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Sun_and Horizon: S

Zhe Distribution of Cosmic
and of
Historical Facts in Ancient Egypt
Aea. O D*/‘tbf@,
In your treatment of the Dramatic Texts in Edfu,
you have restored the beaitiful verses in which "Les Riverainds"
see Horus rise like Sothis om New Year’s Day and like the loon
in a mild night. '
ﬁhddzgam”I was reminded of the story told by Maspero. When Emil
Brugsch, on a government boat, carried the royal mammies from
Thebes off to Cairo, "Les Riverains", man and women alike, stood
on the banks of the Nile, lamenting, cursing, threatening. In
both scenes, Les Riveraines watch a spectacle beyond their reach.
In both scenes, the cosmic and the historical directions of Egypt
stand out in wonderful ¢ontrast. Let me begin then by under-
soring this ebntrast.
For the Riveraines, the Nile divides their lands, their
Movements, their daily lives into an Eastefn and a Western part.
The deserts press so elosely on the ribbon of cultivation from
both sides that the Nile, which halvens this ribbon, does not act
as a barrier. Always the bosts ferried the people hither and
thither. As the sun goes from East to West, as the moon and the
stars, so do the p&histdpical settlers in the Nile valley find
- themselves in a perpetval movement across the river. But their
movemente always ﬁroeeed in both"directions, from West to East as
much as from Rast to West. Hencghgttribution #of a Yest-East
movement of the sun during the night is a natural projection of @
\ any "Riverain’s" experienee with his river. The same rocking
movement of the craddle# goes on in Zairo and Asswan, in A®ydos
and Thebes. It is ubiquitous and it does not Qﬁénd on any history
ofA;entral governmengbr oliti:al or religiomws institutions. It
does not depend on the existence of a eommon faith or language or
script. The East+West and West-East :rossing is the immediate
cosmic experience of &wh&s%e&m& man who finds himself placed

in the space of the Nile valley. fe (zrws éﬁvﬂr7@axw%97 qf’ﬂd> 7704f?
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This experien:e is then "pre-historic' not only in
the sense of prehistorical excavations. It e pre-historic
for any child of man who enters life in Egypt tomorrow as
well as yesterday. Since the term pre-histori is laden with
scientific ‘-onnotations, and since a-historis¢ is perhaps obscurs
I shall simply call this experiense "direct experience." By ‘
direct experience I mean: a man can have it without anybody
having to interpret it to him beforehand, whthout his having to
develop a theoryé¢ about it, without Hs having to express its
meening to others. Millions of people live by this experience
of the river, never leaving their neighborhood yet perfectly
accustoned to crossing the Nile. Innumerable peasants have
never been twenty miles to the North or South. But theydgross
the River without mueh ado. The Riverains then, 2800 B.C. and
1380 A.D. are rocked between East and West, Sunrise and Sunset,
ﬂZEZiSEf‘ 7§ut they watch a very digferent spectacle which goes on on
theyr rlver t does not go on every day;uufﬁmy4QWQaup,4~Wﬁ4r¢
Nelther the government from Cairo nor the Union of the
two Lands from Memphis cean be experienced directly by the
Riverains. The names for Memphis, for Cairo, for government,
for Union, aye for Land, must first be heard and understood
S (e a[e
beore anybod¥4c7'é ;%t gdn interpret the meaning of these navisg
gating ships. Here, then, we have no direct, a- hlstorlc, pre-
liminary experience. Horus and Brugsch Pasha -onvey an experi-
ence omly when their position in %ihe organisation of Egypt is
explicitly stated and told to every new generation of "Riveraing
It has to be made explicit while the FBast-West bridge is
implicit. The South-North navigation and the North-Somth

navigation tazke men beyond the rxpanse of theirg five senses,
far beyond the next bend of the river.They take men into the
frame of = =pace “hi‘h is abstrace, of movements which threaten

change, of history which happens neither everyday nor to every-
body. All the experiences of the Nile &s ¢ 8hallenge between
. North 'n. Sovth are spectacle to the Riverains and therefore
something indirect. It must be mediated to them by faith in
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others, by names and holydays, signﬁ% and rites. Horus, Sothis, the
central government and the very con ept of Egypt are indire~t and
purely historical experiences. Here the word must precede the act
while in direct and cosmic experience the ach may seem to preceed
the word. Hence any solar -ult in Igypt cannot help being predomineantg
ly suprorted by everybody’s individual and direct experience, sincé
sun and day are experienced directly and individually. Any South-Ng
North and North-South movement on the other hand, will have to be
supported by colleetive and mediated experience.

