
The Jewish and the Christian Trinity
When we look back a t Jews and C h ris tia n s , a t the church and I s r a e l ,  

nothing stands between them as firm ly  and stubbornly as the d o ctrin e  

of the t r i n i t y .  The C hristens have a dogma which the Jew lik e s  to

ridicule® *the dogma of the triu n e  Sod. Don*t laugh-but don’t  re v ile
f

the Jew e ith e r  as merely calimfcp tr y  to comprehend th a t  the Jewish

doctrine of the t r i n i t y  and the C h ristia n  do ctrin e of the t r i n i t y  ex-

however,
elude each o th er. M S 3XSX. fhe Jew s,believe in  a t r i n i t y  as w e ll, and 

must do so as long as they are capable of being Jewe. I b eliev e  the 

d if f ic u lty  which the triu n e  appe^lla^ion~or~t»ir^/^rovides fo r  the Jew 

w ill be resolved and attenuated  as soon as he looks about h im self, and

Tfiuc
admits th a t ,  he to o , in  h is  h e a rt recognizes a p a r a lle l  ifWgw; a doc

tr in e  of the t r ip l e  b ir ltt  of the tr u th .
/ A  c  j  q j

fo r  C h ristia n s the t r i n i t y  provides s e c u rity  a g a in s t(id o la try  ofAman,

ag ain st H itle rism , ag ain st Heroism, a g ain st the c u lt  of im perialism ,
m±

against d ic ta to rs h ip s . Why? In the dogma of the t r i n i t y  the second 

Adam i s t  called  lik e  unto God. This d e fe ats the s im ila r ity  to God

• 4
of worldly emperors. When C onstantine, the Roman emperor, the v h eto r

/if
of the b a tt le  of the M ilvian B ridge, recognized over him self the ]sign~

/fc/V.w.A a -* Cesar's I
by which he would conquer, own name, h is

CeS%Y~
personal d iv in ity . J3& recognised th a t  he was winning th is  v ic to ry  ±8

h %/ St,.,
$hr "

ikeness unto God,lik e n

hus fromv the time of C onstantine fo r  the e n tire  ensuing cen tu ry

overshadowed by a higher divine hukanity,/a£/likens
-t i (f f 5 3 )  ,

the

C h ristia n  church
/lO‘ f v n

with t h d ^ tr in i ty .  I t  was an Imposing b a t t l e .



»  2  -

(, rr 
') (if ffstf i

Repeatedly S t. Athanasius of Alexandria went in to  e x ile  fo r  the sake 

of the one word homo-ouaious i . e .  of the same n a tu re , equal,w ith  which 

the second a r t i c l e  of the Nioene creed has equated "the eon to the fa 

th e r" . As f a r  as I could a sc e rta in  i t  has never been stated  in  the 

h isto ry  of the dogma th a t only in  th is  way a ro o n c ilitio n  between the

emperors and the church could occur without corrupting p h r is t ia n i ty .
fU i n)4U .4 f-,i Ic e  d - i ,  it  <JLtf k «X-W & j0T / l

^ h r is t ,  had to appear c le a rfy  x'dnd d i s t in c t ly ,  not merely .sim ilar but
[Ufind tnki(tfy /tat!

equal to tfie55^eato r/^’”lie ^iW ’TOto'~Bi3iwar^W'‘'tEe"™creator o f‘'th e , e n tire
fairgn.ee ‘ S^/( »'- v ’s -£■ c-h i / j- v * ~'u- w  e f  fit i f  f {j  >

human s p i r i t J  Only then could the church dare to recognize the world-

ly  emperor^e as C h ristia n s in  i t s  rank. For the ^emperS^s- had been 
M ijC cc  -txx-*» /t\/ n t f ' i /(u-cj rC'-T- n j

