e
§§evsnadowed by a higher divine bubaﬁésy,ﬂ&, ikeness unto God.-
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The Jewish and the GhrietiantTrinitg

When we look tack at Jews and Christians, at the church and Isrsel,
nothing standes bvetween them as firmly and stubtbornly as the doctrine
of the trinity. The Christans have a dogma which the Jew 1ikes;§r’to
ridiculem,the dogma of the triune God. Don't laugh btut don't revile
I
the Jew either as merely oaI&ubm puf;try to comprehend that the Jewish
doctrine of the trinity and the Christian doctrine of the trinity ex-
however,

clude each other, HANNXHE The Jews,believe in a trinity as well. and
must do so as long as they are capable of being Jews. I velieve the

by [’( €[¥/”/ <
difficulty which the triune appefllation o //ﬁiovides for the Jew

will be resolved and attenuated as soon as he looks gkout himself,and
Litle

admits that, he too, in his heart recognizes a parellel iwesme;, a doc-
trine of the triple birh¥ of the truth.

lve s a
For Christians the trinity provides security against(idolatry oﬁ/ﬁgn,f
againet Hitlerisnm, against Neroism, againat the oult of imperialism,

54

against dictatorships. Why? In the dogma of the trinity the second

Adam iet called 1like unto God. This defegts the similarity to God

of worldly emperors. When Constantine, the Roman emperor, the‘ybetor

by which he would conguer, inku";. ' 7 =
Cé$4y- af(/ A e K/?/? /r',/'r/'///(/,g’
personal divinity.. 28 recognized that he was winning this victory %=

/own name, his

"C{;.NL ts §i R A‘ﬁb [,/S{Q

f &

Zgﬁs from' the time of Constantine for the entire ensuing centu “the
/10/?/"77‘ Nawe < it
Christian church with thel trinity. It was an imposing battle.
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Repeatedly St. Athanasius of Alexandria went into exile for the sake
of the one word homo-ousious i.e. of the same nature, equal,with which
the second article of the Nicene creed has equated "the son to the fa- §
ther". As far as I could ascertain it has never been stated in the
history of the‘dogma that only iﬂ this way a rconcilition between the
emperora and the church could occur without corrupting Christianity.

fﬁL?ﬁazf/éQcéf! Jreke 5ﬁf§%k‘ A ﬁ%@fﬂ//ﬁfﬁmfégﬁ
bhrist had to appear clearf§ ®'dnd distmnctly, not merely similar but

/7{/ vl ¢ 0Cr ofal S 7y A gy jﬂ;g_;j;ij;;,ﬁ
equal to tgs creator/ hemh“ﬁ“tomuppwu? &8 the creator of the entire

Forgaec USp, =05 4o Lo e 47//ff’!zf“
human %plrlt/‘Only then could the church dare %o recognize the world-
/?OH)[/!}/

lv e erorfs as Christians in %ts rank. For theﬁ&ggggéiﬂs'had been
7/ — ﬁ %@ e /’)ﬂ,q L At (“)f[’/f'/'/ VOIS e AR
‘3Qaﬁfﬁg gods/?Alexander the Gréat; the greatsleings—ef-Perihy,and of course the

pharaos of Egypt were all deified. They were the gods btringing heaven
onto earth, imparting heavenly wisdom and heavenly gifts to all and
and sundry. Constantine had to administer the heritage both khmxitaxik- |
xkuxe of Cleopatra ajpd Xkmx of Alexander the Great. All his predeces-
sors had been deified. How could the one Goduman who '@ suffered on

the cross be elevated above these man? god-emperors? Merely bm - in

the triple, or triune creed of God -~ outbidding the resemblance to God
of these emperorms. Thus to a Chrisf%an ;; soverei%gg 52 ruler, or
% dietator who striveeho live a godly life on earth may':%ver deem hine-

self more eminent than he who was crucified. -
! The peoples)in their fear aHd in their wish to do homage’cast then-

selves into the dust tefore the £ilth of earthly beings before his

"illustrious majesty", Thus the m%iﬁ%ters of the German emperor

0
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Wilhelm II were wont te do when they wrdte to the emperor, signing

themgelves literally as "perishing with awg@' - the flowery phrase

guite superfluously introduced into Prussian Germany in the 18%o°s.

