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' . A& Sermon on Good-Friday 1952 L{-l{-g |

God, by the disgrace of the cross thou hast restored their

oriiinal grace to those whom thou didst not wish to punish with
dea ® - v . .

Ihis text is teken from an old Baster prayer prayed

at good Friday in antiquity. It tries to fathom the
mystery of the crucifixion. But can it? Are we not in-
capacitated to understand this wild catastrophe as it
happened in stark, cruel brutal moonlight, since we re-
member it in the mild twilight of bhie well-ociled ma-
chinery of a complacent church service? ‘

Io celsbrate the mystery of the ceross seems to be made in- :

possible by the fery fact that it is a celebration. Any celebration:
repeats. And when we repeat an event ceremoniously, we already . ]
know the final outcome in advance. Thus, on Good-Friday, Baster al- |
ready loomse. Our prescience of the victorious rise cannot help ‘
taking the edge from the harshness of the crucifixion. How, then,
cen a tragic event be relived? On the one hand, its super%ragic
ocutecome is known, and on the other hand, it is of the essence of

the event that‘i%s outcome impress us as uncertain, aye that it
impress us as final and hopeless. For the time being, for to-
night, we are asked to ignore the resurrection, and‘io admit that
God is dead. By killing a man, we have murdered God himself. The

antisemites shout Christkiller at the Jew. Christ is ambivalent
megning God and Man in One. Eet us shake us awske: What is msa.nf:
is that in murdering men, we are murdering the living God. And
the Crucifixion says: you cannot be a Christian unless you rea- .

lize that thou, too, hast be a party to the assassination of the
Spirit, time and again. '

Good Friday, looses its power unless we realizs that Baster
is not garanteed.

Ihis, then, is the first drawback. Ho®w can we stand under the
Dross without anticipating Easter or basking complacsntly in the
sunshine of the Redemption? Ihis becomes even more puzzliing when
we consider the second faet. Christians always have been in this
situation. Pagsion week makes sense in retroppect only. 411l ou ]
faith is rooted in the foreknowledge of the outcome. 3Ihe apostéls®
mission, the cutpouring of the spirit’ at Pentecost, the triumphsnt:
rise of a worldwide Church, the resurrection, were known to all the
people who have lived through Good Friday. it is true, there were
the women and there was John and there were the soldiers prasent
@n the real Good Friday. . But we would not improve ocur sgervice if

‘ N we tried to duplicate of retive their feelings at the foot of the

t Cross. v
Ihe unreal or ceremonious and theatrical and spectacular
befowe Should strike us with full force)Ywe s&t out to overcome it. One

thing is sare. Unless we overcome this danger, we shall not gain
tho entrance ty the gates of heaven. IThe desperate. and real

of a 1ife of mankind that ends in the killing of their Christ m
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choke us. How then can we prevent the remembrance ofﬁﬁhisldeath
from bekoming a formality? .
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. Lhere are two ways open, one pointing to our own cross in the
future. The solemnity of the Crucifigion may have to be retrans-
formed as in the case of the Christian mgriyrs who in April 1945,
were murdered by Hitlier simply because they invoked the neme of
the Christ. The crucifixion was shead of Peter and Paul when they

preached the Cross. Yt Measuy frue A~ 4ol cg Tha/A
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At also comes to life when we understand what the world would
be like without the Cross. Iaking the crucifixion away from the
center of history, you and I cannot recognize our ultimate and
highest and most glorious destination. But taking out of 1life the

occurrence of Jesus® death, all humen history as it has been gloing .
on hitherto,also would loose its meaning. ‘

We have stated two negatives and one p¥sitive task. To share
in the ceremonious celebration of Good Friday merely as the eve of
a glorious Easter woulid be too shallow. To share the blind feel- ;
ings of the bystanders on Golgatha would be without directing forece.