%k$d-g gods^A lexander the G r d a t t h a . of course the

pharaos of Egypt were a l l  d e if ie d . They were the gods b ringing heaven 

onto e a rth , im parting heavenly wisdom and heavenly g i f ts  to a l l  and 

and- sundry. Constantine had to adm in ister the h e rita g e  both 

xiaga of C leopatra aft£ of Alexander the G reat. All h is  predeces

sors had been d e if ie d . How could the one God-man who M suffered  on 

the oross be elevated above these mant  ̂ god-emperors? Merely bp -  in  

the t r i p l e ,  or tr iu n e  creed of God -  outbidding the resemblance to  God 

of these emperorHS. rfhus to a Chrisi/tan p6 soverei^gl, r u le r ,  or

j M s
d ic ta to r  who strivesrco liv e  a godly l i f e  on e arth  may xever deem him

s e lf  more eminent than he who was c ru c if ie d .

fhe peoples^ in  th e ir  fe a r  aW in  th e ir  wish to do homage^ c a st them

selves in to  the c>ust before the f i l t h  of e a rth ly  beings before h ie  

" i l lu s tr io u s  m ajesty", Thus the m ^ih ^ters of the German emperor

n o



Wilhelm II were wont to do when they write to the emperor, signing
themselves literally as ’'perishing with aw&? - the flower'y phrase
quite superfluously introduced Into Prussian Germany in the 109o's.

0This "perishing with before a terrestial despot alwf^s recurs
whether he be called Stalin or Wilhelm II. Therefore it became neces
sary for the People of God, the New Israel which took its place among 
the peoples and which was sent "among all peoplesM , as stated in the 
Gospel according to Luke and Matthew - to slide home a bolt against
the temptation to declare any given ruler similar to God or more sdrai*

Sowlar to him than the suitering Edbc of man. Thus for the Christian
the entire freedom of the church and tkw his entire humanity is con-

8 7j) tained in th&'equation of god and man., If god has not become h a n ^ !/'
C-rost, A* f t t f t lr t  “jZ r tu . O -'ifJ -rS td id  f iJ J i'V ts F v c l /'’?V„vs/5 ,

we are all narching trough fog, at the meroy of every tyrant, o# ̂
every freak of fashion, of every radio address, of every idioccy, of
every malady of the intellect. /  ̂̂  !: *’ ^

ht ,
The doctrine of the trinity is still more comprehensive, htiswever.lt 

d  t  Vi C (fibJ&gLJ
also uuLilc(!TW«yifhe thttd article of faith, in the Holy Spirit thU "fer
tilityX of the son of man"• Here the fertility of man who reVealsr

Lyd̂o
God in his suffering not in his might, andN/from his followers creates

HzhJ  J l  fo e  (aa /people, is aisuiUTibuilC InIn hie frailty he better represents the power
of God, the creator, than do all the sovereigns and all the Cadillac
and Mercedes owner^with their infinite horse power totals taken to-

cXnd a , c f*> r/
gether. God becoming man /has born a new people, the ohlllteh. The fer
tility of the songs'! revealed in the Holy Gho§|T, and whole peoples



* OfUL ohreguard ed as afi lndlWTdual 1m
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if they allow themselves to be
seized by the Holy G-hos't and if they thus become its people - via the
Son the peopii of the Father, fhe Old Israel is Abraham * s seed. The
chirach, however, is a people ®u±®±agmfm born by the spirit; every
Christian is^ as Abrhhaaa: was^ or there isn't any church.
After thJi grand experience,from God the Father to Goiihe Son to the
Holy Ghost, has been traversed, later you find on black and white, for
children in confirmation class to learn, a list of three. Naturally,
the temptation of the orthodost Jew then arises to sayi those are real

as heresyly three gods. The church itself has always f^^vently foughWthis 
“doctrine of the three §ods". Despite this the Jew nodtaKobt continues
to reproach the Christian of this being a superstition# God is one.

t a ■>■></ crrlUccj ry . *\'ct ( *: < * Ax„.c.j ,j Co A * Sf*<$>$.■
The untity of God, however, by us humans/ beings living in time, can

s
only be grasped in terms of time. I must breathe to live - but brea
thing takes time, sixteen respirations per minute is normal. iiTseems 
to me that in the Holy Trinity God *a brealsl is reflected. The creation
of man, life of and suffering of the Son and the working of the Holy

