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‘Time Bettering Days. ..the learned say that this phrase is found in
the English language once, and once only: in Shakespeare's 82nd Sonnet.
And the unlearned say that it is a contradiction in terms. How can time
which is the totality and the compound of all days be improved by days which
are better than the rest? This really is pulling time up by its own bootstraps.
It can't be done. Time bettering days are nonsense.

Having published my first study on the talendar in 1910 and my last in
1952, I am taking this highly unexpected summons to replace our friend Booth,
the impressive reader of Shakespeare; as my opportunity to reorganize my
calendaric and time studies around William Shakespeare.

Shakespeare's and my own thesis is that mankind in the Christian era
lives in a pluralism of intersecting and overlapping calendars; that this is the
distinction of the Christian era as against all others, Jewishy Chinese, Roman,
Aztec and all the rest. Our era is the era of pluralism in timing, and this is
officially its character. Jesus said to the man whom he saw working on a
Sabbath: ''"Man, i%”you don't know what you are doing, you are cursed. How-
ever, if you do know why you are working you are blessed", and this word of
the Lord of the Eons of Eons has become flesh in the pluralism of every
Western Man's own eons. His times ever since have beenr allowed to become
a spectrum just as waves or colors. And only all the colors of the spectrum
experienced together create the fullness of time bestowed upon us in this edn.
We all live by these new standards. But strangely enough, few seem to know
this fact. Not the whole spectrum of the times can be occupied by us this
evening. I have given it completely in a whole book. Not even Shakespeare's
whole spectrum of time may I spread before you. I tried and the paper was
three hours reading time.

Even as it stands now, this paper probably may have to be too long
for your liking. And thus, you may tend to label this evening a time worst-
ing, a time deteriorating day. Even in this case, as we learn best by con-
trast, you would still benefit and increase your understanding of time better-
ing days. By boring people, we may arouse their own intensity, and each
birth of Time = Bettering Days is dependent on an enhanced intensity.

There are three parts to this paper and an introduction. The introduc=
tion shall remind us of two treatments or aspects of time in the work of
Shakespeare. In their light, part one shall treat the academic calendar and
our own College Times, the second part deals with the origin and the change
in meaning of one English word - the word '""Noon', and with the calendar im=<
plied in its strange triumph. The third part shall deal with our free, unpre-
dictable, and biographical High Times suggested by Shakespeare in his Mer-
chant of Venice. The platonic, the medieval, and the biographical calendars
are going to claim a share of your allegiance to timely living.
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The Introduction to our Theme naturally is:
Sonnet 82

I grant thou wert not married to my Muse

And therefore mayst without attaint ov'rlook
The dedicated words which writers use

Of their fair subject, blessing every book.
Thou art as fair in knowledge as in hue,
Finding thy worth a limit past my praise;

And therefore art enforc'd to seek anew

‘Some fresher stamp of the time-bettering days.

The New Oxford Dictionary of 1912 cites this single example of the
compound ''time-bettering'; only once more has Shakespeare himself come
near to this expression in Sonnet 32.

If thou survive my well-contented days

When that churl, Death, my bones with dust shall cover,
And shalt thy fortune once more resurvey

These poor rude lives of their deceased lover,

Compare them with the bettering of the time. ..

In this phrase of Sonnet 32, however, the power which does better
the time;, is not mentioned. Only in 82 is the fraction of time, the day,
made to install progress into time; this is the most radical faith in pro-
gress in any linguistic expression known to me.

»

However, Shakespeare opposes this faith in time-bettering times
by a very opposite hope: eternally recurrent time. You are all familiar
with Henry VI, the boy King's, sigh: '

O God me thinks it were a happy life

to be no better than a homely swain;

to sit upon a hill, as I do now;

to carve out dials quaintly, point my point;,
thereby to see the minutes how they run,
how many makes the hour full complete
how many hours bring about the day;

how many days will finish up the year;
how many years a mortal man may live.

When this is known, then to divide the times;

80 many hours must I tend my flock,

so many hours must I take my rest,

80 many hours must I comtemplate,

80 many hours must I sport myself;

80 many days my ewes have been with young;

so many weeks ere the poor fools will yean;

80 many years ere I shall shear the fleece:

so minutes; hours, days, weeks, months, and years
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pass'd over to the end they were created,
would bring white hairs unto a quiet grave.