N
This "perishing with amgr tefore a terrestial despot alwp?s recurs

whether ﬁe be called Stalin or Wilhelm II. Therefore it became neces—
sary for the Pdpple of God, the New Israel which took its place among
the peoples and which was sent "among all peoples™ , as stated in the
Gospel according to Tuke ard Matthew ~ to slide home a bolt against

the temptation to declare any given ruler similar %o God or more sini-|

Son
lar to him than the surfering mfx ssf of man. Thus for the Chrisiian

the entire freedom of the church and kkE his entire humanity is con-

7% - ,

q e . ) &
tained in th¥s'equation pf Bod and man., If @od has nop become rman W/ !//cf
2 f,'fl?e;tu Qeuplisedia z;:@ﬁ Vested 112 7eaesls

we are all nmarching %reusgh fog, at the mercy of every tyrant, of g~

every freak of fashion, of every radio address, of every idiocecy, of

every malady of the intellect. T4 fﬂltﬁ ﬂ?{ b£{f¥;” Aﬁv}”£b{££’n
Slave ¢S,

The doctrine of fhe trinity is still more comprehensive, however.It

arlicaty

also coreeERrThe thitd article of faith, in the Holy Spirit thd "fer-|

tilityX of the son of man". Here the fertility of man who reVealw

bo
God in his suffering not in his might, and/from his followers creates

Viesy: ({zf‘a({?mﬂ
a freople, is . In his frailty he better represents the power
of God, the creator, than do all the sovereigns and all the Cadillac
ard Mercedes owner§with their infinite horse power totals taken to-
cengl ivenige Fe o

gether. God becoming man(has born a new people, the chﬁﬂbh. The fer-

tility of the son'st revealed in the Holy Ghogg; and whole peoples

N in /:'/n‘f//rr/zf" erslerive 1!
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roT//;%;;dod as aﬁ-tnﬂtfiﬁ_—I ¥ if they allow themselves to be
seized by the Holy Ghoéﬁland if they thus become its people - via the
Son the peopgd of the Father. The 61d Israel is Abraham's seed. The
chnn;h, however, is a people mmkmimgmfm born by the spirit; every
Cnristian isy as Abrbhemx wasgx or there isn't any church.
After thia grand experience,from God the Pather to Goétthe Son to the
Holy Ghost, has been traversed, later you find on black and whité, for-
children in confirmation class to learn, a list of three. Naturally,
the temptation of the orthodomt Jew then arises to says those are real-
a8 heresy
1y three gods. The church itself has always fépvently foughtVthis
"dogtrine of the three @Bods". Despite this {the Jew Emwkmmitm continues

to reproach the Christian of this Yveing a superstitions God is one.
£

7((’.5 Q ey o hr, 1"/ e Hocow. '/,m I e //\’"’( ( p,x%c déf 7 “”f 47;‘,,(

The unkity of God, however. by us humans, beings living in time, oan
only be grasped in terms of time. I must breathe to live - but brea-
thing takes time, sixteen respirations per minute is normal. Ir;eems
to me that in the Holy Trinity God’s breaﬁn is reflected. The creation |
of man, life mf and suffering of the Son and the working of the Holy

A nd b+ in ¢ {Vs <$ﬁ§ﬁﬁl~#42
one single breath of God./We oan only experkénce, ocom- |

prehend and grasp one after the otheg,rwhat really happens all at once.

Ghozmst ar‘

% We analyze. We divide into this preaet instant, irto the next instant,
and into the third successive instant the single act of God in which
* » he oreates a new psople, i.e. in but three seoonds. Wee be untd us if

om/;”(ffw 2 Qhe, St aygmea s
we do not a ese second woe to usg aIEEJEEM@e imagine

that with the mere neme of God « with a simple word "God“'I should




’ ¢
/ -

f ; / o

. L FE e
, Crltf At i~
rather say = we can deseribe or experienee%hia creative power, his vi-

niet
tality, his directness, his inevitableness, hls working andeéﬁzggrﬁy?

?or me, therefore, from my youth onward’the trinity has been the most

obu:cwﬁ
ay of grasping the divine working as a form of breathing.