Pogitively, we ask why the Cross was needed for the salvation of
humsn society. ' . :

When our boys are killed in Korea, like young Raynes or young
van Fleet, their love to their country deeply stirs us, and may
well move us to tears. We can never repay them. This we know
well. 1In their manner, Hektor died for Iroy long before Christ.
Ihe women beneath the Cross wept, wailed and mourned as Andromache
did over Hektor. TIhe Mary:s bestowed on Jesus the seame loving com-
passion which is dus to a soldier dying from his wounds. For this
very feason, the gsnerous sorrow of the bystanders cannoct suffice
for explaining the cwufixion. These good women prove their affec-
tion for Jesus, they do not prove Christ’s achievement. Don?’t we
know that unworthy men are loved. And thank Ged that this is so.
Where would we be uniess we received love undeservedly?  Hone of g
us coulg survive the day on which we cou:id not overdraw our account,
cur credit of Patience, forbearing, good will of our neighbors. 4
Banks may deplore this irrational accounting. Bu#f it holds true.
even for the people work¥ng in banks. This is the differonce bet-
ween the bank which is under the law, and a bapker who is under the @
cross, between our certifiédd account and the most uncertain and >
never balancing account we can give of our selves. OQur account of
love always is overdrawn. And Jesus did not wigh to be an excep-
tion to this rule. IThe oil poured lavishiy ov¥er his feet, was a
free gift, a royal diadem crowning him unaccountably. As a free
overfliow 5esus received it. He would have killed the God in the
woman®s soul, if he had thought that she owed him this gift as
her debt. And Christ is the only man who never killed God.

From the bystanders, we may learn how to love ﬁnaccauntabljhﬁ
They do hot account for %he neaning of the Cross. i
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““Wistake purpose and destiny. My purposes never are my ddstination.

-resurrection while hanging on the Cross. Accordinglyg his usefui-
i
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The other negative statement we haﬁﬁ to make before’afgg)

helps to brush aside a misunderstanding of the Cross. Easter does [§
not transform Good Friday into a means to an end. The clever pedp- |
le are tempted to construe all our actions in life as planned. ZThey @

We may reach our destination despite our silly purposes and despite
our good intentions; but God’s ways with us are not our ways beceuse ¢
he does not know Bhe devil®s tricks of treating one part of life
25 means and another part of life as ends. ITo God all life is di-
vine. None is & means. None 4S5 an end. Eeo—God - all life is di-
ving. As soon as the theologians calculate how the crucifigion
automatically operates and produces Easter, then Jesus appears as
a tremendous operator. He moves heaven and earth, amd he invents
2 gadget for the redemption of mankind. In the eyes of such lo-~
gicians, he went to the Cross to produce precisely the explosion
which would force the wheels of saleation to turm.

1t they were right, we would think of Jesus as an inventor and
we shouid have to admlre him as the Thomas Alva Edison of the elec-
tric bulb. People who say that they love Edison for hi# invention, -
are confusing their fe¥lings and their values. Superior intelli-
gence awea; planning succeeds; gadgets work end eleverness is
rewarded by a huge material gain.

Jesus Would be a most useful citizen if he had planned the

ness could be properly rewarded. We could look upon n as our
useful servant. But Jesus could not be the Christiwhose name we -
invoke in order to know who we are ourselves. DBecause we have
electrie light, we do not have to become Edisonians. By constru-
ing the redemption ag a precision instrument as the mass conversions
sogetimes suggest, Jesus is treated as a secular man. ‘

And as long as we do not realize the distinction between o
secular and cosmic man, between myself and the God who works through
me, we are pnot able to relive Good Friday. We all in our purposes
are divided by the division of labor. We are sected away by such
specialty of our private ends and their means. %Ihis secbarianism
or seculariem is not found in the man who continued the creation
of the human race at the growing point, of the tree of lifs. Ihat.
is the reason why the Cross is not a GOntrivance which he has
engingered and for which we pay royalties to him o#to a greedy
chirech. How shall we express this difference? We and he are One
and the same Man, the Man God intended and intends to crsate. ‘There-
fore, in the hour of Crucifix}ion, Ire’ went through thy eye of the
needle, through thé Bottleneck of the hourglass, through which the
whole race had to fe taken. Because there are no/individuals
involved in the Grucifixzon, but Man, Adam, 3 in the oruecivie,
we are not dealing with an 1ndividuai pertormance of Vg man ealied ‘
Jesus, but wo are faced with God’s Oreation of the Man called Adamél
Wlpty e ace cells of beaefr, or N,

If this is so, it must show in the character of- the Day.
when God creates, tn'e more abundant lite, the fullness of time
should be feit. Any moment of time, graced by kis presence, dif-
fers from our workiing hours and our own preplamned :chedules.;ﬁea
this be said of Good PFriday? I think Ze& so. =