L M M j j j b j f  f/i
Ghoast /arlF̂ eareli* one single breath of GocC/We can only experience, com
prehend and grasp one after the others what really happens all at once.

analyze. W® divide into this preset instant, into the next instant, 
and into the third successive instant the single act of God in which
he creates a new people, i.e. in but three seconds. Woe be untd) us if

con1pf(-(tadp ^ s w co)we do not aaoooiato^tnese second) 
that with the mere name of God - with a simple word MGodH I should



cm  'h j t  --------- '
rather say - we can describe or/experienoefMs creative power, hie vi
tality, hi8 directness, his inevitableness, his working and^f«Jkjjuniih

^or me, therefore, from my youth onward^ the trinity has been the most
p b u io t/:pbutoû ? of grasping the divine working as a form of breathing.

f/̂ ale,u If •
hold your breath,^exhale” it could be paraphrased. In anything

that happens there is a beginning, a middle and an end. Thus3ttsste the
trinity attempts to describes God *s engaging in a fullness of life

a
uncomprehenstble to our poor human pWber of reasoning only. God is no 
geometric concept, for he is the one who makes us speak. God inter
venes , and speaking takes time. The master thinkers, the Greeks, and 
those who have learnt to think from the Greeks and like the Greeks, 

our academicians, deny thiX"*speaking takes time. Thus they cannot grasp 
the humility of the trinitarian dootrine. In two volumes, the MSprache 
dea Menschengesehlechts" ( J^aech of the Human Race}.963-65) I have

QiljiM ruchampioned the temporal character of the names of our gods, otsshzh^
(K-d amf /y(iv< C?f/#S >
HeweveTitr the Old Israel l^teestabliah^gf a Mcond Tha Jews says

^ 'S  ^St'T'-.c.L x f rvtty  h /*/. (itLpf S d S ^X’m  ££~-J *' . /
One God alone^y^four trinity'is defection, is paganMm. But also the

QjLOVCimidJews come olHwir/̂ he pagan peoples. In the midst of history Abraham 
appears, looks about, sees the many peoples, and the confusion of peo
ples, and comes to believe that out of all these peoples one single 
one will^hrise. He believes that he himself will have to at least

the seed thereof. He comes in the midst of time? God has already
created the peoples and permitted them to proceed into a state of coot-
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c omprehend to have J

rather say - we -sen/describe or]^experience^ M s  creative power, M s  vi-
fecundi?

tality, his directness, his inevitableness, his working and
t y f  i ^ / 5  f ^ - o c z s s ? ?  / r\ r̂  v J z i KO j 'F y  *

rfihale" "hold your "breath"'"exhale" it could be paraphrased. In anything 

that happens there is a beginning, a middle and an end. Thus Mate the 

trinity attempts to describe* God * s engaging in a fullness of life 

uncomprehens§ble to our poor human p®»er of reasoning only. God is no 

geometric concept, for he is the one who makes us speak® God inter

venes, and speaking takes time. The master thinkers, the Greeks, and

those who have learnWto think from the Greeks and like the Greeks,
that /

our academcians, denŷ /$$|jjpft speaking takes time. Thus they cannot grasp 

the humility of the trinitarian doctrine. In two volumes, the "Sprache

des Menschengeschlechts" ( £eech of the Human Race*963-6$) I have
■And the Old

championed the temporal character of the names of our-,gods.j Isxsxsx
Israel should not have known this also? It has® OnljgX  

yM mW kmC'the~^l^Ts r a e T T ^ ^ i  s t abl ie%ii7a
l Israel Ls__ first c omman&y^And they s§&m us: J
fellodalon^ lour trinity is defection, is paganism. -But— also— the.