, U .
[mﬂq%ale,(pold your breath,vexhale" it could be paraphrased. In anything

that happens there is a Yeginning, a middle and an end. Thus Xkmm the
trinity attempts to describem God's engaging in a fullness of life
uncomprehensdble to our poor human @wer of reasoning only. God is no
geometric concept, for he is the one who makes us speak. God inter-
venes, and speaking tekes time. The master thinkers, the Greeks, and
tho=e who have learnt to think from the Greeks and like the Greeks,
our academcians, deny thﬂz“speaking takes time. Thus they cannot grasp;
the hunility of the trinitarian doetrine. In two volumes, the "Sprache 
des Menschengeschlechts" ( §%ech of the Human Race}963=65) I have

Qe /la
chaempioned the temporal ch%racter 0, the namee of our gods,
0({7/ ’)g,n{;; & l,uxp('“: {vi‘f Dty ttf}, 20 /‘{, -, ﬂéﬁg /éf ;ﬁ/f‘//f/?,ﬁ
C(.'C HeweveTir the 014 Israel Mastabliehﬁdaﬁfﬂond 1@
4 "I;J\Mu.k E P ,i c&’/l) //)/iﬂ/];/'/ Q¢kp/ﬁ7"“cc S /
/}:n One God alone,/@%ﬂr trinity is defection, is pagansém. But also ‘the

e
Jews come sf@er The pagan peoples. In the midst of hlstory Abraham

appears, looks atout, sees the many peonles, and the confueion of peo-/§
% ples, and comes to telieve that out of all these peoples one single

one willarise. He believes that he himself will have to at least

a
fi&gzkthe seed thereof. He comes in the midst of time§y God has already

oreated the peoples and permitted them to prooceed into a state of cog-f

T
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Ocre bl omprehend to have ‘
rather say - we oen(describe orfexperienceykis creative power, his vi-

L-~'s fecundi
tality, his directness, his inevitableness, his working and FEHE¥EEEFH,

tyy Jois processa, fm Q#E}Y%/Z;‘ylv 87%7\ag&£52
For me, therefore, from my youth onward  the trin%ty_has been the most

obvious i Aot S0 lhufif (5) e o€
. way of grasping the divine w&rking}aﬁ/%aform of breathing.?ﬁkz

f¥hale, "hold your breat@fméxhale" it could be paraphrased. In anything
that happens there is a beginning, a middle and an end. Thus sx%e the
trinity attempts to describem God's engaging in a fullness of 1life
uncomprehensgble to our poor human pweer of reasoning only. God is no
geometric concept, for he is the one who makes us speak. God inter-
venes, and speaking takes time. The master thinkers, the Greeks, and
those who have 1earn®4to think from the Greeks and like the Greeks,

our academcians, denyj%igi/speaking takes time. Thus they cannot grasp:
the humility of the trinitarian doctrine. In two volumes, the "Sprachek
des Menschengeschlechts" ( é%ech of the Human Race)963-64) I have

. | And the 01d
——] { championed the temporal character of the names of our-wgods. Hawexrx
[

ore NVJ\AIsrael should not have known this also? It has. Only of trind

Uadae! <Hews¥emy The 01d Israelzzfgﬁéstablis ing /a tond %%%ﬁﬁl RO L ERE A0
< is Isr 's first commante®And they stold us:,/

e God alone our trinity 1s defection, is paganism.-Bubt-salso—the.