O what life were this! how sweet; how lovely!

Henry's Monologue: Henry The Sixth
Part III, ActII
Scene 5.

Compared to the Sonnets; this time is not progressive. It is not
gloriously living forward, but it has one great merit: It would be circular
and permanent and it would be universal. Most modern businessmen
recognize in the king's yearning their own commonplace idea of what time
should be like. And more serious than that. In the year 1918 at the end
of The War, workers paraded posters in Paris, London, Rome;, Amsterdam,
Berlin carrying these strange demands:

8 hours of work
8 hours of sleep
8 hours of leisure

This was their idea of the World Revolution! Here, the vision of
Henry VI had become revolutionary action. And do not say that the workers
spoke of one day, Henry of all life. It is some perpetual human necessity
of which you will find examples during this whole paper that the single day
is used to express the whole principle of timing. Labor's calendar is in-
deed hoping for a permanent employment, an eternal chain of days of 24
hours length. And the simple day is this eternity's condensed experience,
and therefore the 24-hour day is apt to serve as a slogan. This vision;
then, has become flesh in our business calendar. Our calendar of pro-
duction rules our factory system. And that is, it is accepted by both;
capital and labor,- as their manifest destiny. Variations like a 40 hour
week do not alter the underlying principle. It is the dream of the Chambers
of Commerce and of the Unions: make every Sunday, every holiday, make
every Easter predictable through the next thousand years. Make capital
pay interest in 13 months, all of identical length, for centuries; make.the
working week 40 hours; 48 hours, 32 hours long. Provide playgrounds for
the leisure, provide dwelling boxes called better homes; for the sleepers;
Make the number of jobs and of the unemployed army of industrial reserve
! constant. Don't allow them to fluctuate. Balance; by birth control, the
! times of youth and old age in overpopulated India, Japan, Italy. Count the
! 24 hours of the day in the abstract over large standardized regions called
Eastern, Seaboard or Mountain Time. Swallow up all the concrete specific
j empirical observable noon hours when the sun is in his zenith, in favour of
the general and theoretical whistle that blows and sends us all scurrying
for our sandwiches. Disconnect the precalculated social time from its sen=
sual origins in the sunsets and sunrises and real moonlights at the place of
your actual habitation.. Disconnect it also from the religious calendars with
their "ridiculous'" movement of Easter. Better the spaces in which imen
work, play, live; build bigger and better stadiums. But do not better the

s
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times. Predict them, instead, by Gallup polis. Treat space as your social
medium, but time as an element of nature.

For us on the unreal campuses of education, this business calendar
is not quite available. Even over those college professors who believe in
dutifully reading their newspapers eight hours a day in their offices, the
iron calendar of industry has only a fictitious or borrowed power. They
may imitate the business man, but colleges live under an antithetical calendar.
We really try to run this nation by factories and education, and that means,

«by two oppeosite calendars. This dualism is a fact. And this calendar of

education I now shall investigate. Since Henry VI has his calendar incarnated
in Labor's-and modern business man's way of life, could it be that Sonnet 82
has foreshadowed our own college calendar?

At first thought, this seems improbable. A liberal arts college is an
academic institution. Academic manners trace their origin to Plato. It
would seem natural if our timetable owed something to Plato's calendar as
he advocates it in the Laws, in the Epinomis, in the Republic. Let us look
into this a little more. It is not very well known that Plato did ascribe Su-
preme importance to the calendar and demanded our total subjection to it.
But such is the case. Plato sees man's toil as a laborer, as a warrior, and
this is his earthly cave. Into this cave, however, the stars shine. Let me
quote Epinomis 978: '"Whether you call it in your pleasure Kosmos, or
Olympus, or heaven, its revolutions constellate the stars, and they in turn
give us the seasons of our nurture. How do we learn? If by numbers; how
do we learn numbers? No other single feature is more beautiful than to
watch the coming of day and the coming of night. What a reward when we
continue doing this? Many nights, many days; the heavens send us so that
finally even the man with the lowest I. Q. must understand. This is one
reason for God's Creation (poiesis) of the moon as she in 15 days waxes
and in 15 she wanes. And the 30 days teach us what a circle should be like.
Or this: ''An alleviating ointment to us poor mortals comes in the form of
our joining the stars in their dance on our festivals and holidays." Plato
hoped that his Greeks might soon return to the Egyptian worship of the
stars as their true guides; and that his perfect city would live in a per-
manent calendar of star festivals. This celestial calendar dominated even
the statistics of Plato's city-planning. Neither economic nor military con-
siderations interested the founder of the Best City. Instead, the twelve
months of the year and the twelve hours of the day dictated to Plato the
right size of the Citizenry. Every hour and every month some citizen had
to observe the worship of the Gods in the sky. Now 12 x 12 equals 144.
Plato concluded that his city must have 5040 citizens because 5040 can be