J-ewe-
among

•̂the pagaiL^eg ^ afflK In the midst of history Abraham

appears, looks about, sees the many peoples, and the confusion of peo

ples, and comes to believe that out of all these peoples one single 

one will arise. He believes that he himself will have to at least
aX

pls& the seed thereof. He comes in the midst of time j? God has already 

created the peoples and permitted them to proceed into a state of co&-
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fusion. Now Abraham appears and after him, even into the final epochs
of history, his effect iefc to continue. In this there is trinity also.
There,too, is a beforehand, a middle and an end in whioh God reveals
himself in differM ways. Only the Station of individual to p^le is
inverse, J t h e i n d i v i d u a l  Jew are in inverse ratio
to the Christian and the Holy Ghost. In every Christian the cross must
be newly implanted, newly accepted, and suffered anew personally. Then

he can found a people, a community, can undertake to -convert. Thus the
missionaries, thus the apostles went to the ends of the earth, im-

the jbuing and inspiring one people aftef^other with the Holy Spirit. Thus 
did the religious orders spring from the spiritual loins of these 
brothers of Abraham, God *s people, such as the Benedictine, Francis**

.Voans, Redemptorists, but also(Presbyterians, CongregationaLsts, Luthe
rans and many, many more. For the Jew it is the reverse: the indivi
dual Jew is born into Israel, into t|Le People of God. Thht people al
ready exists, and the Jew hence does not have to occupy himself fur
ther with the origin of this Jewish people which &n Mount Sinai re
ceived the revelation and the indication of its proper course. Thus 
. ftit *-c

appears as one only. But for the other peoples which look
at Jewry the Jew seemax only a member of his people. The individual 
Jew? - is simply also a Jew. £>o are they all, it is said; all Jews 
are cast into the same basket without exception. Why? Because in the 
Old Alliance the second person of the Divine Revelation came about 
in the form of the people. Not an individual was summoned, not an in-
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dividual suffered, but the Jews suffer and they are. still suffering 

today? the Jews were cmrsed, and they are still being cursed today? 

the Jews suffered pogroms and are harassed and hounded from one coun

try tg$ the next, and their temple is destroyed and they are scoffed 

ate MT?-e" Jewe. She individuals- Hitler carried that out at a&surdum - 

even without distinction of ̂ personal religious faith, w M  as jfcr Jew5  

massacred, gassed, murdered, torture a/, tormented^ jeered at.
/ j

Is rfchat no trinity? Is not also God there first who created the world;

aft4-AdTTni ancnSve*-. who then engages himself in the history of peoples
one believes

and sommons oHixpa?[iK who believes in him, an^him that eternity wil

now be upon his side, that he will have endless time. And with thi
a

act in the history oJycreation that had already been created by God, 

there comes into force, also for the Old Alliance, an actual trinity? 

for the individual Jew now knows as a Jew that God is his Fatter^and 

the others/ - the goyim, the Gentiles, the "peoples1” - ythey know 

nothing of that. Israel does not recognize at all thht among the 

'bthers "that same road - God, people, individual - can be trodden? 

that r$8dl is reserved for the Jews. The others? - they are addressed 
individually that they must behave well? but they do not share his 

previous history, they do not share his being called (\mtfm o m ttSCltZ 

they do not share hia salvation. I believe, therefore, that there are
efj

two trinities involved - for the Jews the sequence is t God,(Israel, 

q ml Israelite? for the Christians the sequence is: God, (Soul jPeople.
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their j f.,%*Le0 were ag raciallytn____ ,
even without distinction ofy^ersonal religious faith, 

massacred, gassed, murdered, tttrture^, tormented^ jeered at*

Jewc

Ispfchat no trinity? Is not also God there first who created the world

jaiftl AdamS and Eve^ who then engages himself in the history of peoples
one ' iJr̂ <Tbelieves

and sfcOnmons: ixirax?Miz|dtK who believes in him, anc^jhim that eternity wil

now be upon his side, that he will have endless time. And with thi
v o. y

act in the h&fi&Sgy* ofycreation that had already been created by God,
Q-A-S~dl

there comes into force, also for the Old Alliance, an actual trinity; 

for the individual Jew now knows as a Jew that God is his FaMier^ aniL- 

the others*, - the goyim, the Gentiles, the "peoples" - they 'know --
Oj.sfcte*- }
nothing of—tfeat-. Israel does not recognize at all thht among the

