-lyphs on the solid bricks of the cosmos are
two asnects of the v me step. Uhis one examplé may illustrate
the radical change "des clans aux empires". There was no

evolut on, no gradual trandition from one to another. On the
contrary, we cannot exagperate the sharpnes. of the conflict
which get ermpire against clan, hieroglyvph against tatoo, a
divine gpresence of the ruler against the Worship of an
ancestral .wst.

Vo harxian or llegelian dialectic opposed the preceding
thesis by an antitnesis more sharply than the ..a of Tharao
oyposed the authority of the previous generations of ancestors,
the .eyvtian belief in unchanginge eternity has often been
strecved. But that this was so new that it had to be defended
against an older world is equally important. The new authority
created expressioms for its faith: eternity, permanency,
millions of y ars, [lorus above the sky to oppose the: previous
rule of the dead over the living by the new belief in a cyclical
presence.,

“he new body politic was in mortal danger if it did
not succeed in exstirpating the tribal jargon and the tatoos
and masks of yore, The gofs and the skyvworld, the horizon and
the coronation, the ssone building and the at first =nnual,
later biennial, progress of lLiorus throucsh uwgypt, were no luxmries
but acts of -elf-defense and a perpetual strusgle for survival.

Amid an ocean of clannish tribes, the llanhastan called Zgypt was,
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a Tantastic enterprise in wiich nobody from
the onteide could believe anue which as we know remained a
neveminderstood mystey to tiie outside world for 2000 more years.
With the viof%ﬁo%rgfg%ggugiﬁ%ﬁwe g. e the {irst dynasties create
all the new gsy:bols of this eternal presence,

The reclation ol the ruler to his father was obviously
one of the two centrz. dogmas which had to come out of the
crucible of the new creed comoletely changed. iiorus could not
derive his authority from his father as the chieftlains of the
tribes had done. The second central tenet of the creed had to
state whence uorus did derive nis authority. This second tenet
was worked out as an annual auvuthorisation. L“he new eternity was

dictributed into years. ¥ e ruler rodie upon the flood into his
realm and he therefore had to ride into it on every 'ew Year

on the ive ~rent doys when the gods ol Sgypt were reborn. he
vule of Lorus is an aniual, a triagesimal rule. ‘he llev-bed
feutivals were co dim optante in .gypt because Jjubilees of years

irn the iy, not genevations ol wan in tie tribe, organized
H Lass ? [

socisty. i course, .. oriu vag not smrdered overy ceven yeurs by
Anubis, the =o¢ of the cmpoluins—nowse, ag lidss . ray believes,
Jac.c»1le dontt nureer uen, 1ot alone Jheraos. Toe pric

Anubis to whor  doo ourras ateributen the vole of emecubioner

Of Lharwo, i ceoof whie o westers Llorigon. ut as Lhe

"lacenta 4l : o conrotce in dentral Africa, s

~etoor
e new bosie ol soverntent mooce on the worl
Tourdution of rule. It based govwerncent on the

~ovements that

of time,

st onone s thiing Lt @s she s
cnbhoeivisions o thoe yeer came later. e

.rort second
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nas o ocity called 2itor nmin, .usiris, just as Lorus hus his city
o1 Llloin— ol ot iew
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vy . Lherofore ne had to come fyown Lusiris,

craece 2dinc, anald, dn thne node of Arad, fthe vrovince
i

w11 fact s dirvds, o0 the time the annually drowned
3 3

o1 wodrids reachicr this city, hew the sonor to cover it
incernze. Jor tie allesen shevhera xing was cinpls, an expert

nroducing lncence,

vidric aleo he¢ o culty dn Abycos. lere the incense was
trescec butb r=tier the sublise ritual of the sacred wedoing
Wi celebruted. Vhe roo or life of Gesiris roge anc entered the

worn of Horit, the falconess. e huve alresdy otrecsed the
incis oluble uvnity oi this veiris ricual and the fuith in iorus,

as exvpres¢ed by the role of lorit. e
disvositior of :iale anc

way aad that the perverse
this act of conseption is the
best 1llustration of the new base “or the

lorue had no sutnority unless he executed the will of the sky,

Horus-Empire. Hecause




even his concepbion was ilaced above vhe earth$ and his mother's
womb placed in the sky. The greeks, among whom no Tharao had to
justify his role, imnmediately reversed the position of Zeus and
Lera back to norsal in the sacred wewding.

In Memphiv, the ritual of the aying Usiris was celebrated
when lact year's Dded pillar was flooded out by the inundation.
An¢ nis mardever Setn was concuered and held dgwn by the knot
vhich llorus and Tobth tied around next year's Djed pillar. Then
Codiris could rise wagain au the grain planted on top of the four
baskets of earth which form the four crossbeams of his fanous
pillar.

Cne hag cictinpuished between thece rituals as much
that our nmain aquestion wis never asihed, liow could a liorus
to his fa.ier after thne anceutral
lovalty wus replaced by the avtral?