‘ To this day, then, the name Fgypt as a historical name de-
pends on the South-North experiences. These experienmes need not
happen. The union can be destroyed. Nubia or the Delta can be cut
off. Then, the very name of Egypt is in danger.

The problems of Egypt therefore are always twofold: 1) to
‘reate a collective explicit experience from Asswan to the Delta,
and 2) to reconcile this cecolleetive andhistorical experienee which
combines South and North with the individual sensual experien-es

whikh eonnect Fast and West. For this reason, Horus, not Ra, Sothis
the star of the year, not the star of the day had to be injected
into the Nile valley to lift it abowe accident. On the other hand,
Horus and Sothis alone couid never do for the common man. Horus and
Sothis had to be reconeiled time and again to the lord of daily life,
to Ra, in the Horizon.

Horus and Horizon are two responses to the historical
challenge of creating an Egypt at all. Horus and Horizon, there-
fore, were not idéas or gods in Egypt, but the two perpetual steps
which had to be enacted to 1ift the children of the sun and the
River into history.

The Horizon reconciles the daily experien:es of the Riverains
and the historical movements of a central government. Horus re-
presents these histori»al mévements which have to be superimposed
on the "solar" horizon of the Riverains lest they remain outside
history. The Horizon is the atonement between the individual tacit
experiences of the anonymous millions and the eollective expliecit
enactments of the noble Followers of Horus.
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Hence we should expect to find the term horizon to be more than
s cosmic or a political term. We should find it to be a "peace-i#
term" between nature and soeiety. And so we find it indeed. In
three stages, this preocccupation with the Horizon is shown in
our sourees. But two prejudices have obscured this. "Solarists"
declared that "Horizon" was a purely solar term. Anthropologists
tried to explain the Pyramids and the Hieroglyphs of Bgypt by
Nilotic tribalisms. In the first case,"Horiton# was a mere
sppurtenance of sun worship. In the second case, the early signs
for the Followers of Horus -nd for the Horizon became tribal embd
blems and the symbols of pre-dynastic religions.

Down to the days of Echnaton and Moses, Egyot’s growth
was in the advance pf civilisation, and its ‘onscience was clear.
After Echnaton’s reform failed and Moses had left ®gypt, Egypt
was visited by one restoration after another. Its good :onscience
as the standard bearer of truth and discovery was gone.

The phenomenon of which I have to speak, the "Horizon',
plays & decisive role in the whole period between Menes and
voses. It loses its sting after Echnaton’s end. This is not with-
out significance. After Echnaton rnd Moses, Egypt had to go
reactionary and “onterrevolutionist, with the reigfn of Horemhab.
For¢ the first time, younger ways of life had to be rejected. ‘
Deliberate efforts were made to exclude and to <¢rush novelty.
From 1320 B.C. to 395 A.D. Ezypt could not advance but was on
the defensive. It -ould only preserve; it could not create.

If thén the Horizon w's & vital issue between the days
of Menes and Moses it was vibal to the whole period in which
Eeypt grew nnd its faith unfolded. The Horizon stands in the
+enter of all formative processes in Egypt. The decision to ecall
this dominating concept "zchet", "Horizon", is made by any
sholar who deals with FEgyptian sources. It is not necessary
that he knows the significance of Amhet. Simply by the way he
speaks of Pyramids or nomes or temples or the sun he impliczitly
passes judgment on the question: was Achet a solar —oncept or

was the Horizon a further concept beyond the sun, in its own
right. )