"others "that same road - God, people, individual - can be trodden;z7
that rfi(?d is reserved for the Jews. The others? - they are^addressed
iu 
i) f that they must behave well; but they do not share his

out
previous history, they do not share his being called

they do not share his salvation. I believe, therefore, that there are
vfche people

> two trinities involved - for the Jews the sequence iss God/Vlshare

Israelite; for the Christians the sequence is
God, the single soul, a new people*

i

\
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When piono* ArrrcrHnfr in the frftfwMf century wrote his •fcreatis»-~on

cm rLz Pe,cJU^ . , _ , „ /M 5 „ _  , ^jfrko ‘‘VooatiaR oi the-Peaplgg*, he used the Psalm in order to

say that, as King David, every Christian who assigned himself a new 
CUk£j

taak/was embarking upon a task commanded by God, that this Christian 

w as founding a n ew  people. Thus there is,in a ver^ybeautiful man

ner, interpreted in a trinitarian sense this verse from the M h
psalm* "My Protector, in you I have placed my hope; ĵ&U subdue ray

k
people for me." &x^acszi»' saysi this is valid for every spiritual

n
leader, it is valid also for e v e r y  spiritual founder. I was very-

moved to find that this bishop from the era of the great migrations
- - .....-....... — ...— JBSf c .

of the Germanic tribes i|Q his doctrine a '
vfZftm

had been brought to the point of applying the idua #f the trinity to 

Jews^and Christians alike without discriminating between their faith,
^  & cl / 7* fe }}]£ ?//s O. £ 0 f

He transferred from the Old Testament this trinitarian doctrine of
h n t•david and his people to all spiritual generals, as he called thenh^

pLic/rv/zr-s/u ŝ. ('-f /̂a-r^.Ch4i.aperea H+n'i
I believe it is time now for the nnHyhrrr Grip, i . e . tt

i\$*L (t^-dsk philosophizing/pf/Judaism and^Christianity to atrip oido* Philosophy^

\

sieg kept the past niillenium from getting anywhere with the trinity.

^ have never understood^ how one could be a Christian without taking 

the trinity in dead earnest in this tremendous spiritual struggle of 

the centuries. How I have understood, however, that it is probably 

only possible to get ahead gnd to retrace our steps into the genui^L 

tradition of our faith from the beginning of the world, if we bring 

the Jewish and the Christian trlnitafe into harmonjrf and if we dis-



cern that also to David was given his peeple, and to Atmham wps given 

his people, and to Moses was given his people by the Spirit of God. 

Every individual Jew, therefore, when he looks at these, his founders, 

will have to acquire an understanding for the necessity of defending
f r

the People of God among the peopies./wiTh ffie doctltrne of the trinity,

Nothing else ̂ ork# in opposing the primordial dream>' of the peoples
c i ̂L a

which makes ft hem say: we have always been with God, and hence we need

not perceive aay other voice. This dream must be opposed by saying
v is C-̂ru Tn'iti A UJk)

historyGocT'fias" continued] to create/overthat in the bright light of

and beyond the old peoples and dheir dimspersion.

The Old and New Testaments agree that God ever continues to create.

The humans^which he finds e ad acting mosrtly believe to have bean crea

ted much earlier than in their own time. They limp along behind Hod1s 

new acts of creation; they are pre-Jewish, pre-Christian. It dan be 

said of the Nazis- that they tried very hard to live in an age three

thousand years before Christ, hence before Moses led the children of
h h & o  cc f \ ,  v -e  •" ( i ' j I ^  A  o a  a /c  ^