divided into 144 by 35 observing crews. This starlore is truly absurd. It

shows you how far away Plato's thinking strayed into Egyptian darkness, in
a gruesome or desperate attempt to retard the coming of Christ. For, to
Plato the divine logos is number, and number's capacity to count the many
impersonal things of dead nature over awes him. However, to Israel, old
and new, the Divine logosis quite adifferent power. It is the power to rise
above numbers by bestowing unique names within the city of man, "Where

move in strange democracy the million masks of God" (Chesterton) and

address each other by name reciprocally. The Platonic ¢ity with its 5040.
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citizens puts to death anybody who has private devotions, private teaching,
personal lyrics, individual philosophy. Socrates was then the first whom
Plato would have had to execute in his city! Plato went so far to demand.
that his city should repeat this calendar without the slightest change through
eternity. His Utopia reminds you of Hitler's proclamination that he would
rule "Four thousand years of recurrence', or of the "China of the four
thousand years in the Mandarin Rule of the Sky.'  If the leaders leave Plato's
city on an errand to other cities, he writes; 'let them afterwards tell their
citizens that their own city is by far the best; better than any of the cities
visited." Here Plato anticipates the modern Ministry of Propaganda. As
in '1984' then, .it shall be in Plato's city; we all dance and sing when the
Commissars say so. )

The greatness of this monstrosity lies in two facts: First, the cosmic
order acts as our teacher. Its year is a revelation. And this means that
Plato's City is purely educational; teaching the natural order is its highest
goal. Second; the gods themselves will unite with the men and women who
so learn. Celebrating the festive days means to feast and to cohabit with
the gods.  Again and again Plato assures us that the gods enter among the
singers and dancers as their companions. Hence; we begin to understand -
the queer number of citizens 5040.is not chosen for utility, but it is chosen
for the apotheosis; the deification of educated man, Apollo and the Muses
will come down from Olympus insofar as men observe the celestial rhythm.
By forgetting the earth totally the Platonic City meets the gods halfway.
Serious toil is one half of our fate; it represents earth. Dances and songs®
are the representatives of the Gods. Plato's error lies in the fact that °
earth and heaven remain eternally separated. But toil and orgy both are
our human share. And this dualism is truer than Plato's dualism of stars
and streets.

But what shall we say of Dartmouth in this respect? Has the modern
academic world imitated Plato? Certainly; our calendars have only two
short periods of serious toil. They are the examinations periods. Now,
these come twice a year and they indeed do depress the soul, of man, ina
liberal arts college. But these two periods really are reduced to the bare
minimum of earthliness. They so to speak connect the flying balloon which
is a college, with the earth just enough so that we may appear in the eyes of
the alumni to be a captive balloon and that we may, by this captivity, con-
tinue to get from the world the material support we require. The examina-
tions assure the working community outside of our usefulness, seriousness,
effectiveness and of our evaluability in dollars and cents. The exarinations
throw the necessary sand into the world's eyes. Otherwise;, we really live

.in a heavenly sphere of papers, marks, assignments, awards, competitions

which we have labelled;, education. But.it must be emphatically said that we
have not adopted Plato's Calendar. Plato would have us kneel before the

Equinox of Today; March 21. We don't kneel. We live in a second world of
good thoughts, of Paideia, of education. The Christian Era, fortunately; has -
not allowed us to put faculty and students under the ironclad and relentless
repetitions of the wheel of the firmament. What, then, is ourcé.lendaiiiké? -

. I give you its secret when I ask you to count the month of your academic year . -

not as September or October, but as the first, second, third, fourth;, fifth,
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sixth months by the enumeration of ordinals. Of course, you will object.
You will point to the printed page where the time-honored names March,
April; "May do appear. ' '

It is true such a calendar of Dartmouth College is given in the
directory. It probably has given rise to speak of the mechanism of a
college. I will give it the lie. This printed list does not tell the story
of the real times of a Dartmouth man. It is one half of his true calendar,
‘80 much so that it only makes sense when you combine it with the unprint-

ed-and often unprintable- other half of his same man's calendar. After

all, the calendar is the timetable of our real habits.