I shell now offer my own answer to this question in an a
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temptﬁEgyptology conscious of its omnipresenze in the field. But

let me repeat that I :m an outsider of your scien:e. I have
therefore not as great an interest in my answer as in the intro-
du~tion of my question into the field. Although I have to speak
for = moment armed with +s much of the szholarship of Egyptology
as I can muster, I shall glsadly lay down my arms &S sSOoon as
"Horizon" is recognieed by all Eeyptologists ns a ¢entral problem.
Ancd what is a cenilral problem? It is central if it can move the
specialists out of their appointed grooves and reorganise research
on new and promising lines. Hence it is not as a logieal :enter

of any system, but as a dynamic -enkripetal force in the search

of the truth that the question of the relation between Ra and
Achet appears to me as an urgent problem. I myself the: shall be
happy to be defeated in my answers if the question penetrates from
my"outside"into the Jjealously garded community of experts.

Three phases of our question can be distinguished: the
tays of Menes and Narmer; the days of Zoser, Snofru and Chufu;
the days of Echnaton and Moses. The concept of the Horizon takes
three widely differing forms in these three periods. The first
form is the standards around the ruler in the first dynasty. The
second form is the Pyramids in the great days of the 0ld Kingdom.
The third form is the Bistri:t City built by Eehnaton around El
Amarna. )

This identity has not played a part in the scholarly
treatment of any of these three forms. The three phenomena have
been isolated from eah other. The standards around the ruler
FLave been explained as the emblems of the nomes or by 3omparisions:
with the degenerate modern tribes of Afri:a.

Sin ‘e the pyramids have to be explained out of them-
selves, they were either hailed as the key to the world’ s sewets,
or —-- by pragmatic :ynics —- they were dismissed as the attempt k
of primitive man to build a mountain. (J.¥ilson)

Since Echnaton’s work was isolated, his city of El Amarna
and the style of his art received the lion’s share of attention.
His "Horizon" was, of course, mentioned and exanined but not
much was made of it as a further proof for the compulsory force

of the "Horizon" in Egypt’s history.
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A A fowvrth and even more revolutionary form of the same
mquestion appears in the exodus of Israel from Egypt. It led Nodes
outside Egypt. Still, it had originated in Egypt. Hoses is an Egyp-
tian in the same sense in which Marx is a Hegelian. The Horizon
is the driving power behind the first sentence of Genesis. The
question of the Horizon, then, connects Egypt and post- Egypt.
But it also relates Egypt to all tribal life. With the help of a
"Horizon" Egypt erects its structure. By its mastery of the horizon
it staves off the tribalisms of its neighbors and its own"Riverains)
“het is pre-¥gyptian and what is post-Hgyptian, then, is
bound up with the Horizon. The pre-Fgyptian groups did not have it.
Moses transcended it. Then what is it? ¥ust one not be eager to
know this one differentia specifica which makes Egypt into Egypt?
Was this speeificum just sun worship, solarﬁgﬁiiefs and
rites? Or was the Horizon some mich more :omprehensive,than the
prosternation of superstitious savages before the star of every
day? :
Heinrich Schifer has drawn attention to a text which nea®i
ly sums up the problem. It siys of the sun: He traverses the “
breadth of the length of the sky! The length o the length of the
sky, in other words, is not for the sun to traverse. The Man-God
Pherao must do ¥this. )
The Man-God with whom we may conveniently deal first is
Bchnston. If anybody worshipped the sun, he did. And we do read in,{
the books, that he was monotheistic in his eult of the solar disk.
He forwent his privilese of becoming Osiris :fter death and wanted
to be buried on the easteﬁﬁost line of the valley. At the end of
his reign he even gave up the dynamic #itual of Horus coming up
v from the South against Seth.
But he did not simply prostrate himself before the sun.
He built 2 sanctuary 14 kilometers square. This sanetuary he staked
! out by famous stelee on the edge of the desert. To this sanctuary
he gave the name Achet, Horizon. He took =n oath not to budge out- .
side this Achet. Fis god, then, was with him in this Horizon. Ech-
naton was the uler of FEeypt who did not wish to move his horizon

pePpetUallyﬁuring life, like Horus, or to rest after de=th inside
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