For
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.-he neively exhibits his arrogance by building optimistichuturamas

boll

s, .
The secular man &ays: the present/foday. Yesterday, is the
past. Iomorrow is the future. Modern man sneers at the past as
obsclete. For is he not modern? And as to his vision of ,the futurs
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or by writing pessinmistic f1984. In these visions of the past or

of the future, there is a complete absence of modsrn man®s faith

i@ God. He imagines that the past was superstitious and backward
and that is,without the divine spirit and presence, and the future,
too, is paively made the footstool of modern man’s own will and :
lusts. Good Friday challegnges this ridicuious idea that man knows
time by [calling one part of it, psst, one part of it present, and
the third part future. In G@Ad’g time, every moment is all three
tenses, What is called faith, faciile revers#lSBd the secular fri-
partitior of time in"three separate bl@cks back into God’s fulfyeas
of time. In the agony of the Crogs, Jesus lived the fullness of
time. This needs meditation. But il can become plain.

Our unfalth sayss yesterday is yesterday; it is gone by. But
is thig your real yesterday? On this Mawdy Thursday, our present
Service was expscted; and on Wednesday, our congregation was pre-
paring the sefvice of Mauwdy Thursday and rehearsed it. %Time is
not fulfilled unless my today is somebody slse®s tomorrow and,
agein somebody third®’s yesterday. A day lived merely as leisure,
is wasted, unless it is bound up with what precedss and follows. :
Easter 1s expected through the whole year and, if realized, it also -
is reomembarsd through the rest &f the—yea:ihoiidays'ar@ high : |
begecons shedding light over the times before and after. ITime lived |
as etornity is time which is allowed to be =s much a promised
future as a fulfelment of past prorhecies as representative of
the present Divine Government.

A &esterdaf'that nobody ever was anxiously longing for as for
his gomorrow, a ‘tomoorow that nsver becomes an enacted, an in-
carnating presence, and a fugwitive/today)which #s dissipated and
wasted of graboed and exzpioited, are all cut flowers, without roots,
without fruit. ZhZgmight be called hariot time. Many people :
dream of ths past af a goldesn age. They do not realize the agony
of birth and travail which hag ushersd in the most primitive steps
of 1ife among people. Ths gdgen past is a secular dream becauss
this past also had to be prophecied as +#b distant future, and its
proponents had to go to their Cross. More people than ever are |
dreaming today of some nice Utopia. You may be pretty certain that |
these Ytopiegs will not come about because their dreamers would
fsel insultod €y the idea that their dream of an afterlife, of a
beyond, of a millennium, ever should be defiled and vilified by
beconing stark and dirty geality.h he Jews now have waited for
the Messias for more than ninsteeRAf8ars after the first Coming of
the Messias. This is the typical attitude of our own dresmers of4-
better worlds to coma. fThey all attach a condition to their dream:
it never must coms true. The lovers of antiquity or of utopia, then
are in the danger that they cut up the fullness of time inio a_
past that never is anything but the past, and the future that has
to stay put as @ future never to come true. %®hess people are the
respectab@e people who populate the mers presen®. They ggtegas
the mogk ¥nteliigent and the most respectable peoble in TOwn.
rfprssent public opinion as of today. Against thess good and ra
tional people, Jesus has. come. ' ‘ -
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He is not respectable. To be respectéble is %o be looked hack .
upon a& a sign post of the powers that be. On his Cross, Jesus .
at one and the same time, was the Second Adamj he also was the re~
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_bresentative of God®’s Presence, and the Judge of the Last Judgment.
It is impossible to give any bpreference or precedente, to any one

of the three aspects of his Fulfilment, For since the first Adam

was created, Jesus was in coming. The Five Thousand yegrs between [
Adam and Josus are wiped away on the Cross. Instead of Adam’s mis- ¥
understandig of his lifetims, as owned by himself or given éover o
to his own will, Jesus seis %hlngs right. Man, knowing of his

death, musgt connect all the gensrations; all tne times, from be-
ginning to end. ¥ime is root and stém and fruits, or man misses

out on his role on our planst. Jesus 21s0 was the final men and

able to judge all our not yet Christian #raits. Many pre-christi- [
ans live among us and at all times. Iheir hearts are uncircumeised, [§
their words unchristened. I0 all these, Jesus comes as the Judge '
at the end of their World, their Eon, and he is their Omega and

ends their/Today e as its real Tomorrow.