among :
Jews<e&mg{§ﬁi§x4éhe—pagan:gg@i%naa In the midst of history Abraham

appears, looks about, sees the many peeples, and the confusion of pec~

i
|
%‘ ples, and comes to believe that out of all these peoples one single

one will arise. He believes that he himself will have to at least

: uk

pléﬁ the seed thereof. He comes in the midst of time} God has already

created the peoples and permitted them to proceed into a state of cop-
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fusion. Now Abraham eppears and after him, even into the final epochs
of history, his effect isk to continue. In this there is trinity also.
There,too, is a beforehand, a middle and an end in which God reveals
himeelf in difg rnm vays. Only the Mation of individual %o pdble is
e a3 [rf;/\e"’(S!l!M
inverse. Fherﬁeﬁgh“ﬁﬁvéie mand the individual Jew are in inverse ratio
to the Christian and the Holy Ghost. In every Christian the cross must
e newly implanted, newly accepted, and suffered anew personally. Then}
he ean found a people, a community, can undertake to wonvert. Thus the¥
missionaries, thus the apostles went to the ends of the earth, im-
the
buing and insniring one people afte?{6¥ﬁ;r with the Holy Spirit. Thus
did the religious orders spring from the spiritual loins of these
trothers of Abrahan, God’s peopls, such as the Benedictins, Frangig-
cans, Redemporists, but anog%g;qbyterJans, Congr@gatjonahﬁfs, Luthe-
rans and marny, many more. Yor the Jew it ie the reverses the indivi~
dual Jew is born inte Israel, into t&s People of God. Thht people al-
ready exists, and the Jew hence does no% have to occupy himself fur-
ther with the origin of this Jewish people which @n Mount Sinai re-
ceived the revelation and the indication of its proper course. Thus
e il w(f{‘ W Ve,
i; h&n{ﬁ%d apﬁégf; as one onlg. But for the other peoples which look
at Jewry the Jew seemsm only a memter of his people. The individual
Jew? - is simply also a Jew. So are they all, it is said; all Jews
are cast into the same basket without exception. Why? Because in the
01d Alliance the second person of the Divine Revelation came ahbout

n "

in the form of the people. Hot an indievidual was sdmmoned, not an 1n—;
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dividual éuffered, buf the Jews suffer and they are. still suffefihg‘
today; the Jews were charsed, and they are still teing cursed today;

the Jews suffered pogroms and are harassed and houmded from one coun- |
ﬁfy it the next, and their temple is destroyed and they are scoffed
at. "Tvé" Jewe, Phe individualf- Hitler carried that out at alsurdum -f

even without distinetion of fpersonel religious faith, Wé@’aé;?73ewg

massacred, gassed, rmurdered, tortureé. tormented* jeered at.

Al
Is 6iat no trinity? Is not also God there first who creatadgthe world,
apd—AdTn and Evey~who then engages himself in the history of peoples
one telieves
and somions HMREXEEEEX® who believes in hinm, an%ﬂﬁim that eternity wil
now te upon  his side, that he will have endless time. And with this)
a

act in the history ofvéraation that had already heen created ty God,
there comes into force, also for the 0ld Alllance, an actual trinity;
for the individual Jew now knows as a Jew that God is his Fahher)and
the otherq/ - the goyim, the Gentiles, the "peoples” —)they know
nothing of that. Israel does not recognize at =all thht among the
"others "t @t same road - God, people, individual - can be trodden;
that reﬁd is reserved for the Jews. The others? - they are addressed
individually that they rust behave well; but they do not share his

cu :
pravious history, they do not share his being called ﬂ;ziz;aIEZE: they

they do not share his salvation. I believe, therefore, that there are

&

Qd?&%@cf
i two tririties involved - for the Jews the sequence is: God, (IsTael,
‘ Ohe q.»
o e Israelite; for the Christians the sequence is: God,(%oul’@eople.

eI
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dividual suffered, but the Jews suffef’and they are still suffering
today; the Jews were cirsed, and they are still being cursed today;
the Jews suffered pogroms and are harassed and houmded from one coun-
try t6 the next, and their temple is destroyed and they are scoffed
at. "The" Jews. The individual§- Hitler carried that ew® at sdsurdum -

their &) were gg racially
even without distinction 6¥\§€?§6ﬁgl religious faith, Jewg

Wer€, massacred, gassed, murdered, tﬁrture&, tormentedg jeered at.
IQY%Eét no trinity? Is not also God there first who created the world

ﬁﬁ/} aﬁ% Adam$ and EVeq who then engages himself 1n the history of peoples
one elieves :
and sidmmons mmExmEmagXE who believes in hlm, aﬁq4him that eternity will

now be upon his side, that he will have endless time. And with thié
M’(‘t;ﬂ/(s‘j\\ . a :
act in the hisizzy~ofy/;eatlon that had already been created by God,

A M‘smﬂig_% N accd o # FUA
0

there comes into force, for the 01d Alliance, an aectual trlnlty,

for the individual Jew now knows as a Jew that God is his Faliker )
1> ‘Qr "“Z"/{/ %
W IMET a5 the othera, - the goyim, the Gentiles, the "peoples™" —)the%~knﬁw«

/f(-/ P

ne%h;ag_oiyxhat Israel does not recognize at all thht among the

"others "thgt same road - God, people, individual - can be trodden;