When you; however, contemplate a timetable on which the two halves
are unified; then you will convince yourself of two important points in the
college's living processes: I. It successfully balances the business calen-
dar. II. It supersedes the rigors and horrors of the Platonic tyranny.

Sept. 21 Registration

Nov. 23 Tuesday Thanksgiving Recess begins
Nov. 29 Monday Thanksgiving Recess ends
Dec. 18 Christmas Recess begins
Jan. 5 \ Christmas Recess ends
Jan. 24 - Feb. 2 First semester exams
Feb. 3 - Feb. 5 Mid-year recess

Now, the spices of these four months;, not mentioned on the printed
page of the Directory, are; of course; the football week ends and the house
parties. The football week ends are subdivided in those for which you are
expected to leave town, and those which take place here. The gods feast
each other in eternal alternation. But we cannot feast Harvard or Yale here
in Hanover. And there is the rub in the pulsation of the blood in the body
politic called Dartmouth College; during its first two months. For this
reason; it is misleading that we do speak of September;, October, etc. To
him who lives this calendar on the inside track the academic life begins on
September 23 with a first month, to be followed by a second, a third; and a
fourth. The four months of the first term, then; build up to a count of
ordinal numbers. The numbers may be enumerated in a technical language
of astronomy as September, the ninth month, and January, the first month.
But for an understanding of the academic year, this puts a wrong construc-
tion on these months. Also, these first, second, third, fourth, months are
periods which do not begin on the first of September or the first of January.
Instead they begin quite independently from the astronomer's timetables
when they begin: For example the first month of the college stretches from
September 23 to October 23. The fourth month stretches from January 5th,
the return from home after Christmas to the Midyear Exams at the beginning . .
of February. At this point, we have the chaste expression, Midyear Recess.
The true term is, Winter Carnival. It towers between the two halves of the
year and makes them bearable. But more than that: It is Dartmouth's most
famous contribution to college life at large. It has, for two decades pai'~ticuu
larized the name of Dartmouth more than the football matches. We do not
know how long this carnival may preserve its unique character, with Colorada
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Idaho, Middlebury competing. Suffice it to-claim right now this calendaric
significance for the Winter Carnival; by its celebration, the College acquires
a vaster environment, a larger territory than during the rest of its annual
course. The Winter Carnival relates the College to regions not even tapped
at Commencement to quite the same extent or at least not by the same net-
work of capillaries and contributaries. Now, in all calendaric considerations,
it usually goes unmentioned that times build spaces. The present day heresy
of geopolitics, of regional planning, of space ships and stratospheric flights
construes spaces independent of times. So-called Christian ministers preach
neighborly love and thereby understand the people next door. They preach
neighborhood dances while the good Samaritan treated the man of the next
hour as his neighbor. The Winter Carnival is on the side of the neighbor of
the hour, i.e., on the Christian side. For it creates a space of its own
around Hanover; it creates a territory within which Hanover is located and
there with, the Carnival does what holidays should do: It makes times the
masters of spaces. During a time span like Winter Carnival or like the
Olympic games, the local differences and distances disappear. Contrast

this with the Christmas recess and you will recognize the wide application

of this law that holidays determine spaces. For, at Christmas, the map of
Dartmouth as a nationwide college nearly is allowed to disappear. Why?
Because everybody goes home. .The individual student is sucked back into

the place of his own nativity. The people who surround him at Christmas

are his pre-academics, his pre-Dartmouth friends. At the winter solstice
his past rises once more to swallow him up. The character of a holiday

then is indeed very much contained in its group-forming quality, in its

power over spaces. Winter Carnival is a strong holiday because it cuts
through all the pre-Dartmouth lives at home. Also, it demands a very

long preparation, and suddenly, our two American calendars stand revealed
as space and time, earth and heaven in two opposite orders. The factory
calendar places space over time. It believes in space bettering production.
The educational calendar places time over spaces; it is itself a time-better-
ing day. I have stressed Winter Carnival as it is not featured in our printed
calendar. But the second peak, Commencement, is fully recognized by the
authorities. On Commencement, the mountains parturiate andbeget the
rythm of life. Commencement seems to me the most formative event of