But Jesus who thus annihilates the distances between Creation’sfi
first and last days, also represents the High Water Mark, the Apex !
of I0day, in its fuil splendor. Today is fulfilled when it presents
God’s power in the strepcbh and potency for whigch we call Rim the
Creat .re When God creaged Man, he put into marriages the poger of

SQrk future generations from being merely second rate or decadent.

g

Mafriage restores the full force of the first generation in its
vitality and, let us say, origin=ziity. IThe first is the freghest
and the best. And our children must not look fat and pale like
spoiled brats; we wish them to be original, to be the geniuses of

the dawn of a new era. On Good Friday, there is no marriage as

between Adam and Eve,; there is agony pure and simple. Why, then,
can it be the representation of genius, of origins and fresh vi-
tality? Ihe old Church called the Cross the wedding day omn which
Jesus made our souls his spouse. The sweet wood of the Cross sym-
bolizad th€ marriage of Christ to his Church. %The Crucifixion is
the Wedding between the 1iving God and his assassinating children.
For God is not angry with his murderers who do not know what they
are doing. When Noah leaves the Ark, God says, Mam is wicked. But
I shall no longer be tempted to exstirpate him. I want the 1life
of the sinner so that he may live. ZThis is expressed by Good Fri-
day, so that those who have slaiy God in Man, shall be restorsd

to %hair original grace as Men in God.

This, then, would be the horrid state of the world without the .
Cross: Righteousness and goodness would be identified with eternal |
life. Sinners and the poor would be sneered at as second rate crea-
tures. Humanity would cohnsist of the respectable and the rab%éz; ‘
and would disintegrate more and more without any hope of ever /Wi 4
the slack or uniting ever men of differsnt station, race or creed.
Ihe divisions, the statistics, the frontiers, the jurisdictions
would split and spiit and split because it would be a loss of face
inside any of these groupings, to reject its standards. Once tha
what is, is made respectable, it also is definite, ZIhen the power
of crsabion is deleted. Then, today ceases to be %ripleitime,,
gracious timeE containing tomorrow%ﬁ promise as much ag ey

powerful conSuUrrmalby, O;Z;egMa‘/’; friCens e

¢




~gbatisticse He put £s in transit because he came to bring us eter-
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Christ was not interssted in religion, he was not interested
in rece, he was not interested in states, and he did not belisve in

kglle spouting li®e, the fullness of time. So, he lived Life?s
most/adverse moment. The first Child of God who became Son, in
transit, the last Jew, and the first Cbristian, the second Adam, he
lived his day on thewbross as the seed of all futurs life, as the
fuifilment of all previous life, and he lived this Good Friday as |
represgytativelg&oghou§deiergéaigﬂymanity in the presence of friend |
and fo® as wé a ou ivey s ‘S a . . Tharer
pn‘oa.fﬁ oceak e el g uwniﬁ%}“g . Cgﬁ%ce‘ I'sceo
en the righteous had no future, and the sinnsrs had no pre-
senty, when perfections prevented furtfxer union and when sin§ pro-
duced decay, he startsd us on our road to eternal i:£fe in unity by
revealing the perpetual secret of crsation. It always is based on
disestablishment; Lincoln was loathed by the respectable people of
his day, Jackson was, F.D.R. was, Ihe respectable pecpls cannot go
through the eye of tﬁe needle unless they strip themselves of re- B
spectability. EBternal iife is not acquired by lap and order. It is'
acquired by our high priest made the vietim, our great king nailed’
to the Cross. Without him, we would have lost the key to progress,
the Lew of liberty, the secret or eternal life. When freely given
up in time any 0ld form sacrificed, begets new lLife. He who deplores
degerration, let him not moralize, let him not judge. ELet him give
up the safe@y of his owh orderly existence; such aet will invite
new, vigorous life as it is a vigorous act itself. On the Cmoss,
this vigor is made contegious as it is shown in the most abject
condition, undsr the howling of the respectable mob and of the
powers that be and in the spite of the very people to whom this
vigor has to be imparted.

What then would be missing without the Cross? Our joy of eelo=
ereating, our Mirth of living on the first and the last mad ths

¢gntral day of God®s life among us,(:k’.tw'@ red wWlhecs seaq/
“é‘/’v% ase u«nmh:'mlévlﬂued\a—g. ey %z P man Live &,
a

G;Z: by the disgrace of the Cross thou st restored their

original grace to those whom thou didst not wish to punish with
d@ath [ A

Thou 1iftest &gon Thy shoulders
Ihe weight that makssh me pine
the crushing weight of boulders -
My curse theé# mak®st-it Thine.
and for my curse thou givest

thy bliss into my heart;

thy mirth now in me livesf,

by which God?s Son thou arte.