; e
: that rddd is reserved for the Jews. The others? - they &r&%gﬁz;essed

1 r@ZPf / ,c\cw{é
1n&iv:&uai%9/that they must behave well; but they do not share his

previous history, they do not share his being calledxﬁﬁgmmggggﬁag ey

they do not share his salvation. I believe, therefore, that there are

he people
two trinities involved - for the Jews the sequence is: God,Y1sra

]
\ i s @ )
Israelite; for the Christians the sequence is: 1s.)ﬁa&=(§§u&-?evpée

Jj§§§§§§%§§§_ (:@:\\-the single soul, a new people,_

I



century -m\jc?te his %restiseon
s he used the.&é%%%’Psalm in order to

gay that, as King David, every Christiarn who assigned himself a new

P?\) S = 8 - \ . S C(}%W@V@
pi kraotius in the fcﬁ%

o Gan
taski;ZﬁLimbarking upon a task commanded by God, that this Christian
w as founding a new people. Thus there is,in a Ven/JFeautiful man-
ner,interpreted in a trinitarian sense this verse from the'ﬁ%éﬁh

vsalms "My Protector, in you I have placad my hopes émsubdue ny
I

people for me." AxPEins sayes this is valid for every spiritual

n
leader, it is valid also for every spiritual founder. I was very

moved to find that this bishop from the era of the great migrations

V/éfr%
had heen brousht to the point of applying the ideaz df the trinity to

F) ¢ Jeus and bhristians alike without discriminating between their faith.
(A2 = gl T v Aoll festaments ag Ohe |
He traanerred from the 01d Testament this trinitarian dootrine of

"

Javid ard his people to sll spiritual generals, as he called thele

%Aiﬁ Tharshals 5“;? §{(’/ A“/@"z“f‘(be@(a/h\ea M "

T believe it is time now Ior the Gre¥X, i.e. Z@

185 15/" .cease :

C{5£,0¥/xk philosoph1z1ng{af Judaism and(%i;istianity to swbeisde. Philosophy<
gipg kept the past millenium from getting anywhere with the trinity.

# have never understood} how one could be a Christian without taking

the trinity in dead earnest in this tremendous spiritual struggle of

s

the centuries. Wow I have understood, however, that it is protably

only possible to get ahead mnd to retrace our steps into the genuiﬂdi

traedition of our faith from the teginning of the world, if we bring

the Jewish and the Christian trinit%ﬁ into harmonge and if we dis-

T
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cern that also to David was given his peeple, and to Abnham wEs giVeﬂ
his people, and to Moses was given his people by the Spirit of God.

Every individual Jew, therefore, when he looks at these, his founders,

%ill have to acquire an understanding for the necessity of defending

the Tikes ) s
the People of God among the peoplesi e doctftne of the trinity.

L
Nothing else (work¢ in opposing the primordial dreamyof the peoples

L D
which ma;::?%ﬁgﬁwgéyz we have always been with God, and hence we need |
not perceive mAy other voice. This dream must be opposed by saying
Lcu([,s (,(fyf\nauﬁ ‘s
that in the bright light of hlstoryhﬁﬁa'ﬂas contlnuedyto create/over

and beyond the old peoples and dheir dimspersion.

The 01d and New Testaments agree that God ever continues to create.
The humans,-which he finds emimting mowtly telieve to have bermn crea-
ted much earlier than in their own time. They limp along behind Hod's
new acts @f creation; they are pre-Jewish, pre—Christién. It éan be
said of the Nazis that they tried very hard to live in an age three

thousand years before Christ, hence before Moses led the children of
"//Fer h}\d/; [.t‘ /L\/ﬁ C’qu{—ns 10[(_(/(

just as if the entire revelation had never taken place. The trinity is

a
/call that God in the midst of history is creating amazingly anew,

% is creating a new pecple in addition to the old dreaming peoples who
claim to have teen &n this earth from time 1mmemor1al.

clasf, % ?éf‘dS/
I shall make this clear by telling #stor¥/ When Paul tunned around be-
fore Damascus, gripped by the new truth which he had fought against

/-

previously, this happened in such a way that in the language of the

ST
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, g kst @afhes M ey ; TSrac(, 2, : o
cern %that (also to David was given his peeple, and to Almham wms given

his people, and %o Moses wae given his people by the Spirit of God.
Every individual Jew, therefowe, when he looks at these, his founders,

will have to acquire an underqtandlng for the necessity of defending
S Cem‘Jes a
the People of God among the peopleﬁp?ith the-dootfrne nf the trinityd
g, Yerlles, /Zﬁﬂﬂlicl
Notaiﬂg elsegwork# in oppoasing the prlmordial dream of the peoples
“.lﬂ.’