the American scene. It would be a very long story indeed if I were to dwell
on its impact on our civilization in detail. May I make its importance clear
by one aspect of which few people become aware but by which the behaviour
of the millions is determined. This aspect says: What I do between June
and September is of my own choosing. I can go to summer school, work on
a construction job, travel on a freighter, bicycle through the 26 countries

of Europe; make hay on a Montana million-acre ranch. But whatever I.do
during these four months, whether the Navy takes me to Labrador or my
mother takes me to the West Coast;, or I save money for the next year by
hard work, these four months are my avocation, my individual's individual- :
ism so to speak; while the other eight months at Dartmouth are my individual's -
compromise of playing the game according to the rules. :

To the majesty of the academic calendar; the Churchmen themselve»s
have learned to bowo To gwe Just one instance. The Clergy of any Ep

There are, however, only nine such meetings during the year.
to September» the Clericus does not take place.

o
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Since the Anglicans respect the liturgical calendar more than most
other denominations, this their bow to the purely secular calendar is a .
telling symptom. No inhabitant of the United States can‘evade the influence
of the partition of the year by Commencement and Labor Day.

When I discussed the work service with the Friends Service Committee,
they decided to run their camps during the summer months. I decided to start
mine on December 1. Their's is an avocation; ours was serious. Their's
wi's”a net gain and a pleasure. Ours was a sacrifice; an uphill struggle and
grim indeed. Our winter hardship, however, moulded everyone of its mem«
bers into new-people stamped totally by this total plunge. The usual summer
work camp's function is fulfilled when it leaves pleasant memories behind.
Pleasant or incisive: That is the difference between the 3 and the 9 months.
So much can the same external action depend on its calendaric context. And
while the role of the context of words is known to every lawyer, any man,
the context of life seems not to be known to religious and political leaders
and to educators. Context is the key to the fabric of words, it also is king
in the texture of our temporal order. An act done between June and Septem-
ber, and the same act done during the college year, differ as far as play
and destiny, as security and danger differ.

We prepare the young for the serious life and at Commencement they
are delivered to the world like doughnuts or croxignolles in due course. The
Christian era creates bodies of time, because it recognizes every time by
its fruits. The pregnancy of the alma mater from September to June begets
the alumnus. Since many people misunderstand the revival of antiquity, ‘it
cannot be overemphasized that the most Platonic institution of the universe,
the Liberal Arts College; has a Christian Calendar of Fruitfulness. The
adoption of this calendar has been the tacit condition, the Christian condition
under which the "ivory tower'" of Plato has been re-admitted into our era.
The revival of antiquity by the Renaissance took Plato into the climate of
our own era. Our lave, a fruitful love took into its orchard even Platonic
love; that is fruitless love, and allowed it the place -that even fruitless love
deserves; in the preliminaries of life, in education. But woe to people that
forget or deny this permanent condition of Plato's readmission. Plato's
calendar and all it signifies - castes; slavery, lack of privacy - remains
excluded and stands condemned. Again, we owe to Shakespeare the appro-
priate terminology for our modern treatment of a period of education.
Hamlet speaks of showing the age and body of the time his form and pres-
sure. Indeed, long before educators fill the classrooms with assignments,
they already have created a structure, a form of time, by the lay-out of
the academic year. The "pressure' of our final cause, of Commencement,
may be said to transform the cyclical Platonic academies into pregnant
bodies of time. Time; thanks to this pressure for fruitbearing, acquires
a new; non-cyclical; progressive quality. This time shares the secret of
all redeemed creatures: It is expected and it is promised and therefore it
can be fulfilled. Of these three qualities living bodies of time are coms
posed, and this was unknown to Plato. Time to him was rhythm and revo-
lution and circling in endless repetition from beginning to end. And the .
academy was a world of its own endless repetitions, from 387 B.C. to 529
Ao Do : il
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Our schools have filled the Platonic contents into the Biblical stream-
bed of promise and fulfillment, by grafting the promise upon the academy. We
live from the end to the beginning because our destiny has been revealed to us. -
There is, I submit, in every single educated person's life a secular analogy
to the Biblical "Promise! of taking us all together out of Egyptian darkness.