(nce this guestion is asked our texts and rituals

resulate his relation

give the unanimous answer.

rorus is the begpetter of his father's position as
vsirig and ol hig mother's position as Isic.

A1l the pyramid cvext say Just this. liorus makes Osiris.

Corus is the bull of his mother. cor gives (sir his eyes. ior
otherwise the dead man could not see, liorus malke:. the-seat for
nim in the sky as Urion, beltween sopeit and Sopau. And this ex:
why Sopait (Sirius) and wopdu, the pyramical ldagoht, have such
closely related nures. Thedr relation to urion maies them akin
amon: thenvelves. usir is nobt, as Jethe thougit, a historical
King. Usir nev.l says Ahoru. ae ig lifeless and deas. And he
certainly is not given any authority over lorus. The predecessor
of the living worus becomes uveiris by the avpointment and good
pervices of rorus. vhis is expresced by the term wnorus "the
avenzer" c¢f his father. The orcer of the tribal Lotempole is
reycrgec., “ne livings morus has vower over the dead, the cyclical
anG the eternal precent does triumph over the pask,giving it .a
eafe plzcoe within this newly created prevsent. He pre.ents his
father with the eye of llorus. The predecessor of each historical

morus must becone Usiris in death. The term gamog 1s a posthumous’

conception in the pecular sense that the son is not only born
after his fatherls death but he must be begotten after his :




father's death! ¢hat is the ctartling solution by which the

fact is conveyed [that the vead uLorus becomes the libing king's

Gdivine father by the living Lorus' creation, The predecessor

cannot doppear -- as in the tribe —-- +to Horus in a dream saying:

"I am the father of your humanity. Chey ny erders." (The two or

three cases vere such a dream of FPharao is told, prove my

argunent . $hey are exceptiocial concessions to a most normal

influence of father on son which as a rule is completely absent

or revresced,) ULo the contrary Lorus appears to the dead predecessory
sayw: "Ishall wake you into Csiris and as such you shaz2ll become
father of my uilvinity." Whis shows that Sethe was only half

vrong in ucding the btern "hRistovical”. usivis is"historical"

hecausc hie 1s the projection wrow the sigyworld of norus uvon

1,

evior. Pubura!ly the fucebt that ench torus hao to
predecous o oY aprolrbing hinm as Usicls was not an
avbitrary act ol ~encronity. Yhe living god worus could convince
nig followex: of hiv own uvivinity solely if his preuecessor
proved to he an cternal comber ol the giyworld,

=L the living uwing Lfollowed the dead king undexr the
narnc of Lorus, the living . in. could not call th= dead "jorus"
withious abe lcating his own ailvinity. =Zven less, howewv: r, could
he allow iie foilowers, or himeell, to believe that the dead king
Lace never rewully been a gsou of the sky. Zor then the authority
of the livins, Ling, as iorus, was nullifieuw too, ‘his is the
hignl  realistic dile ma which the wuiing of Cuirie by Horus did
solve.

Lolvdis woeg glivern vae eje of worus and a seat higher than
Lrion andrahead o the th o whbars, the full horizon and
the franchise of the .hole siy. Jut 1t was all giver him by the
power of Ilorusi The c¢ilulectic to the totempole is complete! The
revolvtionizeu masser 01 foday would only think of the negutive
side of thie vl le ic: now to get rio of the olc man. The esirian
solution is 2 ; onsible ¢olution. Yhe suthority of which the
rredecest or must deprived is the authority of an ances:tor,
Ser o this reason, .norus does not cepend on his Faiher s his

el

ohysical begetter =zt all. Dut the father's divinity rmust go on

lest the son's wivinity be devaluatev. The deac Horus must .be
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“ede into ueiris, the  cab oa whosm the eye is get by the living
Lo, Drczude @ coad worny dlg oo contraciction in teris. Ledrig
4

bhe cdvine father ol the livipg divine Lorus. Yne ritual

vileh thic o dvine fatocrboor is povthuscusly creauted draws on

conwee Lor ite wuthovrity as tha. which enpowers dorus him-

annbal events in the sky and on eorth. Uhis annual
geen ao the shorlewt enoen in tre cycle of the elernal
Jhevefore the deatin off Usirids al the cne of ore yeur
birts of Locuw ot the begsiindng ol the next conncct
Jhe Teootdivale of one dnundeovdion period and the next
to euch otuer, Whin convicveration cerha. throws
cerenony ol the ujoeu Lillar, on the neaning of its
roJatec sign Yor Anon,. co Tar we have looxed only
10N one wingle yoes “ut the colrie ritunl conrnects two yearg.

Locnyoonly sodnt o feoaany cues viong contned ir this remaric,

St one obther o Lothe or - Lovrit - welric cuer tion gy

coererve centlonin secaure woruy ie oactive 1y cre. dino

Tolatio

Tor o woidriu
fweab dn o odde" vre nol overloo wd
bivtoricel wing™ ronus corrected:
i: wlacea into the cternal present,
currecbued: Yhe annual

Jrevi
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