ex v /{f“{i&/J u,/nzg L
which makes them say: we hava\ETEEEQ baan with Fod;7and hence we need
any new Z;éﬁgéﬂy
not perceive e#s= edivew voice: This dream must be opposed by saying

o~ fopandrice cig o)
that in %the bright light of history 6od has continuedfto oreate Ver

(Zk,finbkﬁWSQ
andAteyond the old peoples and dheir aimquevﬂlona¢u¢‘f 5g€éZk&fff€1

Si%ﬂﬂ+LwJ%7y<aﬂlo Coee Aﬂ@t&@<a££ Gu s ia%%alaiz

The 0168 and Yew Testaments agree that God evér confinues to create.
Yre human%,'which he finds emixting mostly believe to hnve ternn crea-

ted much earlier than in their own time. They limp along behind Hod®s

new acts &f creationg they are pre~Jewish, pre-Christian. It éan be

thousand years before Christ, hence beﬁ?re Moses led the children of
Hitler Wyéa (<~ vw&\"c;( il ~ deerd,
Igrael out of Egypt. \Today many would like to narch back to Egypt-
just as if the entire revelation had never taken place. The trinity is|
a
(6511 that God in the nidst of history is creating amazingly anew,
is oreating a new neople in addition to the o0ld dreaming peoples who
claim to have teen @n this earth from time immemorial.
001Ik20ébsL

I shall mske this clear bty tell ng qtory. When Paulﬁtﬂmned around be-

u‘u st |
fore Damascus, gripped by the new truth hich he had fought aredrsh

previously, this happened in such a way that in the language of the




cutest thou me?" He recognizes suddenly that he 1s playing the part
of gmmx King Saul in tre 014 Testament, and that Jesus &s the David
whd as in the Bibtle, in the 014 Testament, ask® his king: Why do you
perseCute/me? You have to admit that I am ashead of you in the spirit
of nesce arnd in the spirit of pketyl" And the rioment Saul of Tarsus
recognizes himself as King Ssul df the 0ld Alliance he suddenly comes
to see God does not sinply do one thing after another. 1T&k$ person,
Jesus of Nazareth, who died yesterday, whose followers he had per-
secuted until now, is as yet to come and therefore far ahead of him,

- Akb\ A e D’l{wvv
I ” . ~f
oo lest e S [
of Saul of Tarsus li¥gng on that day. éw‘ixy”’= VKo Saed ais .

v Z&fozxé
Onlv here the doctréne @f the trinity regains ite full power. When
ﬂy
we see that thanks to this doctrine the relaﬁionshiﬁof times between
;Mﬂ‘f@
God and man reversed., What for us follows, comes later - the youn-
of
ger human Feingt)the rew torr. gereration, the vintage/é@atniks, or
the semi-strong" (die Hamlbstarken), as the Gerrans call them - ¢ 811
this can te quite outmoded and guite old in relation to God'’s time in
history;'later"does not mean "better®, nor means "previously" "worse'
Nelther does "previously mean "“"tetter", but God's engagement in time
% pores to you ard to me the gquestion - and that holds for both, Jegs
and Chrfstians =~ 3 Is onlv he who was crested after me superior to me,
' or iZs it %kwk he whow God alremdy created before me end slready letb

is ol *

The reconciliation of the trinitarian dispute between Jews and Chri-

;; f"{"?}{_ ﬂb 6‘6%\;13{‘51 7<9 "“\/ OLI fo& {Nuﬂ/ Bf’ﬁ/’///i’ X;en 37‘@'2)‘:*

suffer W&WN(.@ !\&,uﬁégj
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stians'seéma to depfmd on thiss botg'sides must see that through God‘’s
intervention something that did long since ocour is revealedw%o te
still awaiting us in the future. Thus tiune takes on a different guali-
ty than it had before, when it consisted merely of yesterday, today
and tomorrow. Such a naive clocg division has nothing to do with the
actual "today" of @Sj. éZﬁiﬁzt/; most splendid event has already
happened, and is awaiting fulfillment by us. The revelationcnxﬁ%unt
®inai proelaiming one single God for all peoples, forbidding to trans-
fer his name on the delusions, on the ldolatry of an individual myth
of a people or of an empire is stated in the 61ld Testament for all
timesx mmd - and the Jew believes fervently that some day all peoples
will accent this. In Christ there hus already appeared the revelation