But don't we see the glowing eyes of the young who are offered this opportu-
nity? These eyes to me at least defy the refined distinction between the
biblical and the secular. I would not know which word to apply to the great
expectations of an eager boy; sacred they are; without benefit of clergy. It
would seem; therefore; that our colleges have inherited a lot out of the com=
plex inheritance .of the ecclesiastical polity. We possess this one element of
her revelation: a body of time lived not for a lifelihood, not lived for a stan-
dard of living, not lived for good works or for work or for service; no, a
body of time lived under the expectation of the novice, under the promise of
the experienced, under the pressure of fruitfulness; a body of time pregnant
with meaning because pregnant with promise, a beginning enlightened from
its end. ;

And in this sense, the college calendar has a lubricating effect on
our mechanized society and its factory system. That the college calendar
has an allegedly secular character, does not alter the fact that it combats
the mechanical character of the industrial calendar. All true Christian :
religion is secular just as its founder. The college calendar, more and ]
more;, is the bulwark of free fime against factory time. Therefore it is |
a religious institution of Christianity. You all know scores of cases where
the yearning of a man for participating in our meaningful body of time wins’
out over the fragmented chopped-up times of the business world. That's
why people move to college towns. We live one great "Time-bettering Day';
Its nine months are like one day. The college calendar represents the
Church against the State, is heaven against hell, time against space in our
society. It creates through its unreal world of education and matches a
body of time comprised out of time bettering days! I am afraid that it may
not forever retain this great function. Our time bettering ways are threaten-
ed by the military and the economic powers as well.

As a warning; I would like to show you now how once before a heaven-
ly calendar was destroyed. Our academic calendar constitutes a re=conquest
of freedom from nature's laws. Heaven has come back in the shape of the
secular college year; 8-1/2 months of impersonal, 3-1/2 monthis of personal
life, we now enjoy. But this has evolved after another great way of heavenly
life on earth was abandoned. A look on a chart onwhich all the calendars are
shown as they intersect and overlap;, speaks loudly. On it, you would find
the ecclesiastical calendar. While we all together live the first month to
the final weeks of commencement, through the football week ends and exam
periods;, .every one of us in splendid isolation may attend chapel or Mass or
Sunday sermons in private. He has Lent from March 3 to April 12; By the
way, we are in the midst of Lent tonight. Yet; it verbatim is '"by the way"
solely, not on our common road. He may try to celebrate the great Week
of Week of Weeks; from Palm Sunday to Easter Monday. Buthe has classes on
Maundy Thursday; on Good Friday and on Easter Monday. Nobody more
than the Puritans murdered the whole church calendar and emasculated it
80 as to consist of 52 sabbaths; today this austere colorless Judaising has-
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lost its hold on the community more and more. But their negative success
is with us. ‘The canonical hours are forgotten. We are the heirs of a great
catastrophe, {or a rebirth;we call it the Renaissance) which did away with a
previous order of time-bettering days. When I hear the Humanists sneer at
the downfall of ecclesiasticism, I often wonder how the humanists can over-
look our own frailty. Our academicism is now under the same severe at-
tack against its calendaric privileges. o

We soon may be mourners ourselves. Hence a 2nd chart is needed
to explain to us the downfall of our predecessors. It would show the ganonical
laws of monasticism and the working laws of medieval craftsmen, in their

. contrariety.

Again I may begin with Shakespeare. Shakespeare has two plays
whose titles suggest a calendar unknown today. One is A Midsummer Night's
Dream,; the other is Twelfth Night. Both titles are remnants of a period
when no abstract Eastern standard time, no day of 24 hours, no year of 365
days with a leap day every four years;, was contemplated. It was this the
period proceding Shakespeare's own times. Shakespeare then has left this
period behind and is our contemporary with regard to abstract time. For
in the very Midsummer Night Dream; King Theseus already exclaims ''the
iron tongue of midnight has struck twelve.' In Oberon's and Titania's real
days; however, Theseus could not have said this. Because down to the
death of Dante the day that begins at midnight and ends at midnight was
considered an anti-natural day. The Roman lawyers of the ancient Republic
had squeezed in such a sacriligious reckoning from midnight to midnight.
And not before the Roman jurists was there such an abstract ""civilian' or
"civic' day. "Diescivilis" was different from "tres naturalis', "dies
fastus", dies nefastus". 'The lawyers invented it to get away from the
divine days and from the natural days as well. You see the enormity of
the civic day from this fact: The Greeks had not even a term for such
artificial legalism. In Greek, the oldest occurrence of a term for the
24 hour day is in the Greek text of the New Testament. In ''nature', day
and night were two separate entities. '