Israel out of EgyptTVToday many would like to'march back to Egypt

just as if the entire revelation had never taken place. The trinity is 
a
/call that God in the midst of history is creating amazingly anew, 

is creating a new people in addition to the old dreaming peoples, who 

claim to have been din this earth from. time immemorial.
f t * 'h.r-r) s;y

I shall make this clear by telling ^stor^C When Pafil tftu&ned around be

fore Damascus, gripped by the new truth which he had fought against 

previously, this happened in such a way that in the language of the
/
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cern that ̂ aleo to David 'wasTgiven his 'people^ and to Ataham wps given

his people, and to Moses was given his people by the Spirit of God*

Every individual Jew, therefore, when he looks at these, his founders,
will have to acquire an understanding for the necessity of defending

; 7 Q-
the People of God among the peoplesjvwith1 th-er docttme °f the trinity, 
9c 4 I fZtLtrtJLdi
No thing® elserwork# in opposing the primordial dream of the people®

^ cf -;j , 4(-'C&0U3 L-C-/ tt Sj,J
which makes them s a y s  we have always been with God*,/and hence w® need 

anj hcN crfjkojs-̂  i
not perceive <vMve*F voic^i This dream must be opposed by saying

c (U$̂ p̂ythat in the bright light of history God hascontinued/to creame/lfver
f l u - f t j  fjflJ 

and/\beyond the old peoples and dheir diHsperaion^lj^/; ̂
^̂ Vr/xvjLQŝ Ẑ fiuo OZ^ 6,̂ - ^ Q cl£^.
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just as if the entire revelation had never taken place. The trinity la  

^dall that God in the midst of history is creating amazingly anew, 
is creating a new people in addition to the old dreaming peoples who
claim to have been &n this earth from time immemorla

<Ai %jie(!asL f _______
I shall make this clear by tell1 ng alstory. When Paulgtltoned around be-

cu»pAt; offore Damascus, gripped by the new truth^hich he had fought a@a*eHPfc
previously, this happened in such a way that in the language of the
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Bibs!7 the eoion of David calls out to him* Saul, my Saul, why perse- 

cutest thou me?" He recognizee suddenly that he is playing the part 

of aaa± King Saul in the Old Testament, and that Jesus its the David 

who as in the Bible, in the Old Testament, asks his king* Why do you 

persecute me? You have to admit that I am ahead of you in the spirit 

of peace and in the spirit of pfeety!" And the moment Saul of Tarsus 

recognizes himself as King Saul the Old Alliance he suddenly comes 

to see God does not simply do one thing after another, T&hds person, 

Jesus of Nazareth, who died yesterday, whose followers he had per

secuted Until now, is as yet to come and therefore far ahead of him,

J f x)n </•>' ̂  <x.t - 'J
' { ( t i  C j U- ! ' v A  f ; ;/ ■( . 1 , ,  f  h y  ■ <• L , St

v 7h:-f&jy
Only here the dootrdne &f the trinity regains its full power. When

fix
we see that thanks to this doctrine the relationshiuoff'time.Sbetween

God and man ®P»(roversea. What for us follows, comes later - the youn-
°f/

ger human beingti the new born generation, the vintage /ceatniks, or 

the Bemi-strong" (die Halbstarken), as the Germans call them - , all 

this can be quite outmoded and quite old in relation to God *e time in 

history;"later"does not mean "better", nor means "previously" "worse" 

Neither does "previously mean "better", but God * s engagement in time 

poses to you and to me the question - and that holds for both, JegrS 

and Ghifptians - * Is  only he who was created after me superior to me, 

or i/s it he whom God already created before me and already let

suffer let live?' ̂  i >

The reconciliation of the trinitarian dispute between Jews and Chri~

V VOrC ^  niH Outcix^CtJi Bai/trui $eh*ntW



stians seems to depfrad On thist both sides must see that through God’s 
intervention something that did long since occur is revealed rto be 
still awaiting us in the future. Thus time takes on a different quali
ty than it had before, when it consisted merely of yesterday, today
and tomorrow. Such a naive olook division has nothing to do with the

hn Hires'actual ”today” of pod. Tbbjpl vche m'ost splendid event has already 
happened, and is awaiting fulfillment by us. The revelation on ̂ unt 
°inai proclaiming one single God for all peoples, forbidding to trans
fer his name on the delusions, on the idolatry of an individual myth 
of a people or of an empire is stated in the ©Id Testament for all 
times$ wxxk - and the Jew believes fervently that some day all people® 
will accept this. In Christ there h s already appeared the revelation 
of how this faith in the living God must be %4ws#/and suffered unto the
last, In him is revealed how, in the attitude of suffering, Mx±axsMsr
hH IHA..*; freecryntJ may