INEL ¥ 34 ;gﬁ
of how this faith in the living God must be &tvu&[whd suffered unto the

Lo
last, 1n him is revealed how, in the attitude of suffering, k¥xkmxmanw
M- tf“hu:r_g) a
xthiuxkatkgxmmn a0 fertile that a nwew people mig& originafe themrom,

how thus - ’ may
Rrraughxhinxfokenexrxwhaxhaxexkeeomexhiexpaarks death tx turned into

life from being from
nnmxkiie> Bwnikxsuxisrg the boundary, the end, leading to the grave &mx

@
rEEmgRizRt to being the bearer of the(?v ’ ﬂ’igseed. All this is
associated with the reversal of the time concept which Jews and Chri-
stlans chare. The ten commandments ~ as every Jew believes - await re=
cognition by the pious heathen today as at thht time, No different the.
trinity signifies that the salvation which has long since appeared has

not yet been recognized as our future by us who live much later. This

remar4§ble inversion of the time relationship, as I have illustrated iﬁ
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ty the sfory of Saul and Jesus before Damascus mﬁf be an opening, a
gate through which +the reconcili-tion betweén the doectrine of the
trinity and the old doctrine of the only God of the 014 Teétament @v§7
ggért.
When Jesus was baptized, the evéngelist tells us, a dove hovered over
Ltp i

Jesus. This dove symbolizes the Holy Ghogsti Very few people seem to

. had been
know today that ugﬁ,to the baptism of Jesus the dove wmm the symbol
of the 01ld Israel. Every Jew at the time of Herode knew this, howevers. |
The% dove hovering over Jesus telle us therefore also that in Jesus
the whole of Israel is now incarnated, The evangelist®s change of
symbol clearly indicated the advent of a new day of history. If Israel
can he svymkolized by the dove, just as the third person of the trinityv
the Holy Ghost, 1s symtolized by the dove, then also Israel has a tri-§
nitarian faith. As a people, in the symbol of the dove, itlrepreaents
the Holy Snirit of God and imparts it to ite individual corporate mem=|
tera, to every Israelite.
If our gospel commentaries and our elucidations of the 0ld Testament
were 'M)G'§;bol minded they would have long since grasped the unity
implied by Israel teing symbolized as a dove, and the Holy Ghoét}being'
symtolized as a dove ss well, Surprisingly, I have found thia ex-
pressed only in the invaluable commentary on the Book of Genesis by

Benno Jacot published in 19%4. This very remarkable w.rk deserves

much wider acelaim. In this work the unity ef—the—untty of the 0Ld
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Testament is wonderfully presented. What I have nbw attempted,comple-
menting Benno Jacots's teaching, 1is to put before you the unity of

experience God as =
the 0ld and the New Alliance in the WOUWHIHR 1 jthey trinity.

Eléewhere, I have shown that "three' is the larsest extension of one-
ness that our mind is able %o féthom, whereaa "four" ig the emallest
expanse of manyfoldness. But this, anybody interested in the working
of the mind 187 look up for himself. 1)

Eut the Jew who says that all the Jews of 31l times have been present
at Sinai, solves his4trinitafian difficulty‘with the same hyperbolic
salto as the Cherubinis Wardergmann Angelus Silesius formulated the
Christianss "If Jesus was torn a Bundred times ard wes not born for
you, yet would you be lost."

But what a story it is in retrospect! Before +the Exocus of Moses the

Egyptians worshipped the falcon, this falcon God Horus who swept all

Egypt vefore him, on his passage from the first cataract of the Nile

down to the Delta. Horus the falcon and Pharao the King if the Great
House of Horus were one and the same, the oreator God of Egypt. In the
Mosaic protest the 01ld Testament translated the annual Horus journey

into the one time Noah event. It replaced the annual flood of the Nile

% by the once for all times flood of Noah. And in describing pointedly
this replacement, the divine falcon of Egypt tecame the Raven of the

4 Noah stpoy. The narrator of Genesis must have had a wonderful time

1) Die Ubermacht der Réume (= Soziologie I, 1956) deals explicitely with
these facts.