B ut lawyers needed the civil day from midnight to midnight, as we
need Eastern standard time, for their legal statutes of limitation, of legiti-
mation, of terms and bans and inheritances. When can it legally be held
that people die or act on the same day? These were practical questions
and the reckoning from midnight to midnight was a legal fiction, a typical
abstract process of reasoning. We don't realize this as you and I have be-
come totally abstract in our relation to time. We get up at a certain hour
regardless of sunrise or sunset. This, however was not done before Shake-
speare. That this play, '"Midsummer Night Dream' was dated on the longest
day of the year,l)that we today are having equinox being March 21, then made
a difference of which none of us who assembled here tonight, has an adequate
experience anymore. The hours of the day, down to 1500, were subdivisions

“of the night or the day as actually experienced; reaching from the actual ‘sun=

rise to the actual sunset; and their experience of these days or nights meant
observance; obedience and submission. : :

1) It was acted on a very short day, in January!, for the first time.
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True enough, this daytime or this nighttime was subdivided into 12
hours each. And this fact misleads us whén we hear of it. We too, have
12 hours. But the length of these twelve hours could only be 60 minutes on
the Equinoxes. Today, the peoples of the world before 1500 and we agree
because it is March 21: twelve hours of the equal length of 60 minutes
stretch from sunrise to sunset. However; at the two solstices, the twelve
hours though still twelve, had a very different content. On a June 21st,
sunrise might come at 4 in the morning, sunset at 8 in the evening. In that
case, 16 times 60 minutes were to be divided by 12 as there always were to
be 12 hours. Hence each hour 80 minutes long. On December 21, with a
day of perhaps 8 hours of sunlight, the single hour was composed of 40
minutes only. For the day held twelve hours in analogy of the year's twelve
months, and no intent for equal length intervened.

The real movement of sun and stars, and real change of light and
darkness forced the perpetual re-ordering of the individual hours. Medieval
man did not live abstractly. Modern may believe in the fancy 'natures' of
Thoreau, of Rousseau, of Thomas Paine. But these natures are throughout
abstractions which we call ‘nature' which however, have nothing to do with
our personal or political existence or our five senses. It is a scientific
concept; not an experienced reality. We moderns command sun and moon
byour standardized regional abstract times. We violate experience by our
mental tyranny. And we indeed have to boast loudly of our interest in facts.
For in fact, we are interested in conventions.

The concretely living people of the Middle Ages felt that the mind
should submit to-the observed facts. Theydemanded from reason .the
inconvenience of changing its abstractions for experiences' sake. Having
little artifical sources of illumination, they were forced to concentrate on day-
light. Winston Churchill has reminded us of this when in World“Wa¥ I'le creat~
ed our 'summertime;' we by now may recognize this one benefit of a sensu-
ally experienced day. But there is one other advantage of bygone calendaring
which for us i® much more difficult to realize. In fact this advantage is lost
on most modern men so totally that they think it absurd. Even at the risk of
being charged by you of absurdity, I have to bring this greatest advantage to
your attention. The title of Shakespeare's other play Twelfth Night, contains
a hint totally forgotten today; it proves that physical, cbservable;and ob-
served time may speak a language which we have lost to our lasting damage.
These Twelve Nights so-called stretched from December 24th to January
6%h However; in some parts of Europe; these 12 nights were duplicated.

12 nights were counted from January 6th in two opposite directions. One
dozen ran from the Day of the Three Magi backward into December, and the
other dozen ran forward towards the 12th of January. In this doubling up,

ie profound meaning attached to the formation of this unit of Twelve Nights,
%more easily explained than in its reticent rudiments in the title of Shake-
spetare's play. For; in Southern Italy where the doubhng is found, the days
carry the eloquent names of months. January 5th, for instance, and
January 7th both would be called February, Januaryl would be-called
'"June", and January 12 also bears the name of the month of June. "Decem-
ber", figuratively speaking, was used as the honorific title, for Janua}‘y 17th
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