Rssras(so ferti1e that a nww people originate theutfrom,
how thus ' may&sa!aghxktsxfs±tewiKMxi*sxkMsxkKMExk±sx|is®liM death is turned into 

life from being from
mmw.x±i±®« SsakkxaaxksHg the boundary, the end, leading to the grave) jt,, wim seed.ZKBagH±SH& to being the bearer of the^fruit, seed. All this is
associated with the reversal of the time concept which Jews and Chri
stians share. The ten commandments - as every Jew believes - await re
cognition by the pious heathen today as at thht time. No different the 
trinity signifies that the salvation which has long since appeared has 
not yet been recognized as our future by us who live much later. This 
remarkable inversion of the time relationship, as I have illustrated i



by the story of Saul and Jesus before Damascus may be an opening, 
gate through which the reconcili tion between the doctrine of the 
trinity and the old doctrine of the only God of the Old Testament

* 9 .
start.
When Jesus was baptized, the evangelist tells us, a dove hovered over
Jesus. This dove symbolizes the Holy Ghoistfe Very few people seem to

had beenknow today that up̂ f to the baptism of Jesus the dove m m  the symbol 
of the Old Israel. Every Jew at the time of Herode knew this, however. 
The^ dove hovering over Jesus tells us therefore also that in Jesus 

the whole of Israel is now incarnated, The evangelist's change of 
symbol clearly indicated the advent of a new day of history. If Israel 
can be symbolized by the dove, just as the third person of the trinity 
the Holy Ghost, is symbolized by the dove, then also Israel has a tri
nitarian faith. As a people, in the symbol of the dove, it represents 
the Holy Soirit of God and imparts it to its individual corporate mem
bers, to every Israelite.
If our gosDel commentaries and our elucidations of the Old Testament 

vn C&Jwere mAâ oymbol minded they would have long since grasped the unity
implied by Israel being symbolized as a dove, and the Holy GhoS^ being 
symbolized as a dove as well. Surprisingly, I have found this ex
pressed only in the invaluable commentary on the Book of Genesis by 
Benno Jacob published in 1934. This very remarkable w rk deserves 
much wider acclaim. In this work the unity of the unity of the Old



Testament is wonderfully presented. What I have now attempted,comple

menting Benno Jacobs*s teaching, is to put before you the unity of
experience God as a

the Old and the New Alliance in the W W I l f e  ^f trinity.
Elsewhere, I have shown that "three” is the largest extension of one
ness that our mind is able to fathom, whereas "four” is the smallest 
expanse of manyfoldness. But this, anybody interested in the working 
of the mind l00k Up f0r himself- *>

But the Jew who says that all the Jews of all times have been present 
at Sinai, solves his trinitarian difficulty with the same hyperbolic 
salto as t$e Cherubinis Wander^mann Angelus Silesius formulated the 
Christiansi ”If Jesus was born a hundred times and was not born for 
you, yet would you be lost.”
But wlg&t a story it is in retrospect! Before the Exocus of Moses the 
Egyptians worshipped the faloon, this falcon God Horns who swept all 
Egypt before him, on his passage from the first cataract of the Nile 
down to the Delta. Horns the falcon and Pharao the King if the Great 
House of Horn® were one and the same, the creator God of Egypt. In the 
Mosaic protest the Old Testament translated the annual Horus journey 
into the one time Noah event. It replaced the annual flood of the Nile 
by the onoe for all times flood of Noah. And in describing pointedly 
this replacement, the divine falcon of Egypt became the Haven of the 

l Noah str«y. The narrator of Genesis must have had a wonderful time

1) Die Ubemacht der Raume (* Soziologie I, 1956) deals explicitely with these facts.


